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PREFACE 

1. Moulvi Jalaluddin Roomi, popularly known as Moulana Roomi, was 
an illustrious theologian. Simultaneously he was the best Iranian poet. But 
the tragedy is that despite his high reputation as a poet and his marriage 
with a royal princess he was forced into exile in Turkey, where eventually 
he died and was buried. As far as I know it is not on record that Moulana 
Roomi ever visited Iran again. 

2. Shah Abdul Latif of Sindh, himself the greatest Sindhi poet, sometimes 
drew inspiration from Moulana Roomi’s Masnavi, which was his constant 
companion. Fortunately he had no such sad experience which Moulana had. 
He lived in Sindh, dedicated to its masses. His Risalo is an encyclopedia of 
information about the rural life of Sindh. 

3. Every Sindhi, myself included, has an inherent love and reverence for 
Shah Abdul Latif. It was always my ambition to study the Risalo, but I 
could realize it only after retirement from Government service. I commen¬ 
ced my study and the English translation of Shah wan i’s edition of the Risalo 
in a cool and quiet atmosphere in Quetta on a summer morning in 1970. 
I pursued the job arduously till I completed it in 1975. Then I took up my 
English translation of the Holy Quran which I completed in 1982. I then 
reviewed my translation of the Risalo in the light of my knowledge of the 
Quran. That review still continues because I am never satiated with it. 

4. At the same time, I prepared a fairly large dictionary of difficult words 
of the Risalo in the colloquial Sindhi and English languages. It contains 
more than 6000 words. I have traced therein the origin of the non-Sindhi 
words used by Shah. I hope it would be quite useful to students of the 
Risalo. 
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5. Finally I must state here that the Risalo is almost untranslatable due to 
the poet’s high spiritual philosophy, Shah alone can do it faultlessly. How¬ 
ever, I have put in my best effort in that connection and I am content with 
the fact that it is the first of its kind. 


Muhammad Yakoob Agha 
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INTRODUCTION 


Chapter —1 

THE HISTORY OF THE RISALO 


A >T U^j'O I b £ 


(Hafiz) 

The pen lacks the tongue or the power to reproduce the story of love. 
Infact even the craving for union is beyond expression. 

Shah Abdul Latif Bhitai died in 1752 A.D. Sometime before his death 
he entertained the apprehension that the general public might ignore the 
warning contained his following verse and misinterpret his poems: 

Accordingly he had all the papers bearing his verses sunk in the adjoin¬ 
ing Kirar Lake. This action of Shah created furore among his disciples. 
Taking advantage of a suitable opportunity they waited on him and assured 
him that as custodians of his poems, it would be their sacred duty to remind 
the readers of the above verse and to elucidate the verses spiritually to 
their best capability. The poet was naturally moved by their dedication and 
assurances. Hence he authorised them to take help from his servant Mai 
Naimat, who had memorised most of his verses and to rewrite them. He also 
attended some these .meetings personally and certified accuracy of the 
verses. But they were recorded. Thus was compiled what is known as the 
Ganj'or the Treasure. , ■ >: i .. j i.n< >.j| i.Juqoq oiiup Jon 
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^j mar Fakir was Shah’s disciple of note. He took over custody of th e 
anj . In the course of time several verses of other poets belonging t 0 
md or outside it, which were often times recited in the presence of Shah 
and his disciples or by Messers Atal and Chanchal, the two noted musicians 
rom Delhi, who stayed with him for a long time, found their way 
ln t e Ganj. Very regrettably no body seemed keen to maintain its int- 
nnsic purity. The result was that the extraneous verses in a sizeable num- 
er got into it and formed its part. It was possibly in 1854 A.D. or some- 

of oh Car !' er tbat 3 copy Gan i was ma( *e out by Sayed Azim Shah 

thoi ** WaS rcta ' ncd al *he Shah’s mausoleum. It is preserved, 

p .' n a wornc ou t condition, in the very conservative custody of Timar 
know esc ^ ndan * s * *- atcr other copies too were made out. One of them is 
anH if 1 !**!, 1 C ed '*' on the Risalo. Another copy was taken to Bulri 
of Shah * hC Bu,ri cd ' ,ion - 11 is in the custody of the descendants 

time the 0 ^ , K r nm ’! he greal * rand father of Shah Bhilai. In the mean- 
It Gin ' d '“ ppclred and " » traceable anywhere in Sind, 

awav i, 8 ^ d h SOmc ° f ,he fo,clgn minslr ' ls visiting the Shah’s shrine lore 

* v V iXTT! “ d ,0 ° k ,hem 10 Ku “ h Bhuj in india. Accord 
,?7 . ° ldest cop V of the original Ganj left with us is the one at Bhit 
Shah in the custody of Timar Fakir's descendants. It is definitely useful 
for reference, though i, has quite a number of verses of other pde.s in i“ 

It was in 1866 A.D. 114 vears after « 

nest Trumpp (1828-1885), a German Scholar, wh£ knew^indh*' 1 P^'i ^ 
Brohi and Pushto languages beside some European lancuaees a h* P “ n,abl ’ 
served in Sind under the British administration and R ot intimt? , Wh ° had 
sant with the Sindhi language during his temporal staJ Tiu* C °" Vcr * 
compiled Risalo with the aid of two Sindhi scholars He tt Hydcrabad « 
Leipzig, Germany after retirement from service. He fa ii A 11 pub,lshe d at 
Risalo for the first time. That name has been maintained •* the Shah i°' 
had methodically compiled the verses chapter-wise. It is h $,nCe lben * He 
that, inspite of considerable subsidy from the British ^ ever ’ on rec <>rd 
Trumpp could not get the entire Risalo published. Some f ovcrnment . Mr. 
Kamode, Purab, Karayal and Marvi, were left out. His ° * lS SUr5 ' lo wit * 
and the arrangement of verses too called for improveme 3011 ^ ° f Wrilin 8 
always be remembered with reverence by the people of Si d h U * he sbal1 
though his effort was rudimentaJ and not quite successful h ! bccausc even 
in creating interest of Sindhis in the Shah’s Risalo. He did * ^ Succec ^ed 
service to Shah as Fitzgerald did to Omar Khayam and Halfd^d^ va * Ua *>le 
His edition is known as Trumpp’s edition. ,d lo Ghalib. 

Mr. Trumpp was quickly followed by Mr. Kazi lbr a h‘ 
edition of Shah’s Risalo published at Bombay in 1867. n 0 '7 Wbo &>t his 
was made to expunge the extraneous poems. That edition eff0rt ’ ^°*ever 
not quite popular. Its second edition, prepared with th e he| thcref ore W as 
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of Hala, was published n 1877 A.D. There is evidence to show that this 
Fakir had tried to sort out Shah's verses from the then existing conglo¬ 
meration. Notwithstanding Dr. Gurbuxani denounced it as possibly the 
worst edition of the Risalo till then. Mr. Kazi's edition is known as the 

Bombay edition. It is however surprising to note that this Bombay edition 
was reprinted a number of times. 

The edition by a) Sayad Dost AM Mutaalvi, and b) Mir Abdul Hussain 
Sangi appeared later. But they are out of stock and nothing could be said 
about them. Similarly there is the Museum edition. It is preserved in the 
British Museum. It is said to have covered 284 pages and it found its way 
there in 1844. Its origin and the name of its bearer to London cannot be 
ascertained correctly. 

In 1900 A.D. the Government of Sind took official initiative and got 
the Risalo published as an authorised edition under the supervision of 
Mr. Tarachand. It was, however, considered by the public to be arbitrary 
in certain respects and to have included quite a number of extraneous 
verses. 

In 1913 A.D. Shams-ul-Ulema Mirza Kalich Beg, a renowned Sindhi 
Scholar, got a fresh edition of the Risalo published at Shikarpur, Sind. 
That too regrettably is said to have contained the flaws of its predecessor. 
Besides it had numerous printing mistakes. On that account it was generally 
disfavoured. 

Dr. Gurbuxani, the then professor of Persian at Karachi, who had good 
knowledge of Sanskrit, Persian and Sindhi languages, published the first 
volume of his edition of the Risalo in 1923. Two other volumes followed 
in 1924 and 1931 A.D. They were indeed a remarkable improvement on the 
previous editions. The Doctor had tried his best to expunge all foreign 
poems from the Risalo. Besides its print and get-up were attractive. Hence 
it was received well. But there was criticism in a section of the public that 
his elimination of several verses as alien was very arbitrary, particularly 
when they appeared in all other editions and that his frequent reference 
to Sanskrit derivation of words was rather unnecessary and uncalled for 
and his effort to draw a parallel between the Hindu vedic philosophy and the 
Muslim sufism was unconvincing, in-opportune and un-warranted. Possibly 
as a result of this criticism he failed to publish the remaining 13 surs of the 
Risalo. On that account his edition had the additional disadvantage of being 
incomplete. But it must be said to the credit of Dr. Gurbuxani that his 
knowledge of Sindhi language was extremely good and he had spared no 
pains to present a really reliable, useful and educative edition of the Risalo. 
Recently as a mark of appreciation all the three volumes of his edition 
have been republished under auspices of the Bhitshah Cultural Committee. 
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following scholars published their editions 


After Dr. Gurbuxani the 


of the Risalo: 

(i) Mr. Ghulam Muhammad Shahwam 
(ji) Moulana Ghulam Mustafa Kasimi 
(iii) Mr. Kalyan Advani 


(1950 A.D.) 

(1952 A.D.). 

(1958 A.D. in India). 


Messers Shahwani and Advani followed the P^ern of Dr. Gurbaxani's 

edition of the Risalo, with the difference that the l » tt * r £ ed > 

glossary at the end of each volume, whereas they did it on each page below 
the text. Both are useful editions. Mr. Advani $ edition is more ex austive. 


Moulana Kasimi's edition is not available and as such I have not been 
able to go through it. The annotator, who is an eminent scholar of Arabic, 
Persian and Sindhi languages, and has held the office of the Chairman, 
Sindi Adabi Board, told me that he had marginally explained in his edition 
the relationship between philosophies of Shah Walliullah and Shah Bhitai. 
That should have made It interesting. However, it has gone into oblivion. 

(iv) Allama l.l. Kazi (Ex-Vice Chancellor, Sind University) 

(1961 A.D) 


Mr. Kazi was a Barrister and a highly learned man of his time. He 
reviewed the Risalo, and his edition contains some additional verses, which 
are missing in the other editions. On that account it may be appreciated 
more. But he has unaccountably eliminated Sur Kedaro from his edition, 
and there is no explanation for it. The edition has no introduction also. 
That is rather strange. All other earlier editions have contained this sur. 
Mr. Kazi has attached a glossary at the close of his edition, but it is not as 
exhaustive as that of Dr. Gurbuxani. 


I must make it clear at this stage that none of editions of the Risalo 
so far published, contained a detailed literal translation of the verses or 
explained their spiritual significance or background.They merely transla¬ 
ted the Quranic verses and the traditions quoted by the Poet. Dr. Gur¬ 
buxani, however, did make an attempt to explain some of the Quranic 
allusions, but it was much too rudimental to deserve appreciation. Like 
other annotators he too made no attempt to give a detailed explanation 
or translation of the verses. 


Dr. Sorley’s book deals with excerpts and not with the entire r- 
Besides his translation too is not literal. It is not faithful to th t* 0, 
several cases it is incorrect too. So far the spiritual significance of tu*’ ,n 
is concerned, his book is blank. The Doctor has infact cone* ^ Verses 
with the political history of the country and more particula i " ed hims€, f 
India Company. After reading his translation the reader • ° f the East 
Sion that he just enjoyed a fine English Poetry but sadlv au? the ir "pres- 
and spirit from that of Shah Abdul Latif. That j s poi in sen* 

y Gained by his 
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ignorance of the Quran and the tradition. That I consider as a serious dis¬ 
qualification for any person to translate Shah’s Risalo. Dr. Sorley^hpwever, 
deserves thank of Sindhis for having introduced the poet to European 
scholars through his book. 

The works of Mr. Allama and Professor Akram, both learned scholars, 
have been recently published. But they cannot be considered as editions 
of the Risalo. The learned authors have admitted that they have discussed 
selections from the Risalo. Infact Professor Akram has mainly discussed 
one aspect of the Risalo — its symbolism. Both books, however, are highly 
educative as treaties on the Risalo. 

Dr. Nabi Bux Baloch is defatigable in his research on the Risalo. He has 
worked on quite a few books pertaining to the study and publication of the 
original source material on Shah Jo Risalo. According to his study of 47 
manuscripts and 15 printed editions of Shah Jo Risalo he opines that the 
different collections of Shah Abdul Latif’s poetry fall into two main cate¬ 
gories: the compilations of earlier period (approx 1150—1210 H i.e. 1747— 
1795) commence with ‘Sur Sasui and were made mainly from the point of 
importance of the ’Theme’, and poems were placed under different Sur 
Headings (chapters) without any further classifications. The later period 
compilations 'Sur Kalyan’ was placed first probably, because the music 
sittings, under Shah Jo Raga at his shrine, which began in the evenings 
which was the time for singing of ‘Raga Kalyan’. 

Simultaneously I must say that the figure of editions of the Risalo, 
as quoted by the learned Doctor, can not be considered as conclusive, 
because he has omitted the editions by Mr. Fateh Chand Vaswani (2 volu¬ 
mes), Moulana Ghulam Mustafa Kasimi, Mr. Ghulam Muhammad Shah- 
wani and Mr. Kalyan Advani (2 editions, the later one being with transla¬ 
tion in Sindhi). The last mentioned editions - by Messrs Shahwani and 
Advani are very useful indeed, and they are available in the market though 
Mr. Kalyan Advani migrated to India some years ago. Doctor Daudpota, 
a talented scholar of Sindh, also had brought out an edition of the Risalo. 
But it has not passed the manuscript stage yet. That is indeed a great pity. 

In view of the above resume it may be conceded that the number of 
editions of the Risalo is quite heartening. In a way that also reflects the 
continued interest of Sindhis in their great Poet and in his Risalo. I hope 
and pray that the unpublished editions of the Risalo are published in suc¬ 
cession and more editions come up in course of time. 



You have heard other things, hear this one also 
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Now a few words about my own work. I have taken more than six years 
to translate the entire Risalo and to compile the dictionary of its difficult 
words. During this period I was forced to realise that the Risalo is 
almost untranslatable, and that the only person qualified to cor¬ 
rectly translate it, and satisfactorily interpret its verses spiritually is Shah 
Abdul Latif Bhitai himself. It would be futile to expect any other person 
to soar high enough and reach his spiritual level to know his views as embo¬ 
died in the verses. Since normally that is not possible, no translation of 
Shah’s Risalo can claim to present accurately, his interpretation of the 
verses. Speaking for myself the very fact that I have given more than one 
interpretation in the case of some verses is a proof in itself that I did not 
feel the firm ground. I have, however, made an honest effort and used my 
knowledge of the Quran, the traditions, the religious literature and of 
Moulana Roomi’s masnavi and Diwan Shams Tabrez to present, a relatively 
reliable translation of the Risalo and that is my maximum claim. 

My Lord! Advance me in knowledge . (124 TAHA) 

* • 

(Shah) 


The prominent features of my work are as under: 

a) It is a detailed translation of all the verses in the Risalo. 

b) Where a verse is susceptible of more than one interpretation I have 
given all possible interpretations thereof. 

c) i. Where a verse has a personal incident of the poet’s life forming 

its back-ground, I have referred to it in my note below the 
relevant verse. 

ii. Where a verse refers to a Quranic incident, I have mentioned the 
same under it. 

d) Where a Quranic verse or a tradition is partly quoted by the poet or 

a relevant verse of the Quran or a tradition is attracted by it | hav 
reproduced the same "(translated). I have thus quoted and reD 
duced translation of about 750 Quranic verses and traditions in th 
body of the translation and the notes attached to it. the 

| have also explained the spiritual significance and back- 
in the case of good many verses. 'ground 

e) I have modernised the script in the-Risalo. I have rewritten th 

like: Swords 




« S' 
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There are good many other corrections of similar nature. 

f) i. At some suitable places I have reproduced sayings of illustrious 

persons like Hazrats Ali, Ghous Azam, Bayazid Bistami, Mujahid 
Alif Suni, Ghizali, Razi, Tirmizi etc., for elucidating the point 
raised in the verse concerned. 

ii. I have given a brief life sketch of every person of historical 
importance like the Prophet, the two Imams, Khalifs, Prophets 
Ibrahim and Moosa, Moulana Roomi, some saints and Azar, idol 
maker and worshipper etc. These also explained certain religious 
orders like Vishin Panth and the sentimental title like ‘Nani’ as 
referred to by the Poet. 

g) i. Shah used to enjoy the company of illustrious literary 

men. Accordingly I have created a galaxy of poets to keep 
him company for all time. I have reproduced more than 700 
selected poems (mostly in Persian and a few in Urdu and Arabic) 
of Roomi, Khayam, Hafiz, Saadi, Iraqi, Faizi, Jamali, Quratul 
ain Tahira, Khusro, Buali Qalandar, Iqbal, Ghalib, Sachal Sar- 
mast, Jan-ullah Shah and several other poets of repute. All such 
poems are relevantly quoted at proper places along with their 
translation in English. I have also quoted Shakespeare at good 
many places. 

ii. I have made brief catalogues of poems of relative homogeneity 
of Shah and the following poets to illustrate their influ¬ 
ence on the Risalo: 

a) Moulana Roomi 

b) Shah Abdul Karim 

c) Shah I nay at Rizvi 

d) Khawaja Muhammad Zaman of Luwari 

h) There has been a general complaint about the previous editions that 
either they contained too many foreign poems or that quite a size¬ 
able number of Shah’s own verses were scissored out arbitrarily. 
I have tried to safeguard against both exigencies. I have worked on 
Mr. Shahwani’s edition, which contains 37 verses more than Dr. 
Gurbuxani’s edition in Surs Kalyan, Yaman Kalyan, Surirag and 
Sasui Abri respectively. I have retained them in my edition due to 
their identical thought and spiritual flavour. In addition I have 
added 167 verses and 7 Vais, mainly imported from the editions 
of Messers Kazi and Advani respectively on the same above con- 
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siderations. I really do not know why they were omitted by |V| r 
Shahwani. Simultaneously I have retained Sur Kedaro, which was 
unaccountably eliminated by Mr. Kazi. According to me it forms an 
integral part of the Risalo. However in the view of the reasons given 
in the allied explanatory notes I have cut out chapter VI from the 
body of the Sur but retained it as appendix to it. 

In addition I have deleted the following verses for the reasons 
shown against them: 

a) Verses No. 6 & 7 of Chapter 3 of Sur Abri. (They were already in 
Chapter 5 of the Sur.) 

b) Verse No. 23 of Chapter 10 of Sur Hussaini. (It does not belong 
to the poet. It was undeniably composed by his father). 

c) Verse No. 2 of Chapter 4 of the Sur Sarang. (It already existed 
In Chapter 1 of the same Sur.) 

d) Verse No. 3 of Chapter No. 1 of Sur Barvo Sindhi. (It existed al¬ 
ready in Sur Yaman Kalyan.) 

i) I have suitably amended the text of more than 300 verses and 28 
vais, mostly on the basis of some of the previous editions. I have 
quoted the authority in my note below each verse concerned. In a 
few cases the mistakes were quite patent but they had escaped notice 
of the previous annotators. For instance: 


was mis-stated for: 




for 


for 




I have given reasons for my corrections in all cases, 
j) Without fear of contradiction I make a definite statement that Shah-, 
Risalo in its present form is a picture of clumsiness in comDilatio 
The reader of some of its surs is generally forced to the con I - 
that the Risalo is not clear in ideas, nor systematic in presenta^' 0 " 
Possibly none of the previous annotators had carefully stud - h ° n ‘ 
Risalo from that point of view. I have now rearranged th * he 
Wherever I have considered it necessary I have changed th 6 ' Verses ‘ 
in the same chapter or transferred some of them to anotti^ ° rder 
of the same sur. In one particular case I have tr er cfla Pter 
Vai No. 3 from Sur Barvo Sindhi to Sur Kohyarj a a ri n . red the 
case I have transferred a verse from Sur Sasui Abri c° '. n an °ther 


ino. a Trom jui Ddivu milium io iur Kohyarj and • in 
case I have transferred averse from Sur Sasui Abri t 0 % 10 anot h< 
on the ground of appropriateness. bur Khambhi 

I have effected such changes in about 29s 

• . v erse$ 

k " 


. -- ^ges in about 295 verse* 

As rearranged, the verses in the Risalo will, \ h the Rj Sa | 0 

pe * receive k^ 
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appreciation. 

I have changed the order of chapters in some surs - more promi¬ 
nently in Sur Dahar, as per the relative importance of the subject 
matter treated in them. In a few surs I have created new sections for 
a block of verses significantly compact and different from others. 

As per my present set up there are about 3035 verses and 195 
vais in the Risalo and 15 verses and 1 vai in the new appendix to Sur 
Kedaro. 

The Risalo is a part of the Ganj which is maintained at the Shah s 
mausoleum. Since it is distinguishable from the Ganj, Mr. Trumpp 
used his discretion well and called his (incomplete) work as the 
Risalo. This name is very popular with the public. To change it or 
revert to the original name Ganj would be impolitic. Accordingly i 
have maintained it. But in view of its spiritual benefits, as illustrated 
in my translation, and its liason with the original Ganj, I have thought 
of adding the alias of to its title. That would bring it nearer 

to its original name of the and be a reminder of it. 

k) I have given introduction to each sur and explained therein the 
spiritual significance of certain epithets used therein. Simultaneously 
in a separate note I have given the story whenever it forms the back¬ 
ground of a sur. I have also attached a separate brief life sketch of 

every historical personage mentioned in the sur. , 

l) I have given notes on various important subjects like ‘ruh , nafs, 

m) In chapter 2 of the introduction, I have given geneology of the 
poet right upto Hazrat Ali, cousin and son-in-law of the Prophet 

n) hi chapter 3 of the introduction I have given a brief sketch of the 
poet's life. 

o) In chapter 4 of the introduction I have discussed Shah as a Poet, 
concluding the note with my appraisement of him as such. 

In addition I have appended the following appendicites: 


a) lhave given a note on the spiritual philosophy of the poet, as appen- 

b) I ha!e attached a note on the poet vis a vis malamatis as appendix 2_ 

c) I have attached a note on the civilization and language of Sind as 

Hiavtf also drawn up a pen picture of the Prophet as delineated by 
the poet in his poems. This forms appendix 4. . 

d) I have attached notes as appendix 5 a, based on the following sublets. 

i) Toubah or Repentance 

ii) Rooh or soul 
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e) 


iii) Nafsorself 

I have given certain useful statistics about the Surs in a ta ular form 
as appendix 6. 

I have rearranged the surs and assigned them a fresh seria order. As 
revised, they commence with Sur Kalyan, with the name of Allah, 
and end with Sur Ghatu • with the successful execution of the 
major jihad. I have made four groups of the surs. The first group 
consists of surs Kalyan, Yaman Kalyan, Pirbhati, Asa, Burvo Sindhi, 
Kapati, Dahar, Ripp.Karyal, Bilawal, and Sarang, commencing with 
the name of Allah and ending with the mercy of Allah. They deal 
with the high mystic philosophy and the poet’s reverential homage 
and love for Allah and for the Prophet. The second group consists 
of surs Khambhat, Surirag and Samoondi relating to the spiritual 
journey of the man towards his goal. The third group consists of surs 
Poorab, Ram kali and Khahori • all dealing with the holy ascetics. 
The fourth group consists of the remaining surs Kedaro, Suhni, 
Sasui Abri, Maa/uri, Oesi, Kohyari, Hussaini, Marui, Leela Chanesar, 
Kamode, Sorath, Mumal Rano and Ghatu. All of them involve 
stories. This group starts with the story about the memorable battle 
of Karbala against the forces of evil and injustice and ends with that 
of the battle against the nafs or the evil self. 


In chapter 10 of the introduction I have given certain useful statis¬ 
tics about each sur in a tabular form. 

Since my translation of the Risalo is detailed, there seemed no neccs 
sity for me to attach a glossary and to explain difficult words and 
phrases on each page or at the conclusion of the translation as done 
by some of the earlier annotators. Instead I have separately 
an exhaustive dictionary of more than 6000 words of the R Y f J fCparcd 
lating them in the modern colloquial Sindhi and in Enel'ithVh 1 "* 
marked therein the words which are originally of the PerV a 
T urkish, Siraiki and the Urdu or Hindi origin and have b**n^ "w** 
in the Sindhi language. This book is the first of it* i mr i , a&sorbcd 
non-Sindhi readers of Shah’s Risalo will find it helpful | h ^ ^ 

““ ^ Stub io V ;tla 

I have attached copies of portraits of a Sufi Moul 

Mr. Trumpp respectively and a few illustrations of gene^^r 00mi ^ 

teres t. 


All praise is due to Allah for having enabled 
complete this work. 


me, a 


non ’ ed <Jc i , ionjst |o 
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Chapter — 11 

SHAH ABDUL LATIF—HIS LIFE SKETCH 

, o\Js !>& 

m )I ) y (jf iy 

(Roomi) 

He was a king and a well informed king. He was excellent in all respects, 
veritably a selectee of Allah. 

Shah Abdul Latif, a Sayed and a Saint, a great scholar, an observer, 
a thinker, and a mystic, and an unobtrusive missionary, and more prominen¬ 
tly an illustrious spiritualised poet of many dimensions, was born in 1102 
A.H. corresponding to 1689 A.D. in Hala Haveli near Khatiyan village in 
Hala Taluka of Hyderabad District, Sind. His ancestors originally belonged 
to Herat in Afghanistan. One of them, Mir Hyder Shah, had visited Sind and 
married and remained at Hala for about 3ft years. He then went back to 
Herat. It is said that Shah father Sayed Habib Shah had shifted from Matyari, 
his ancestral place, to Bhainpur to have spiritual contacts with Makhdum 
Bilawal, a local pious man. He is different from Makhdum Bilal of Dadu 
District, who had died earlier during the reign of the Arghuns. 

The poet seems to nave received good education. It commenced at 
the madressah of Akhund Noor Muhammad Bhatti, situated about 6 miles 
away from Shah residence. Where it was continued and concluded cannot 
be ascertained. Some persons think that Shah had no schooing. That is 
simply absurd. One has only to read his Risalo to admit it. He 
was proficient in the knowledge of the Quran, and the traditions. His know¬ 
ledge of the Sindhi language was remarkably extensive and that of the 
Persian was adequate. He knew to some extent the Sanskrit, Saraiki, Urdu 
and even Baluchi languages. He should rank in history as one of the great 
scholars that Sindh has produced. He always carried copies of the Quran, 
Masnavi of Maulana Roomi and Risalo of his great grandfather Shah Abdul 
Karim of Bulri. That is significantly indicative of his literacy. 

Before his marriage and settlement on the Bhit (which means a sandy 
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mound), Shah is reported to have met some nomad ascetics on the Ganja 
mountain near Hyderabad when he was about 21 years old. He accom¬ 
panied them in their wanderings to Hinglaj, Jhunagadh, Lahut, Lakhpat, 
Jasalmere and the desert area of the Tharparkar district of Sind. He is 
sai to have visited Hinglaj second time too. It was there that due to a 
disagreement the ascetics left him while he lay asleep. 

Shah believed in the practical learning i.e. in observation and contem¬ 
plation. He considerably increased his knowledge by personal contacts du¬ 
ring his peregrinations. He acquired the basic material for most of 
his poems during that period. It was these journeys too that helped the 
poet to reach the conclusion that for spiritual evolution, reunion with 
Allah, the seeker had only to look within himself, and that wanderings 
would not be helpful to him. 


% 





C 




Sur Sasui Abri 


In 1713 A.D. the poet married Bibi Saidah Begum, a daughter of Mnohni 
Beg, a Moghul noble man of Kotri. It was a love marriage* But Shahh w 
no child though they lived quite happily all their life. Bibi Sahih, jl j 
during the life time of the poet. However he did not marry ae * ^ 
though his disciples had offered to arrange for his second marriage ^ 


In 1742 A.D. inspite of some sort of opposition from the then Mukhd 
of Hala and Sayads of Matyari the poet decided to settle on the Bhit ^ 
sandy mound. He constructed some houses there for himself and'w- 
ciples. In the same year his father died, and immediately thereat k 
shifted to the new settlement. er " e 


Shah seems to have been influenced by the Kadri, Chishtia, Suh 
and Nakshbandi Schools of thought. He strongly supported 'and 
on the doctrine of ‘wahdatul wujud’; or Monoism, which is the eravitat’** 
pull in his poetry. But he presented his views on it in such an a '° nal 
that not a single protest was raised against it from any quarter 
like the Shaikh-e-Akbar Muhiuddin Ibn Arabi he realized it much * n fact 
that Allah remains Allah even if there is chaos in the universe and WeM 
remains the man despite his progress. To bridge up the distant u ma " 
them the poet preached love of Allah and of His creatures. De tween 
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Music however was his chief attraction. He liked to be entertained by 
music accompanied by instruments inspite of the fact that some times it 
evoked temporary protests from the orthodox muslims. Personally too he 
knew how to sing and play the Yaktaro. In fact he was quite good at both. 

He denounced extravagence, aggression and exploitation in all forms 
and at all levels and praised simplicity, hospitality, and cordiality, which, 
infact, are the basic fundamentals of a balanced and truly religious life. His 
verses preaching love also carry a message and exhortation for struggle 
against tyranny and injustice. Simultaneously he stressed: 

a) Universality of the human race and the interconnection of its parts, 

b) basic equality of all human beings irrespective of their social status, 

c) dignity of labour and continuity of effort to achieve progress in all 
spheres, material as well as spiritual, and 

d) solidarity among different constituents of the society. 

With regard to Shah’s religion and conduct there should be no controversy. 

In that connection the following anecdote about the life of the Prophet of 

Islam is relevant:- 

After the Prophet’s death a local Arab enquired from Hazrat Bibi Ahsiya 
about the general conduct of the Prophet. She replied: “Have you read the 
Quran? Then look into its provisions to know how the Prophet lived 
and conducted himself”. 

Similarly I would suggest to the readers of the Risalo to know Shah’s 
religion and general conduct from its contents. The author of surs Kalyan 
and Yaman Kalyan cannot but be at peace with Allah, with himself and with 
his fellow beings. Shah had no dissentions with any person. He* never advoca¬ 
ted a schism in the religion. He believed in Allah, His Final Apostle, and in 
the Divine nature of the Quran. He believed in the Doom’s Day. He did not 
discriminate between the four Caliphs. He never said a word against the 
first three Caliphs. He praised Hazrat Abdul Kadir Shah Jilani and had a 
good word for Hazrat Bahauddin Zakariya of Multan. He followed the tea¬ 
chings of Moulana Roomi. His associates, as for as I know, were sunnis. 
These are the indications of his being a Sunni. The verse No. 3 chapter 1 
of Sur Kalyan refers well to the four companions of the Prophet. Accor¬ 
ding to me, Shah was a better type of Sunni with all the traits of a good 
Shia. According to Mirza Kalich Beg some body enquired from Shah if he 
was a Sunni or Shia. He replied “I am between the two . 

On 14th Safar 1165 corresponding to 1752 A.D. Shah ordered music, 
and he sat wrapped in a sheet of cloth, hearing it Allah alone knows 
when his soul departed. When the musicians became exhausted after playing 
instrumental music for nearly three days, and the poet remained motion- _ 
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less, they realised that he was dead. He was buried on the Bhit and the 
present mausoleum was later constructed under orders of Miyan Ghulam 
Shah Kalhoro, his disciple and ruler of Sind. It was extensively repaired 
by Mir Nasir Khan Talpur. Shah was succeeded by his nephew’s son, Sayed 
J amal Shah, who also lies buried near him under the same mausoleum. 

(Saadi) 


There is nothing better than a friend going merrily to his friend. 
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Chapter — III 


SHAH ABDUL LATIF -THE POET 

tjb&bif*(/. I c 

(Iqbal) 

The universe cries in the Kaaba and in the idol temple for all time for 
,ome one to come out, who knows the mysteries of love. 

I propose to split up this chapter into the following four sections: 

a) The Quran vis a vis the Risalo, 

b) Shah’s excellences as a poet, 

c) Influences on Shah as a poet, and 

d) Appreciation of Shah as a poet. 

THE QURAN VIS A VIS THE RISALO (Paras 1 -3) 

What is the Quran? This Book, of which there is no doubt, is guidance 
to those who fear Allah”, (2, Baqarah), says Allah. Amplified it means 
that it is a written document in the form of a book. It is transcribed from 
the Loh Mahfuz, itself a written Book, kept on the Empyrean. Allah has 
thus testified to its Divine nature. At another place Allah has referred to the 
Quran as a light and a clear Book guiding along the path of peace. (15-16, 
Al-Maidah ) At yet another place He has called it as the healing and mercy 
to the believers. (82. Bani Israil). It is thus clear that those who fear Allah, 
will find guidance in the Quran, and under its light they would proceed 
safely along the path of peace and finally reach their goal. During their 
journey the Quran shall heal all their spiritual maladies. The peculiar fea¬ 
ture of the Quran is that it attracts the readers to itself, creates m them 
interest for itself and prompts them to believe in and observe the following 

fundamentals: 

a) fear of Allah and obedience to all His commandments, 

b) Love and reverence for the Prophet of Islam, whom Allah calls 
'the mercy for the mankind ’,(107, Al-Anbiya) 

c) frailty of the worldly life and the final accountability, 

d) love of mankind and sympathy for the suffering humanity, 
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e) humility, forbearance and annihilation of ego, 

f) dignity of human labour, 

g) human equality. 

(Iqbal) 

Before Quran the slave and the lord are alike. The palmy mat and the 
silken cushion are alike. 

Shah Abdul Latif, the poet, was a student of the Arabic language. He 
had studied the Quran, thoroughly, and with the aid of his knowledge 
of the Arabic language he had grasped its meaning as well. He used to recite 
it regularly. It is said that he had even memorized the Quran. He had the 
heart of an Arab for it. Thus Shah was quite conversant with the Quranic 
provisions. He has quoted 35 verses of the Quran in the Risalo. Simul¬ 
taneously he had adequate knowledge of the traditions. He has quoted 
24 traditions. All the Quranic verses and the traditions have been very 
appropriately quoted in the Risalo and that is a proof of the poet’s great 
learning. Mirza Kalich Beg also was of the same opinion - vide lutfe Lat'f) 
In addition I have quoted more than 600 Quranic verses and tradition ' t 
appropriate places below the poet’s relevant verses. Since Shah always k \ 
himself in contact with the Quran and carried its copy wherever he ^ 
he had greatly profited from its teachings and he incorporate th* 6 Wen . t * 
the Risalo. the Same ,n 


Notwithstanding I would not be entitled to claim that the Shah’s R 
is a translation, paraphrase, or commentary of the Quran. The bare fact th ° 
the stories, adopted by the poet as medium in the Risalo, do not app e * 
the Quran at all, explains it. But it is definitely composed on the patter^ ' f 
the Quran, with which it shares some of its high qualities as under:- ° ° f 

a) It is a message of peace for the entire humanity. It has a uni 

appeal. ersa 

b) It speaks at all levels and equally enthrals all categories of p e 

the muslims as well as the non-muslims, the orientals as well ° S ’ 
occidentals, the men as well as the women, the landlords ^ * he 
as the peasants, the learned as well as the laities, the orthodox * We ** 
as the sufis, the patricians as well as the proletarians, and Wel1 
banites as well as the mofussalites. he ur- 

c) It constantly exhorts the remembrance and worship of Allah 
particularly the offering of the prescribed canonical an d l m ° re 

lhe late 
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night prayers. 

d) It is full of praise for the Prophet of Islam as the paragon of excel¬ 
lence. 

e) It enjoins obedience to Sharah and performance of good and virtuous 
actions. 

f) It enjoins early repentance as the life is brief and undependable. 

g) It contains references to the frailty of the world and the account¬ 
ability of all human beings to Allah. 

h) It bears an awe-inspiring account of the Day of judgement when, 
due to the absorbing fear of Allah’s verdict on their worldly perfor¬ 
mances, a brother will forsake a brother. 

i) It has adopted the medium of stories, which were popular then in 
Sind, for conveying guidance to the readers. Each story has a distinct 
moral. Like the Quran it does not narrate the story in detail, because 
the poet was interested more in the allegory than in the story itself. 

j) It has verses which have a clear and obvious meaning and also verses 
which are susceptible of more than one meaning. In the case of the 
latter the bias should be in favour of the spiritual meaning though 
the obvious one is not to be discarded. Though the meaning lives 
in the latter, yet as we advance in knowledge, its spiritual sense 
becomes more clear. 

k) Time has not affected its universal acceptance and popularity. In¬ 
fact every fresh reading of the Risalo creates a new interest in it. 

l) It is extremely rich in the description of natural phenomenon. 

m) It is a replica of the human nature. To understand it is to under¬ 
stand the self. . . , . 

n) It is remarkably fluent and chaste in style. It has enriched the local 

language. 

2. Simultaneously the Risalo bears on the Quran in the following respects: 

i) Sometimes it contains quotations from the Quran: e.g. 

) ' 

(Sur Ramkali) . „ Al . n 

“(Prophet) Moosa fell down unconscious . (143, Al-Araf). 



ii) Sometimes it refers to some Quranic allusion without specifically 
quoting the relevant verse: e.g. 


(Sur Maazuri) 
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If you condescend to come to me today, I would readily offer the 
prostration that is otherwise scheduled for the morrow (i.e. Here¬ 
after. 

"The day when Allah shall manifest His ankle and direct the man¬ 
kind to prostrate before Him". (42 Al-Qalam). 


iii) Some of its verses, when interpreted spiritually, attract a Quranic 
verse, as under: 



(Sur Karayal) 

All swans (i.e. the Prophets) are alike. None of them is dirty or rep¬ 
rehensible. They make fragrant the reservoir where they pass a night. 


(The Prophet and the believers say:) We make no distinction between 
any of His apostles". (285, Al-Baqarah) 

The above instances illustrate the dimensional spiritualism of the Risalo 
Though it has much in common with the Quran in its teachings the Hind..* 
too have taken to it with great reverence. It has brought them near to the 
mono-theism of Islam. Some of the religious books of Hindu* rZ* 
Shah’s poems. All this reflects the universality of the Risalo contain 

The following couplet of Kamal Khijandi would aptlv illu*t«, 
general spiritual character of Shah’s poetry inspite of the diversions 6 

6^t u's'j* ‘o'Sl&c/j 

The formal frame work of my poetry should not mean d 

Quranic study. The diversions sometimes used bv eparture from the 

of the Prophet. Y "" are °" the pattern 


The diversions in Shah's poetry do not make it ol 
to its readers. They do not picture death as life, n °r do thJw°-* Unp,casa nt 
in the normal evolution or activity. Were it otherwise th V **** a s Poke 
that his verses unite their readers with Allah would be falsified C,aim ° f Shah 

Allah has unequivocally stated in Quran that all 
he universe is for the service of the man (29 A d at ^e has fl . 

*' B *Urah) u L catcd 
’• H * has also 


3. 
in the 
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emphasised in the same ‘sura’ that we should study the nature and ponder 
over its various aspects. In fact Allah is so particular about it that whereas 
the Quran contains 150 verses relating to the Namaz, Zakat, Fasts and 
Hajj, it has 756 verses referring to the various phenomenon and constituents 
of nature. On the same analogy the poet has taken remarkable interest to 
describe the different scenes of nature. The fact of the matter is that he has 
hardly an equal as a descriptive poet of the nature and the human traits. 
He has unique power of description of a scenario, whether it is the assem¬ 
blage of clouds in different forms accompanied by flashes of lightning and 
followed by rainfall and its effects on the people, animals, lands, and the 
vegetation, or a tortuous journey through a barren rock or in an inhospit¬ 
able desert, or a raging river in spate with its eddies, large-size fish and 
animals lurking for prey and causing dread among fisher-men and others, 
or a serene lake with its soft and singing ripples oscillating the small boats 
like a cradle, with the various birds, local and migratory, circling above it 
or perching pleasantly on its deep water surface, all anxiously looking for the 
small fish to feed on, and the tall trees standing like sentinels on its banks, 
offering shade to man and cattle and adding to the charm of its surround¬ 
ing greenery, Shah is equally at ease to describe, the sea with its storms, 
waves and surf, the sea-faring boats and galleys, and the navigators, pirates 
and traders. He is equally adept in dealing with the life of a desert dweller, 
fisherman, a boatman, a sea-faring trades-man, a pedestrian traveller or a 
wandering Yogi. He is expert at describing: 


a) The loveliness, charms, blandishments and embellishment of the 
beloved (like Mumal).. 

b) The chastity, humility and fidelity of the women (like Marvi). 

c) The recklessness of an ardent lover (like Suhni), the perseverance 
of a devoted wife (like Sasui), the expectancy of an anxious and 
love-sick wife (like that of a sea-faring trader) or chastity and 

nationalism of a heroine (like Marvi). ... 

d) The gallantry of warriors, their encounter in combat, and descrip¬ 
tion of their arms and equipment (as in Sur Kedaro). 

e) The grass, flowers, crops, trees, creepers, vegetables and fruits grown 

in the desert regions, and 

f) The various birds and animals and their prominent characteristics. 


The secret of Shah matchless success in this sphere lies in his following 
verse contained in sur Marvi of his Risalo: 


e *U c *-o**'- O* 4 * 

v; 
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The fact is that Shah could never disengage himself from the masses 
either physically or mentally. He was always one with them. Hence it would 
not be an exaggeration to say that Shah’s Risalo is a book on Sind and Sindhi 
culture. The Quran too is an authoritative commentary on the pre-lslamic 
Arabian culture and conventions. 


v* vs-r 1 ’ 


(Agha) 

"It is impossible for me to adequately appraise this chaste book. It is 
not the Quran but undoubtedly it is from the m6ther of the Book 

SHAH’S EXCELLENCE AS A POET 

(4) (i) The Risalo contains 30 surs. Allama l.l. Kazi has either casually 
omitted or deliberately eliminated sur Kedaro from his edition. He has, 
however, not explained its omission or elimination. Infact he has not atta¬ 
ched a preface to his book. On the other hand Messers Trumpp, Mirza 
Kalich Beg, Gurbuxani, Shahwani and Advani have included it in their 
editions. According to Lutufullah Badvi, who obviously relied on Mir Abdul 
Hussain Sangi, Sur Kedaro was the last composition of the poet Personally 
I would have considered the Risalo incomplete if it had not contained the 
verses about the martyrdom of Hazrat Imam Hussain. e 


But that does not mean that all verses in that sur should be 
have been composed by the poet. According to Mir Sanizi a a *® ume< * t0 
Shah enthusiastic devotee, is definitely a reliable author't 
VI of the sur was not composed by the poet but by his d" ^ chapter 
Fakir, who used to sing the verses contained in this chanter hf* Fateh 
and thus they got mixed up with the other verses of the Detore s ^ah 
a part of the original Ganj. I am inclined to agree with the^h*" 01 ^. ecame 
Mir Sangi, because as soon as one commences reading this ch* ° VC V ' ew 
a sort of jolt, a jirk and a drop from the sublime to the humd** 5 ^ he fee,s 
the profundity of thought, the loftiness of style and the richness ^ misses 

He feels that the usual flavour is absent and that in its place a ,. ex P r ession. 
has set in and affected the atmosphere. In view of this exp ° f na usea 
Sangi's research I have removed the chapter VI from the sur buth^ 6 and Mir 
it as an appendix to it. I would have considered it m J ch haVe retained 
expunge it altogether from the Risalo. Possibly some reader t0 ° dras tic to 
may have different views about this chapter. n of the Rj sa , Q 

(jj) Dr. Daudpota seems to have divided the verses i n th 

e Rls alo in* 
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following four categories: 

(a) Lyrical (b) Descriptive (c) Historical and (d) Spiritual. 

I do not agree with him for the obvious reasons that: 

a) all verses of the Risalo are lyrical, and 

b) most of its verses, which are descriptive or historical, are 
spiritual as well. 

Hence the compartmentalism of the verses in the Risalo, as suggested 
by the learned Doctor, would be unwarranted, unreal, and infructuous. 

(iii) (a) It is appropriate at this stage to refer to the following verse of 
the poet which is pregnant with significance. However, about 200 years 
after the poet’s death it has been contended arbitrarily by some persons 
as not to have been composed by Shah. 

03^ 1 t V OS*?" 

“What you consider as mere poems are infact (Quranic) verses. They link 
your mind with the Lord.” 

“If Poetry is consistent with beauty, it is a great power for progress. 
All progress depends upon the expression of the urge of self, and art helps 
the expression of this urge by making it active. Therefore all art, if it is 
worthy of itself, is an instrument of progress. But Poetry is more so on 
account of the fact that it can easily reach all”. (Ideology of the future). 

The dissenters disown the above verse and allege that some admirer of 
Shah had composed it and included it in the ‘Ganj\ They have, however, 
not mentioned that admirer’s name. Their main argument is that tempera- 
mentally Shah was much too humble to speak so highly of his poetry. Per¬ 
sonally I see no reason to agree with them as I find nothing in the above 
verse, which may be repugnant to a humble nature. Shah had entertained 
misgivings and they were quite natural, that some readers of his poems were 
most likely to be content with their surface reading without studying them 
deeply, and thereby they would possibly misinterpret them. He had, there¬ 
fore consigned the papers learning them to the water of the adjoining Kirar 
Lake. Later due to the great perturbation among his disciples he relented, 
and ordered the verses to be recorded from memory. It was on account of 
these misgivings that the poet advised the prospective readers of the Risalo to 
delve deep in the verses so as to achieve the spiritual benefit therefrom. On 
that account this verse serves as a master key to the entire Risalo. I quote 
Iqbal, Ghalib and Roomi (the last one being the muse of the poet), who too 
had referred to their poetry in the same vein: 
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fil/yJbb 


(Iqbal) 

O Lord of the Umat! I want justice from you. My friends have dubbed me 
as a mere reader of poetry. 

'rZ‘ t *r 


fA 


(Ghalib) 


What I mentioned about my friend was equal (or as true as) the Quran. I 
am proud of my disbelief as it is equal to the faith. 




■s? cZ 


(Roomi) 


My poetry is not merely (like) a house. It encompasses the 
My joke is not a mere joke. It is highly educative. 


entire country. 


The above instances, I hope, would dissipate the objection nftk 
ters. In the other case I warn that if they drop this ver«#» ° f the d'ssen- 
themselves lost in the maze of minor lanes, quite awav f’ Wil1 find 
interpretation. With that I repeat what the Quran savs- *'h r ° m the Correct 
pany, you and I” (78, Al-Kahf). y * nere We Part com- 


(b) The above verse is also important from another 
It distinguishes Shah from the other poets. I mean thos P ° ,nt ° f v,ew - 
spiritualism. If you remove this verse from the Ri sa | 0 or S ROt b,esse d with 
pull down Shah from his hieh Dedectai u_ . eat it as 


n his high pedestal and bracket him gratult ous, 
with other poets. In amplificaton I rever to a few ,m U nchar.^ui.! 


you 


few poets wh Unchar 'tably 
good in their own way, have claimed equality with Shah "° thou gh quit 

kept alit the torch of his poetry. Primarily | ha Ve no . or th at they h W 
them in their ego. I merely make a suggestion to them to ad tent '° n to disuTb 
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which Allah has stressed in respect of the Quran, and which none can criti¬ 
cized as unreasonable. I mean the test of imitability. I request them, some of 
them unfortunately are dead, just to compose one Sur on the pattern of the 
Risalo bearing the Quranic allusions, advices and warnings and using the 
same marvelous style and diction. I am sure they shall not be able to do it. 
That makes Shah the unique poet of Sind. 


Shah’s sound and extensive knowledge of the Sindhi language, his remar¬ 
kable mastery over its techniques, his eloquence, and the self-evident elasti¬ 
city and richness of his vocabulary may be gauged from the following facts: 

(a) His use of synonyms has been remarkably rich anf frequent, as 
instanced below: 

i. for the word Minstrel he has used the following words: 

e t «. V 

%» • 


ii. for liquor he has used the following words: 

iii. for arrow he has used the following words: 

- £■-> t * i 


1^1 


iv. for camel he has used the following words: 

V. for boat of various sizes he has used the following words: 
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c C k/A^ 


«• A- 


vi. for mother the poet has used the following words: 

«'jA-*«* (£r*) * « 0 ; I 

t \I»\—a 

vii. for crow he has used the following words: 

€ .>(/•£o —&\£a 

viii. for a brave person he has used the following words: 

< 4 w«*£ c is ^Xw% u i ^ % h ^ ^ (* 

c cyU< yb*> < f c e 

«,»— t 

(b) The former Sindhi language was influenced bv th 
language which was a product of the Sanskrit language i e . Pal, - Par akrit 
natural that it should have contained words of these I 1 ' S * t * 1ere ^ ore > 
it did absorb and adopt them. It is also borne out thal d anguages - Infact 
quent conquests of Sind it was influenced by the Arabic U * l ° ^ su ^ se ' 
guages in turn. It has actually assimilated many words ^ Pers,an * an ‘ 
too and we make daily use of them. Shah Saheb, howev h* * an . gua S es 
best to present his verses in the then current Sindhi laneu^’ tricd his 
disliked the Persian and Arabic languages or their influen^’ n<>t that he 
knowledge of them was scanty, but he was a p oe t of* °h tflat his 
and since a part of his mission was to reflect arid’preserve *i! ; • m asses 
and folk lore, he has, on that account, used their dialects *" Cu,tUr e 
extent. Saraiki language is spoken in a part of Sindh Shah ^ 3 great 

^ i: : r an has IJCa^I 


it in the Risalo and composed one full vai in pure Saraiki | an *" used 
Yaman Kalyan. On the other hand, whenever it has pleased h^ 86 in s ur 
gone out of the way to use foreign words which the Sindhi | » he has 
not yet adopted. He had possibly acquired their knowled* 3ngUa 8e has 
travels. The following instances will illustrate my view po j nt ge duri ng hj 
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(i) In some verses about half a stanza or even more has been composed 
of foreign words as per the following instances: 


• i >-*->\ £T< f ^ cjyr* 




(jj) Some verses contain isolated foreign words as: 


C <J?3 -• t V></*£a f 3 lA-e-fc 

«<_rV) c (>>^3 ti— >'i^* ^ v>s** 

<OiU- • 




tOsUi tO\£sciatvr»-»^ a 

V M T ft ^ M 


* . 



('••)There is a very considerable sprinkling of Arabic phrases, Quranic verses 
and traditions in the Risalo. They cover a good portion of a stanza in each 
Cas ®* The following few instances will sufficiently elucidate the point. 
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( l) 

- <J^'~&>-'ls%,&r « + \JLvi(j(^>-« 


(iv) In certain cases the poet has mutilated foreign words to evolve words 
of his choice as under: 


1. 

* 

(Actually it is 


2. 


(It is from 

c/ir- 

la 

*. 

^ * 

* 

(It is 

«» i 

C>)> 

4. 


(It is 


5. 


(It is actually 

ijy? 

6. 

1* 

(It is 


7. 

1# 

(It is 

<£>i^ 

8. 


(It is 


9. 

fc» 

(It is 

Ui 

10. 

oW-? 

% 

(It is 

*» 

11. 

^ hi ^ 

(It is 


12. 

% 

(It is 


13. 


(It is 


14. 


(It is 

y % 

/ % 

15. 

** * 

(It is 
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16. 


(It is 


17. 

tPIS 

I* 

(It is 


18. 

M ^ • 

(It is 


19. 


(It is 


20. 

% 

(It is 

£>$ 

21. 


(It is 

JuS 

22. 


(It is 

\ 

23. 

« 

(It is 

b> 

24. 


(It is 


25. 


(It is 

liU- 

26. 

L/*J^ 

(It is 

£~i)> 

27 


(It is 

0# 

28. 


(It is 

6U 

29. 


(It is 

1*U») 

30. 


(It is 

uu 

31. 

% 

(It is 

m 

32. 

0>U5 

(It is 

1 •• • 
t 

33. 


(It is 

»5L 

K* 

34 

& 
r / 

(It is 


35 

% 

(It is 

u-^li 
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(v) in some cases the poet has coined his words. He has for instance used th e 

word for an oyster, for an arrow, ySui for a 

• V • 

«* J *1 m s 

camel, \ and for sea, < for.'mountain, 

for consort, L JlC% and for float, for wife, LI-00 

and ^ or grave, ^-O > for guide. This art generally described as 

or synecdoche. 

(c) The poet has made abundant use of alliteration as under* 

A\u., e_ 

- - o v=a — -»-*» cy-) 

(d) In the field of antithesis or the use of the 0DDO5it M tu 

exquisite, as illustrated below: PPosites,the poet has been 


* 




4 y»> ( 








* >> f £■ LLa f fy,; "X 


(Y) 



. t 
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(e) His presentation of the pathetic fallacy, as instanced below, is 
simply marvellous; 

(U 

• oy-$ 

M I ft ft* fa* 

• & ^ U3 tv—>\$> 

*• * * » • * ? 

f >4* (i>!/• e>W»i >»'✓« ir> 

M ^ 

7 3 >/■' {jfi O*?* 

< \jUj yVO « liVj^ C*> 

(.6) 

/f\ The poet seems proficient in the use of the correlative terms wherein 
two or more words of like sound and derived or apparently derived from 
the same root are brought together e.g. 

c (z)]&5it 1 

Where swirling eddies were formed and where the river was dangerously 
active in erosion. 

r W 
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They would pack up their goods and pack off to their native place. 

5 o->\> e)P! o-j 

0 mountain! Verily you are hard, and due to your hardness you have 
caused me hardships . 

•i («*•> 

O block head! What sins (of yours) you would suppress before the Generous 
Lord? 


(g) So far similes are concerned, the Risalo abounds in them. None of 
its ‘surs’ is without them. Inspite of the fact that the poet had an extremely 
rich vocabulary and the power of expression and argument to explain his 
point, he has adopted different similes on different occasions. But they 
are all marked by simple conception, and a common place, native, and 
homely expression. As such they compel attention and win applause. Some 
instances are quoted below: 

i) The poet has discarded rose and nightingale in favour of the lotus 
and the black fly. He has used sun, moon and crow as his emmi- 
saries to the Beloved in supercession of the conventional morning 

U IvWLWi 


ii) 


in) 


For the Beloved (i.e. Allah) he has used the words, ‘smith’ . 

‘wine-seller’, ‘surgeon’ etc. He has also assigned to Him ^2f hcr » 
names like Punchoo, Mehar, Rano etc. Similarly he has addressed™* 

lover as Sasui, Suhni, Leila etc. and the wealth as 

poet has likened the Day of Judgement to Eid and thn* ^ 
marriage. I have explained these analogies in th* , C . deatb to 
Risalo. translation of the 

The human being has two important characters to d 
life's journey. The one is the Soul. It originates i h W ' th in his 
Command as is evident from the Quranic verse: "Th Rea,m of 
the soul, say that the soul is from command of m ^ y ° U ab °ut 
indivisible, immortal and invisible. No word qualifier ^ . d ”- It , s 

known as ^ ^ simply 


The other character, equally important but hostile in u. 

,ls conduct ,c 

known as or self. The qualifying words make it ' S 

commanding), (or the (rebuking) ‘ or . (° r the 

* w r ' or l he ob e 

dient). Shah has used the word j (or dog)or , 

(or l he fj re _ 
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worshipoer) for q > )\ - 4 \ ..-.'a \ and (or the judge) for and 

1 J “ 

£ 2 * ( or ^e obedient) for ijui* . The poet has brought out 

(or the camel), & (or the crane) 


the ‘nafs’ in the form of 


or L/“ * *’■’ , the Soomro King of Umerkot.There is scope for the nafs to 
improved. When the camel becomes refractory, it becomes disgusting, and 
worthless and it calls for punishment; but when it becomes obedient and 

cooperative, it becomes immensely valuable. Shah has referred to and 

in almost all surs. He has also referred to the covenant of the 
souls with Allah acknowledging Him as their Lord. Incidentally I may 
state here that it would be misnomer to refer to the soul in plural, because 
plurality is a product of the categories of time and they do not apply to 
the soul. Accordingly all human souls arc one. 


Like Maulana Roomi, Shah has stressed the spiritual advancement of the soul 
and its persistant craving to reunite with Allah, its Fountain head. 

iv) The poet has likened this world to a river or sea, the worldly influ¬ 
ences to phringis (of the pirates), the human being to a navigator 
of a boat and the guide to its Captain. He also considers the world 
as a prison from which every righteous believer pines for release. 




(v) Shah has used simple significant and sound allegories^ 

displaying a felicitous and daring originality. His allego- 
* ries, as instanced below are never void of spiritualism. 


t L -^~* (O) 

nj*\- <g> 
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(h) The poet is proficient in the use of ^ ^ 0"* ^ or lflou 8ht 

provoking analogies) as illustrated by the following instances: 


CO" 


uj- 


to 


- J 


U>u-15 ^ t ^ i 

(The fish of various kinds, crocodiles, mud and current always go with the 
river). 

^ j 




(The dog, carrion and ticks generally go together) 

' )Sm 

(The spade and reed go with the grave.) 

aSst,.**.. a-'4u >(f 

(These vessels go with the wine distililery.) 

i) The poet illustrates the use of {jA^^^or the casuality 


(V) 


(VO 


) C¥0 


tv-JL 


under: 


J x 

A G3i 


(j) In the use of y.WI or the words susceptible of mor 
meaning the poet is a past master. The following instances lhan 0ne 

trate. / v • t . v ^ _ W ° uld »llus- 

t (J > c j? ^ ^ 

< is x** *^8^ \ 

■“' -v—» —--JUU 
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V 


In this verse the w ° r d is susceptible of more than one interpreta¬ 

tion. It may mean the Beloved, Mehar or knot. 

* 5 ** y± \ (Y) 

In this verse may mean violin. It may also mean‘crawling’. 

The word ^ means consort, twist and fraud respectively. 


- ?• 


means 



At (a) above | , J*«. ^ means loud reports and at (b) above it 
horses. 

k) The poet has used at quite a few places:- 

to isZ\£aiisi > , -rt 

• • 

I) The poet’s subtility of thoughts is apparent in many verses, e.g. 

e cr*^ > e/ ut«'Vckt 

• v/ j W* 3 .>\6» (j-* j& y« Lf ^> - £a ^* ' 

(Y0 
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He is equally rich in the subtility of expression, e.g. 


< Vi (^)y>US* C)V> c (j)V^ M } 

e v"-—Xi cL<5v— 

1 to M ** M * 

- cji—»JU> 5yir=V: 

(U^^^Co-d^it^ *> (.)*> 

* ^ - 

to fc 

- 0&~» ^ ^ (W 


m) (i) The poet’s power to summarise is exquisite:-1 quote below some 
instances in the connection: 

t il£a(i) t ,V«aU’ v ^C a (0 
«<* ^ \£ 

He has, as if, summarised the Quran, and explained the ohil 
the man’s creation and his goal in just one quatrain reproduced*ab 

e(yf»\So<—w>lSi/^~> tCjyoV^-*- v^» . n 


(ii) He has summed up in the above three stanzas the early h‘ 
the man consisting of the following points: y h| story Q f 

(a) The man was "nothing” before birth, (vide 1, Al-Dahr) 

(b) He was born of a despicable "fluid”. 

(c) Inspite of his insignificant origin Allah elevated him and 

him as His vice-gerent on earth ap Pointed 

(d) Allah discussed and discounted the mild protest of th e , 
inherently did not like the man to supersede them j n th , 8e| s, who 


^eem 


of 
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Allah. 

(e) The angels were silenced, as they prostrated before the man in accor¬ 
dance to the Divine command. 

(f) Satan, the vociferous opponent to the man, vehemently asserted 
his superiority over the latter. He refused to bow before him. Allah 
condemned him, cursed him for all time and externed him from 
Paradise. 

(iii) In just half a stanza the poet welcomes and blesses the desert 
messenger to Marvi. 




“O Messenger! I welcome you. May you always remain happy! 
May dust on your feet endure for all time (to signify your fitness 
for your job!) 


iv) 




This is a typical instance of extreme condensation. 


2. Prayer is a means of approach to Allah. The Quran states: “O you 
who believe! Seek help through patience and prayer”. Accordingly 
the prayer is a virtue and an asset. It may be considered as a depend¬ 
able commodity for the Hereafter. 

3. Sometimes, however, the prayer creates in the devotee a sense of 
self consciousness or ego of being a virtuous man. In that case it 
loses its high order. The poet refers in this verse to that sort of pre¬ 
dicament. Obviously he had realized that prayers in such a case fail 
to achieve anything. Accordingly he forthwith disowned and con¬ 
demned his prayers and apologetically submitted to Allah that he 
was really ashamed to have assumed them as worth consideration. 

v. 

The verse means that these deaf people, the nomad Khahoris, who main¬ 
tain no social contacts with others, always lament the Divine, order, 

estranging Adam from Himself. In mere two words - 

the poet has referred to the whole story of Adam, originally the favourite 
of Allah and the observed of all observers in Paradise, how he became 
the persona non-grata because of his disastrous lapse and was therefore 
expelled from Paradise and that his externment has always been a cause 
of bitterness and lamentations for the mankind. 
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b) Shah’s love making: 

Shah’s love making is unique, universal and bewitching. The f act 
is that the Risalo in totality is a message of love and peace, and the poet' 
treatment of the (spiritual) love, which was the essence, means and g 0a | 
for him, has been idyllical. He has touched its different aspects at different 
places, using similes and vouchsafing guidance whenever necessary. Hi$ 
poetry is rich in spiritual philosophy and soulful diction. Some instance 
are given below: 

i) Shah has idealized the yearning of the oyster for the cloud and of 
the crane for the mountain as under: 


n) wants U t 'ha t S0 ,hrr nS *?* f ° r reUnion with the Beloved. But h< 
himself the power m LI 

(iii) He is full of reverence for the Beloved. He even 

whom he charges to convey his regards to hi™ .1“ ,he moon ' 
to him: lm » to be reverential 


6 S 


-1 

IV) Generally he refers to the Beloved in the plural form- “ ' 

i " - “ f- - a, ^ ,s, fi> 

*• tV; 

v) He is full of love’s ardour, He is prepared f or 

has no value for him where love is concerned. V sacrif ice. Life 


i 
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v j) He is not assertive or argumentative. On the contrary he is very 
submissive: 

e'Oi 'St-i. 

vii) He never complains of any hardship caused to him. Infact he thinks 
that whatever is given by the Beloved is a favour from Him. 

T * - - 

(viii) When union is not possible he reconciles himself to separation from 
the Beloved. Nay, he appreciates it and prizes it: 

He considers the travails of separation as a boon and as unfailing 
companions. He is not satiated with them: 


ix) But like Maulana Roomi the ardour of his love impels him to crave 
for union with the Beloved. To move the latter he uses the medium 
of tears: 

e JO. 

In that connection Shah is ever sustained by the Quranic verse: 




■>' •& 



“If you remember me, I remember you." 

x) When he finds the Beloved unrelenting he does not yield to despair. 
He believes in the continuity of struggle and supplication: 

<vJU^*_$-« dp \ <^ 

(xi) But love is a paradox in the sense that by giving we take, and by 
dying we live. The ultimate course is self-annihilation and assimi¬ 
lation in the Beloved. 
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xii) Incidentally the poet is inordinately jealous with regard to th c 
Beloved. He does not want to look at another object nor does he 
appreciate another person gazing at his Beloved. Accordingly 
suggests in a highly eloquent style that he may put Him in his eyes 
as antimony and he would then close them, so that both the pur- 
poses may be served simultaneously: 

xiii) Similarly he strongly advocates secracy of the Divine love. He does 
not want to disclose it to his heart or even to the breath of life: 

xiv) Shah not only advocates secrecy for love for Allah, but he 
also desires its uninterrupted continuity. Hence he prefers separa¬ 
tion to union. He wants to strive for union and yet not attain it as 
it might affect his yearning for the Beloved. 

-^(^U^ 0>J 

7) There is no doubt that the style of poetry in the Risalo is simple lucid 
and fluent. There is spontaneity and naturalness about it, which ch * n 
readers. But there are certain circumstances, briefly stated bel k- amiS 3 
it difficult. Besides its language, which is otherwise pleasing is "| •». make 

i.e. pertaining to the Southern Sind, and due to its age t • ^ 10 P ain 
baffling. It is difficult to penetrate its rough and age old husk A ^ ometlmes 
is not helpful in many cases. Accordingly many of the reade * d ‘ ctl °nary 
exclaim: 13 are forced to 

0<y> 0 tj 

My Friend’s language is Turkish and I do not know it. 

As a random sampling, I reproduce the following verse from S 
in support of the above statement: Ur Marvi, 

-•> >W^VL,| ".P* 
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a) 


C 


c 





The language of the verses is almost classical. With the influence of 
Parakrit and Pali fading due to lack of patronage in the wake of 
introduction of the Persian and Arabic languages, some of the old 
Sindhi words have become obsolete. It is often difficult now to know 

their correct implication e.g. , v .a. s is a Parakrit word. It meant 

W » 

forcibly”. U is obsolete now. It is often misinterpretted as “sud¬ 
denly”. ^ originally meant some particular bright star in Parakrit 

language. It is obsolete now. What particular star it implied, is not 
known now. 


d) Some w^ds are differently interpreted in different parts of Sind: 
e.g .y&jj . In the desert areas it means a well. Elsewhere it means 
a small boat. 

c) Some words are spelt and pronounced differently in different parts 
of the Province, after every 25 miles: e.g. 



and 



and 



• • 
and 


and and 


and 



and anc * an d an d 

• «• it 3 

toUejLu and e and ^ and 

and ^ and and 3 

w 


and 


d) As said above Shah has generally used the language current in the 
southern Sind. Some of its words are not current in the northern 


(wherefore) * (Why 

j •* 

(where) (what) 


e.g. 

\£» 
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(I kept secret) (whey) 

(Where) (with them) 

(then) "jP l£is» (low) 

Notwithstanding the above difficulties the reader of Shah’s Risalo is 
charmed by his homely and simple style, pregnant expressions, richness of 
language and correct portrayal of domestic scenes and occurrences. They 
evoke raptures in him. The result is that a number of his verses have become 
a house-hold word throughout Sind:- 

o e 3^ f i> 

t<JL> (t ,, 

f •>*— ~»T> ij> u)>-» v>U(4 -^ .».. 

Shah’s treatment of his dramatis personae some of 
rical and the others locally popular, has been examolarv u" 1 - 3re hist °- 
their historian but he is their friend, admirer, phi| 0 Y h ** n<>t ° n,y 
too. He accompanies them on their exploits, shares their° P d and . guide 

sympathises with them and encourages them. He gives them CXper ' ences > 
advice with regard to prayers, penitence, uprightness, fon t 800d ^ ,ts 
gation etc. Like a good guide he takes them along the straight ** Se ^‘ a * 5ne_ 
goal i.e. reunion with the Beloved either in life or after death r0ad to their 


✓ 





9 . 


SECTION c) INFLUENCES ON SHAH SAHEB 

In the Risalo the poet has made a two-fold claim 
a) His poems are verses (of the Quran), and 


As a poet 
(Paras 9-ij) 
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b) they were composed while he was in a state of ecstasy. 

I have dealt with his first claim in the previous para no. 4. It would be 
gratuitous to cover the same ground again. It is enough to say that his 
poems are spiritualised and they carry a moral on the pattern of the Quran. 
They were inspired by the high ideals of Islam and by the Quranic message 
to the mankind. They have a universal appeal, unfettered by the geographi¬ 
cal limitations. In all this the Quranic influence is patent. 

With regard to his second claim I have already discussed in extenso 
the unique nature of his poems. They do not seem to have been the out¬ 
come of labour or some preconceived notions. They merely flowed from 
his lips while he was in trance, and they were recorded by his disciples. They 
were the product of his lyrical and ecstatic fervour. They emanated directly 
from his heart: 

^" Ml * 

The poet made no attempt at ornateness. Infact he never reviewed his 
poems. Inspite of it they have not been matched so far by any other poet 
in Sind. 


10) It is often said that Shah’s Risalo, though grand, is local in conception 
and form. In some cases his poetry even falls short of the prescribed stan¬ 
dards of metrical excellence. I think that is explained by the poet’s attach¬ 
ment to the masses and his deliberate indifference to the literary restric¬ 
tions and conventions. That was Moulana Roomi’s peculiarly also, as admit¬ 


ted by him in his following poem: 


(j/■ 


I am indifferent to the prescribed literary standards. Notwithstanding 
roy poetry is the elixir of life. 


The above literary laxity, however, supports my earlier statement that 
Shah had made no particular effort to compose h,s verses or to rev.ew 
them. 


")But despite the above assumptions, I am inclined to say that Shah's 
ver *s have the bearing of the following influences. 

(a) Personal, 

(b) Local or environmental, and 

( c ) External or alien. 
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Let me amplify the above points:- 


(a) Personal: 

The personal influences, which include those of the family, are the out 
come of the poet’s: 

(i) Leanings and yearnings, 

(ii) Readings, and 

(iii) Wanderings. 


(a) (i) Leanings and yearnings: 

“A child is born in the natural religion of Islam. His parents 
then make of him a Christian. Jew or a Fire Worshipper”, said 
the Prophet of Islam, He had also observed that "the faith lies 
midway between option and compulsion”. Whatever may be said 
on option versus compulsion, it can not be denied, particularly 
in view of the above ruling, that the man is competent to in¬ 
fluence his actions in a restricted perimeter. Let me view the 
career of Shah Abdul Latif in the context of the above tradi¬ 
tions:— 

He was born in a pious Sayed family. His father Sayed 
Habib Shah was a truly religious man. He was so keen on 
spiritualism, that he migrated from his ancestral place of 
Matyari to Bhainpur to receive spiritual guidance from Makh- 
dum Bilawal, a well known spiritualist of his time. He was a 
poet too, and sometimes he exchanged messages with his 
son in poetry. Shah Abdul Karim of Bulri, the great grand 
father of the poet, was an illustrious poet. He was als 
known for his saintliness and remarkable social serv’ ° 
patience and forbearance. The fact that the poet had jnh^ 
ted these virtues is patent from his following verses- nen ’ 





The verse reflects forbearance: 

^ • " •• • 
The verse depicts social service 


Ct'j 


It would accordingly be correct to sum up that Allah created «. 
as a Muslim and his family made of him a well behaved C ult *" 
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has stressed to continue to spin till death, falsifies the insinuation. 

Shah received good education. He studied the Quran and tradition and 
Arabic literature. He studied Roomi’s Masnavi, which is a relatively 
difficult book to follow. Shah also studied the Risalo of his great 
grand father Shah Abdul Karim. He always carried with himself copies 
of the Quran, the Masnavi and his ancestor’s Risalo wherever he went. 
Naturally they greatly influenced him, and their influence is evident in the 
Risalo. 

The poet was a quiet and unostentatious type of man. However, he was 
not a recluse, nor did he live in a self-created cell or vacuum, because Islam 
forbids monasticism, But he was definitely given to relative solitude. He was 
a great observor and a thinker and he meditated on what he observed and 
read. 

His leanings were towards the religion in a wide sense. He strongly advocated 
the policy of 'no compulsion’ in religion, as laid down in the Quran. He was 
mindful of his duties to Allah, to himself and to his fellow beings. He was 
particularly interested in the Sharah. Simultaneously he was social, kind and 
helpful to others including the non-muslims. He was humble and forbear¬ 
ing in his general demeanour. His forbearance, however, was not born of 
fear, he has dispelled that impression by saying in a verse: 

• c (Jf 

That is exactly the teaching of Islam. The moral exhortations, contained 
in his Risalo infact portray him as he was in practice. The poet was greatly 
interested in the history of the man, his mission in this world, his handicaps, 
the guidance that he could get from his soul and the obstructive tendencies 
of his *nafs’ and Satan. The way of Allah is definitely hard to traverse. 
Shah knew his human weaknesses, and he always implored Allah and 
the Prophet for grace to condone his faults and grant him salvation. His 
modus operandi to achieve these ends was prayers, tears and entreaties, 
which also incidentally constituted the basis of his spiritual love. He chiefly 
dwelt on the journey of the soul through the obstructure meshes of the 
world, its yearnings for reunion with Allah and its contemplation of the 
Divine manifestation. He worked on the tradition that since Allah wanted 
to manifest Himself, He created a mirror whose face is the human heart 
and whose back is the universe. It is this yearning of the poet’s soul that 
manifests itself in all surs of the Risalo in addition to the other traits and 
leanings of the poet. 
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(a) (ii) Readings: 

I have already stated above that Shah was inseparately attached to the 
Quran, Moulana Roomi's Masnavi and his great grand fathers Risalo. 
He had studied the Quran and tradition with interest and contemplated 
on their teachings, He has quoted from them at several places in his verses. 
As said earlier, his Risalo is composed on the Quranic pattern and it adopts 
the same moral teachings. The Quranic influence on his verses is undeniably 


patent. 


With regard to Moulana Roomi's Masnavi the poet seems to have studied 
it with care and followed its teachings and implications. He was impressed 
by them, and he referred to their author by name in the Risalo as under 
(vide chapter 5 of Sur Yaman Kalyan.) 

* 

^ ** ** — 

The poet has in many cases, followed Moulana Roomi’s line of thought, 
particularly, in the case of the man’s spiritual journey, the necessity for a 
guide in that connection, the soul’s yearning for reunion with Allah, the 
methods to be adopted for achieving that end, the material death before 
the physical death and his belief in monism and his forceful preaching 
thereof. Like the Masnavi the Risalo is a majestic river, calm and deep, 
meandering through many a varied and irch landscape to the immeasurable 
ocean. Both poets advocated the monism, but simultaneously they scrupul¬ 
ously maintained the Oneness of Allah and the observance of the Islamic 
canons. Some of Shah’s verses coincide very closely with those of Roomi 
as in the following cases: 







( yy 


44 


Scanned with CamScanner 


■ t/M->v4&b J$/J4 

0->u^of i*> 

, • cr'* Jr^c 

- ^ (jrC^ (v; 

•jCrr' , ?s. crcvf>u\, c«; 

•^“^1 

- ~Sf”j >yy / ca> 


^ «VS»^»~* A' '—?’ (A) 

V V^? iffy's c CM; 

t'JV'V* j'-* iCi>V* '/0^“ C^V f4> 

(A) 


V>r^ 4 (s^&Ju# 

;>r 4/ &o+Z/ 

<»L*zy>I jy' jj\i o\ 

-oU^C^O' 

>J^r< 
*<&*&*/ 
-ObOj^tAA:* cr'^X^r 

->^i$l>^ 

«^l^wf 'iSy^oC^S'-r^J 1 

-dlS vJ> *jOfyA^{Sy^iyJ / £/& 


on 


(\¥) 


(I*) ec/*U-i' V»/V- , uf i)*J* 1 *V 

* ^£3 l^-*»L.> v/T t 

x v>U> *v> ouo^ »JU>\*ue—i owoV on 

Cl/'—V - 

tu ^a4» > (j>^oitv/aj‘-A & > 

(«-; •&3r a *i£sjf*At\J&2 <*-> 

<,*> f (2 ^^>5yit\»i/U£a^i/’> A o^ 

(id; Jrf-* (*> 

(ih) (^3 (.iv; 

^ 1 J5^1A(^V4 
• ** 


Like Moulana Roomi, Shah has introduced stories as a medium of imparting 
guidance: 


(Roomi) 
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Each story is charged with a distinct moral. The only difference in 
that connection between the two poets is that in the Risalo the characters 
in the stories are spiritualised. We are concerned more with them in that 
capacity than as historical figure heads. Their formal side, infact, did not 
interest the poet to the extent of narrating their episodes in detail as Roomi 
has often times done. 

Both the poets claimed to have composed their verses in a state of 
trance.. Their verses embodying this claim have been reproduced above. 
Both of them have generally displayed disunity of thought in their poems. 
The pearls of their teachings lie scattered and the reader has to collect them 
with an effort. Possibly that is a common trait of all mystic poets. It is thus 
quite clear that the poet was largely influenced by Maulana Roomi £ Mas- 
navi and this influence, as a specific case, connotes the superiority of Roomi 
to Shah. 

With regard to the Risalo of Shah Abdul Karim of Buiri the poet was, 
without doubt, influenced by it too, and he has demonstrated it in the 
language and teaching of the Risalo and the ‘doho’ form of poetry which 
Shah Abdul Karim had greatly improved. The poet has reproduced partly 
some of his verses in his Risalo. The first two stanzas of verse No. 8 Chapter 
No. 1 of Sur Sasui Abri are one such instance. Some verses even appear 
duplicate and it is difficult to fix their ownership. A few other instances 
of their coincidence are reproduced below: 

Shah Abdul Karim’s poems: Shah Abdul Latif’s poems: 






(J-? r Jo> 

tU j—• <y; 


t ^ -* ^>>5 t xjk/-* < 0 

• L c^UToy I 

jT 

w 


*• 
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< y? ' &*** 1*0 t (jpy+t <s Jijtc/t 

** {?-> *L^l*/- 

f '»J(;>-*f'^5^(>-u^'- C d > 

<js- 0 *is)'^y t\'s?y*^{s i 1 >(^u f ( : ^o(jlI(ir^.0 VaU» 
/a &(>>'> **uVlUeV^-j,y»vX>- (w, 1* c bUjfVU^JSy w 


• \r*V >* J, c o 

T V- tU£*J J^*hf*U 


f \J±\j vi>^y U ttfjUat/i c*> 

* W li 1 

f ,^V-5 *>» jM* 


(( jLX y^ (A) <*> 

v * T ^ w • • • 

i^> u?-*Hs) 

• " ■ «a • ■ 

<«) CD) 


nfe»M £>** „U{ e(jl)\^<>C>* 0» W 

•v/JLJU •JvM'* «4rf' *<f^^'&l>Ttf*/'<J; 


By nature Shah was social and congenial. But he had the tendency, as 
,s natural with great thinkers, to seek solitude to be one with himself. He 
has expressed its justification in the following verses. ^ 

t Jo> 6 0> 

.ju«)f (yj 

4 / 
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As a boy the poet used to wander in the adjoining sandy mounds. On 
one occasion he was covered up by sand and was later extricated by his 
father. As a youth he joined the company of nomad ascetics for about 3 years 
and he had peregrinations to several places in Sind, Baluchistan, Rajputana 
and Jhunagardh. Later in life he went to Multan by boat to bring tiles for 
his ancestor’s mausoleum at Bulri. He halted at several places on the way. 
Besides he extensively toured in Sind, more particularly in its Eastern 
and Southern regions. He had the opportunity during these visits to know 
different types of people, their customs and conventions, their weals and 
woes, and their popular tales and culture. He then reflected them in his 
verses. It was during this time that Shah enriched his vocabulary and 
developed his capacity to describe different scenes. I definitely feel that 
these wanderings of the poet laid foundations of the Risalo and largely 
contributed to its picture esqueness and personal appeal. 

11 (b) The Local or the environmental influences: 


Sind, the cradle of the prehistoric Mohanjo Daro civilization and later 
the land of Hindus, Buddhists, Jains and Parsis and their well known tem¬ 
ples, statues, stupas and fire places, had trade links with Iran, Yemen and 
Arabia for thousands of years before the advent of Islam. The general 
prosperity of its people invited attacks from several nations The Arab 
conquest of Sind in the 8th century A.D. however, was of a different 
pattern from the earlier conquests by the Greeks and the Persians Accord- 
ng to Sir Hamilton Gibb: “there was no breach in the continuity of their 
life and social institutions, no persecution and forced conversion ’’ Un¬ 
doubtedly the Arab conquest was a blessing to Sind. It gave to it Islam 
Islamic literature, Islamic culture, zest for knowledge, the remarkably rich 

comm C e c!7 age and ,ts present A . rabic scri P l - 11 to a general intellectual, 
commercial anu industrial activity. The conditions definitely improved 

for sometime but they were seriously affected by the ebb and tides of the 
Arab political influence there: 


(Iqbal) 




Notwithstanding Sind was rich in man and material. It gave birth to some 

r^Mst: A W h M C °T a u ded reSPKt in ,he hi * hest Arab circles 
Shaikh ul Islam Abu Muashir bin Abdul Rehman, the muhadis who had 

M? rea !i h™ S M V r “ h ' S PUpM ’ Abu Atu - the influential poet Moulana 
Mohamad Hayat Muhadis, Abu Ali, the tutor of Hazrat Bayazid Bistami 

were some of them. Commercially Sind continued to be the expoX 

centre for cotton cotton fabrics, wool, carpets, silk, cereals, spices, indigo! 
dyes, leather and ivory etc. ’ ° ' 

48 


Scanned with CamScanner 



Earlier the Persian and Gr6ek armies had passed through Sind on their 
return journey. King Mahmud Ghaznavi too travelled with his army through 
it after pillaging Somnath. Muhamad Taghlaq and Ferozshah Taghlaq also 
came to Sind while they ruled India. These hurrican blasts caused suffering 
to the local people and a set back to the trade. In addition there was a 
change in the local rulers. The Soomra's originally Hindus were succeeded 
by Samos, who after some hectic rule were followed by the Mongols, the 
Arghuns and the Tarkhans respectively. At long last Akbar, the Moghul Em¬ 
peror, annexed Sind to the Moghul Indian Empire. That happened in 1592 
A.D., about a century before the birth of Shah Abdul Latif. 

When the poet was born in 1689 A.D., Aurangzeb was the Emperor of 
India, and Sind, as said above, was a part of the Moghul Empire. It was 
divided into three small provinces of Bukhar, Sehwan and Thatta, each 
administered by a Governor who was appointed by the Emperor. With the 
death of Aurangzeb in 1707 A.D., the Empire started crumbling. Sind 
was neglected in the natural course of events. The Kalhoras, a religious 
sect, came from Baluchistan and gradually gained ascendancy in Larkana, 
Dadu and Nawabshah Districts under their successive leaders Miyan Adam 
Shah who is buried at Sukkur, Miyan Nasir Muhammad, who is entombed 
at Khairpur Nathan Shah, and Miyan Yar Muhammad, whose mausoleum . 
is situated in the desolate village of Khuda-abad in Dadu Taluka. It was 
Miyan Yar Muhammad who got the royal charter to govern Sind. The 
Kachi tract which formed part of Baluchistan was also transferred to him. 
He governed Sind till his death in 1718 A.D. He was succeeded by his son 
Miyan Noor Muhammad. 

In the meantime Asaf Jah of Deccan, Saadat Ali Khan of Oudh, the 
Mahrattas and Rajputs declared their independence, and the Sikhs too 
became a great military power. Taking advantage of the Central Govern¬ 
ment’s weakness to cope up with the situation, Miyan Noor Muhammad 
too became more dominating. The Emperor Farukh Siyar under the cir¬ 
cumstances, gracefully handed over the three provinces of Bakhar, Sehwan 
and Thatta to him; and it made him virtually the King of Sind. He founded 
Hyderabad and made it his capital. 

But for the invasion of Nadir Shah in 1739 (about 13 years before the 
poet’s death), which had, on the whole, a relatively merciful ending, Sind 
had a peaceful time during the life time of Shah Abdul Latif. The Kalhoras 
successfully maintained law and order internally and they achieved 
victories externally. They ruled for about 82 years, and during that period 
they provided more canals and founded new towns. Their reign, on the 
whole, was a period of peak prosperity. In the desert area of Sind 3 goats 
could be had for one rupee! In the settled areas poultry was sold at the 
rate of one anna per each bird! The cotton cloth industry prospered at 
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Sehwan, Thatta and Nasarpur, where thousands of artisans were employed. 
In Thatta alone about one lac artisans were engaged in cotton and silk 
industries. Thatta had greater population than London at the time. Not¬ 
withstanding unemployment was no problem. 

Education too was duly patronised. In Thatta alone there were about 
4000 Madressahs. As an educational centre it was compared to Cairo, Bagh¬ 
dad, Nishapur and Bukhara. The East India Company was amazed at its 
industrial and educational advancement. Next to it in importance were the 
educational centres at Sehwan, Bakhar, Shikarpur and Derbela. Many learned 
men were attracted to Sind; and its rulers, the Arghuns, the Moghuls as 
well as the Kalhoras, encouraged their immigration. Simultaneously many 
Sindhi scholars shone at Delhi - the Empire’s capital. Kazi Abu Hanifa 
Bukhari was appointed as Kazi by Emperor Muhammad Taghlak. Mullan 
Mubarak and his two sons Abul Fazal and Mullan Faizi, the highly accom¬ 
plished trio, originally from Sehwan, were the friends, philosophers and 
guides of Emperor Akbar. Mian Muhammad Mir, also of Sehwan, who is bu¬ 
ried in Lahore, was the spiritual guide of Prince Dara Shikoh. Moulanas Syed 
Nizamuddin and Abul Khair - both of Thatta, helped in the compilation 
of "Fatawa-i-Alamgiri”. An earlier scholar Mirak Muhammed of Thatta had 
compiled "Fatwa-i-Turani” at Delhi. Mulla Muhammed also of Thatta was 
a tutor to prince Shah Jehan. In this period of peace, prosperity and pat¬ 
ronized learning Shah Abdul Latif had an unruffled and evolutionary time. 
His life, on the whole, was unworried. Miyan Noor Muhammad Kalhoro, 
the then ruler of Sind, became his disciple, and so was his son Miyan Ghulam 
Shah. The poet passed his life in tranquility, and he attended to his lyrical 
pursuits without any disturbance. 

Sind produced a galaxy of poets, scholars and beaux espirits during the 
Kalhora period, and Shah often went out to meet and mix with his 
contemporaries. Thatta district was far advanced educationally and com¬ 
mercially, and his visits to it were more frequent. Some of his intimate 
contemporaries were: 

1) Khawaja Mohamed Zaman Nakshbandi of Luwari 

2) Shah I nay at Soofi 

3) Shah Inat Rizvi of Newspaper 

4) Makhdum Muhamed Hashim of Thatta 

5) Makhdum Muhamed Muin alias Makhdum Tharo of Thatta 

6) Miyan Abdul Rahim Girhori 

7) Khawaja Muhamed Sadik Nakshbandi 

8) Makhdum Din Muhamed Sidiki of Sehwan 

9) Mian Qaimdin Kalandar of Bukera 

10) Mir Ata Amir Khani of Thatta 
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All of them were illustrious and learned people. In view of the general 
osperous conditions and the inspiring literary contacts that Shah 
frequently had, his poetry is remarkably free from the jarring or discordant 
notes. 

Out of the above literary stars Shah I nay at Rizvi of Naserpur, who was 
an intimate friend of Shah had some poetic fascination for him, as 
is apparent from the relative perusal of the following verses of the two 
poets: 

Shah Abdul Latif Verses Shah InaVs Verses 


• • • ■ 

• <w 

JV* (f; 

J-i sf* - c ^ /Jt s t* 

• 1*. <£)),,-> G-ylL»f f 


w i • m • 

. jL)^*^l <>v 

- &> 

«. (i>y£L i2-Jj^eyv^y<3*v^ <w 

c<»; 

** ■* / 

. (JVU_~*U>3^3 

. L£» (y3 j—» 


Shah Inat Rizvi is said to have composed verses in practically all the 
surs in which Shah Bhitai has done. The language used by the two poets 
is generally alike. 

For Khawaja Muhamed Zaman, the highly accomplished Pir of Luwari 
in Southern Sind, Shah Abdul Latif always had admiration and regard. 
Inspite of the fact that Shah was 32 years older than the Pir Sahib, 
who was pupil of his disciple, he travelled all the way to Luwari and met 
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the latter there. He was so much Impressed by him that he offered to be 
his disciple. Pir Sahib welcomed him, treated him cordially and accepted 
his proposal subject to the condition that he shall have to discard music 
and the musical instruments. Shah pleaded inability to abandon them. The 
proposition was accordingly dropped. Pir Sahib, on parting, presented the 
poet with his ‘chadar’ which, Shah willed to be placed over his coffin. It is 
not on record that they met afterwards. But Shah always had exhilerating 
memories of this meeting. He seems to have composed Sur Khahori in ad¬ 
miration of the Pir Sahib. In some of their poems, reproduced below, there 
is a marked identity of thought and expression. Some of them even seem 
duplicate: 

Shah’s Poems Pir Saheb's Poems 


<_»L#i 

• • v * t 

t to 

I* 

I trj 
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11 (c) External or alien influence: 

c J“ eat ion of Pakistan, geographically Sind formed a part of the 
n lan su -continent. Before its conquest by the Arabs it was populated 
an governe y Hindus. The Brahmans were the last Hindu rulers from 
w om e ra s tookover. The language thus current, it. In the field of 
poetry doho of the two stanzas was very popular in Sind, and it was sung 
accor ing o t e Indian Surs or melodies. The Arab and Persian conquerers 
roug t w, t t em their language to bear on the local Sindhi language, with 
t e resu t 1 at the influence of the Sanskrit and Parakrit over it gradually 
ecrease an gave place to that of the Arabic and the Persian languages, 
imu taneously they introduced their forms of poetry, which also became 

popu ar with the local poets. Persian was the Court language till the British 
conquest of Sind. 

It should, however, be said to the credit of Shah Abdul Latif that he 
exclusively adopted, patronised and improved upon the ‘doho’ form of 
poetry. Generally he composed it of 3 stanzas, but in some cases he dis¬ 
carded that formality. His verses have 2, 3, 4 or even more stanzas. He 
originated the Vai and patronized the current Kafi forms of poetry. He 
has used Vai as an antidote for love afflications. He has suffixed one or more 
vais to each chapter of a sur. He completely kept aloof from the Arabic 
and Persian forms of poetry. 

As regards the melodies, he generally adopted those current in the 
then India. The Risalo contains thirty melodies. Sur Suri rag is a major 
melody of the six major Indian melodies. Those of Kalyan, Yaman Kalyan, 
Khambhat, Suhni, Sarang, Kedaro, Desi, Sorath, Bravo, Ramkali, Bilawal, 
Asa, Poorab and Kamod are of purely Indian origin and they are sung as per 
the Indian melodies. However, the poet modified the Indian Bervo Sur and 
called it Bervo Sindhi. Sur Marvi, Leela Chanesar kapaiti Dahar and Mumal 
Rano were already current and the poet adopted them. He introduced the 
Sur Samoondi, Abri, Mazuri, Kohyari, Hussaini, Ghatu, Kedaro, Ripp, 
Khambhat and Mumal Rano. 

All poems of the Risalo, whether ‘doho’ or ‘vai’, are lyrical. It is said that 
two Indian musicians, by name Atal and Chanchal, who visited the court 
°f Miyan Noor Muhammad and later Shah had considerably helped 
him in the selection of the Indian melodies for his Risalo. Infact they split 
U P the Ganj in appropriate melodies and the verses were sung accordingly. 
That arrangement has not been disturbed so far. 

The above resume shows that the poems of Shah Abdul Latif were 
greatly influenced by the Indian vocabulary, form of poetry and the melo¬ 
dies. 
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12) SECTION d) THE INCORRECT APPRECIATION OF THE POET: 



(Hafiz) 


(When they failed to see the truth, they resorted to fiction-making.) 

The non-muslim contemporaries of the Prophet of Islam, particularly 
those of Mecca and Taif, used to refer to him as a mad man, a sooth sayer 
and a poet who, as they alleged, had concocted the Quranic verses. Allah 
took exception to these references. He discussed them at length in the 
Quran and absolved the Prophet of these insinuations. If Shah had 
been alive, he would have found himself in a worse predicament, created 
not by the non-muslims, but ty his co-religionists and admirers, who have 
refereed to him as illiterate, panegyrist and humorist. I have already dis¬ 
cussed the first charge in these notes and said, in conformity with what 
Mr. Trumpp, a European Christian scholar, had observed that one has only 
to read the Risalo to form an idea of the poet’s learning. 



(Roomi) " 

Sun itself is the proof of its existence. 

I would merely add here that what surprises me the most is that even 
some educated persons think that a person, inspite of his illiteracy, would 
be able to know profoundly the Quran and the traditions along with their 
meaning, both in an alien language, and quote from them appropriately 
and correctly. Personally I consider it an impossibility. Shah has done it 
so efficiently that by itself it is a clear proof of his remarkable learning. 
It seems clear that Shah had studied well the Quran with translation and had 
memorized it. It is on record that the translations of the Quran were available 
then in Sind. 

Dr. Daudpota has emphatically repudiated the charge that the poet was 
illiterate. According to him he was a scholar of Persian and Arabic, (vide 
his Makalas). 

Dr. Gurbuxani also had observed that Shah was 'highly learned 
in every branch of knowledge - partly due to his academic pursuits and 
partly due to his personal observation and study’. 

Charge No. 2: 

It was generally alleged by the earlier commentators on the Risalo that 
the poet was a panegyrist, and that in Sur Pirbhati he had sung the praises 
of King of Lasbella and in Sur Bilawal he had done the same in favour of 
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Jadam Jakhro, an illustrious man of the Southern Sind. I discredit the 
charge on the following grounds: 

a) It is not known if the above gentlemen were contemporaries of the 
poet. 

b) It is not stated anywhere that the poet had contacted them or was 
directly or through correspondence under obligation to them or to 
their successors. 

c) If Shah had been a panegyrist, he would have glorified Miyan 
Noor Muhammad Kalhoro, the then ruler of Sind, who was his 
disciple. But not even a remote reference has been made to him in 
the entire Risalo. 

d) The poet was definitely a man of status and prestige. He was a 
spiritual saint as well. Self-abnegation was the prominent trait in 
his character. Such a personality could never stoop down to the 
level of a panegyrist or a flatterer. 

Charge No. 3: 

It is generally said by the earlier annotators that the poet was a humorist 
as was evident to them from Chapter IV of Sur Bilawal. The charge is pre¬ 
posterous, and I reject it in totality on the following grounds: 

a) In chapter IV of Sur Bilawal the poet has praised the Prophet of 
Islam and none can do it humorously. Infact there is not a tinge 
of fun in the entire sur. 

b) The poet was of serene nature. That would have been incompatible 
with that of a humorist. 

c) Normally humour is an asset. In a humorous person it impresses as 
a virtue, because it is natural and is not blended with artificialities 
or falsehoods. The Prophet too used to relax sometimes and indulge 
in humour. But in the case of the humorist the position becomes 
different In him the humour becomes a vice because it is artificial, 
forced and is blended with lies. It is intended to amuse others and 
make them laugh at his funniness. The fact of the matter in the 
context of the sur is that Wagand was a black sheep among Shah 
disciples. To uplift him spiritually the latter sometimes discussed him 

in a humorous manner. 

13) My own humble appreciation of the poet is as under: 

He combined in himself- 

the learned mysticism of Roomi, 
the 'epicalism* of Firdousi, 
the sweet lyricism of Hafiz, 
the inspiring pedagogism of Saadi, 
the determinism of Umar Khayam, 
the humanism of Khusro. and 
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the Islamic spiritualism of Iqbal,as emphasised by him later. 

Comparisons are odious and generally grathitous. The should therefore 
be avoided. Accordingly I do not propose to put Shah in the balance against 
any other poet. Nor do I claim to know the merits of all other poets. What 
I can say, without fear of contradiction, is that there are few poets, who can 
equal Shah as a descriptive poet of nature, of rural scenes and of the culture 
of people. His nationalism too is unique. All his verses are lyrical and their 
lyricism is captivating. Accordingly by all standards Shah Abdul Latif of 
Bhit shall rank in the history of literature as one of the most renowned 
poets of the world for all times. Shah is rendered immortal by the Risalo 
and he shall live for ever in the minds of its readers. 

14) Before I close I would do well to reproduce hereunder the poem, com¬ 
posed in admiration of the poet by that accomplished Lady Mrs. Elsa Kazi, 
the wife of Allama l.l. Kazi: 


Adoring thee, I try to write, 
a poem in thy style, 

But O, what soul can fathom thee? 

Thy depth, thy breadth, thy height? 
Thy height to reach, we have to cross 
with thee the infinite; 

Thy breadth .... in this we see that earth 
with heaven does unite, 

Thy depth .... vision of mystic might; 
that only God can trace. 
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APPENDIX 1 


THE POET'S SPIRITUAL PHILOSOPHY 


r-- - - . 



(Sir Sayed Ahmed) 

I have Allah and a heart which is roasted with the Prophet’s love. My para¬ 
phernalia in that connection is more elaborate than that of an infidel. 

The spiritual philosophy of Shah Abdul Latif is prominently pivoted 
on the following three factors: 

a) Self-abnegation and annihilation of the nafs or “self”, 

b) belief in monism that ‘Allah is all’; and 

c) determinism or Pre-destination. 

a) Self-abnegation and annihilation of the self: 

The ethics or the moral conduct is the accredited foundation of human 
evolution. In Islam the law of ethics is prescribed by Allah. He has drawn 
the distinction between the right and the wrong. He has authorized the right 
and forbidden the wrong. The sway of love for what is wrong will necessarily 
affect the human judgement and lead the men to immoral actions. This 
sway generally shows itself in pride or assertiveness. 

The Prophet once observed that if a person harbours a single tiny grain 
of pride in his heart, he shall not be admitted in Paradise. Pride is the exclu¬ 
sive privilege of Allah, who would not condone it in His creatures. 

"Verily Allah does not love the self-conceited boasters. (23, Al-Hadid) 

The poet too had expressed that pride and (rememberance of) Allah 
can not be contained simultaneously in the human heart. 
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In normal parlance pride means unduly inflated self-appraisement of 
one’s qualities, merits position etc. When a man indulges in pride he 
just brackets himself with Allah. It may be that he is deceived by his ‘nafs’ 
into the belief that by virtue of his social status, wealth, learning or spiritual 
advancement he is entitled to the popular regard. Accordingly he considers 
it his right to command public respect. But he forgets that whatever he 
possesses is entirely due to Allah’s benevolence, he himself being His worth¬ 
less bondman. When a person assumes superiority complex and becomes 
assertive, he starts cutting at his roots. 


“0 people! This transgression on your part shall recoil on 
you”. (33, Yunus). 

His materialist tendencies will grow stronger and get better of him. It 
is under these circumstances that his possessions and progeny, as stated by the 
Quran, shall be used as a test against him. 

“Do not be surprised at their wealth and progeny. Allah merely 
wants to subject them to punishment in their life through their 
possessions”. (54, Al-Tobe). 

As a matter of fact the higher standard of piety begets a progressive 
increase in faith and recession of materialism. Mere faith is not enough. It 
should be supplemented by righteous actions. The one without the other is 
incomplete. It would be like fire without light. When both are combined 
human evolution becomes easier to achieve. If progress is maintained in 
this-direction, time shall eventually come when the person concerned will 
take to self-abnegation; and at that stage all materialist ideas, inclinations 
and programmes will automatically leave him. His mind will then be as 

Tht. “ a r.T and conse « uent| y «t to receive the Divine 
manifestation. That is what the poet had preached, and that infact is the 

piety par excellence. There is a tradition to say that Allah safeguards His 

righteous bondmen from materialism in the same manner as a peiL would 

keep his sick dear one away from unwholsome things. If not 

may seriously affect his life. For instance a silk * ney 

ing silk threads around him, that he forgets that TT V?, °" produC ' 
his death by suffocation. targets that they shall eventually cause 

• cA* fXuz/i >/ 

(Roomi) ‘ ' ? x 

Do not weave round yourself too much of the silken thread. 

The heart plays a prominent role in receiving and reacts * * 

schooling. It acts as a referee when there is a conflict in the moral ap'pra^- 
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merit. The higher the stage of its evolvement, the greater the validity of its 
judgement. The door of the heart is the door of Allah and He uses it for 
His manifestation and for transmitting guidance.lt is also the depository 
of His secrets. The fact is that the seeker and the sought are not far apart. 
They do not occupy separate compartments of the heart. In view of all 
these facts it is imperative to keep it unsoiled and to study its operational 
range to faci itate the acquisition of the Divine knowledge. The fact is 
that he who knows his heart knows Allah. Hence who so fails to know it, 
he is like that absent minded man, who while sitting in his car, apprehends 
that it has been stolen when he finds the garage empty and its door open. 
He is in a void. 




(Shah) 

The wrong premises will lead to wrong conclusions. They would thwart 
the evolution. The history of the latter clearly establishes, as its basical 
principle, that life must discard and allow to perish what does not contribute 
to evolution. That is a biological and psychological demand written inter¬ 
nally on the human heart. 

I reproduce below some of the poet’s verses, selected at random, to 
illustrate his view points: 

. ^c. \ (f O) 

• >—>L£=> c A ^ 0 —* 5,U_i (r) 

***** < '■ * *• y 

• * oi-'* & 'e cvo 

- P-i. 

The above verses preach self-abnegation contemplation and self-exami- 
n *tion as a prelude to studying and contacting Allah. 

• joi: to-f- 4 e>> (v) 
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• J (Jp 3 (J-* (*) 

. iA*a..£ 5) (jJi W(UU;1( '-A 1 ^3 jT^-> 3 (d; 

The above verses preach abandonment of wordly affiliations, annihilation 
of worldly impulses and desires, adoption of humility and neutralisation of 
pride, and finally the adieu to all worldly connections and programs. If this 
is achieved, the goal would be within reach. 


b) The Sufism and the monism: 

“And to Allah alone belong all perfect attributes”. 


(180, Al-Airaf). 


“He is Allah, the Creator, the Maker, the Fashioner. His are the most 

beautiful names”. (34, Al-Hashr) 

“And we have exalted your (i.e. the Prophet's) name”. (4, Al-lnshrah) 

“Verily in the Prophet of Allah you have an excellent model”. 

(21, Al-Ahzab). 

The above verses of the Quran state that Allah bears the excellent names 
and attributes, and the Prophet, whose name Allah has exalted, is a model 
of excellances to the mankind. Then came the companions of the Prophet. 
They were known As ‘Ashabs’. Allah assured them that He was pleased with 
them (vide 99, Al-Touba). Accordingly they constituted a very respectable 
society. Even now the very term 'ashab' calls for the utmost respect. After 
their death came a community of persons who were eminent traditionists, 
jurists and evolved spiritualists. They rendered wonderful service to Islam! 
I refer to the Tabaeen. Their successors were called Tabaa Tabaeen. They 
too were famous for their learning and spiritual evolution. With the close 
of their era and the erase for respectable attributive names in progress 
there came into currency, as the early precursors of Sufism, the terms, the 
'Zahids' (or the pietists), the ‘abids’ (or the devoute), the ‘nussaks’ (or the 
penitents) and the ‘bukaoons’ (or the weepers). These categories sometimes 
overlapped each other, but they continued in vogue till Abu Hashim of Kufa 
coined the term ‘Sufi’ and assumed it for himself. That was about 766 A D. 
He was the originator of the creed of Sufism. Shaikh Zunoon of Egypt 
(860 A.D.), a great saint and philosopher, reinforced it and introduced the 
doctrines of ‘AhwaP or ecstasy and 'mukamat' or the mystical stages in it. 
He was the head of the sect. The later Sufis used Kiduh and Abdals’ for 
their spiritual leaders. 

2) About the origin of the word Sufi there is a lot of controversy. Various 
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suggestions ha y e oeen made to wit, ‘soofia’ or wisdom, ‘safa’ or ‘safia’ or 

pure, s a ® or e r °Phet s companions who were generally 

available to him in the mosque’s courtyard, ’Soof’ or wool and ‘Sife-awal’ 
or the first liners The more popular suggestion is ‘Soof’, particularly because 
a woollen cloak became an integral item of the Sufi’s dress. It was adopted 
by the pious o as a contrast to the glamorous garments generally worn 
by the ric rn us Im * uring and after the Umayide reign. This is also the view 
of Ibn Khaldoon, the world renowned historian. 


3 ) Inherent y u ism is a phenomenon of intense religious consciousness, 
rather than a product of logic. The early mystics led a retired and ascetic 
life in voluntary seclusion and abstinence. They scrupulously avoided 
publicity. They worked for nearness’ to Allah through the law and pro¬ 
cedure of Sharah. They maintained patience, self-control and self-abnega¬ 
tion. They constituted an extreme wing of the orthodox party. Among 
them were some of the most prominent saints that Islam has ever produced. 
To them the Sufi meant one who chastened and reformed himself, forsook 
comfort; kept his mind unsoiled like a mirror, who was apathetic to the 
temporal vicissitudes and indifferent to the material fastinations and who 
always strove and yearned for union with Allah. They defined ‘tasawuf’ 
as: 

a) the ethical (and not academic) evolution of certain qualities of 
Prophet, 

b) the means of self-annihilation and revival in union with Allah thr¬ 
ough complete submission, 

c) giving up comforts and making asceticism a mode of life. 


(Ahmed Jami) 





Those that die by the diggar of submission, receive a fresh life every mo¬ 
ment from Allah. 


These Sufis took Islam to the masses and thus rejuvinated it at the 
grassroots. But with the lapse of time the sufism began to widen its range 
the cost of Sharah, whose influences began to wane. The terms Zuhud” 
and tasawuf were left with nothing in common and the abid or the devout 
Wa * succeeded by the "arif” or the gnostic. When some of the sufis gave it 
the language of logic, sufism degenerated into the pantheism - that Allah 
arid nature were one. For them the distinction between the Creator and the 
feature became non-existant. They completely by-passed the authoritative 
Provisions of the Qurahic verse that “Allah alone is the Creator of all things 
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and He is the Unique, the most Supreme” (16, Al-Raad). By levelling Him 
down to the position of His creatures — His bondmen — Allah practically 
ceased to be "the Unique” and “the most Supreme”. Could the tradition 
that “Allah is One, that He likes Oneness and that He wants to be praised”, 
be satisfied by the above manipulation by the sufis concerned? 

• : is </i js. >' 

TU * * 

The grab at the supremacy of the most Supreme Fie on you, O the revol¬ 
ving nature! 


The canonists felt offended at what they considered the heterodox 
results of life of the sufis, who publicly held that it was futile to offer 
physical prayers, that the intention was more important than the act, and 
that obedience was better than observance. They lost sight of the tradition 
that the distinction between the muslim and the non-muslim lay in the 
performance of the namaz. For them Islam seemed a broken reed and they 
declined to lean on it. Abul Hussain Al-Nuri described them as under: 


The sufis have nothing bound to themselves and who are not bound to 
anything. 

There were profound dogmatic differences between the strict orthodoxy 
and the monism, which was the later product of sufism and which preached 
m the words of its great supporter Shaikh Ibn Arabi (1172-1240 AD)- 
that all Being is essentially one and the existance of the created things is 
nothing but the very essence of the existence of the Creator To him all 
religions were alike and equivalent. Although professing me Islamic faith 
and belief he claimed to be guided by an inner light. In view of these dif¬ 
ferences some students of Islam have held the view that the sufism was 

fostered under the influence of Syrian monachism, Green platonism Persian 
Zoroastrianism or the Hindu vedenta. onism, rersian 


To me the charge that the 'tasawuf in general and more particularly 
in India was influenced by the Hindu Vedenta seems forceful to a great 
extent The po tical climate in India was very favourable to the growth of 
this influence Islamic mysticism (tasawuf) in India under the Turks ami 
Moghuls was influenced by the Hindu philosophy in the same manner as 
the bhakt, movement was influenced by Islam". (“A Short History of 
H.nd-Pakistan ). According to Moulana Abual Kalam Azad and Moulvi 
Shaidai India was the original fountain-head of monism, from where it 
had travelled to Egypt, Asia minor and Greece and had served there as 
foster mother to the neoplatonism. Mansur bin Yusuf Hallaj, as per his book 
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"Al-TawasirT, had visited India in th„ * . 

It seems likely that he carried the 17 A H ,0 learn ma * ic ' 

larized it there. The doctrine of Larnatioi” £ f 1° ' raq a " d P ° PU ' 

Philosophy, also permeates the Sufistic w^y of thinking ** 

I must, however, make it Hoar *u .. 
thP unitv of Allah k a • *• . C ear l ^ at mus l |m pantheism, based on 

calls himself a nothing of'nothin^andTd'^ "TT patheism ' The Sufi 

as the annihilation of annihilatioVsurv val oTrh h^ rr individuali ^ 

to follow this "death unto himself" Arr i- ? b,dln J? hfe 15 supposed 

umo nimselt . According to the Sufi, Allah is Every- 

fUFther 3 " d Sa V S that •'* nothing, 
nothing of nothing, that He is every where and yet nowhere, that all forms 

emerge from Him and het He has no particular form, that He is nearer to 
us than the jugular veins and yet He is so far off that one has to spend his 
whole life to seek and contact Him, that no objective reality can contain 
Him and yet He is at home in the essence of the human soul and is encom¬ 
passed by an unso.led human heart, and finally that the whole universe, 
which is merely contingent, sinks unto nothingness. The above resume, 
indeed, makes it difficult to pronounce judgement on the Sufi’s view about 
Allah. 


The Quran is simply theist. According to it:- 


i) Allah has created the universe and it has a real existence. 

ii) The Creator is different from His Creatures. It discredits the 
doctrine of incarnation. 

iii) The Creator is neither begotten, nor does He beget. He has no 
family or progeny. 

iv) The Creator is Eternal. He alone survives. All creatures must 
perish and disappear. 

v) Allah is so exalted above all what can be understood by the 
human personality, that the human mind can merely look with 
a blank gaze. 

Later some Sufi mystics formulated different theories. Some identified 
Allah with the nature and others with the man. Some made man the God 
an d others made God the man. According to most of them all human 
*hj!s are the essence of One soul, that like the Sun which enters each house 
individually, Allah pervades all human beings and that the human individu- 
al 'ty does not exist. They argued that the universe consisted of accident, 
listing in the same Reality. It was like the wax models of the man, horse 
The wax is common. The object is known by the name it bears, although 
without wax it has no existence. To some of them, the world was non¬ 
existent and they would not study the unreal. 
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Incidentally I may state here that Allah was pleased to warn the people 
of the Book “not to transgress in their religion”, (vide 171, AI*Nisa). On the 
same analogy the Prophet of Islam had directed the muslims as under: 

“Do not elevate me as the Christians have done in the case of (Hazrat) 

Isa. I am a mere bondman. Hence refer to me as a bondman and apos¬ 
tle of Allah”. 

Hazrat Shaikh Nasiruddin Chiragh of Delhi, a great sufi and successor 
to Hazrat Nizamuddin, who was an eminent and top level sufi saint, used 
to lament the religious laxity of most of the sufis. Oftentimes he used to 
recite the following couplet of Sanai. 

i (Jj l/*—^ 4 (Jf l/—^ t (jjL 

-(3 Cr/i'csJi 

What? Muslims! Muslims! Their Islam! Islam! Their pagan ways lead to 
sadness only. 

The above rulings negate the elevation of the man to be Allah or His 
incarnation. Infact the Quran has fought hard against the idea of God • 
man. Even the great Shaikh Ibn Arabi, whose oration used to bewitch and 
bewilder his audience, admitted that the difference between Allah and the 
man is permanent and unalterable, and that the man, inspite of his maximum 
spiritual progress, shall remain the man. 

It is a miracle of the Quran not to sink into oblivion under any strain. 
It has the potentiality to survive all impacts. Allah has certified that it is 
competent to move the mountains and break the earth (vide 31, Al-Rad). 
In addition Allah has announced that He is its Guardian and Saviour, (vide 9, 
Al-Hijr). Hence whenever He finds its influence waning due to the pressure 
tactics of the wrong ideals, He helps it by creating a man who reasserts its 
importance and the sublimity of its teachings. One such great man was Iman 
Ghazali. (453—505 A.H.). His Ahyaul Ulum’ is a masterpiece. He studied 
the relevant literature and reconciled the sufism with the Quran and made 
it subservent to the latter. He was responsible for the renaissance of Islam. 
In the combined sub-continent of India the services rendered to Islam by 
Hazrat Data Ganj Bakhsh, Hazrat Mujadid Alif Sani must deserve mention. 

It should not, however, mean that God-forbid! I classify all Sufis alike. 
That would be preposterous and unforgivable. There were some of them, 
particularly the moderates, who could control their ecstasy, maintain 
Sharah and reach the higher stages of spiritual evolution. Shah Abdul Latif 
was indeed one of them. His support to the doctrine of monism was quali¬ 
fied by religious influences. He was orthodox in his strict adherence 
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to Sharah and performance of all religious duties as prescribed for the 
rnuslims by the Quran and Sunnah, the man’s possessing some restricted 
discretion in his performances,and in his accountability to Allah in this 
world as well as in the Hereafter. He never advocated that Sharah should 
be by-passed at any stage of spiritual evolution. His following verse illus¬ 
trates his views on the strict maintenance of Sharah constituting a prelude 
to the sufism: 

% M 1 
^ ^ ^ M ^ ^ H ^ 

If you want to be a real Sufi, recite the Kalima and realize its full impli¬ 
cation. Along with it perform namaz five times a day regularly, and observe 
30 fasts in the month of Ramazan when it comes. After you comply as 
above and are well on the straight path, wear the threads of sufism and call 
yourself a Sufi. 

Shah believed in the real and purposeful creation of the Universe 
and its inhabitants. He also believed in the multiplicity of the Divine attri¬ 
butes. Simultaneously he reiterated that unlike the man Allah did not 
beget, nor was He begotten. He frankly admitted that Allah was incon¬ 
ceivable and unpicturable and that the human intelligence had limitations, 
and as such all human speculations in that connection, based on mere 
imagination, were to be discarded. On the other hand he realized that the 
man was nothing intrinsically—a mere helpless and resourceless creatur that 
his elevation in the universe was entirely a favour of Allah and as such he 
should divest himself of all ego. He condemned hero worship in all forms. 
In this frame of mind, moulded by the religion cum sufism, the man should 
toil hard to be honoured with the Divinejnanifestation. This I consider as 
the "Islamic monism’ 

Before I conclude I may state here that in Sind Sufism was introduced 
and adopted by Shaikh ul Shaiyukh Nooh Bakhri Saharwardi. It was later 
Patronized by Makhdum Nuh, Qalandar Shahbaz, Makhdum Bilal, Miyan 
Mir, Shah Abdul Karim, Shah Inat, Shah Abdul Latif, Sachal Sarmast 
and others - all on the basis of Sharah. 

(“Maarfat” is synonymous with the love for Allah; and obedience to 
the Divine Commendments is the guide line to the latter. It is absolutely 
fallacious to say that when the stage of "maarfat is reached, the necessity 
for physical observance of the fundamentals of Islam ceases. Nay, on the 
contrary it should progressively increase.) ^ ^ Qf u|)ore) 
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Chapter — V 


DETERMINISM OR PRE-DESTINATION 

(as viewed by Shah Abdul Latif) 


"There befalls not any calamity either on the earth or in your person, 
but it is recorded in the Book, before We bring it into being; verily that 
is easy for Allah" (22, Al-Hadid) 

TRADITION: ‘There is nothing moving but its fore-lock is in the hands of 
Allah". 


There befalls not any calamity either on the earth or in your person, 
but it is recorded in the Book, before We bring it into being; verily that 
is easy for Allah. (22, Al-Hadid) 

' d) y £ /{j\ Jit 

‘ J \x/)\ X I t/Js ^j\» 

tj L>\jj (jj' 

dyy —«■* Xjjx>b 

(Khayam) 


° ' ha ‘ e ,7 Vthin8 t b0U ‘ you h “ >**" determined 'yes- 

r daV ,. Tbe faCt ' S ,ha ‘ aM your amb "'ons etc. have been settled ‘yester¬ 
day . (Nothing other than what has been determined shall occur 1 What 
else to tell you? What to worry about? Without your say in he matm 
everything about your life and the Hereafter, has been finalised ‘yesterday’. 


‘ jy 

• iSXs'.'xJ 

(Muhamed Shayastri) 


When you did not even exist, an assignment was created for 
were selected for it. 


you and you 
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I do not think I should apprehend a controversy when I say that two 
separate wills or activities exist in the universe simultaneously. The one is 
of the Omnipotent Allah, the Creator, and the other of the man, as inheren¬ 
tly weak creature. The one is Universal, and the other is individual. The one 
is dominant and the other submissive. The one knows no limitations and 
brooks no resistance. It is eternally creative. The other is governed at the 
human level by the potency, knowledge and resources of the man. Visavis 
the Divine will, the human will always submits to the extent of complete 
extinction. The one is aptly known as the incessant, inescapable and irresis¬ 
tible Destiny, the will of Allah. The other is the plain human will working 
within a restricted range. Broadly the distinction between the two wills is 
that if an action is accomplished with its causes and potency controlled by 
the man then it is the product of the human will. Else the Divine will or 
pure fatalism is responsible for it. This subject has been a veritable paradox 
in religion in view of the conroversy about it. Let me briefly give relevant 
historic back ground as under: 

1) Allah created the man exclusively for His worship. He prescribed his 
religion and communicated His likes and dislikes to him in the form of oral 
and scriptural commandments. He also laid down certain responsibilities 
for him. He enjoined on him to think what is sublime, to use what is whole¬ 
some and to do what is good. In short He briefed him that all what is injuri¬ 
ous to the man as a class is immoral and it is to be shunned. 

2) The man is not the matter alone, nor is he the mind alone. He has 
desires and feelings. He has the instinct psychology too. They create ambi¬ 
tions in him. Infact they constitute a part of his system. Very naturally they 
try to mould his will. He is already weak, irresolute and rash by nature. 
That is what the Quran says about him. To add to his difficulties Satan, his 
implacable enemy, is always at his heels to misguide him. To facilitate 
Satan's mission the right and the wrong have been allowed to co-exist in 
the world. The genuine and the counterfeit coins are current simultaneously. 
All this is declared to be for the test of the man. Nevertheless he can not 
use his own touchstone to discriminate between them. For that he has been 
asked to refer to the Divine commandments that have been issued to him 
for his guidance. He can judge about the beauty and the turpitude only 
under the sanctions of the positive law. He has been clearly warned that 
a ny thing done not conforming to this law is absolutely ultravires and not 
acceptable to Allah. This is one side of the picture, that of the limitations. 

3 ) The other side - that of the conferments or concessions - is that Allah 
created the man not only for His worship but for His publicity too. For 
that purpose He designated him as His Vice regent. To help him in his job 
H e infused in him the soul for his guidance. He was also given the knowledge 
to know the various worldly objects, to read the Divine orders and execute 
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them in accordance with the scriptural provisions. He gave him intelligence 
to distinguish between the right and the wrong. Finally Allah made a pro. 
minent concession in his favour, and that was to allow him the will 0r 
option. Frankly speaking this was but necessary because as the Vice regent 
he has necessarily to take certain decisions and that would have been impos- 
sible if he had not the will. This seems to have been done under the Law 
of necessity. Whereas Allah has free choice, the man’s choice is circum- 
scribed. 

4) So long the man uses his will in accordance with the Divine command¬ 
ments and sedulously avoids clash with them, the progress in his journey 
to the eternity is ensured. If he experiences any difficulties Allah is ever 
ready to solve them for him. But if his will is swayed not by his conscience 
but by his ‘nafs’ in collusion with Satan, he founders and commits trans¬ 
gressions. In that case he ultimately degenerates as worse than an animal. Any 
inaction by Allah at that stage would have meant negation of His own Reality. 
Infact He has put a direct question to the presumptuous persons: “Or have 
you any covenant binding on Us till the Day of Resurrection that you shall 
surely have all that you order”? (39, Al-Qalam) Accordingly Allah will 
then supercede the human will and He awards appropriate punishment to 
the delinquents. This is how the Divine will or the Law of Compulsion or 
the Destiny works visavis the human will or option or the Law of necessity. 
But this destiny, known as ju , is remediable through prayers, patience 
and righteousness. 

There is another aspect of the matter also. Sometimes the human will 
being merely individual, does not fit in with the universal will of Allah. 
In that case it is neutralized though there be no fault in it. As an illustration 
quite a number of persons are killed in an air crash without any contribution 
or transgression on their part. This is as per the Destiny of the kind of 
which is unchangeable. 

5) It should not, however, mean that the Divine will always work to the 
detriment of the man. Actually it is nothing but the purpose of the Creator 
working in the man and the universe. Dr. Trand Rassel was not right when 
he complained: “on the man and all his race the slow, sure doom falls 
pUHess and dark”. The fact is that Allah is the embodiment of the Truth 
and Goodness. He has imposed goodness on Himself. His chart for the man is 
neither dark nor pitiless. “In your hand is the good”, says the Quran. (26, 
AMmran) If any misfortune occurs to the man, it is the result of his own 
actions, (vide, -30, Al-Shura) There have been innumerable instances of 
men rising to power and position when they were content with subordinate 
positions. Allah is ever ready to reward the man in accordance with his 
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effort and progress. I his establishes the fact that sometimes an action takes 
place for which the man had no intention, potency or realization of its 
causes, allotting him benefit or detriment respectively. 

6) The fact that man has option but that it is governed by the Destiny 
is borne out by the Tradition that “the faith lies midway between option 
and the compulsion”. It is clear from the tradition that both the option 
and the compulsion co-exist. Hazrat Ali too had testified to it by saying 
that the man had the option, but that there was compulsion too. According 
to him the man was free to use his option and yet not free to do it. The 
famous Ibn Ishaq was of the view that the human action is the product of 
the human will and the Divine will, so intermixed that both lead to one 
effect. 

Imam Ghazali expressed himself in a philosophical manner as under: 

a) There is a necessary sequence of phenomena in nature though 
the preceding phenomena can not be said to be the cause of the 
succeeding one. 

b) Nothing can happen unless the conditions for its occurrence pre¬ 
cede it. 

c) There is a necessary sequence in the preceding and succeeding 
phenomena for realization of the Eternal predestined purpose. 

7) Shah Abdul Latif was a staunch believer in the Law of Predestination, 
but not as a ‘Jabariya’, who holds that the man is absolutely helpless and 
that he functions as per the supreme will of Allah, and as such he should not 
be held responsible for his actions. Shah, like a rationalist, is akin to Imam 
Ghazali, the great exponent and supporter of the doctrine of effort 

The poet held that all orders emanated from Allah, that nothing 
received from Him was really adverse or harmful to the man and that accord¬ 
ing to the covenant ratified with Allah, it should be an article of faith with 
every believer to obey them cheerfully.But he also preached that the Sharah 
must be observed in totality and that repentance should be offered atonce. 
He believed in the institutions of Paradise and Hell and the Prophet’s inter¬ 
cession for salvation. He vehemently believed in endeavour and advised all 
characters in the Risalo that the effort was sine-qua-non, and that it should 
be continued till death. It was not to be abondoned due to faith in fatalism. 
The poet advised his sea-voyagers to maintain vigil constantly against the 
vortexes and the pirates. He encouraged Suhni and Sasui respectively to 
pursue their journey to the Beloved irrespective of the dangers on the way. 
To Leela he delivered a touching sermon on humility and tearful approach 
without interruption. With regard to Marvi he was hopeful of her early reunion 
with her consort, and till then she was advised to remain chaste despite 
King Umar’s seductive overtures to her. For his spinners he took the stand 
that they must continue their operations till they died irrespective of their 
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poor turn out. To the min-strels he resolutely advised not to let their violins 
lie idle by their side, but to play them unsparingly. 

All these instances indicated the poet’s belief in the human will and 
effort. Were it not so his suggestion for action cum repentance would have 
been meaningless and the final accountability would have been a mere 
myth. It was however, rational for him to assume that Allah being the 
Omnipotent, the Omniscient and the Self-Sufficient and His will being 
universal, there was not much scope for free play of the human will. He 
even felt that the man was a mere stage and Allah was the real Actor. That 
implies that the man acts for his Creator and he does what his Creator would 
have achieved Himself. The man, in a way, acts as a co-worker with Allah. 
Hence from one point of view it is the human will and from another point 
of view it is the Divine will. Accordingly like other evolved persons Shah 
Saheb preached self-abnegation so as to freely subordinate the individual 
will and leave all commitments to the Divine will, in order to be a willing 
worker for Him. Therein he followed the Quranic order: 

Say: my prayer and my sacrifice and my life and death are all for 
Allah, the Lord of the world. (162, Al-Anam). 

That is the stage synonymous with: "the death before the physical 
death.” 



(Roomi) 

.The word determinism makes love impatient. Only the one other than the 
lover feels determinism as a prison. 

8) The following quotations from the Risalo express the poet’s views on 
different aspects of the Predestination: 

(1) 

The above verse depicts co-existence of the two wills and the domination 
of the will of Allah over that of the man. 
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This verse depicts the human submission and obedience to the Destiny 
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This verse depicts that the man is impotent against the Destiny. He can not 
amend it, nor should he fret about it. 


* ^ ^ 





■JiJ) ‘C'f^ 



-(/J—* >-v.oUJU ip ^JS'£* 

These poems support the unavoidability of the Destiny. There is no escape 
from it. 


This verse says that all human contrivances against the Destiny are futile. 


This verse advises complete submission to the Divine will. 

This verse suggests that all affairs should be committed willingly to Allah. 


/ \ J ^ 

P) rCA 



In this verse the poet reserves credit for those who bear difficulties and 
Pursue the journey enthusiastically. 


A 


71 


Scanned with CamScanner 


This verses exonerates the human instrument and holds Alla ly 

responsible 


- ' e" % 




In this verse the poet advises self-abnegation in order to win the Divine 
approval 

. OWf yr z* (l ° 

•Die' and then live with no will, so that you may see the Beloved. This is 
the final advice of the poet 

Notwithstanding what I have said above I am inclined 
Shah has a dual personality. As an ardent lover of Allah he ls d ff ^ enl 
from what he is as a man. As the latter he dreads the Divine w." and is often 
apprehensive about the result of its working. But as a lover he is absolute y 
indifferent to the assertiveness of the Divine will. He takes his Beloved to 
be rather capricious, but he knows that He is definitely Compassionate 
He attributes the rejection of his own will to a temperamental vaguery of 
the Beloved. But he is sure that almost the next moment the latter would 
relax towards him and patronize him. 

* ^ *5 

M y y 


(Sometimes He closes the doors against me, and sometimes He opens them 
wide apart for me. Sometimes when I try to approach Him, I am made to 
lose the way, and He denies interview to me. But on certain occasions He 
Himself calls me in. Sometimes I long in vain for a call from Him. On other 
occasions He Himself calls me and imparts to me certain secrets. That is 
what my Beloved Lord is. Shah Abdul Latif had thus adopted himself to 
the different moods of Allah. 
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APPENDIX 2 


SHAH ABDUL LATIF VISAVISTHE "MALAMATIS” 
Tradi,lons: « 


(Bashfulncss hinders faith.) 

("malamat” means to get away from security.) 


CvJ*JD 


(<-»> 


</a/ » /eW> 

-&*!CrO.y?C/) ^~'c£S ( 3 . 


(Roomi) 

(Know that popularity is a great hinderance in the path; this saying is dis¬ 
interested; receive it with pure mind). 

i e • > t i ✓ . „ 

(Shah) 

(The intelligence, discretion and bashfulness are sacrificed on the alter 
of love). 

The dictionary meaning of the word "malamat” is: "one who conceals 
his devotion, makes no parade of anything good, and hides nothing bad”. 
He is reproached or self-reproached. 

Malamatis constitute a sect in Islam. They draw inspiration from Hazrat 
Ba Yazid Bistami, a great saint of his time. The ‘reproach’ constitutes a great 
advantage It obviates publicity and saves time for undisturbed devotion to 
Allah. It also engenders humility, which according to a tradition "exalts a 
man”. The ‘reproach’ is of the following three types: 

a) People’s impeachment and unkind references, 

b) Selfreproach and accusation, and 

c) Acts which give rise to unwarranted popular accusation. 

With regard to the (a) the Prophet of Islam was popularly called 
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amin’ or the honest. But after he became apostle and preached Islam, the 
same folk, out of disagreement with the Quranic verses, referred to him as 
insane, magician and imposter. Notwithstanding he was unruffled by these 
unseemly references, and he accomplished his mission successfully. 

In the case of Shah certain persons found fault with his thick and 
rough clothes, though a tradition says that a wearer of thick clothes has a 
strong faith. To his critics the poet recited the following verse: 

(We the desert-folk have been born naked.) 

In another verse Shah stated through his heroine Sasui that due to her 
attachment with Punhoo (implying the Prophet) the people called him mad. 

With regard to (b) above the poet accused himself of innumerable sins. 

% • 

v « have no right to make a request, because I have committed numerous 
sins). 


(In childhood I spoke millions of falsehoods.) 

Actually as per his life's history the poet had led a very chaste and 
pious life. At another place the poet lamented as per his following poem: 



"My prayers are a matter of shame to me. I discard them whole- 


warned ^i u 5 reC0gnlzed the virtu “ °f the ascetics. He has 

ZZfJnJT PU . C u aga r ,heir “granted criticism and low 
estimation of the ascetics. He has referred to the latter as typical mala- 
mails. 

With regard to (c) above Hazrat Ba Yazid Bistami once visited a town 

exnected't ^h* 5 * ' va * f* 1 ® mon ** 1 °f Ramazan, when every muslim is 

expected to observe the fast. He was a famous saint and immediately on 

his arrival he attracted a crowd of persons. He did not like it. He took out 
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a piece of bread and ate it within their sight. People did not appreciate 
being without a fast during the Ramazan, and they dispersed. Hazrat 
g a Yazid was thus relieved of them. That definitely meant a great relief to 
him because there was none left to disturb him in his prayers. From religious 
point of view Hazrat Ba Yazid committed no sin as he was in journey and he 
had the option to break the fast, if necessary, or even not to observe it. 

Hazrat Ibn Masud was more articulate in this respect. Whenever people 
wanted to accompany him on his travels, he used to tell them: ‘Look! you 
do not know my faults. If I were to disclose them to you, not even two 
persons shall associate with me. 

(Ibn Kasir - Tafsir of the Quran) 

On the same analogy the poet disdained hero worship and public rever¬ 
ence as is apparent from his following poems: 

(Discard your worship'as a hero, and public adoration O friend!). 

Shah calls himself mad possibly to attribute sub-normalcy to himself. 

99 |g M 

(The insane woman had the paraphernalia of sorrows in her heart.). 

In another verse he blamed people for misjudging acts of some innocent 



(To outward appearances they seemed debauchees, but infact they had been 
annihilated in contemplation and remembrance of Allah). 

Hazrat Data Ganj Bux has called the ‘reproach’ “food for friends of 
Allah’’..He also endorses the view that “it is a green garden for lovers of 
Allah, a recreation - centre for His friends, an exhileration for His seekers 
and joy for His devotees”. 

Inspite of the fact that Shah Saheb held malamaties in high esteem and 
often referred kindly to them, he was not exclusively a malamati. His follow¬ 
ing verse shows that he never believed in or advocated passivity: 



(Sometimes lend the ear obediently and sometimes use your tongue (in 
r «monstrance) sometimes be prepared for use of the dagger (in fight), 
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and sometimes be (submissive like a goat). 

Besides Shah never disdained society. As a lover of music he had 
always a good gathering about him. Even in travels he had quite a few 
followers keeping him company. He maintained social contacts with his 
colleagues. He was absolutely a normal man in that respect. 
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APPENDIX 3 


THE HISTORY OF THE CIVILIZATION AND THE LANGUAGE OF 
SIND-ITS MISSING LINKS 



(We too have experienced this spring season.) 

The history of this one of the greatest civilizations of the world and 
possibly the most urbanized of them, which was contemporaneous with 
the Nile and the Sumerian civilizations, if not older than both of them, is 
so much sunk into oblivion, that we need a shovel and a spade to break the 
earth and sift the dust to find its traces. The only source of information 
available about it is its archaeology and the relative study of the con¬ 
current civilizations, more particularly of the Sumerian civilization, which 
seems to have certain things in common with it. I call it the Sind civilization 
because I feel certain that Sind of the ancient times did extend to the 
Punjab and Baluchistan and that all the pockets of civilization in these two 
provinces were part and parcel of the Sind Civilization, and they were 
maintained and fostered by the Mohen-Jo-Daro government. I am supported 
by the fact that even at the time of the Arab conquest Sind extended to 
beyond Multan in the Punjab. I would have called it the Sind valley civiliza¬ 
tion but that would be anomalous as the river Sindhu (Indus) does not flow 

through Baluchistan. 


With regard to the name of the capital town of this civilization I say, 
without fear of controversy that its original name could never have been 
Mohen-Jo-Daro or Moen-Jo-Daro. It would have been revolting to call a 
rpntr* „f liv/ina and Dulsating culture a mere mound. Besides the then current 
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hand we call the place a grave yard or the mound of the dead, as if nothing 
beyond the skeletons was found in it. Why it bore its earlier name Mohen- 
Jo-Daro may be explained as under: 

a) Moohan seems to be a deity of Hindus, or he may be a Hindu Zamindar 
who may have had land near the mound, and due to the holiness 
of the deity or influence of the landlord the mound have got its 
name; or 

b) since the word <*>■* >-® is derived from (y-* y* (or to fastinate) and 

because of the finds from the mound were very fascinating, it may 
have been appropriately called. $ ^.,^-A^-oor the mound of 

fascinations or marvels. 

Whatever explanation may be accepted I am inclined to be of the opin¬ 
ion that the name Moohan-jo-daro is more graceful, specific, and appro¬ 
priate, and we should revert to it. 

Incidentally I may state that Rannikote, the fort in Dadu district is 
known in some quarters as Mohan-jo-kote and the torrential river passing 
through it is called Mohan-ji-main. That confirms my interpretation of 
Moohan as the deity. 

For the preparation of the following note on the subject I have drawn, 
with gratitude, on the publications mentioned below: 

1) "The Story of the World" by John Van Durji South Worth. 

2) 'The World Civilizations" by Edward Me Nell Burns and Philip Le 
Ralph. 

3) "A Short History of India and Pakistan from ancient times to the 
present " by G. Walter Wallbank. 

4) " A Short History of Hind Pakistan" By the Pakistan History Board. 

5) "Janatul Sind” by Moulana Shedai. 

6) "Shah-Jo-Risalo” Volume I by Dr. Gurbuxani. 

7) "A Brief History of Sindhi Language" by Dr. N.A. Baluch. 

8) "Sindhi Bolijo Bun Bunyad" by Dr. G.A. Allana. 

9) "Our Sindhi Language" by Dr. Daudpota (An article). 

10) "Sindhi Boli" by Sirajul Haq. 

I propose to treat my subject epoch-wise as under: 

EPOCH-1: Between the Paleolithic period (41250 B.C.) and the Neoli¬ 
thic period (8800 B.C.) the Cromagnon men lived in the Southern India. 
They were the ancient ancestors of the present Dravadians. They were 
short statured, flat nosed, dark complexioned and primitive. Later when 
the glaciers retreated from the Indus Valley basin towards the Himalayas 
and the climate there became bearably moderate, the wild animals moved 
northward. An appreciable number of the people too migrated to the above 
region due to the hardship of maintenance in the South. This mass move- 
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mcnt occurred round about 8000 B.C. The language which they spoke, is 
not nown, u i may be assumed to be the old Dravadian language. I am 
supported in my assumption by Professor Gankovisky, who holds that 

many mi enniums B.C. people speaking the Dravadian language used to 
live in the western India. 


These people were nomads and they used stone implements. They were 
happy in their new environments, and they made a number of discoveries 
for improvement of their implements. Some of their implements have been 
unearthed. 


EPOCH-2: Some where in 5000 B.C. a large force of tall, white skinned 

people came in massive waves from the west, possibly from Iran. They atta¬ 
cked the Dravadians in the Indus Valley and defeated them. They were 
the pioneers of the great civilization of Mohenjo-Daro. In course of time 
they built two metropolitan towns of Mohenjo Daro and Harappa along 
the river Indus. They were 400 miles apart. It is not known whether these 
towns were governed separately or jointly from Mohenjo Daro. The latter 
was possibly the best developed and the most dramatic town in the ancient 
world. As it is today, it consists of a number of irregular mounds, dominated 
towards the west by a higher mound about 70 feet tall, which site was 
possibly the citadel of the Kingdom. The general elevation of the mounds 
raises the impression that either the town had storeyed buildings or that it 
was rebuilt a number of times over again. Possibly the latter assumption may 

be more correct. 


The people of Mohenjo Daro led a very evolved civic life. They raised 
cotton and other crops. They carried on extensive trade with Iran and 
Mesopotamia and had many things in common with them. The language 
which they spoke is not definitely known, but it may be assumed to be 
the old form of Sanskrit which was then spoken in Iran. These people had 
evolved a system of writing which was pictographic. It resembled the Sume¬ 
rian cuneiform. It has, however, not been deciphered yet Though it is 
often referred to as the Sumerian or the one closely allied to it. 


It is very tragic indeed that this amazingly Urban Civilization, living 
peacefully in very well planned towns and having a cosmopolitan society, 
bustling enterprise and extensive foreign trade, and which flourished for 
about 750 years, and so rich in antiquity, perished suddenly and vanished 
swiftly and completely along with its language an cu 

The cause of its destruction has so far baffled all research. But the fact 
ine cause ot us 065 found huddled in various rooms, 

Indicated ‘thatTy had ‘all died simuluneou.y and ^here seemed no sur¬ 
vivor left to bury or cremate the corpses. Their massacre by an enemy 
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action or liquidation through a Divine disaster can not be ruled out. The 
civilization had taken deep roots in 3250 B.C. It reached its peak in 2800- 
2500 B.C. It perished by 2500 B.C. 





\ (is. t / 


(The confidants of the breeze know that inspite of autumn the fragrance 
of Jasmin is still there). 


It is pertinent to state here that when I said Iran I meant the old Iranian 
plateau comprising the present Iran, Afghanistan and the southern Russia. 
Some historians have confounded it with Turan or Tartary. The invaders 
from this plateau generally entered India through the Khaiber Pass and 
sometimes through the Bolan Pass too. 

It may also be interesting to know that another massive band of people 
from the same region travelled northwards and conquered Mesopotemia 
about 300 years later. They were the pioneers of the Sumerian civilization 
there. No wonder, therefore, that according to Sir John Marshal the seals 
and the system of writing at Mohenjo Daro and even its culture were similar 
to those of the Sumerians in the Tigris-Euphrates basin.' 

EPOCH-3: In the meantime glaciers had retreated towards the Himalyas 

in the Ganges basin too, and the same dark faced, short statu red persons 
moved there from the southern India. They found plenty of forest game and 
they settled down there. They improved their implements and in the course 

of time they developed some sort of civilization too. They spoke the Drava- 
dian language. 


Noticing the vacuum in the Indus Valley basin many of these Dravadians 
crossed Indus river and seeped in the present Pakistan between 2500-2000 
B.C. They took their culture and language there and soon they put up a 
respectable civilization. They were not nomads. They led an urban life They 

cointrief Sea ' W ° r * hy ShipS and they carried trade with Iran and other 


EPOCH-4: Round about 2000 B.C. another powerful force of the tall 

wetatr^ fs,“he‘ he ;d The h y 

the Sanskrit language, which means the perfect. It was allied to the Iranian, 
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Greek, English and 
trate it: 


Latin languages. The following instance would illus- 


Persian 

Pidar 


English 

Father 


Latin Greek Sanskrit 
Pater Patir Pitri 


rh .:r re uncu tured nomads. They preferred an open life to 

3,1 IH nnt rpckt* • fl S atC cont ' nue d f° r some time. But eventually they 
C0U .. Th ' n ^ ence °f the Dravadians particularly in culture and 
wors . ey gra ua y adopted the village as the basic cell of society and 

WCre ur ,^ n,ze . * The y developed a system of writing too. The epic 

age of their culture in the Indus Valley was 1000-600 B.C. During that 

perio most o t em had moved to the Harappa region and settled there. 
It was t ere that they wrote Rig Veda, wherein they praised Sind, but 
admitted to have destroyed its towns and killed most of its original inhabitants. 


By about 600 B.C. the Aryans turned their eyes eastwards across the 
river Indus. They got into the Ganges basin, and attacked and defeated 
the Dravadians there. They pursued most of them towards the southern 
India. They called India 'Arya Warta’ which meant Iris or Iran. By that 
time the Indus Valley basin had lost interest for them, possibly due to the 
relative unsafety there. Several Hindu Kingdoms however were established 
in the present Pakistan. Sanskrit had by then become a canonical language. 
It had yielded place to its off-shoot Parakrit, which meant the commoner. 
It influenced the local dialects. Parakrit as Pali influenced the then Sindhi 
language. But because of the latter’s obduracy not to abandon its affilia¬ 
tion to its parent Dravadian languages viz: Telego and Tamil, it was spite¬ 
fully called - Varchada or the unreformed. The then Sindhis were disdain¬ 
fully called Dasiyos and their women as Dasis. Pali was later adopted by the 
Buddhists as their religious language, and because of the Buddhists’ supre¬ 
macy in Sind at the time under the sovereignty of the Maurians, Pali influ¬ 
enced the Sindhi language considerably. It was due to these unsympathetic 
pressures that the Sindhi language could not make any progress. 


EPOCHS: The Iranian invasion of the Indus Valley in 520-515 B.C., 

followed by the Greek invasion in 327 B.C., had no particular influence 
on the Sindhi’s culture or language. The Jats, who were mainly the camel- 
owners in Sindh and who carried on the trade on land, and the Medes (or 
the Mohanas), who carried on trade by boats on river, had become mili¬ 
tant. Some of them, if not all, were the remnants of the Mohenjo Daro 
e P°ch. They had harassed the rear guard of Alexander’s army on their 
return journey. 

EPOCH—6: With the conquest of Sind by the Arabs in the 8th century 

the Sindhi language heaved a sigh of relief from the domination of the 
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Sanskrit and the Pali - parakrit languages. The Rai and the Brahmin Kings 
in Sindh, before the Arab conquest, had maintained the Pali’s influence. 
Due to trade connections with Arabia, the Arabic language, as told by 
Swami Dayanand, was already known and spoken in Sindh, but it had no 
significant influence on the local language. After the conquest the Arabs 
gave a culture to Sind and an independent entity to the Sindhi language. 
Notwithstanding till the 10th century Hijri or the 16th century A.D. there 
was no publication in the Sindhi language. Muhamed Raza’s “Bayanul 
Arafin” was the first important Sindhi publication in 1038 A.H. Its script 
is obsolete at present. 


The Sumras, Samos, Arghuns, Tarkhans, Moghuls, Kalhoras and the 
Talpurs, who followed the Arab conquest and ruled Sind successively, 
also treated well the Sindhi language and patronized its arts and culture, 
although the Arghuns and later Mirs maintained the Persian language as the 
official language. For nearly a millennium the Sindhi language remained in 
close contact with the Persian language and profited from it. Naskh script 
was introduced during that period. 


EPOCH-7: When the British forces conquered Sindh in 1843 A.D. the 

Sindhi language had by then reached its full stature. It used to be written 
in about 20 different scripts. Moulana Abul Hassan had introduced a new 
script based on that of the Persian and Arabic scripts. It was called after 
his name. It was adopted by all muslims and by some Hindus too. Even¬ 
tually Sir Bartle Frere, the then Chief Commissioner of Sind, officially 
approved and adopted the Sindhi Arabic script. It has remained in vogue 
since then. In the course of time the language acquired a literature richer 
than what any other language in the present Pakistan then had The ferti¬ 
lity of its vocabulary may be guaged from the fact that Shah Abdul Latif 
the poet of the 18th century A.O. used 18 synonyms for 'camel ', 16 for 
brave, 13 for boat, 11 for 'arrow', 8 for ‘mother’ and 7 for 'crow'. Through 
hrs R'salo he has established not only the richness of the language but also 
its polished, literary and lyrical nature. The foreign conquerers marked its 
comprehensive alphabet and its capacious and elaborate vocabulary and 
they fully appreciated its worth. They also became conscious of its past 
sad experiences. Very considerately they removed all its stains and angu- 

for iht a rh d f , er , f ° r H a W ?"' ta !'° red new out m - Th «y gave it a grammar 
for the the first time and replaced its Devanagiri script by the Arabic script. 

With the separation of Sind from Bombay Presidency they gave the lan¬ 
guage the provincial status. That concludes the hectic history of this impor- 
tant language. r 


The above resume shows that - 

a) the Sindhi language is the oldest language in Pakistan. 

b) it originated as one of the Dravadian languages in India, possibly 
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c) 


d) 


e) 


as Tarml or Telego, with which it still has some affinity. 

The £ in the Sindhi language is called i *. C^ in the Dravadian 
languages and cot in the English language. 


it was dominated by the Sanskrit language (which was the Aryan 
language) for several millenniums and later by the Parakrit-Pali 
language for several centuries. It was enriched by both the languages, 
the Sanskrit was not the sole basis of any Indian language or even 
of the Parakrit. The latter was the product of the Sanskrit plus the 
Indian dialects. 

it was influenced by the Arabic and Persian languages for several 
centuries, and it became richer on that account. 


I beg to differ with the following views of some of the above historians: 


a) That the Sanskrit was an Indian language and that it was evolved 
from the Parakrit language. This was contradicted even by Sir Wil¬ 
liam Jones who held that the Sanskrit, Greek and Latin languages 
were of the same stock. Rev: Robert Cald-well also held that the 
original Indian languages were un-Aryan (different from Sanskrit) 
and that their grammar was identified with that of the Dravadian 
languages. 

b) That the Sindhi language is as remotely allied to the Persian language 
as to the Chinese and the Japanese languages. This statement is 
absurd on the face of it. The fact is that the Sindhi language has 
absorbed a great stock of the Persian words, possibly equivalent to 
about 5 to 10 p.c. of its vocabulary. On the other hand, to my 
knowledge atleast, it has not taken over one single Chinese or Japa¬ 
nese word. The absorption of words primarily depends on the 
contact of two languages, and the Sindhi language had no contact 
with either of these two languages. 

c) That the Sindhi language was the daughter of the Sanskrit language 
or that it was the latter’s grand daughter, or its sister, being from 
the same stock, or worse still that it was the latter’s mother. The 
very fact that the Sanskrit language was of the foreign origin and of 
the same age as the Indian Dravadian languages, discredits the above 

relationships. 

It is worthwhile that we should know the following factors in the history 


anguage: , « 

It does not travel automatically from one place to another. 

It generally owes its introduction in a new place to conquest, mass 

migration or trade and economics. 

It may recede or lose its influence due to the withdrawal of any of 
the above factors. 
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iv) The local language is not snuffed out under influence of the new 
language. Generally it absorbs some of the latter s proverbs and 
words and gets enriched to that extent. 

v) The local inhabitants, even under maximum pressure, always strug¬ 
gle for survival of their language. The case becomes different when 
its speaking population is completely wiped out due to a disaster 
as at Mohenjo-Daro. 

vi) Two or more languages can not be blended arbitrarily to evolve a 
new language, nor can a language be made to order. 

vii) The language of a place should not be treated lightly. It plays an 
important role in the cultural heritage of society. One can not 
understand a place and its culture without understanding its language 
and its progressive history. 
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APPENDIX 4 


A pen portrait of the Prophet of Islam conforming to the Quranic verses 
and the traditions as presented in the Shah Jo Risalo. 


Perhaps these bits draw up your profile. Hence I have concentrated the 
stray bits of my heart. 




* 


UT 

(Sur Sorath) 

(b) the Prophet was a Hashimite. 


(1) "Your name is Ahmad" 
(a) (Hadis-e-Qudusi). 


o> 


(a) 


(b) 


(Tradition) 


(Sur Bilawal) 



(c) All apostles shall stand under (c) 

the banner of the Prophet of • 

Islam on the day of . * t . 

Judgement. T 

(Tradition) 



(Sur Hussaini) 

(2) "According to Hazrat Uns the f 
(a) Prophet was more handsome, 
brave and liberal than all 
others. 

(Bukhari and Muslim) e, . . . ^ \ v i 

iU-Vv -^ 

* ** (Sur Mumal Rano) 




( 2 ) 

(a) 
and 

(b) 


(Sur Barvo Sindhi) 
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(b) According to Hazrat Abu 
Hurera the Prophet was more 
handsome than others. His face 
used to sparkle like sun. 


(Madarij Nubuwat) 


Lo A 

(k) 

(Sur Sarang) 



j\ 

(Sur Hussaini) 

N i 14 

(Sur Hussaini) 

< ity-eo)s %! &4- 


(c) According to Hazrat I bn Ali 
Hala the face of the Prophet 
was more radiant than the full 
moon. 

(Jamal-i-Habib) 


(c) 


(Sur Khumbhat) 



,.. (Sur Surirag) 

(d) The pupils of the Prophet’s eyes were 

black but they were surrounded by spark- 

ling redness.. ^ ^ ^ $ 

(Tradition). “ Y y 

(Sur Barvo Sindhi) 


(d) 



(3) Allah had given an awe- (Sur Dahar) 

(a) inspiring personality to the • \_\ „ *-f 

Prophet. His step was quick, 'S?* c ijJ J 

elastic and firm. * / J \ s 

(Shamail Tirmizi) (SurBilawal) 
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(5) 


(b) His gait was remarkably 'i . - / 

dignified and impressive. * v—( b ) 

(Tradition) ’ (SurDesi) 

(4) According to Hazrat Uns the Prophet’s 
hair were slightly curled and they 

reached his ears. They were soft. (S ur Sasui Abri) 

(Shamail Tirmizi) 

(5) The Prophet’s beard was thick 
and full and it covered his breast. 

(Shamail Tirmizi) (SurDesi) 

(6) 

A QH*T&T 

(Sur Purab) 

- y * •£* 

* " • r 

/.. . _ .. Sur Ramkali 

(NasharTayab) 

(Sur Desi) 

(Sur HussainiJ 

(7) a. The fingers of the Prophet JLSaJ (7) a - * 

were proportionately long y 


(6) The Prophet had the fragrance 
of amber. Whoso shook hands 
with him, he got the fragrance 
from him. 


and nimble 
(Shamail Tirmizi) 

(7) b. The Prophet’s feet were 
mascular and slightly fleshy 

(Shamail Tirmizi) 


(Sur Hussaini) 


o&'A '*>* 


87 


Scanned with CamScanner 


(8) The Prophet used some 
sandal sort of foot-wear 
with double laces. 
(Mishqat) 


(Sur Kohyari) 




(8-a) The Prophet sometimes put 
on black leather stockings. 
(Shamail Tirmizi) 

(9) The Prophet used to apply 
antimony to his eyes. 

(Shamail Tirmizi) 


Sur Bilawal) 


( 10 ) 


( 11 ) 


( 12 ) 


His nose was aquiline, and 
inclined to be high. 
(Shamail Tirmizi) 


JaJ 

(Sur Samoondi) 


(8-a) 

(9) 

and 

( 10 ) 


(Sur Marvi) 


“O You who wear a mantle 
(1, Muddassir) 

The Prophet sometimes wrapped 
himself in a green blanket. 

(Zad ul Maud) 

oteul jj. 

The Prophet took milk (12) 

and he offered it liberally (Sur Marvi) 

to his guests. 

(Bokhari) 


(i3) 


(13) General ly the Prophet kept 

silent. When it was necessary to 
speak, he spoke softly and • 3^ CJ) ^ 3) 

to the point - neither too much tt* . 

nor too little. 
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(Nashar al Tayab) 


(14)a. The Prophet never looked any 
body in the face. 


(Sur Mumal Rano) 


(Sur Suhni) 
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(15) 

(a) 


b. When he felt happy he used to 
close his eyes due to modesty. 

15. The Prophet did not lose temper. 

8 ave Publicity (Sur BarvoSindhi) 

to a person s faults. He never tried to 

reproach a person. 

(Sur Dahar) 

16. The Prophet never sobbed or (16) 

cried. His syes just filled with 

tears, which sometimes trickled (Sur Mumal Rano) 

down his cheeks. 

(17) 

(Sur Suri Rag) 

-»i n v n 

(18) 

(Sur Leela Chanesar) 


(17) "(O Prophet!) you never 

return evil for evil”. 

(Hadis Qudusi) 



Mai 


(19) 


(18) The Prophet was universally 
addressed as ‘Amin’. This 
included the infidels 
as well. 

(Tradition). 

(19) The Prophet’s patience 
and forbearance were some 
of his finest attributes. Due to 
them a learned Jew, Zaid bin 
Shunna had embraced Islam 
(Madarij Nubuwat) 

(20) The Prophet used to be in the ^ jf ^ (20) 

rear of a party to pick up and * S** 

help the weak and tired (Sur Hussaini) 

Persons. '1 ^ 

(Shamail Tirmizi) *»'*-*~*}± 
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• uy', >_liU 


(21)a. 

(Sur Barvo Sindhi) 


(21 )a. “You surely do possess high 
moral excellences”. 

(4, Al-Qalam) 

b. “Verily in the Prophet of Allah you 

have an excellent model”. (Sur Bilawal) 

(21, Al-Ahzab) 

(22) . Verily it was a favour of «<^T ^(5 | ( 22 ) 

Allah (to the Meccans) that . tfSwJU 

He appointed one from amongst w - 

them as His apostle. (Sur Bilawal) 

(134, Al-lmran) 

mmg / ^ 

• I t W>^ juo >> 

(23) “And we have sent you not but (23) 

as a mercy for all people”. (Sur Khambhat) 

(107, Al-Anbiya) 

<£-v 

(24) We have sent you as the Prophet ** ( 24 ) 

for the mankind. (Sur Bilawal) 

(79, Al-Nisa) 

e>Vr* o oy o U 

(Sur Kalyan) * (24)b. 

(25) 


(25 )a. The sleep of the persons with 
Divine knowledge is prayer. 

b. Sleep of a gnostic is prayer 

c. The Prophet once slept for a 
short while and then got up. 
He offered prayers without 
performing ablution, saying 
that he was mentally awake 
and his mind was conscious. 
(Traditions). 
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APPENDIX 5a 


NOTE ON REPENTANCE (or TOUBA) 

VIDE VAI NO.2, CHAPTER -III OF SUR AASA) 

1 ) “Toubah” is an Arabic word. It means “to return”. When a sinner 
repents, it means that he has returned from sinfulness to rectitude, to the 
dictates of conscience and to the way of Allah. It implies fear of Allah and 
revertion to Him after forgetting Him. “And those who repent and do good 
deeds; indeed turn to Allah, to whom repentance is due.” (71, Al-Furqan). 
Repentance is the first stage for a seeker to his goal. The Quran directs all 
believers to express repentance. 

2. Since the institution of ‘Touba’ is of great importance and is contem¬ 
poraneous with the history of mankind (it was Hazrat Adam who was the 
first penitent for his lapse), I consider it necessary to reproduce below a 
few relevant orders and other facts for the guidance of readers:- 


Quranic Orders: 

O you who believe! Offer repentance to Allah, a sincere repentance. 

(8, Al-Tahrim). 

With Allah is (acceptable the repentance of those who do evil in igno¬ 
rance and then repent soon afterwards. Allah will indeed relent to 
them, and Allah is the Knowing, the Wise! (17, Al-Nisa). 

Say "O My bondmen who have committed excesses against their souls! 
Despair not of the mercy of Allah; Surely Allah forgives all sins. Verily 
He is the Forgiving, the Merciful"! (53, Al-Zumar). 


TRADITIONS: Allah accepts repentance till the time when the prospec¬ 

tive penitent gets into the throes of death. 

3) To be immune from sins is the privilege of angels. To persist in sins is 
the'misfortune of Satan and his followers. To commit a sin and to repent 
of it is the lot of human-beings in general. The fact is that they are born 
weak and irresolute. Both these characteristics are compatible with mis¬ 
takes. "To err is human” is a popular maxim. It is quite natural that wh le 
exercising their restricted will they founder and make mistakes. Accordingly 

persons of all grades offer repentance: . 

a) The sinners offer repentance because they have sinned. 
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b) The moderately evolved persons offer repentance, feeling that they 
have not served Allah as He deserved. 

c) The highly evolved persons offer repentance as an expiation fo r 
having felt that they had maintained their individuality or entity 
in this world. 



(Saadi) 


j\£LS\ Ulijb 


4) Why is Repentance delayed? 

Repentance is generally delayed due,to the following reasons: 

a) A sinner feels relatively secure from punishment for the sin, because 
often times it is not quickly awarded. 

b) There is some pleasure in sinfulness and its repetition. 

c) There is a general mentality favouring procrastination of 'Toubah', 
particularly because death is not considered well at hand. 

d) There is a notion that repentance may mean exposure of sin, which 
few persons would desire. 

e) There is a lack of belief in the account-taking on the Day of Judge¬ 
ment in certain sections of mankind, and that gives them a feeling 
of safety. 

f) The imbeciles expect that Allah is so compassionate, that He would 
forgive their sins automatically. 

5) Effect of Toubah: 

And it is He who accepts repentance from His bondmen and forgives 

sins. And He knows what you do. (25, Al-Shura). 

Except those who repent and believe and do good deeds) for as to 

those Allah will change their evil deeds into good deeds. 


(70, Al-Furqan). 


Allah may remove the evil (consequences) of your deeds (due to your 
repentance), and admit you to Paradise. (8, Al-Tahrim). 

TRADITION 

a) Toubah acts as a soap, and washes off sins. 

b) He who has repented sincerely has, as if, not committed the sin. 


(Khayam) 
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(Come back (to Me) despite whatever you have done. It makes no difference 
whether you are an infidel, a rake or an idol worshipper. My court is not 
the place for despair. Even if you have violated repentance a hundred times, 
come back to Me.) 


6 ) Shah Abdul Latif has evinced great anxiety about very early expression 
of repentance. According to him death is imminent, and therefore repen¬ 
tance should not be delayed. His admonition is based on the fact that the 
man is the master of today only. Yesterday is gone and the morrow is 
uncertain. It may not come for him. Hence he should think of today only 
and immediately make amends for his past lapses. A quick and sincere 
repentance is appreciated by Allah. 

(Shah) 

There, is no particular season far death. Hence quickly offer repentance. 
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APPENDIX 5b 


A SHORT NOTE OF RUH OR THE SOUL 


“What is the Ruh”? This was the question put as a test, to the Prophet 
of Islam by the Meccan infidels. It was suggested to them by the Madinian 

jews. The following verse (No. 85, Bani Israel) was revealed to the Prophet 
for answer: 

And they ask you about the soul. Say: “the soul is by the command 
of my Lord, and of knowledge you have been given a little only”. 


There have been different opinions about the soul. Some have con¬ 
sidered it as a part of the human body and co-existensive with it. Some have 
considered it as a separate entity but having limbs on the pattern of the 
human body. They seem to have based their opinion on the fact that the 
soul, like the body, would be punished after death of the body and it would 
feel the pain through its limbs. Some persons thought that the soul waseo- 
existensive with Allah. According to them Allah, the soul and the matter were 
all eternal. Some repudiated the creation of the soul and believed in its 
pre-existence. Obviously they ignored the fact that there can not be two 
Absolutes. Some identified it with the ‘nafs’ which permeates the entire 
human system and influences its actions. Thus there were several schools 
of thought m respect of the soul, each holding fast to its own views. Most 
of these conceptions were the product of the Greek philosophy ' 


Since the question was baffling and the earlier Prophets, when asked 

undeLund^c # had f . merely “ ,d that ^estioneer had not the capacity to 
understand its significance. The jews at Madina had suggested it to the 

BanMl^ h h , , PUt * ** Prophet * Allah ™aled the verse No. 85, 
Bam Israel, which stated piecemeal as under. 


Wil| T o^mni S „H y .‘h 6 , C ° mm t nd J °J Allah ' " originates in the Realm of 
that - and “ dlStm « ulshed from the Realm of nature. This implied 

a) it was not created like the other earthly objects* 

:ir the ! co - e * emal with Allah n ° r independent of Him. Had 
. b “"' t „ W0U ' d "O' h ave come into existence in the wake of 
the Divine Will; and 

c) since the knowledge of the man, though progressive, is and shall 
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remain rudimental, it was not considered competent to understand 
the exact position and import of the soul. The sphere of the un¬ 
known is infinite and to know it properly the man should have 
infinite knowledge, which is not vouchsafed to him. Accordingly 
further amplification of the Quranic verse was not made. 

As a lay man’s effort to know what the soul could be: 

a) we may just compare it to the electric current which, when released, 
enlivens the object concerned, and when it is withdrawn, it deadens 
it; 

b) we may refer to the Quranic verse that Allah infused from His 
spirit into the clay mould of Adam and then consider the soul to be 
an extraneous stuff of the finest quality which could be breathed 
into the human body. There is a tradition that when the embryo 
is about 4 months old, an angel breathes the soul into it and it gets 
life. 

c) it is not a part of the body, nor co-existensive with it. It returns to 
Allah after death of the body. 

'Allah knows best; We may take refuge in the following verse of 
Moulana Roomi: 

•Vi--# 

Since the soul is hidden behind the 'order of Allah 1 every illustration, 
that I may quote, may be rejected on that account. 

Ruh is king of the body. It uses its services. Even independently it meets 
anger, pleasure, sorrow, patience. A king can understand the working of a 
kingdom administered by another king similarly the soul can understand 
Allah and his administration of the universw, noting from nafs. (Imam 
Ghazali) Unlike the nafs it has no stages or grades. Whether it is effective 
against the nafs or not, it is still known as Ruh. Its success, however, depends 
on its victory over the nafs. 

Then there came after them their successors who neglected prayers 

and followed evil desires (carasacting). Accordingly they would meet 
with destruction. (59, Maryam). 
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APPENDIX 5c 


A BRIEF NOTE ON ‘NAFS’ (SUR GHATU) 

In fact the ‘nafs* impells (the man) to evil except him on whom my 
Lord has mercy. (53, Yusuf). 

1. Nothing can exist satisfactorily without a strong centre. A stream of 
water illustrate it well. If it ceases to have a strong and efficient current, it 
will turn into a pool and its water will soon stagnate and turn green. Allah 
has given the central position in a human body to the heart. By the latter 
I do not mean the human organ bearing that name. I mean the mind which 
is imperceptible. It is the citadil of the soul. 

2. The human system is composed of the body and the soul. The body is 
created and is mortal and perishable. The soul is from the realm of com¬ 
mand. Possibly it is from the essence of angels hay, of Allah. Any way it is 
definitely not a physical limb of the human body like an arm. At the time of 
death the human body dies and disintegrates. The soul does not die. It 
‘returns’ to Allah. 

3. The human body may be likened to the frame of a bulb with the elec¬ 
tric arrangement in it. The soul is the electric current in it. So long the 
bulb does not get defective, it works well and supplies light. The coordina¬ 
tion between the bulb and the electric current is effectively maintained. 
Similarly if the body and soul work in unison, very good results are achieved. 

4. Allah’s ways are inscrutable. He created the man in the best of forms. 
He also provided arrangement in his body for protection against spiritual 
deterioration. In that connection He implanted the soul in it as its sover¬ 
eign. The body is subservient to it, and conventionally it is to receive orders 

from it. If the liaison is maintained satisfactorily, the man will be spiritually 
healthy. K 

5. In addition Allah provided intelligence and reason to the man as a minis¬ 
ter to the soul to help him in the discrimination of the right from the wrong. 
But before he was gifted with it, desires were created in him soon after his 
birth. As ill luck would have it, the power to use reason takes time to deve- 
lope in a man. In the meantime the desires have a free play and they influence 
and dominate the human mind. The seniority which they thus enjoy is 
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responsible for most of the man’s predicaments. These desires constitute 


( tho c/m l . , -i"an,LMiugcru,y iwo opposite ium.cs 

0 . , T . an 1 e na ^ would be working simultaneously in a human 
min . e one wou d be aided by the Divine guidance and the other by the 
passions, avarice, material affiliations and Satan’s abetment respectively, 
t was apparent y in this back ground that the Prophet was pleased to 
o serve at e was indeed a wise man who controlled his nafs and per¬ 
formed righteous deeds. On the other hand he who followed the evil dic¬ 
tates o is nafs, was without doubt an indiscreet person”. The Quran 


, . , — — w w , IVI I • VVt M V I ■ ■ • • I IV 

says in this connection: 

Then there came after them their successors who neglected prayers 
and followed evil desires. Accordingly they will meet with destruction. 


(59, Maryam). 



(Roomi) 


In you dwell Mossa and Firaon. It would be better if these two enemies 
always fly at each other. 

6 . The man has three distinct stages in the spiritual and physical health 
respectively. They are: Faith, Hypocrisy, and Disbelief in the spiritual 
health and life, illness and death in the physical health. 

Similarly the nafs which influences the man on the spiritual side has 
three stages: Ammarah or the refractors, Lawamah or the rebuking, and 
Mutamain or the obedient. 

The Lawamah stage is connected at the bottom with the ammarah 
stage and at the top with the mutmains stage. It holds the balance of evolu¬ 
tion. The heart of the man has not only all faculties of his body in minia¬ 
ture, bu: it has the traits of a highly polished steel. According to a tradition: 
"Allah had expressed that nothing can encompass Him, neither the sky nor 
the earth, but that the true believers’s heart is capable of encompassing 
Him”. If the heart is maintained unsoiled, it will definitely succeed in 
receiving a manifestation of Allah. But it is highly susceptible to foreign 
influences, I mean to those of the soul and the nafs respectively. If the nafs 
gets upper hand with the soul, the main goes down the level of a beast. In 
such a case the nafs is known as “ammarah”. According to a tradition the 
ammarah nafs acts as a veil between Allah and the man concerned. But if 
there is some reformation and the soul regains some of its authority, the 
man will rue his sin whenever he commits it. In that case the nafs is known 
as the “Lawamah”. If the reformation is sedulously maintained and the 


97 


Scanned with CamScanner 


sinfulness is totally eschewed, the man attains to the height of his evolution 
and the soul's mastery is fully establshed. In that case the nafs is known 
as ‘mutamain’. 



It is better to halter him. If you let him loose, he would be refractory. 
(Shah) 

7. The process of subduing and controlling the ‘nafs’ is more difficult than 
defeating a human enemy. And that is quite natural, because the very 
spiritual survival of the man is at stake. The Prophet was pleased to refer 
to it as or the more onerous struggle. It requires higher piety, 

fuller self-abnegation and complete abstinence from sinfulness. Shah Abdul 
Latif has aptly used the simile of the whale for it in Sur Ghatu because it 
eats up the man spiritually. 



(Roomi) 


If you seek to know about the picture of the -Nafs’ read the story of Hell 
with its seven doors. Each moment it adopts a new stratagem and by each 
such stratagem it drowns hundreds of Firaons alongwith their followers. 
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APPENDIX 6 

STATEMENT OF STATISTICS 


S.No. 

Name of Sur 

Number of 

Verses Vab 

1. 

Kalyan 

57 

3 

2. 

Yaman Kalyan 

202 

9 

3. 

Pirbhati 

33 

2 

4. 

Asa 

131 

7 

5. 

Bervo Sindhi 

51 

4 

6. 

Kapaiti 

33 

1 

7. 

Dahar 

125 

4 

8. 

Ripp 

47 

3 

9. 

Karyal 

43 

2 

10. 

Bilawal 

80 

4 

11. 

Sarang 

78 

4 

12. 

Khambhat 

77 

6 

13. 

Surirag 

107 

7 

14. 

Samoondi 

79 

8 

15. 

Poorab 

45 

2 

16. 

Ramkali 

229 

10 

17. 

Khahori 

60 

4 

18. 

Kedaro 

75 

6 

19. 

Suhni 

225 

15 

20. 

Sasui Abri 

181 

21 

21. 

Mazur) 

113 

7 

22. 

Desl 

117 

11 

23. 

Kohyari 

81 

8 

24. 

Hussain) 

243 

17 

25. 

Marvi 

244 

12 

26. 

Leela Chanesar 

54 

3 

27. 

Kamode 

29 

2 

28. 

So rath 

64 

4 

29. 

Mumal Rano 

144 

9 

30. 

Ghatu 

17 

1 


3038 195 


Number of Quranic Number of 
verses A traditions extraneous 
poems 


Number of No. of ver- 

new ses whose 

_ order has 

Verses Vais been chan¬ 

ged 


47 

47 

39 

71 

5 

_ 

3 

17 

13 

6 

2 

20 

48 

73 

17 

1 

17 

12 

17 

12 

1 

15 

7 

11 

— 

— 

3 

14 

14 

11 

— 

94 

9 

12 

— 

1 

— 

13 

6 

5 

— 

2 

25 

17 

' 7 

- 

17 

29 

12 

6 

- 

— 

9 

21+1 

1 

— 

— 

46 

17 

8 

— 

— 

3+3 

6 

— 

— 

46 

7 

5 

6 

— 

12 

36 

34 

32 

— 

6 

9 

14 

5 

— 

— 

14 

8 

2 

— 

14 

39 

45 

5 

— 

— 

46 

55 

— 

1 

5 

24 

27 

7 

- 

3 

23 

18 

6 

— 

— 

20 

20 

7 

1 

— 

22 

32 

7 

— 

13 

36 

21 

9 

— 

17 

24 

23 

1 

- 

- 

19 

13 

— 

— 

— 

18 

19 

— 

— 

4 

32 

32 

4 

— 

4 

2 

5 

— 

— 

— 


703 701 167 7 295 
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APPENDIX 7 


GENEALOGY OF SHAH ABDUL LATIF 


Hazrat Ali 

Imam Hussain 
I 

Imam Zainul Abidin 
I 

Imam Muhamad Baqar 
i 

Imam Jaffar Sadik 
i 

Imam Musa Kazim 
I 

Sayed Jaffar the Second 

Sayed Hussain Al Akbari 
i 

Sayed Ali Jawari Shah 
i 

Sayed Ibrahim Shah 
I 

Sayed Hussain Shah 
I 

Sayed Yousuf Shah 
I 

Sayed Ali Shah 
i 

Sayed Hussain Shah 
i 

Sayed Muhamad Shah 
I 

Sayed Mir Ali Shah 
4 


(He was acesstor of Khawaja Ajmeri also). 

4 
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Sayed H>der Shah (He came to Sind, married at Hala and returned to 

Herat after about V/i years). 

Sayed Mir Ali Shah (He was born in Sind and he settled there) 

Sayed Sharafdin Shah 

I 

Sayed Jamal Muhamed Shah 

Sayed Haji Shah 

i 

Sayed Hashim Shah 

i 

Sayed Abdul Momin Shah 

I 

Sayed Lai Muhamed Shah 

i 

Sayed Abdul Karim Shah (of Bulri) 

i 

Sayed Jamal Shah 

i 

Sayed Abdul Qudus 

i 

Sayed Habib Shah 

i 

Sayed Abdul Latif Shah (of Bhit) 
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SUR KALYAN (OR THE PEACE) 
INTRODUCTION 


a) Say: He is Allah, the Unique; Allah, the Independent. He begets not, 

nor is He begotten. (1 _ 3 > Al-lkhlas) 

b) O You men! Worship your Lord who created you and those before 

you, so that you may become righteous. (21, Al-Baqarah) 

c) O you who believe! Remember Allah with much remembrance; and 

glorify Him morning and evening. (41 and 42, Al-Ahzab). 

d) You indeed are one of the apostles. (3, Yasin) 

e) You do surely possess high moral excellences. (4, Al-Qalam) 

f) And those who obey Allah and this apostle shall be among those on 

whom Allah has bestowed His blessings. (69, Al-Nisa) 

g) And it (i.e. the Quran) is a revelation from Him who created the earth 

and the high heavens. (4, Ta Ha) 

h) The truely righteous is he who believes in Allah and the Last Day and 

the angles and the Book and the Prophets. (177, Al-Baqarah) 

The above are some of the fundamental provisions of the Quran and the 

poet has referred to them and preached them in this "Sur” as the tranqui¬ 
lizers of the heart. 


2. According to Islam the basis of all life is spiritual. Hence its culture 
stresses the principle of Tauhid (Oneness of Allah). But Tauhid does not 
mean mere recitation of the prescribed Kalima, which asserts that Allah is 
Unique and Prophet Muhammad (may peace of Allah be on him!) is the apostle 
of Allah It can not however, be gain said that it is the foundation of the 
entire religious edifice and as such our full belief in its implications is sine 
qua non The sufis interpret it as non-existance of every thing else except 
Allah or that whatever exists is nothing but Allah. Their doctrine of monism 
explains it in extents. In general terms Tauhid comprehends the sum total 
of all attributes of Allah e.g. that He is the Omnipotent though Merciful that 
He is the Omniscient though forebearing and Forgiving, and that He is the 
Omnipresent and nearer to us than our jugular veins, though our eyes can 
not encompass Him. It is a matter of common sense that since none else 
has the attributes and potentialities of Allah. 

His claim to be without a peer, rival or partner and to be solely fit for 
worship is absolutely justified. Infact His frequent insistence on it in the 

Quran leaves no room for doubt or oversight. The consequents off shoots 
, , . n ar i nr p and worship none else, he shall fear none 

Z 'and he* Z loo up* none Tse for patronage in any form. In this 
c<mnect?on*cerUin °duties have been prescribed for the muslims, to wit, 
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that they shall obey all Divine Commandments, amplified whenever ne. 
cessary by the Prophet, offer prayers, give charity, observe fasts and if 
physically and financially fit, to perform the Haj. Needless to say that the 
poet has referred to them all in his own way. He has strongly advised comp, 
liance with the orders contained in the Quran and the Sharah. 


3. Since the way to Allah is difficult and tiresome, Islam has suggested 
four stages in that behalf: Shariat, Tariaqat, Maarfat and Haqiqat. 
Some persons of high calibre combine the first two stages. Shah has stres¬ 
sed the importance of Shariat but favours its combination with Tariqat to 
reach the goal earlier. He relies on the tradition - "die before your death”, 
and suggests self-«ffacement before union with Allah. According to him a 
true seeker has no value for his life and its apparently captivating affiliations. 


4 The poet strongly supports the doctrine of monism. According to it 
Allah alone exists and all else is non-existent. The Divine unity manifests 

c^ ton r Z ' ,V ' i h l* does not im P'V **!>««. entity for the 

.eat .In the .opinion of ,he monist the Creator and the created the 

Lover and the Beloved are one and the same. * 


5. It is a time honoured methodology of the Sufi nnAtc 

Allah as the Beloved. He is the male and they as His I™ gene [ al t0 treat 

Shah too has adopted the same method in his Ri« o *, 

comment, he has employed some unorthodox sim’il ’t Ka ‘ yan ' under 

The ironsmith , butcher, cup-beaker and the physician , f °' Beloved 

pnysician are some of them. 


6 . Allah is very gracious to His seekers. He first rem 
and in that connection, if necessary, He takes drastic °I* S th . eir im P urities > 
strokes or the surgeon’s operation or the application^f? n like th © smith’s 
bed-stead, popularly known as a gibbet. If He finds th ances of a kj,,in 8 
comes to his relief like a Physician and even soothes h’ 6 rest * ess f He 
fulls of Divine wine. Eventually there is manifestatio^ * means of CU P* 
climax of assimilation in Him. That is how the quest of a A,lah » with the 

Seeker is rewarded. 


7. On the whole and inspite of His having the most e* 
attributes the Beloved is often times referred to on the r- , 1 nam <* and 

ing, coquetist and capricious. Prestinely He was a hidden ,sa ° *s command- 
to publicise Himself to be known, glorified, obeyed and V *? d He banted 
sively by the human beings. It is however, fortunate that u* ' lpped exc, u- 
apparently hard, are blended with extreme mercy and h* teStS ’ th °ufr 
inestimably great. He even stoops to conquer when He fj n !! re>Var ds are 
and steadfast seeker in real hardship. Then He graciously * *^ is Patient 
necessary relief and leads him to Himself by His light. The fol| g VeS him the 
couplet is relevant. It conforms to the above picture. It may wl^' n * Per sian 
as the gist of the Sur. treated 
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* <3 Lev y 



I asked: “For whom are you meant with all this beauty?” He said:* For 
Myself, as I am Matchless. 1 am the Lover, the Love and the Beloved. The 
Mirror, the Beauty and the Reflection”. 

i 

8 . The first stanza of verse. No. 4 of chapter 2 of the Sur reads as under: 

iS^S=>S-~> 

The annotators in general have connected the word c si\ wi ‘ h 

^ and interpreted the stanza as under: 

‘The perpendicular scaffold beckons lovers”. 

It is however noteworthy that during the days of the poet, as is obvious 
from some of his other verses, a cot-like deadly bed stead fitted with daggers, 
spikes and lancets was in vogue, and the victims used to be thrown on it 
and immolated. It would therefore be arbitrary and incorrect to visualize 
the present day vertical scaffold for this verse. In my opinion the word 

^ ^ g 0es w jth ^ * ~ % \_c . In that case the stanza would be translated 

as under: 


'The scaffold beckons the standing or the impatient lovers”. 

9 . I have also amended the body of the text in the following verses: 

No. 8 of chapter 1, 

No. 7,11,17 and 23 of chapter 2. 

No. 18 of chapter 3. 

10. The sur has 3 chapters and 3 Vais, all dealing with Allah’s unity in 
main. It is an off shoot of the Indian melody Dipak. It is sung after sun¬ 
set and at dawn. The poet has done well to commence the Risalo with 
this sur as Kalyan means peace of mind and it can be achieved by the remem¬ 
brance of Allah. 
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11. Since the Prophet of Islam and his four companions have been 
tioned in the Sur, I have attached their life sketches and the linked gen•J* 0 ' 
separately. 


No. of verses 
in the Sur 


STATISTICS 

No. of Vais No. of Quranic No. of ext^ 

verses and eous verses 

traditions 
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A BRIEF CHRONOLOGICAL LIFE SKETCH OF PROPHET 

) _ _JU 

I; 

0 Ghalib! I have left the praise of the"Prophet to the Holy Allah because 

He alone knows his proper status 

BIRTH AND NAME: The Prophet was born on Monday morning in Rabiul 
Awal in 570 A.D. about 40 days after the “Occurrence of the Elephant”. 

His mother’s name was Hazrat Bibi Amina daughter of Wahab. His foster 
mother’s name was Bibi Halima. 

The Torat refers to the Prophet as Ahmad,Zahuk and Kital. The Injil 
refers to him as Hamid and Faruq lita. On the Sky he bore the name of 
Ahmad and Muhammad and on earth he has 99 names including Muham¬ 
mad. (Prince Dara Shikoh). 

SPECIAL TRAITS: The Prophet never spoke a lie. He never took sides and 
clashed with others. His decisions were always fair and impartial. He 
was called Al-Amin (i.e. trust-worthy) by common consent. He never 
worshipped idols. He never took any intoxicant. He never gambled. 
He had no particular liking for wealth. He was not fond of fights. Infact 
he had not joined any war upto the age of 54 years. 

MIRACLES: His greatest miracle, a redoubtable challenge to his detractors, 
is the Quran and its inimitability and unassailed purity. His another 
miracle is his undeniable success in his mission visavis the earlier Pro¬ 
phets, who could achieve partial success only. One of his physical mira¬ 
cles, the cleavage of the moon, has been alluded to in the Quran. It is 
said that the miracles performed by the Prophet may number 1000. 
Any way they exceed the number of miracles performed by any of 
his predecessors. 

IMPORTANT OCCURRENCES IN THE PROPHET’S LIFE: Hazrat Ab¬ 
dullah, father of the Prophet died while the Prophet was yet unborn. He 
was a posthumous child and the only child of the parents. 


Ghalib 


MUHAMMAD (MAY ALLAH’S PEACE BE ON HIM!) 
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Bibi Halima was his foster mother for about 4 years. 

The Prophet’s mother Hazrat Bibi Amina died when he was abo 
6 years old. His grand father Hazrat Abdul Mutlib, who was his guardian 
died two years later. ’ 


The Prophet married Bibi Khadija, a rich widow and a distant cousin 
when he was 25 years old and she was 40 years old. Thereafter he took 
to prayers and meditation in the not far off cave of Hira. 


With the revelation to him of Sura Al-Alaq of the Quran he was formally 
awarded the Prophethood at the age of 40 years. 

During the 5th year of the award due to severe torments and persecu¬ 
tion of the pagan Arabs, he favoured migration of 90 men and 11 women 
mushms to Abyssinia in two batches. Thereafter 40 men and women 
mushms were left in Mecca. (Moulana Moududi). 

During the 10th year of the award Abu Talib, his uncle and patron and 
father of Hazrat Ali, died. The Prophet’s wife died in the same year 
nearly two months before the death of Abu Talih Th„ d T Y ! ’ 
married Hazra, Bibi Aisha, daughter of HazratAbuBakarsfdZ 

During the 11th year of the award 6 persons from VacraK /• * 

went to Mecca. They contacted the Prophet and became mushms 

72 persons ’ respectively ‘wenTVo ° f 12 a " d 

instance of the Prophet. The Prophet had ascended 1™ at the 

which is celebrated as Shab-e-Mairaj. t0 A ah at ni 8 ht » 

During the 13th year of the award the muslims anH * .. 
migrated to Yasrab, which thereafter came to be i/ * y the Pro P het ' 
un-Nabi or the town of the Prophet. With this m' n ° Wn ^ Med ' nat * 
the muslim’s calendar year. It was officially inau*..!?!^" comm ences 
Umar, the second Khalifa. 8 ated * ater by Hazrat 


During 1 A.H. the mosque at Madina was built* the ‘a 
duced; the Kibla was changed towards the Kaaba* f Azan was intro- 
for the entire month of Ramazan; and the battle 'ant WCre ordered 
against the Meccan infidels and won. Badr Wa * fought 

The Prophet married his daughter Hazrat Fatima I ana* 

cousin Hazrat Ali. 31 Kha *un to his 

During 3 A.H. the battle of Uhud was fought against fh 

e Meccans and 
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lost due to coveteousness of most of the muslim archers for booty and 
their abandoning the position assigned to them by the Prophet. 

Liquor and gambling were forbidden. 

During 4 A.H. ablution by Tayamum, an important concession to the 
muslims, was authorized. 

During 5 A.H. the battle of the Trench occurred. It ended in frustration 
and retreat of the enemy troops. 

During 6 A.H. the treaty of Hude-i-biya was signed with the Meccans. 

During 7 A.H. the battle of Khaibar was fought with the Jews and won. 

During 8 A.H. Mecca was conquered and amnesty granted to its non- 
muslim residents including Abu Sufyan, the Commandar of the enemy 
troops, his wife Hind who had mutilated the corpse of Hazrat Hamza 
the beloved uncle of the Prophet, and her negro slave Wahshi, who had 
surreptitiously killed the latter in the battle of Uhud. In the same year 
the battle of Hunain was fought and won. 

During 9 A.H. an expedition was led to Tabuk. The Christians avoided 
the war and the muslim forces returned glorious. 

During 10 A.H. the Prophet performed Hajj and delivered his famous 
sermon on the hill of Arafat (the mountain of mercy). 

In the same year on 12th Rabiul Awal, the Prophet died at the age of 
63 years. He was buried in the same chamber where he had lived and 
breathed his last. May his soul remain in peace in “Wasila” heaven! 
He was survived by his daughtef Hazrat Fatima only. 

His three sons and three daughters had died earlier. 

DIVINE REGARD: Allah’s regard for the Prophet is evident from His 

following directions contained in the Quran: 

Whoso obeys the Prophet, he obeys Allah. (80, Al-Njsa) 

Whatever the Prophet commands you, accept and whatever he 
forbids you, reject . (7, Al-Hashr) 
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(Jami) 



O you who are the lord of beauty and ideal human-being! Your counte¬ 
nance is radiant and it sheds light like the moon. It is absolutely beyond 
me to praise you adequately. Hence let me remain content with the expres¬ 
sion that you rank next to Allah alone 
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GENEOLOGY OF THE PROPHET OF ISLAM 
UPTO HAZRAT IBRAHIM 


Hazrat Ibrahim 

i 

Hazrat Ismail 

I 

Hazrat Kaider 

i 

Hazrat Hamal 

4 - 

Hazrat Tabat 

4 - 

Hazrat Salaman 

4 - 

Hazrat Al-Yamsa 
4 - 

Hazrat Al-Yara 

4 - 

Hazrat Al-Yasa 

4 - 

Hazrat Ode 

4 - 

Hazrat Ow 

I 

Hazrat Adrian 

4 - 

Hazrat Saad 

4 - 

Hazrat Nizar 

I 

Hazrat Mazar 

i 

Hazrat Madraka 

4 - 

Hazrat Khazinate 

4 - 

Hazrat Kinana 

I 
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Hazrat Al-Nasr 

I 

Hazrat Malik 

I 

Hazrat Kahar 

I 

Hazrat Ghalib 
i 

Hazrat Lavi 

4 

Hazrat Kaab (Ancestor of Hazrat Umar Farooq) 
i 

Hazrat Marat (Ancestor of Hazrat 

i Abu Bakr Siddik) 

Hazrat Galab 

i 

Hazrat Kasa 

4 

Hazrat Ahd Munaf (Ancestor of Umayahs 

i including Hazrat Usman) 

Hazrat Hashim 

i 


Hazrat Abdul Muttalib 

i 

Hazrat Abdullah 


(Ancestor of 
Hazrat Ali) 


Prophet Muhammad (Salam). 
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A BRIEF NOTE ON THE FIRST FOUR 
CALIPHS OF THE PROPHET 


Hazrat Abdullah Abu Bakr Sidik Akbar son of Abi Kibaz was born 
2 Vi years after the 'occurrence of the Elephant'. He was among the 
first converts to Islam. He was an intimate and loyal friend of the Pro¬ 
phet. He was the first Caliph, and he maintained the Khilafat for 2 years 
and 3 months. His daughter Bibi Aisha was married to the Prophet. 

The Prophet had observed: "Except for the apostles the sun has 
neither risen nor set on any person better than Sidik Akbar”. 

Hazrat Umar son of Khattab Faruk Azam was born about 13 years 
after the ‘occurrence of the Elephant’. He succeeded Hazrat Sidik 
Akbar as the second Caliph. He maintained the Khilafat for 10 years 
and 8 months. Extensive conquests were made during his Khilafat. 
He was martyred by a non-muslim slave at the age of about 63 years. 

The Prophet had observed: "If any apostle had succeeded me, it 
would have been (Hazrat) Umar”. 

Hazrat Usman Zinnurain was born about 6 years after the ‘occur¬ 
rence of the Elephant. He was the third Caliph. He was married to two 
daughters of the Prophet in succession. He maintained the Khilafat for 
about 12 years. Due to discontent in a section of the muslims he was 
martyred when he was about 88 years old by some of the revolutionaries. 

The Prophet had observed: "every Prophet had a friend. Usman is 
my friend in Paradise”. 

Hazrat Ali son of Abi Talib was the son-in-law of the Prophet and 
his protege and cousin. He was bravest of the brave and was therefore 
nom-de plumed as the ‘lion of Allah'. 

During his Khilafat there was a schism among the muslims due to 
The earlier murder of Hazrat Usman. His period of Khilafat was for 
about 4 years and 8 months. He was martyred by a Karmatian Kharigit 
at the age of 63 years. 

The Prophet had said: "Ali is for me as Harun was for (Hazrat) 
Moosa; but there shall be no Prophet after me”. 
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SUR KALYAN 


Chapter — I 


1 e {^jfc*** LUO A3 £ li 

e fc C5^b e &A^3 c wX^l3 c / J\j 
j ^ i r * ' > - " 

c>0 -^ ^ f (JT^3?* 4 £b^~ > 3- ,M> 

* ^ 03J < yO*->j£=Z ^W)U (*£✓*£» 

1. To begin with I begin in the name of Allah, the Omniscient the Sud 
reme and the Lord of the Universe; by His Divine powers He is the Omr£ 
potent since infinity He is Uncreated and Unchangeable. (He is the very 
first, before whom there was no first, and the verv l^r J* i . ^ 

sustenance. He is the Fosterer and the Compassionate PrakJ" whom ther * 
Lord! Verily all praise is due to Him. He is the Sagacious Tm 7 ' f ^ 
is all'Encompassing). It was His kindness that Allah th* knowledge 
perfected the universe by satisfying all its requirements in h Compasslonate - 
Note: I have interpreted the word 

the first word of the Risalo) and as b) “Allah*" 1 Wlth ’' ^ bemg 

' Al,ah is the very first'. 


✓ * 


Verily We have created everything proportionately 

His is the sovereignty of the skies and the earth - H A **Q amar )- 

causes death; and He has power over all things . * 6 glV ? s ant * 

He is the First and the Last and the Manifest and the «•!?’ A, ' Hadid ^ 
knows all things fully well . , en » and He 

- * (3, Al-Hadid). 

Verse contd. e KJ3*p***'+ m0m * 
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3*'j&* « 


« -»/. a\. *t Cl" 

'Oylr-L^ *o^'- , £ lt ? 


2. When Allah created and perfected the universe, He particularly created 
Prophet Muhammad, (May Allah’s blessings be on him!) and sent him to 
this world (as His apostle). He clearly included him in the Kalima-e-Touhid; 
and further declared: “I am your Lord and you are My beloved”. He perfec¬ 
ted both the worlds, and as per the Sayad, He then presented them to him 
(i.e. the Prophet). 



He was the cause of creation of the two worlds, He knows the significance 
of "Be and it became”. He presides in the spacelessness. Peace be on Muham¬ 
mad the Prophet of Islam ! 


Note: (1) The first part of the Kalima is the reality and the second part 
is the law, 

( 2 )means lord, here it may mean the apostle. 

/ / « " 

-'V * . * 

* «* 



3. After harmonizing ideally the conditions in the universe Allah manifes¬ 
ted Himself through the Prophet of Islam, the helper and the guide (to 
mankind), the scion of the illustrious tribe of Hashmites, and the leader 
of all Prophets, (who preached and glorified His Oneness and His Unique 
attributes). It fitted well with his position to be amidst his comrades in that 
auspicious mosque (at Madina). His four companions particularly were 
constantly with him: 


Allah is well pleased with them (i.e. the Prophet’s companions and fol¬ 
lowers) and they were well pleased with Him. They constitute Allah’s party. 

(22, Mujadilah). 
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Note: Allah said: “I was a hidden treasure; I sought that the treas 
of loving kindness and beauty should be revealed”. Accordm^* 
He created the ‘Vahdinayat’ and every thing has emanate fronv^ 
It is a manifestation of Ahdiyat. Both of them emanated f ro ' l ‘ 
the Prime Himself as a Tajali (or manifestation) or the Nur* 
Muhammadi. It encompasses the Pen, the Book, angles and th* 
Prophets, and as a matter of that, the entire universe. 



A *J a ^ t0 h j m ^* e ’ t0 ^ azrat Daud) “O temporal man! I was a hidden 
be revea!ed S ° U8 * ^ ^ treaSure of ,oving kindness and bounty should 


V* - "t 3 ' 

4. You should always recite and continue to r^:* .... 
without partners”. Do not forsake, much less ah h A ah is ° ne and 

Namaz. Simultaneously offer repentence repeatedl ° n ' any categor V of 
(or ignorant man!) put your self on the straight nti?" rosary * 0 naked 
of Hell may not approach you. 6 Path so tfl at the flames 

Say: Allah has guided me along the straight ro^». , 

And vie with each other (in the race) for forciv Al-Anam). 

and for the Garden, as broad as the skies and from Your Lord, 
the righteous . " d * he *»rth, prepared for 

('33, Al Imran). 

TRADITION: Namaz is the pillar of faith 

Note:(l)ln this verse Shah has exhorted adoption of 

later verse No. 10 he has referred to Tariq at m Sharlat - In the 
qat. He has very correctly given precedenc and Haqi- 

Tariqat which though essential by itself j. C to .Shariat over 
Mujadid Alf Sani, mainly a hand maiden of af Said b V Hazrat 
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Shariat consists of knowledge, faith and sincerity of devotion; 
and the other three methods complete its last ingredient and 
are complimentary to it in that connection. 








Everything, which is rejected by Shariat, is forbidden. 

Note: (1) Under verse No. 10, post should be read simultaneously. 

(2) In Islam the way of salvation lies in faith and righteous deeds. 

The idea of salvation by atonement, as in the Christian sense, 

is no where found in the Quran. 

7 ^ jtf 

•T x V ^ 


5. So long you affirm the Oneness of Allah, you should sincerely and 
lovingly believe in the apostleship of Prophet Muhammad, (May b,c -» sm S* 
of Allah be on Him!). For his sake the world was created. You should 
not, under any circumstances, frostrate before any object other than Allah. 


Then I swear by your Lord that these persons shall not be true be¬ 
lievers unless they refer all their disputes to you for arbitration 

(65, Al-Nisaj. 

But Allah bears witness (to your apostleship) by what He has sent 
down to you (i.e. The Quran) . I 164 > Al-Nisa) 


There is no doubt that the fundamental urge of human consciousness 
is to love the Creator and. no body else. But a love ^aiways a system of 
loves- we love every object that brings us nearer to the Beloved. The love 
. ’ . . Jj inHicoensiblc condition for the birth and growth of the 

pfsrsr srs - - <—■bsssss 

to our love for the Prophet . ' 

e<J!a-£ cyf* 

y _) j \ Zi 1 t (£P t^**^-* 

K . j *-i. faith in The Oneness of Allah, they also hear- 

% SZ «"» 
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ings be on him!) for whose sake the universe was created. No such b e ii eve| 
would be pushed to an unfavourable landing place (i.e. sent to Hell). 

Hell). 


And who believes in what has been sent down to you and what has 
been sent down before you, and you are convinced of the Hereafter 
such believers steered safely to their goal . (4, Al-Baqarah). 





(Saadi) 


O Saadi! it is impossible for any person to proceed along the straight path 
without following the Prophet 

7. Whoso faithfully admitted the Oneness of Allah, they also accepted the 
apostleship of Prophet Muhammad (May blessings of Allah be on him') 
with their mind and tongue. They are always prominent in the execution 
of Allah’s orders. Such person, shall not miss the proper ferry 

Verily you are (one) of the apostles . 

Hence believe in Allah and His Apostle, the un.Ut * 1 A AI '’ Ba< 1 arah) - 

believes in Allah and His discourses; and follow him rop ^ et * w ^° 
guided well ,l0 "h.m so that you may be 

(158, Al-Aaraf). 

Note. Mere belief in the Oneness of Allah and th 

Prophet is not enough. A believer must a f r 6 apost l es bip of the 

tlrm the same vocally 


Prophet 
i.e. by tongue. 


\ 

W 


Sarmad of Delhi used to utter M . 

order of Emperor Aurangzeb he was asked ^ '^* 1en under the 
Kalima, he declined, saying that for the t’ l ° UttCr 
concerned with the fact that there was no All ^ 6 ^ e ' n ^ was 
fore, tried for disbelief and executed publi C | V F •^ e . Was> tflerc ' 
by non-inclusion of the latter part in the Kal- a * th ls ne 8 at i vc(i 
reality and the law. Irna > which is the 
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UjI 




(A^.) c \-ZS=l~J> (^V£=l*a 
" \r^ a Cf —^ I « Jo— V-^> 


8. Those persons who had the (Divine) knowledge and who recognized the 
Oneness of Allah and the apostleship of the Prophet, became one with Allah 
even in this world. Such inestimable persons went straight to good ferries 
without being drifted to wrong places, (i.e. they were not misled by Satan). 
These inestimable friends (of Allah) were elevated to higher stations from 
the very start. 


Tell them; if you love Allah, you should follow me, and then Allah 
will love you and He will forgive all your sins . (31, Al-lmran) 


Note: I have rewritten 



j \as per the Bulri, Bombay 

and Mir’s editions respectively in this verse and the next one. 



9. At the precreation stage Allah made him/them as embodiment of light. 
These truthfuls have no fear of interrogation on the Day of Judgement nor 
remorse at what they left behind in this world. Infact Allah had decreed their 
elevation before the world was created. 

Note: This verse applies more fittingly to the Prophet. But its applica¬ 
tion to the friends of Allah also can not be ruled out. 


0 Prophet! We have truely sent you.as a lamp that gives bright 

light . (46, 47, Al-Ahzab). 

They are the believers-in-truth. For them are (different) grades with 
their Lord . (2, Anfal). 

Behold! The friends of Allah shall certainly have no fear nor shall 
they grieve . (62, Yunus). 


Verse contd. 



c<jryjp» 



'AW-* 
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. i_Xkl)l A**- (y*^ t ui )^ 3 uWs> 

-•**"* ** / 

10. Those seekers who fully support and ardently believe in the Oneness 
of Allah, affirm and identify themselves with the theory that there is no 
god except Allah. Their hearts are absorbed in the Reality; and thus placed, 
they practise self-abnegation. Very unobtrusively and uncommunicatively 
they visit remote places or delve deep spiritually in quest of the 
Divine knowledge. But they know no rest, nor do they settle down at a 
particular place as an evidence of inertia. Abdul Latif says: “these lovers 
cut themselves into two halves from their shoulders downwards, (i.e. they 
resort to extreme piety and austerity and are always ready to sacrifice 
their life. This results in self-abnegation.) 

U 

Note: (1) Verses No. 7 to 10 refer to^jJ^L-^lor the friends of Allah 
who are prompt in the performance~of their duties and who are 
ever ready to lay down their life for the sake of Allah. 

The verse No. 8 seems common to the Prophet and the friends 
of Allah. 

(2) Shariat means the knowledge of the Quran, tradition and 
ijma. Conformity of actions therewith is sine qua non for a 
muslim. 


Tanqat means self abnegation to the exclusion of all worldly 
desires. It aims at seeing with an inner light. 7 

Maarfat means knowledge of the Divine mysteries and secrets. 

Hakikat means knowledge: (a) about Allah that uu • 

Immunent etc. (b) about Allah’s attributes that u' S ^ atchless j 
sees everything, and (c) about Allah’s potential!** u* 
creates, fosters and attends to every creature tm'his^death 6 

The last three stages are complementary to the r 

Shariat which can not be by-passed. lrst sta 8 e °f 

\\ j&i3i 

t L*5 uLo-L—i 
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11. Whoso are deeply assimilated in the Oneness of Allah and have reached 
the state of complete self-effacement, they have fully recognized the Pro- 
phethood of Prophet Muhammad, (May Allah’s blessings be on him!), as the 
final apostle of Allah and submitted themselves totally to the orders of 
Allah and the Prophet. Thus they are de facto muslims. They have done it 
out of love. In recognition thereof Allah has absolved them of all earthly 
affiliations and impurities, more so because they are assimilated in the 
Oneness of Allah. This is what Abdul Latif says. 



(Roomi) 


He has passed from the annihilation to the abiding existence and he who 
exists in the abiding existence is not mortal. 

Note: (1) The last Prophet is the first Prophet also, as he satisfies com¬ 
pletely the requirements of all people. He is the last Prophet 
as there shall be no Prophet after him. In fact no Prophet shall 
be needed after him. Accordingly he is the Prophet of the past, 
of the present and of the future at the same time. He is the 
Prophet complete in all respects. He combines all earlier pro¬ 
phets in himself. 

(2) The person who reaches the stage of self-annihilation does 
not become a part of Allah or merge in Him. Allah is much too 
Holy for such association or absorption. The person maintains 
his individual entity, though he recedes into oblivision) 


The highest is the position of those who attend to the Divine world 
and sink themselves in its ever lasting lights and in the branches of the 
Divine gnosis (knowledge) and are sometimes referred to in the Quran 
as the 'foremost*. The Quran says: "the foremost in the race; the fore¬ 
most in the race; these are they who would be brought nigh, (vide 
verses No. 10-11 Al-Wakiah). (Imam Razi-lbn Al-lkhlaq). 

< 5 .) 

'<£*** o** 5 * * 3* {j i«* 
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12. Those seekers who are assimilated in the Oneness of Allah, very ardently 

_ A a ii.L I ♦ tho\/ rn zkQ if ■» : _ ^ ^ 


advocate that there is none except Allah. Infact they are, as if, cut into two 
on the alter of the Unity of Allah. It is only unfortunate persons, who, notic- 
ing the above conditions of the seekers, give " n thp,r r,pcirp f^r 


with Allah. 


(Iqbal) 




O Son! Learn from me the ecstacy of manifestation which lies in being 
roasted in the doctrine "there is no God 

tiJLiXSst (jfc£=» \* 5 • 

.\>2$ (S-~> L } [J~, e cl>X>-3 

^ M "■ I* ^ M 

13. These persons, particularly when they are in trance, feel uncertain 
about themselves whether they are without trunk or head and whether 
their hands, wrists and fingers have been truncated. (This is where self* 
oblivision starts). Infact those seekers who sought union with Allah, had 
to efface their entity and be non-existant first. 


to* to* } / *? ^ 

l\v“3 r x e *-* 

toft * 







14. O you deaf fellow! Did you not hear the fact that Allah is Unioue 
and without a partner? Would you still remain apathetic to the ' 
able promptings and exhortations of your soul in this connection? 
case, you shall be the sufferer on the Day of Judgement, when witnp«P< 
shall be marshalled against you (to your detriment). 


And do not set up another god along with Allah . (51-Zur' 1 

On that Day the earth shall disclose its experiences (because ** 
Lord shall order it accordingly). ( 5 ^ Al-Zilzal *) 


Today We shall apply seal to their mouths; We shall talk to their hand • 
.nri thAir fpet shall rive testimony, what they had earned S ' 

65, Al-Yasin). 
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(Hafiz) 


1 */>•>> J 


| do not know who is in my distressed heart. I am silent and he is raising 
hue and cry . 


<>(5 J5 £> 5, ^1 *3 ^r* $ * 


15. You must purchase merchandise of Oneness of Allah. Whether you 
gain or lose, you will make the future by your faith and deeds, in this 
world. This world is that of action and it paves way for your future life. 
In case you stick to your faith in the Oneness of Allah, you shall be called 
and rewarded with a cup-full of wine available in Paradise. 


Do not obey any one except Allah . 


(3, Al-Airaf). 


TRADITION: The testimony of Kalima is the key to Paradise. 

£( y V< iiir 4 ^ 

A_*- ^ 5 3 5 b)>- e 


16. He (i.e. Allah) is Unique and without a partner. It is His significant 
and unflinching claim in respect of Oneness. (That too is the basic funda¬ 
mental of faith for the muslims). Those persons who cling to their belief 
in duality or polytheism went astray without doubt. 


And Allah has ordered not to have two Gods for worship.” There is 
only one Allah for worship. Hence fear Me alone . (51, Al-Nihl) 

Tell them that Allah is the Creator of everything and He is the Unique, 
the Dominant . (16, Al-Raad). 
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17. Do not call Him (Allah) the Lover nor the Beloved. O immature r 1 ' 
Do not address Him as the Creator nor as the creature. Bun 

can only be explained alongwith the higher mysteries to those whose f 
and record are without blemish. nose f »uh 

t * 1e ,Ee Exalted and the Eulogized is a Necessary R.; 
n H,s He is the Lover of His Essence ^ ?""* 

(ImamRazi- Ibn al Akhlaq). 

self-ev^nffo^he 1 Suf!s°" 0 VnJ ,h'T ”1 ** hUma " Spirit ’ “ becam ' 
the cn„i ic but 5 t0 den V the fact of creation altogether so far« 

as the CreatoTwe'nt d hand d in W 'h h *. he | denial of cr «tion the denial of God 
•his utterance in . ° f - * 

‘ crf-> X.j cJlL;, 





An outspoken fellow was saying in the desert- 'Si.fi u ^ 
not created”. (Mm . . . Su ™ has no God, he is 

( etaphysics of Roomi by Dr. Khalifa) 


(Roomi) 


u&n 


You yourself are the bird, the prey, and the t» n v 

hair, the floor, and the balcony . ap Y °u yourself 


¥ -— 

chair, the floor, and the balcony . 
€ 


are the 


l * 

<J0L 3 \ J . 


18. The plurality has emanated from the unity The f 
originate from the Prime of everything - the Infin*? ’* that both of them 
(The creatures implying plurality have emanated from ? e Allah, 

signifies Unity. That is monism par excellence) v« i Cre * to ', which 
Transcedental Being. There is nothing outside or hLl y there ls the One 
misled in this connection. I swear by Allah that^'u* H,m - D o not be 
, 24 0,hing exists. All 
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what you hear in this connection is a mere noise and speculation, origina¬ 
ted by Him. 

4 (_ \ j* V* )I 

(Room!) 

The heavens and the elements are the limbs of the “Body of Allah”. This 
is the Unity, and all else is deception . 

• <J - - - <! r J ^ 

(Iqbal) 

you alone are the Reality in this universe; all else is a mere mirage . 

t oj*> I (/l 


(Sanai) 

0 you who have concealed your countenance but manifested yourself 
through your creatures in different forms! You have thus caught the man¬ 
kind in this play of jugglery. 

Life is but a walking shadow, a poor player, that struts and frets his hour 
on the stage. And then is heard no more. It is a table told by an idiot, full 
of sound and fury, signifying nothing. (Shakespeare, Macbeth). 

1*. Allah is the possessor of Majesty. Simultaneously He is the soie essence 
of Beauty. He Himself is the Beloved and embodiment of Beauty. He Him¬ 
self is the Pir (Guide), and simultaneously the follower also. He is His own 
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manifestation. The seeker can know all this introspectively from within his 
heart. 

oj/if >?'ifvfi? 

* *J/& <>— 

(Roomi) 

He Himself is the jug, its Maker and the requisite clay for its production. 
On the top of it, He Himself comes as its purchaser. 

e 4^*^* 'i 

* . * M ^ ‘f 

I * 

20. He is the Lover of Himself and He is the Beloved of Himself. He creates 
handsomely, and then goes for His creatures lovingly. 

Surely We have created the man in the best make (4, Al-Tin) 

■ •*' L—-t/ (yj> > Li >?. 

(Roomi) “ • * 


He viewed His own beauty and said to the evil eye: "there has not been 
nor shall there be in the universe another like Me”. 

‘■i* >* $* >* rf<f- 

■ Uf -is -r 

-• ^? y (S^ 


(Iraqi) 


f He Himself saw His own beauty, and yet blamed the blind (human) 


eyes 


Note: The beloved always has the reDermccirsno * ■ 

life. But in fact Allah is both rePerCUSS,0nS of a huma " "» ™d 


t -0)1 


5- Jf1>~ « 
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21 He 15 thls and IS that - (He is the Beginning and He is the End). He 
is the Destroyer and He is the Creator. He is the Beloved and also the very 
breath of life. He is the Enemy and simultaneously the Guide as well. 

(Roomi) J ^ 


For me your voice is that of Allah. Nay, I made a mistake. The Lover 
and the Beloved are one and can not be separated entities. 


f <J^\> ^S < 3 —> .5 S \ 


22. If you can ascertain the stark truth, void of its intricacies, you will 
find that the sound and its echo are in reality one and the same thing. 
(You feel as if you hear two distinct voices, but the echo has no substance, 
and the originator of both is the same agency.) 

Note: What is the echo? It is repetition of sound by reflexion of sound 
waves. The sound is a reality. It has existance. But the echo is 
artificial. It has no existensive. The poet possibly means that the 
real actor is Allah, and the man does not count. 



(Roomi) 


He who raises the sound is really responsible for what is heard. He is the 
sound and the other is a mere echo. 


Before the veil was lifted from me, I used to feel that I remembered You 
and thanked You. But when the light dawned on me, I realized that You 
alone were the adorer, the adoree and the adoration, all together . 

(Ibn e Arabi) 




*•’ «* j “ 3 


This universe is like a palace with a million doors and windows. Wher- 
ever I look I find Allah before me. (I find His manifestation in each one of 

His creatures). 
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Note: This verse tries to make out the following facts: 

(a) That Allah is the Ommanent and the Omnipresent. 

(b) That He manifests Himself through His creatures though their 
physical forms are diverse. 

(c) That the Unity leads to multiplicity. This is explained by the 
following illustration: 

“A mansion has a number of doors and windows. The sun’s 
light enters through these passages. But in the space between 
them the sun's light is inexistant,and on that account what 
actually is outside the mansion appears multiple inside it. 

To Allah belong the East and the West, so wheresoever you turn, 
there will be the face of Allah . (115, Al-Baqarah). 

He is with you where ever you are . (4, Al-Hadid). 

(f/j*—^ ^ W / 

(Jami) 


A beautiful face can not be concealed (or veiled). If you close a door on 
it, it will show itself from a window . 

! IDii'S* i ^-* < (/• V» i a-> w 


24. (O Allah!) Your manifestations are in millions of forms. Your essence 
is present m every human being, and yet human appearances and perfor¬ 
mances are dissimilar to each other. Your manifestations through them 

accordingly are different My dear Lord! How can I describe yoSr Attri- 
butes? (It simply can not do it). y 

(Room i) * 


The Divine light in totality is the same, but its hues are different. He Him¬ 
self has cast differences between this and that. 
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VAl 







i i 


i » 

^ > i » 

! 3 . ^^ uX-~> cW" ^^ 

T o $ <J^ tiH * U& 3 c**s* 


All persons worship the Beloved (i.e. Allah). The eyes (i.e. tears) express 
love for Him and His remembrance through them is considered a great 
virtue. (Whether the worship is open or secret is immaterial). He knows 
even whatever we harbour in our mind. Verily Latif’s talk about you is 
tantamount to a call from you. 


He is ALLAH_the Knower of the unseen and the seen. 

(22, Al-Hashar) 

The seven skies and the earth and those that are there in extol His 
glory . < 44 ’ Bani-lsrail) 

Allah says: “call on Me, I shall accept your prayer”. 

(60, Al-Momin). 

Verily thoie who believe and do righteous deeds,Allah, shall love 
them . < 96 - Maryam) - 


TRADITION: L . ,. AI1 . , 

(a) When a person becomes pious in this world, Allah makes him 

His beloved. 

(b) Tell My bondmen that his remembering Me is an invitation 

from Me. * * s S' 

^ y JSl u) 

^>j> > vL-* (j£l 

(Roomi) 


Allah said to him, “this is an invitation from Me. All this humility, heart 
burning and anguish on your part afe messangers from Me. 
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SUR KALYAN 


Chapter — II 

e>r^^ g? J * (j&J 

. 

1. My illness had the requisite effect. My Beloved was grieved on its 
account. After mounting the giblet (preceded by self-effacement) I got the 
full benefit, (i.e. union with the Beloved). 

And Allah is the Friend of believers (68, Al-lmran) 

And most certainly, Allah has pardoned them. Verily Allah is the 
Forgiving, the Forbearing. (155, Al-lmran) 

■ >/> uLy'V 

(Roomi) 

Allah says: ‘the grief caused to you by Me eventually corrected you and 
made you prayerful. 

.i 


\\^>i 


' 0;| Jl uu i 



2. O you perverse physician! Why do you brand my skin? I am already 
in bodily distress,and you force me to take the (bitter) potion! Whoso 
deem the gallows a bridal bed, death to them is the means (or prelude) 
to their union with Allah. 
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Note. What is 3 A-a\jL* or SsA-aLL. which is an Arabic word meaning 
in t e ictionary sense, “the highest degree of perfection in 
contemplating the Divine Essenc§” Amplified it means the 
manifestation of Allah or oj! . At this stage the union 

with Allah is attained. It is followed by *.1^ and S. 
These stages correspond to those of and 

‘ VrS^cM' (J ) o'mr'r /— 


(Khusro) 




O stupid physician! Get away from my pillow. There is no remedy for a 
love, affected person except the sight of the beloved . 

j u>!/ y* >j\~y^fy 

. t/ . }> >* t 

(Roomi) 

Death relieves essence from the shell so as to take a friend to his Friend 

Death is a message of joy rather than a source of fear for a self-conscious 
man. Death is sweet to him because it always brings him nearer to his goal, 
it is the successful end of a series of trials and struggles for a better life. 

(Ideology of the future) 

JL > -*■ 





« 3?i O* 

V " 


3. The gibbet beckons. (I must obey the call.) Would any of my friends 
accompany me there? Only such persons will go there as claim to love 
(i.e. call themselves. The lovers and know the implication of love). 

' ^ (j*' 

£ cr^ )J S > 

No body gets a reward unless he appears in a test and passes it; they con- 
sider the gibbet as a gift from the Friend. 
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* £ 3 S ^ 

HS—S 1 

^ :&? >Jf*^ vff * x 7‘ <£*' S* 

/ V ^5 

4. The giblet calls such lovers as are impatient to sacrifice themselves. |f 
you really have pretensions to be in love, do not keep yourself away from 
it. You should be prepared first to surrender your head (i.e. annihilate your¬ 
self completely) before you think of love. 



5. The gibbet has always been primarily an embellishment for lovers. They 
are prominently present there for sacrifice and they would consider it an 
ignominy to turn aside or withdraw there from. They had in fact covenanted 
at the beginning of the creation to sacrifice their lives. 



6. The gibbet as a matter of fact, adorns the lovers. Latif says: "they would 
never waver but would (boldly) offer themselves before the spears fixed in 
the gibbet for self-immolation. They are then called to its side and immo¬ 
lated on its spears". 

i \s 

7. Why are the lovers so eager to be immolated on the gibbets? (That is 
explained by the fact that) ever since they saw the Beloved, and their eyes 
met mutually, gibbet become a bridal bed for them. 

Note: Replaced the second stanza as under as per Mr. Trumpp’s edition. 

Verse contd. 
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*&*«?****- 

.(jU-t—*(^i j£'— eo^Ui%»O^V 


8. It Is the job of the lovers to mount the gibbet and consider it a bridal 
bed. They would never look behind or think of a retreat. On the contrary 
these brave men will charge straight for the gibbet . 


(Roomi) 



When you are intoxicated about eternity, take the sword of eternity and 
like the Turk despoil the wretched Hindu life. 



9. < Even if you are put on the gibbets spears and immolated a hundred 
times a day, see that you do not cease yearning for the Beloved. Once the 
love is generated (in the heart), it should know no limitations. (It should 
continue to be fostered from its fountain head and the lover should be 
prepared for the greatest sacrifice.) 



10. First surrender yourself completely and annihilate the self and then 
think of love. Your whole system should pulsate rhythmically like a musi¬ 
cal Instrument due to the travails of separation from Allah and the conse¬ 
quential worry to reunite with Him. If you think of love and claim to be a 
lover, you should be prepared for roasting your flesh on burning pikes in 

sacrifice. 

• m. I m 

I “ 

y) y I 



* (S' f; & J > df ty J ' 
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Till you close door on yourself, to talk of love would be tentamount to 
speaking false . 


(Roomi) 



I am your lute. In every vein of mine you strike the quill and I vibrate. 

i i ^ ^ i ^ ^ ^ ^ 



11. The fault does not lie with the knife. Its handle is in the hand of the 
killer, whose will dominates in the matter. Perceiving the will of the Wond¬ 
rous Allah, the iron knife just shakes and does its job. The (poor) lover is 
all the time worried about the pleasure of the Beloved. 

• ♦ 

IS 

- O I L i ) 

(Roomi) 


We are mere checkmates on the chess board of this worldj and our activi¬ 
ties are entirely due to you, 0 Possessor of good attributes! . 


All the world is a stage, 

And all the men and women are merely players. 

(Shakespeare) 


Note: Replaced 


b> 



55*^ as per Mr. Trumpp's edition. 


And We alone were the Operators 





• ^ J ^ 


(79, Al-Anbiya) 

f 

12. May the knife not oe sharp (to make short work of my body)! Let it be 
blune. That way the hands of my Beloved shall be touching me for a longer 
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13 . The Beloveds knife, at the most, will affect the skin and affiliations. 
On the other hand the lover have offered their life as sacrifice — for the 
sake of Allah. 

Note: Replaced by i as per Mr. Trump and Mr. Advani’s 

editions respectively. Replaced ^ by as per Mr. 

Trumpp’s edition that suits the rhyme*. 

J * * M ^ •* 

« 4^4 ^ (^vLo C 

t 

14. If you are a seasoned lover, do not groan when the knife is applied to 
you, (e.g. when a calamitous misfortune visits you). Stifle the pain caused to 
you by the Beloved and do not let it out to others. Nay, keep the anguish 
to your self, consider it a blessing, and celebrate the occasion by offerings. 

^ | > 

. t A— i 

• -or » y T * 

15. It is settled to behead you, (i.e. you are approved as a lover,) stay on, 
else go your way. This land belongs to Him who holds the knife in His 
hand, (and is ready to use it). 

e A 





\ 


16 -1 love Him who holds the knife (ready for use). I continue to advance 
a| ong the path of love inspite of it. In fact I have already kept my head on 
the chopping block wishing the Beloved to behead me. 
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(Roomi) 

(I offered my neck and said to him to sever the devotee’s head with Zulfiqar, 
(sword). 


Note: 


Hazrat Ali’s sword was named “Zulfikar’. 

Dy? i 4r , ’^= 

L ^ ^ - v ; ^ 

mi ‘f 



17. The front liners stand ready at the chopping block and the rear ones 
hold themselves in readiness. Offer your head promptly so that you may 
be accepted. Else you are likely to be under rated. Think not of any lesser 
sacrifice. Do you not observe the fallen heads of the first liners lying on the 
ground? At this liquor shop you are offered a cup of wine in barter for 
your head. ^ 

Note: Replaced in this verse and verses no. 18 to 21 b 

^'^'as per Mr. Trumpp and Mr. Advani’s editions. 


< &' Lt. 

T c 

y*** t i 'ali ✓5^" 


18. If you have the desire to sip the wine, visit the liquor distillery. Latif 
says: “then offer your head as sacrifice near the jar of liquor. Drink deep 
of the thick liquid, O bridegroom! If you get the liquor, which intoxicates 
even veteran persons, in exchange for your head, it would be a good bargain 
for you”. 
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19. If y° u are ^ een to drink the wine, contact the wine shop. Latis says: 
"then disconnect your head and place it near the wine jar. Barter it for 
w ine and enjoy quite a few of its cupfulls”. 



20. If you are really interested in this wine, then proceed to its vendor’s 
lane. You will always find hustle bustle there, implying acute demand for 
this hall-mark wine approved by Shiv Maharaj, the Diety. Personally when I 
realized the significance of its brand, I atonce offered my head for a blessed 
sip thereof. 



21. If you long for a sip (of wine), go to its producer’s house. His modus 
operandi (for a bargain) is first to tear into pieces the customer, 
Inspite of it if you can secure a cup of wine, consider it an easy bargain, 



as per the Sayed. 
Note: Repla 


Replaced ^ 


22. The wine is not available for cash transaction. Or is its value much too 
high so that none can afford it? The Sayed says: “Keep ready your head 
for sacrifice”. This is the place meant for those who lay down their life 
near the wine jars”. 
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(Khayam) 


This path is reserved for the lofty hearted souls. Beware! you should not 

trespass on this risky lane unless you are prepared to bear the attendant 
risks . 

‘ (Jr-* 5 






23. The Lovers are addicted to poison-taking. Hence when they see the 
poison, they become jubilant. They are always accustomed to the bitter and 
deadly wine. Latif says: "They have fallen in love, and separation from their 
Beloved has completely obliterated them. Even though they actually suffer 

person * W ° UndS ^° f separation )’ the y would never speak about it to any 

Note: Rewrote the concluding portion of the verse as under as per 
the Bombay edition: K 

M M % 

' C 3 'M J 

I • ? 


■tooh’ o.e. a ^a:r^:x,: f Cr^i:r^ e a :s b ^r ii lik ' 

This is what Latif suggests. 8 S and l ^ en taste t,1e w * ne • 
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25. Why are the pseudo-lovers enquiring about this wine? They get scared 
at the sig o aggers o t e wine producer and they retreat. They alone 
shall sip the wine, who offer their heads in barter for it. 


Oyli 

^>b 1 

C/iyS. (JSJ ;i 
--^b c) t, ybj . )) 

(Khayam) 


The forward lovers see His face and glow. But rccalciterant doubters stand 
behind the show. The imbeciles know not what a trance is like. The taste of 
the wine and the cord only mystics know. 









26. Not only are heads severed from trunks, but the limbs too are boiled in a 
cauldron. Such persons may by all means think of wine who are ever ready 
for the sacrifice of their heads in payment of the fixed price of wine. 


Note: Replaced \r£“’ by as per Mr. Advani's edition. 

X^yy jy XX j 

■)ii#- > d>>;> 


(Khayam) 


It is the height of sin to plaster wounds of heart. A burning heart needs no 
^Im. To wish for it would be wrong. 





. L Xf 1 X^Lg- 

M " V ^ W 


27 Their body-pieces are boiling in cauldrons, and still not even a whimper 
roni them is audible. In these conditions the worldly physicians are ineffec- 
lv *,and they just leave the wounds of such persons bleeding. 
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(Jehangir) 


I am not a nightingale to cry and cause 'headache'. I am a moth. I would 
rather burn and die, but not emit a single sigh. 



«ofe3rf 


28. The cup bearers demand of you your head (self-annihilation). Under 
the circumstances would those who have prepared the wine ask for anything 
else? (Nothing less than that would be acceptable to them.) 

S 

a^X>\ — 

" n * t K \ ' s r > ✓ V 
JP.J 

* '/ S v “ / > 

29. At the other end lovers never think of safeguarding their heads. Latif 
says: "they are always ready to severe them and sacrifice their life along with it. 

Infact they cut off their heads right from their shoulders first and then 
request for love”. 


// 


*\ ' ' ' v 



„ • . y 

—- « 


self (anTworll^^T’r^ T” have alwa VS believed in sacrifice of 
. f , y desires). For them, a moment with the Friend is better 

not worth™ si ^oTth^B ekLed’Twine!^ ° f f ' CSh *" d b ° ne$ * 
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31. If union with the Beloved could be had in exchange of life, everybody 
would have aspired for the honour. If the sacrifice of life were to conclude 
the bargain, all lovers would have offered themselves en masse. The most 
precious Beloved is priceless. He is attainable only as a matter of good luck 
irrespective of any efforts in that direction. 





/ V !/ 

32. A drop of this wine is inestimable. (What to talk of a sip or a cup theie- 
of!) Even a yearning for it is worth the sacrifice of life. Our function is to 
adore Him, and His general reaction is likely to be coquetish; (Our prayer 
should be to worship His coquetish glance. Thus its pattern is different rom 
that of the conventional prayer.) 


"Moosa said: “my Lord! show Yourself to me so that I may look at 
You”. He said: “you shall not see Me”. (143, Al-Aaraf). 

Note- This is a singular instance of ‘coquetry’ as it implied a Command, 
and in addition, it carried a note of finality, forbidding repe i ion 
of the reauest And yet Prophet Moosa continued his mission 
unabashed Shah, however, was extremely humble in his appro- 

ach to Allah. 





(Muhammad Shirin Maghribi) 

If this is the eye (i.e. Allah) this the eye brow (i.e. His veil) and this His 
Coquetry, then adieu to piety, love and religion. 



(Khawaja Ajmeri) 

, „ Rploved’s face and the latter indulges in 

A lover always thinks about the Beloveo s 

good coquetry. 

141 


Scanned with CamScanner 


e. CJ>-* Acio 3c. 


cU>~3**-i*% e 5> Ji* O- 

-pl-«s 


c U>>1 4 r^jo^ c ou 

> •• v • ** 



<05 



U • “ / w * 




y / 




1 and "cognised the Beloved while I was taking the wine (of love). 
After I had taken a cupfull thereof, I was fully initiated in the mysteries 

?/ n r,, T , y - r,?" the "" 0f ,0Ve of ,he B *'°ved. The human life 
Latif «« »n ii! S M a v V 7 rth ,h * Count ' bein « barel V *wo days. Abdul 
Permanent" ° ' Y ° U a °" e PerVade th * en,ire universe and V ou are 


There is none worthy of worship except Allah; He is Alive and Eter- 

(1, Al-lmran). 
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SUR KALYAN 


Chapter — III 


<S-> Ic^^Lul 


1. The Beloved has caused within me the all consuming turmoils of love 
and then left me. He has implanted in me the consequential suffering and 
restlessness. Any consultation with physicians for relief is fruitless. Nay, it 
seems grotesque to me. 




2. I absolutely dislike any sort of contact with physicians. The Beloved 
is my Consultant and the Physician of my present ailment. 
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(Amir Khusro) 


You have taken away my heart from my body and established yourself 
in its place. You have caused me lots of pains and you are their only remedy. 










3. My Beloved became my consultant, guide and healer. He has, by force¬ 
fully curbing the malady uprooted it, and it has completely vanished. 
His method, no doubt, was harsh, but it has definitely cured me of all 
suffering. 


Then whoso repents and believes in 
firm hand-hold that never breaks 


Allah, he has grasped the most 
(236, Al-Baqarah). 



4. The malady becomes significantly unusual when the Guide is the Friend. 
The conventional physician would not in the least be effective in his treat¬ 
ment. Finally ,t ,s Allah, the Beloved, the Guide and the Pre erver who 

'%££%£££ (which causes remedial boils «->■ 
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Note: Placed comma between ^ and ^ and between 

anc * * to make the sense dearer. 

Jf? (3^ JuJJbb w^U 

wwJ’c'^y 

(Room!) 

Come to the hospital of your Creator. No sick man can dispense with that 
Physician . 


* t/*l ^ ) -Jj | ci 
*• v 

•J \ £. 8 . * ± f J • •“ "1 * * 

C C^b 



5. The Beloved, like the 'Sathar' always means health, and not malady. To 
all and sundry generally He is kind in company. But He is 'All-Powerful’. 
When He is particularly interested in you, He calls you to Himself. 
He then tests you in different cruel ways. He, repeatedly stabs you when 
He becomes friendly to you. But He is the Lord and the coverer of sins. 


He covers up your deficiencies as He knows your vital arteries (i.e. your 
inner trends, and your weaknesses too.) 


Do men think that they would be let alone because they sayr'we 
believe’ and that they would not be tested. (2, Al-Ankabut). 
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••I ^ t ' 

J • ^ ^ • I ff ^ J ^ ^ 

j ' j > w 


^>-* ( \i) 



6. My all veins vibrate constantly (due to the Beloved’s love), like the 
strings of a rebeck. I writhe but do not even moan and groan, and the Be¬ 
loved too remains unconcerned and unresponsive. (Possibly He enjoys this 
scene watchfully) But it is my firm belief that He, who has caused me so 
much torturous suffering, will cure and re-enliven me. If he causes acute 
suffering, He also grants relief and tranquility to the soul. 

Note. The above test which has a benevolent climax seems to be 
deliberate and purposeful, and Allah’s apparent detachment 
is understandable in view of the Quranic verse No. 1, Al-An- 
kabut, reproduced under the verse No. 5 above. 


Regard good and evil as two fruits from two branches of one single 
ree (Hazrat Ghous Azam, “Fatuhul Ghaib). 




~ ' * j .i . 


; /T - ^ ^ 

P c P V 1 


7. It is He who blocks the way (of guidance, health 

is He who leads the way to it 


or elevation) and it 


Verily You elevate whomso You wish and You abase whomso You wish. 

(26, Al-lmran). 

Note: Once Shah Abdul Latif, while in ecstasy, blessed a blind man 
and the latter regained his eye sight. When the poet returned 
to normalcy, he denied all contribution to his regaining the 
sight, but he cited the above verse. 

** - - - -*/) Kk 

e D 3“”* i^ i 
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8. In confidence He enquired from me about the causes and symptoms of 
(the disease of) love. Then He prescribed what was rather hard to take. 
Eventually He advised patience in the matter. Thereafter (after abiding by 
his prescription), I constantly yearn for an opportunity to do obiesance 
to Him. 


And exhort one another to be patient . (3, Al-Asr). 

And We shall try you with something of fear, and hunger, and loss of 
wealth and lives and fruits, but give glad tidings to the patient 

^5, Al-Baqarah) 

/ y • / . • 

fyAVL a!) KSS* ^-- 

/Siii I e o» ✓ S v—$ 

V» ^ I ^ I 

9. Why are you merely yearning for doing obiesance to Him? Why do you 
not take initiative in that repect and pay homage to Him? Those who know 
Him, discard all other sources and concentrate on Him. (All worldly media 
constantly are to be discarded as gratiutous and forbidden.) 

) » J j 

■-* (j\f t/-* PyA d>> C -W ) 

y * y * « / * ^ y 

10. When He speaks, every word of His is very melodious and a sheer bless¬ 
ing. There is no bitterness in His talk. But when He does not speak, even 

then His silence radiates peace. 


/V' 

Whatever comes from the friend is good. 


>>j\ S 




r* 

m * 

11. All Divine directions are palatable and '»£££££ 

Proper receptivity for them and try to know them in the comet perspective. 

You will then find that none of them is bitter or un avou a 
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12. He has deliberately subjected you to certain discomforts. (Actually they 
are not meant as a torture but as a favour in disguise). How could you 

under the circumstances, discuss them with others (including your phvsi' 
cian?). y 


Allah is the friend of those who believe. 

And in Your (Allah’s) hand is all good . 

And your Lord does not harass His bondman. 


(257, Al-Baqarah). 
(126, AMmran). 
(46, Ha Min Sajida). 



(Roomi) 


I—< L 

w- m ^ • 

Pjr'u!:. )J b 


(When a man has his mind purified through a calamity, he views the latter 
as a blessing. When he becomes convalescent, he welcomes the medicine. 


(S —* ' O 4 < OU ^ 

• 'f-M-x «r ' ' 





impnca 0 ,'onr h o 0 f m the 0 o!^ ember ' ^ *°° remember Vou. Note and follow 
yZ" Allah carri« a kn fe mC P u"TT " Remember ^e and I remember 
He causes you a misfortune^^Ln^ysl 5 ^ If" 0 " 1 "'': 6 When 

too). That Is the Beloved’s modus operand! Allahexn!,! ^ "T 

His policy of mixed favours). • 1 ™ * xpec,s you 10 a PP reciate 

Therefore remember Me and I remember you . (152> Al . Baqarah) . 

TRADITION: (a) Allah says: “O son of Adam' If a u t 

to me, I advance two cubits to you If™, T ^ ° ne C 
towards you”. V ,f you wa,k tow ards me, I run 


friend. 
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He treats them 


as His friends and they treat Him as their 
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01 ^ 


(Roomi) 


' U\CLjLJ ^ > £ ft ^r 




If the thirsty persons seek water in this world, water too seeks the thirsty 

3-L^a cA—» ^ Ifisa-A 

^ ^ ^ ( c 

14. The Beloved had once beckoned me graciously. I harped on it for the 
rest of my life. 



15. At one time the Beloved smilingly asked me:"Am I not your Lord? The 
impact of His embrace has not yet ceased its effect on my body. 

Am I not your Lord they said: "Yes. we bear witness". (17, Al-Airaf). 

Note: (1) The word Rab means Lord, Cherisher, Fosterer etc., 

(2) ReplacedC^L^VbyC^ (^>^5 per the Bulri, Bhit and 
Advani'seditions respectively. 

(3) The verse refers to Allah's address to all human beings collec¬ 
tively and their admission that He is indeed their Lord and exclu¬ 
sively fit for their worship. 


f 


y . 


> >■ 





t ± &L LT* *i 

V? 1 ^ J > - ^ 


ti) 

/ “ 


x ^ * 

( 
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16. Those persons (who were interrogated as above on the day of the cove¬ 
nant) enquire smiling as to where the Beloved's hand (holding the spear) is,so 
that they may offer themselves for sacrifice. They do not flinch a bit under 
the Beloved’s spear. In fact they come there for death with high heads 
without the least compunction (or fear). To those who hold acceptance 
of their life’s sacrifice by the Beloved as a matter of favour to them, death 
actually means an audience with the Beloved. 



(Roomi) 


If death comes, why should I be afraid? On the contrary I take it as a 
means to reach you . 

j * J J j 

« Cl?Jj-*’ 5 s ® 


17. Either he calls you to kill you or He kills you and thereby calls you 
immediately after your self-immolation or death in the cause of Allah. 
In any case do not keep away from the Beloved’s spear. Proceed thither 
without self-consciousness or ego to meet your death, O lover! 


J J > ' “ J* m.y - ' 

Ul ,6}5^-t 

18. The (seeming) rejection by the Beloved, (i.e. His causing you lots of 
discomforts) tantamounts to your acceptance by Him. This reverse or unusual 
procedure actually evokes more ardour. That is how love recoils. Never 
yield to frustration. The fact is that when He disrupts, He actually connects. 

it * " so e .'' Hls P"” 1 *** t0 connect or disrupt connections. (It is defl- 
mtey the privilege of Allah to guide or misguide you and to accept your 
good performances or to discard them. You must always obey His orders 
without argument and believe in their ultimate good). 

Note: Replaced /»'— by ^ 

as per Mr. Trump's edition. 
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‘ < ^t6?‘ / ' C - > '^ t&*\i *—*<^7? 

19 . When He kills you (i.e. subjects you to hardships), He in fact fosters 
you (i.e. He draws you to Himself). Similarly when He wants to nurse 
you i.e. to elevate you, He subjects you to some killing tests. O mother! 
His acts may harm me and at the same time they may benefit me ultimately. 
Verily it is His privilege to cause harm or to exhilerate the mind in turn. 

< b (jf. (I—Sji j, L' 
.L^ki 41, ;i j </ 

(Roomi) 

So long you do not experience the dangers of hardship, how can you enjoy 
the pleasure of comforts? 

Note: This may be illustrated by Prophet Moosa's mother throwing 
the casket containing him in the river Nile and then getting 
united to him later under Divine manaeuvring. 


And We will test you 
of property and lives 
patient 


with somewhat of fear and of starvation and loss 
and of fruits; and convey glad tidings to the 

(15, Al-Baqarah). 





20. He who kills you, also fosters you: In either case He beckons you nearer 
to Himself. That has been His trait at all times. The surgeon who operates 
on you (to remove your trouble in the form of disbelief or sins) and uses 
•he knife, also affords you healing and heart felt happiness thereby. 
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(Roomi) 

The Ruler of heart lays waste the body and after its desolation He e n - 
livens it . 

-ui '• V->\2-i 

21. To kill you or to call you near Himself has been the prominent feature 
of the Beloved’s policy. He would put you on the gibbet (i.e. put you to 
the maximum test), and brand you daily (i.e. torture you) in addition. 
Thus does He apportion or destribute the love’s tribulations. O you smitten 
by love! come and purchase the same. 



(Ahmed Jam) 

At the forum of Bankers of love, you will find a different lover hanging 
from each scaffold. 


VAI 

<>T*‘ ■*>''•* l05j)> 

! Oil i 

to 1 


' *:*•** v 


-Sr?*}* 


* 0" U AS* f ✓ S l > 
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% U 1 

I am confident that the Beloved, as the Specialist in human diseases, 
will successfully administer medicine to me for my disease. 

My wondrous Lord will come to me and give me a potion of mercy 
for my malady. He will come and attend to me of His own accord. 


The Expert Physician has actually come and attended to me and cured 
all sufferings in my body. 

Abdul Latif says: “O sisters! My Beloved is indeed an expert physician”. 

Note: The word is to be interpreted comprehensively. Its 

close synonym in Arabic is *- which included the 

following favours: 

a) Belief in ‘Vahdat’ or Oneness of Allah, and ‘Risalat’ or apostle- 
ship of the Prophet of Islam; 

b) cooperation of the limbs of body to worship Allah alone; 

c) easy availability of the worldly means of relief and health; 

d) relief from the rigours of death and the Day of Judgement; 
and 

e) meeting and union with Allah. 


153 


Scanned with CamScanner 



SUR YAMAN KALYAN 
OR 

PEACE THROUGH SELF-RESTRAINT 
INTRODUCTION 



(Hear from me and not from a preacher the story of love and intoxication, 
because each night I associate with the moon and pleiades with a cup and 
pitcher in my hand.) 


"The Muslim God is Peaceful. (59, 23). He calls all to the Abode of 
peace. (10, 25). His Prophet is a mercy to the world. (21 107) His Holy 
Book guides to the "ways of peace”. (5, 18). The very name of the religion 

“ , Wh ' Ch t mea ,? S ‘*° , S 1 U ^ m,t to one ’ s Maker and *° b e in peace with 
the whole creation”. (2, 112). A muslim is he who makes this peace. A 

Muslim s salutation on earth is the invocation of peace. He finishes his 

prayer by invoking peace on all, on right and left. In heaven he receives 
the greetings of peace from his Lord. (36 38 40 73 etr \ c ,. .. 
the central idea of Islam is peace”. ’ ' K l S ° We fmd ,hat 

(Dr. Mahmood Shahidullah). 

Shah Abdul Latif has obviouslv dediratAri «-u* 

chapter viii, to the above Qurank philosophy. h ' S ***’ m ° re particu,arly itS 

It is Jra^slaLd^underf ^ “ COnta,ned in th e verse No. 3, chapter No. 2. 

persons. He did hi s C best^to ^esto^e mtereS . ted in the cure of diseased 

the inabstinence of the patients” ^ t0 health * But he fai,ed due to 

The emphasis is on the abstinence nr c«if . * • 
of the Sur. r self rest r a 'nt which is the heading 
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The Sur has 8 chapters and 9 vais. Some of the verses in it are exquisitely 
composed, and they display the sublime subtility of thought and expression. 
The poet s progressive appraisement of the celestial wine puts into shade the 
ecstatic out bursts of Hafiz in that behalf, (vide my note under verse No. 18 
of chapter iv of the Sur.) 

2) The same theme of the spiritual journey of the seeker, as in sur Kalyan, 
is continued in this sur too. His trials and tribulations in its course are 
finely described. His discovery (of the Beloved as an executioner, archer, 
cruel horseman, the murderer Kabil (son of Hazrat Adam), wine seller, 
and as a smith, and his experience at His hands in that capacity are narrated 
in the sur. The poet has used the similes of the moth and the thief for the 
seeker cum lover. He exhorts him to be everready for sacrifice of his life 
like a moth and to be conventionally secretive like a thief about his 
nocturnal programme and his acquirements. He is satisfied with him when 
he is gracious and obliging. But even as the killer he wishes him a long life. 
The poet has treated the ineffectiveness of the earthly physicians visavis 
the Beloved, who alone is the Healer of the seeker’s troubles. His address 
to the Beloved is variously tuned. Sometimes in frenzy he accused Him of 
havingtausedthe injury to him and of reopening it when it was partly cured 
by the conventional physician. Again under the effect of sobriety and self- 
restraint he prayed to Him to cure him of all his ailments; and he assured 
Him, as an article of his faith, that he shall not consult any physician be¬ 
cause his treatment, unless blessed by Him, would not be effective at all. 
In the course of the sur the poet has given some valuable advice to the men 
at large - to be humble and meek, kind and courteous, patient and forbear¬ 
ing, and to establish prayers and have the right type of associates. As for 
education, Islam has always patronized it. But it has also emphasised that 
the education should be of the right type. If it is of the wrong type, it 
would do no good. Nay, such an education or that which is mispivoted and 
misdirected will, on the contrary, serve as a mill-stone round the neck of 
the scholar concerned. According to Shah it should be of the type which 
should help us to know Allah, His attributes and His orders and which 
should help in taking us closer to Him. 

(A J OJ / j* 

(Roomi) 

The education which does not show the path to Allah is like ignorance. 

Since there is reference to Moulana Roomi by name in chapter v I have 
attac hed his life sketch in brief. 

^ U) Mr. Shahwani’s edition of the Risalo contains (as under) 17 verses 
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in excess of those contained in Dr. Gurbuxani’s edition. Some of 
them are contained in Allama Kazi’s edition too. Since they bear 
the continuity of thought, as in other verses of the sur, I have re¬ 
tained them in my edition too: 1 verse in chapter 1,3 in chapter iij, 
3 in chapter iv, 5 in chapter v, 3 in chapter vii, and 2 in chapter viij. 

(b) I have added one verse (No. 14) in chapter 2 and 3 verses No. 18-A, 
18-B and 27 in chapter 4 - ail from Mr. Kazi’s edition.' 

(c) I have changed the order of 3 verses in chapter No. 2. 


5) (a) In verse No. 11 of chapter iv the last stanza reads as under: 

• Li\ kj* A#- <, _£» ^>- 


For the reasons described in my note under the verse I have replaced it 
more appropriately as under as per the Bombay edition: 


The word 


U 


m is more comprehensively used here and it in¬ 
cludes even the dawn addicts to wine. 


(b) The verse No. 1 of chapter viii also appears in sur Barvo Sindhi. 

Its inclusion in this sur is more appropriate, and as such I have expunged it 
from the other sur. j 

(c) In verse No. 24 of chapter viii the word * seems to have been 

* ^ g 

used arbitrarily in supercession of the Bombay edition word of The 

reason given is that its usage is on the Persian pattern. Since it is also inter¬ 
preted as I have substituted it by the more direct and significant 

> "' o ; 

word •v 


6) The hollowlnf poem of Z.ib Mipi of Bjluehiiun hu 
Shah’s admonitions in a fine condensed form. 


brought out 


c/J 

» ul L - h 
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(These two words impress the hearts of human beings. They are a treatise 
on the administration of the universe. They constitute the means for the 
achievements of wise man. They are the means of securing tranquility in 
the world. They are: “be kind to your friends and be forebearing to your 
foes.” (as per the advise of Hafiz of Shiraz). 

7) I have further amended the body of the text in the following verses: 
No. 2, 3,6, 15 and 20 in chapter 1, 

No. 2 and 22 in chapter iii, 

No. 11 in chapter iv, 

No. 21 in chapter, 

No. 24 in chapter viii. 

The reason is shown in each case. 


STATISTICS 


No. of verses 
in the Sur 


No. of Vais 


No. of Quranic 
verses and 
traditions 


No. of extran¬ 
eous verses 


200 


9 


48 


73 
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A BREAF LIFE SKETCH OF MOULANA ROOMI 

l '^ U 1 {•* •iO* 

• v-u 4i, '■ 

(How can I praise adequately that eminent person? To be brief he was not 
an apostle but he definitely had a book). 

Muhammad Jalaluddin Siddiqui Roomi (popularly known as the Moulvi) 
was born in Balakh on 6th Rabiul Awal, 604 A.D., corresponding to 1st 
September 1207 A.D. Like Shah Bhitai he was disciple of his father, Shaikh 
Bahauddin. When Roomi was a mere boy his father migrated toQuina, 
Turkey due to the rivalry of certain influential muslims including Imam 
Fakhruddin Razi. The Moulana’s family was greatly patronized by the 
Turkish rulers. 

2. Imam Ghazali has preceded Moulana Roomi by about 150 years whereas 
he expounded the Islamic truths in prose, the Moulana did so in poetry. 
Both of them were extremely learned men. It is also clear that the Moulana 
was influenced not only by the lucid and argumentative Ghazali but also 
by the contemporary fascinating but incomprehensible orator and monist 
Shaikh Ibne Arabi and by his predecessor mystic poets of repute to wit Sanai 
and Attar. The sum total of these influences was that the study of Roomi’s 
Masnavi means the study of the best achievements of the philosophical 
and religious life m Islam. His two books - Masnavi and Diwan Shams 
Tabriz are very much in demand in Pakistan. 

The Moulana died in 672 A.H. and lies buried at Qunia. 

| atif W “ T mUCh attached t0 Moulana Roo" 1 ’ 5 Mas ‘ 

n • ! U \! ? vs Camed lts copy where ever he went. He was so much 

refer?*]? h° h"* Ro0mi l . tha, he has no * °"'y quoted him but has 
also referred to him by name in his Risalo. 
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SUR YAMAN KALYAN 


Chapter I 

e ^3 3 ✓ ^ t Uf3 < ^ ** 

i } V—^ c/- vA) e >j 

|(c—S"(j-i> tUX^^JT i 1 v^>l~ 

% w w «• • w M / ^ fcT • • 

M ^ / 

1. You are the Beloved! You are the Physician. You are the medicine for 
my trouble. O dear me! I have taken lots of maladies from which my body 
suffers. O Lord Physician! kindly cure all diseased persons of their 
troubles. 

• . , %* - 

Note: (a) The word oy expresses full faith and is repeated for 
emphasis and expressiveness. 

(b) Syf I ' s an abreviation of \y) ^ f 


^ t i / ^ i / ^ 

i(J3jb 3>3 ✓ ^ 


2- You are the Beloved! You are the Physician! You constitute the sole 
medicine for my ailment. To remember you as well as tomeditateon all 
your attributes works as a healer to my heart. I beseach you earnestly 
for relief, because none else is competent to diagnose my malady and 
treat U. ^ . . 

Note: Replaced | by C5T** 4 as per the Bombay edition. 


TT* 


Understand well than the remembrance of Allah tranquizes the mind. 

(28, Al-Raad). 
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e£oy uy op 

•u&^,gijyjb «Jt>«4 -^^Uj.T 

3. You are the Beloved! you are the Physician! You Indeed constitute the 
medicine for the fallen (from health or innocence or guidance). It j s 
your privilege to cause troubles (or misguidance) and also to remove 
them (or bestow guidance). You indeed are the real Guide and the real 
Lord. In view of these facts, it is really baffling to ascertain why you 
have created and maintained the human physicians and made us con¬ 
sult them. * „ 

Note: Replaced by as per Messers Trumpp and 

Advani’s editions respectively. *• 


4 ' lZ,*Z th ' Bel ° ved! Yo “ are th « Physician! You alone can give treat- 
I ll M? ^ cause them - ° L o^, and you alone can 
accordingly. Cln W ° * Chinge ° nly when you ° rder ‘hem 


5. While the physician is busy treating mv trouble th-. o^i 

neutralizes the effect of his medicines. * Beloved summar ' 1 '' 




' -r >: 

6. O Beloved! By all means strike me with th. u •* , 

raised hand. Kindly do not desist from k . fe forccful, y wjth thc 
that you would thereby oblige me Actual!!? > thC jm P rcssion ' 
fact is that if I die of the wound caused hv Y * ! S the other way; thC 
that account, my Beloved! you » s ^ a ** honoured on 
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Note: Replaced w ^ by as per the Bhit, Bulri and 

Bombay editions respectively. * * 

-O^jPjL 

*~m 0 

7. 0 Beloved! it is my heart’s silent prayer that you kindly strike me 
vigorously. I would never give way to an expression, much less a shriek 
as it would mean giving publicity to my distress occasioned by your 
blow. Simultaneously I have not the fortitude to bear the blow with 
complete unconcern. However, I would never convey to others that 
the Beloved has struck me. How can I do it? 


TRADITION: Bear your troubles and misfortunes patiently. 

t ci) \j u^ 


8. 0 Beloved! Please take your aim punctitiously and shoot the arrow 
from your bow with precision (I hope you would not miss the mark). 
I would then have the pretext to fall in your skirt or bag (where the 
killed birds are collected by sportsmen). In case I get that opportunity, 
I shall have an occasion to be with you, O Beloved! 

Note: Mark the fine imagery- of the poet He knows that it is the 
privilege of the striken people to come in contact with the 


Beloved. 



Let it not be to the good luck of your enemies that your sword should 
**eak. So long the heads of your friends are available, please try your sword 
°n them. 


k0 


's'* 


> ^ 


✓ • 


\_*o c 

I ^ 3T* ** V V? 
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9. When the Beloved shoots an arrow charged with love, and causes a 
wound, the physicians feel baffled and they admit their incompetency 
to treat the patient. 


L--m» ! 

** i§ j 

10.0 Beloved! If you are pleased to wound me with the dart of love, | 
would certainly not consult a physician for treatment, but would prefer 
to live peacefully with the injuries. 




. ^ ^ \ J < ' J ? ' 


11. The Beloved pulled at the cord, took aim, and released the arrow. I 
believe the shot has gone well as the target having been struck raised or 
straightened himself to signify that he has been struck, (it is the usual 
practice that the body straightens after being struck). 


i 

J / / ^ / 

iA —~o , 

✓ - • • • - Sf • 

r \ l. r f ** y * * 

e(v) (J wX-> (»vU>L 

•SfPk- vwl 


v/* c c 




12. Those who are struck as above with iron arrows hardly groan they 
just toss about on the field of love, red with blood. They dress their 
wounds and treat them themselves (without consulting any physician, 

£ may ” ' CI,Y) - “ iS WOrth while P ass ' n 8 a night with these 

wounded persons. 



to the internal injuries (Poor chan^T^ the L extemal injuries but) 
and dress them themseTve! h3PS!) They kee P their troubles secret 
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J J ' 

l 


«J 15 ^2. 


14 . Today too there is an apparent restlessness in the cottage of the love- 
stricken persons. (But they do not treat their wounds during day time 
because peop e may see them). As soon as evening sets in, they are busy 
treating t e same with the usual dressing (Prayers and patience). 


*^31> '5 (i£ 5.1 


15. What led to the shriek that was heard from the cottage of the love- 
smitten person? Possibly the physician had lifted the arm of the injured 
person to have a look at the wound. (Obviously Allah wants the latter 
not to heal up). 

% !/—j £ 


Fresh blood oozed out from the old wound. 


y . R • C * R I a 

- f L4 — 4 

^ , T V 'r- ^ 

16. The poor love-smitten persons are always thankfully reconciled with 
the suffering caused to them by the Beloved. They do not want a half¬ 
way in cure or relief. They are not interested in it. They constantly 
strive to reach their goal (i.c. union with the Beloved). 


<>? O-* 


The love-stricken persons always smart under the restlessness caused 
to them due to the love-affiliation. They quietly bear it in their mind. 
They do not betray it or its cause to others. Whatever the diversions, 
they revert to the old story of their love and keep it fresh. 
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tuyuf «C/yV“* 

/ »• / *• / 

c ^ 

f Oi^ La c)>i^ 

« / w / 

18. The healthy ones - those who have not been affected by the Divine 
love — know nothing about the pangs of love and the way the love- 
stricken persons live. The latter are so immersed in love, that they 
do not care to change sides while lying on the ground. In fact, even 
while lying on one side, they are in the grip of yearning for the Be¬ 
loved, and they weep for union with Him. These persons remember Him 
constantly. They do not sleep but they pass the night in tears. 


3 c 

• M 

* ip'h&i Ofv A cf 


„ ✓ > . ■» ,s ^ f> 

c tS’yy** ^ - (j-v- 4 

x -v ^ ' 



La 0 -A\L- 


e ^ 

f * J Jv 1 




19. The healthy ones know nothing of the pain that is suffered by the love 
stricken persons, who on that account groan constantly. Their ser¬ 
ious malady was ordered by Allah in the prescribed tablet and they 
endure it wherever they are under the sky. Latif says: they are the 
victims of love and they suffer from permanent pain. Those seekers 
whose love is perfect and all-engrossing, pass nights in tears. (Even 
the time factor has ceased to be of any count to them) 


Note: I have interpreted as ./• 


^ ^ e (^V3—u> &) ) 

* ^ ^ * V 

• 1 ' •' c '* -t 



20 [hem l % e h^ ee o e f d rh erSOn L llWayS gr0a " due t0 Pain suffered by 

compensed in as much as their groans have brought them close to Allah- 
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In fact, they have been united with Him. 

Note. This verse not in the editions of Messers Kazi and Advani. 




^«>* oj-f' ‘4*' .Jst * 


21. 0 mother! I do not appreciate those persons who shed tears for publi¬ 
city or demonstration. On the other hand those who constantly re¬ 
member the Lord, do not weep publicly or complain to others. 

Note: In this verse Shah has deprecated demonstration or hypocracy. 


(Roomi) 


•jhuL&b' 

yj if — b. 


As far as possible do not disclose your secret. Never open that sort of door 
on any person. 

(Hafiz) 


0 Allah! what is meant by this indifference and this singular philosophy 
that inspite of all these hidden injuries there should be no complaint? 


VAI 


i> S ✓>—“ \*Te i o 

/ ^ 11 M ^ • M 

^ * S 


s y 
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My heart is affected by the Divine love and the poor physicians h 
been confounded in its diagnosis. Accordingly O physicians! please ^ 
out atonce with your medicines. My heart suffers from the pain of Se p *** 
tion from the Lord. The Lord, who had caused the pain, has now come ^ 
He would give me the merciful drug and enliven me. and 


/ • •• ; 

<i •w* 


(From 'Al Furqan’ by Allama ibn Tayamah). 


Verily the snake of love has bitten my heart; none can cure me of its 
^,30^ ^ Wh ° m ' mad ' y '° Ve ' He J, °" e h “ the ‘"arm and 
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SUR YAMAN KALYAN 


Chapter - II 



1 . They had an unnecessary controversy with their physicians (Prophets); 
and they did not abstain from what was forbidden to them. (They discarded 
the guidance and admonition given to them.) But those who accepted 
the advice (guidance), and acted accordingly, soon became healthy (i.e. 
reformed). 



(Roomi) 


These physicians of the body are quite clever. They diagnose the disease 
better than you do . 

“But for those (renegades) who repented of their prior faithlessness 
and performed good acts, verily Allah is the Forgiving, the Compas- 


(89, Al-lmran) 


sionate”! 



2/3. They had a controversy with the physicians (Prophets) and they 
not avail of the guidance that was offered to them. Behold! On account 
their recalcitrance the diseased persons languished in their ailment. 

“And, if the believers of the Book had only believed and been righteous, 
We would indeed have absolved them of their sins and admitted them 
into the Gardens of bliss”. (65* Al-Nisa) 
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< _> L ^ 

• *• ^ y y y 

l U *>—'>/ 

. I. • 

<>•) ,>/ 

(Roomi) • >■ ' ■—'*V // 

If the patient becomes hostile to his physician or a pupil falls out with his 
teacher, they, infact, spoil their health and affect their intelligence . 

«• £yC_-i u- 

- « CrfV- 5 u - J •*£* 

f I x 

3/4. The physicians (Prophets) were very much interested perse in the 
cure of the diseased persons. They did their best to reclaim them. But 
their efforts proved abortive due to the persistent intemperance (i.e. delin¬ 
quency) of the letter. 

“What will Allah achieve by ordering your punishment, if you are 
thankful (to Him) and (also) a believer? And Allah is ever appreciative, 
knowing”. (147, Al-Niaa) 

“He (i.e. the Prophet) is ardently desirous of your welfare” 

(187, Al-Touba). 

(Ol) y-a* ehfC-V? 

4/5. The afflicted persons who did not care for the physicians in the 
least and who, instead indulged in controversy with them, paid no regard 
to their prescriptions. (The result was that) they drifted further from the 
cure. (Nay the contenders became worse in aberration or disbdlief). 

L-> 5 ^.5 t Li 

.CL\J*.X>c,-± Jo*. «. ^ 

5/6. Some diseased persons associated with the physicians and patiently 
abided by what was suggested to them. The physicians felt compenssionate 
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towards them, treated them carefully, and gradually restored them to 


health. 

Lf 1 J )) (J >jj> ^ 

(Roomi) 

»J {/ X\is/ Jfj < 

* 


The medicine works where there is pain; where there is some trouble, 
the cure shows itself there . 

->> y-« < »L-o 

v —\. x v ^ „ ij v - / ** ✓ *» 


6/7. I had a physician in my vicinity (i.e. my own conscience). But I 
did not consult him in connection with my deeds. The result is that my 
eyes, which formerly could distinguish between right and wrong, ultima¬ 
tely suffered from cataract (and they could no more do the above job). 


// 







7/8. O stupid man! You persistently defaulted in maintaining abstinence 
and piety; and thereby you put yourself to a great suffering. Even now if 
you adopt abstinence and piety, you could be healthy (spiritually). 


“And those who committed sins, then repented afterwards and revived 
faith, verily thereafter your Lord is Forgiving, Merciful”. (153, Al-Aaraf). 


« i 'X? ^ e>f ji <jr 

u-i iCi &4&U 

y 1 ^ * s 


8/9. If you want to meet the Beloved, develop the habits of thieves. 
They consider it a pleasure to keep awake. They have no rest during the 
entire night. When they return with full knowledge of their exploits, they 
keep mum. Even if they are tortured and led to gallows, they divulge noth- 
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11 '&• No matter if they are tortured and put on gallows, they ao not ?! 
out the factual story. ° Ve 

Note: (1) Changed as 1 as per Mr ah 

vani’s edition. “ - * - d * 

(2) It is said that Hazrat Junaid Baghdadi once saw a thief hang, 
ing from gallows. He went up to him and kissed his feet. On 
enquiry he said that the thief deserved thousands of credits f 0r 
his manliness and successful technique, that despite the fact 
that he mounted the gallows and was hanged, he never broke 
down and betrayed his crime. (Safinatul Anbiya by Dara Shikoh) 

u'l 

The secret which lies buried in my heart, is not a piece of sermon to be 
delivered from the pulpit. It may, at last, be given out on the scaffold. 


“False face must hide what the false heart knows”. 



L.vl 


(Shakespeare). 

t jX 

J J J ~ *• v 

/ 

< OS-> U> 1 


9/10. The local physicians, out of frustration, have turned out the woun¬ 
ded person. (They have ceased to treat him). The fact is that his wounds 
have opened up, and they show no sign of healing. They can be tranquilized 
and healed only if the Beloved shows Himself to the patient. The physicians 
are fed up with him. Accordingly he calls upon the Beloved to grace him 
with a visit so that he may shake off his illness. 



«Lj4i 




10/17: The idiotic physicians, whom I had to comae, oecause the expert 
were not available, have worsened my condition. In fact they have almost 

killed me. The idiots branded me unnecessarily and thereby caused more 
pain to me. 1 
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• \>J l' tj 



(Roomi) - 

Whatever medicine they administered to me, it merely aggrevated my 
ailment and made it unbearable . 

f 5—> 1 o?\r* fr-i -9 * 

11/13. 0 you ignorant physician! you have practically killed me. You have 
not diagnosed my ailment or attended to it. You have not even enquired 
about my suffering. I will complain to my Beloved that the physicians have 
lost all sympathy for their patients, as seems obvious in your case. 

“Doctors are men who prescribe medicine of which they know little, 
to cure diseases of which they know less, in human beings of whom 
they know nothing". (Voltaire) 


cc $ ' '.S? * > \ fa* 



*•/» 

12/14 Accordingly O physician! I do not want you to treat me. O Allah! 
! wish to remain Iiling P so that some day the Beloved may visit me to er, 
quire about my health. (So long I am unwell there is a likelihood of the 
Beloved’s visit to me and His interest inme. ^ 

Note: Replaced ^ Jyjg y ^»7. 

Bulri and Dr. Trumpp’s editions respectively. 



13/1. You are not an expert physician You can not diagnose my d sease 
Better bury all your medicines in a pit. So far I am concerned I do not want 
you to use them on me, as I do not want a life separated from my Beloved. 

W • « 
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14. Actually you keep the small tin boxes of medicines for the purpose of 
earning money. You are not the bonafide expert physician. I expect my 
wondrous Beloved to come to me today and impart to me the tiding 0 f 
restoration of my health. 

Note: The above is the difference between a real guide and a hypo, 
crite poseur. 

<-#r 

. ^ »4^ o S L. usit 

15/15. O sick man! If you learn to properly associate with the physicians, 
you will certainly be alright In that connection you will have to discard 
your old habits (of having controversies with your physicians and discard¬ 
ing abstinence). If you do accordingly, you will cease to be invalid. 

Note: \ ZJ «> may imply contention and disbelief.. 


16/16. You were an associate of the physicians. How is it then that your 
deteriorated? Why did you not barter your head for the treatment? (i.e. 
why did you not take to self-annihilation?) 


17/18. The physicians, whom I contacted, tried their medicines and re¬ 
sources on me, but in vain. On the other hand my Lord will merely feel 
my pulse and give me a merciful potion. Whosoever is attended to by the 
Beloved, he is sure to be relieved of his pain. 


•t,_^r/ 

(Roomi) 


Come to the hospital of your own Creator because no sick man can dis¬ 
pense with that Physician . 

172 


Scanned with CamScanner 



1 HI < 


18/11* My Friend came in while the physicians were closeted with me. 
With his visit all my limbs felt relaxed and restored to health. With the 
visit of my wondrous Lord, the grinding pain, which I felt before, left me 
atonce. 

. L/ i/ 

(Roomi) * ^ 


When the sun rises, where stays the night? When the joy of bounty came 
where bagged the affliction . 

tar?- 

. Vi X • > t / ; 


19/12. He who had wounded me, became my physician. He dressed my 
injuries immediately, and in one day He healed me completely. My heart! 
stay with Him so that you may not be wounded again. 


(Khusro) 


><J>S (JJ 


You have pilfered my heart and made it your citadel. You have caused me 
innumerable pains, and now you have come to relieve me . 

s ' * ** s 1 >* v s 

7* * V V*} 

20/19. The diseased persons gathered today (and represented pitifully) 
their case to Allah, the Health-Giver, i.e. they sincerely repented Allah 
relented to them). Thereupon they asked the pains (i.e. the disbelief) to 
depart and leave them as the compassionate Beloved had showed Himself 
to them. 
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Note: (1) v may imply the personification of health, (i.e. Allah). 

Note: (2) This verse may also be interpreted as under: 

I s ^j/»may also imply »."-/■ ui> . All sinners approached the 
Intercessor (i.e. the Prophet), whose intercession with Allah on 
their behalf would earn them Divine pardon. They were relieved 
by the Prophet’s appearance and they asked their sufferings 
(due to sinfulness) to leave them and harass them no more. 

“And We have sent you not but as mercy for the mankind”. 

(107, Al-Anbiya). 


VAI 


el 

O Beloved! pray come and attend to me, as I am languishing on account 

of the pam of separation from you. If I die of it, please do not reproach' 

me of my mstabihty). Pray take medicines in your hands and treat me 
quickly therewith, my Friend! 



*■-' c 3 
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SUR YAMAN KALYAN 


Chapter III 


• fW^f o«^ 54 -J^Us-?- 

*'—^ —f * -6-^ J-y 


1. Alas for me! There is a continuous inaudible wail emanating from my 
soul for my Beloved. Its ardour, has, as if scorched my liver; and my kid¬ 
neys are on fire. If you do not believe my statement, you have only to 
touch my head and feel it hot like a burning furnace. 


*? p' 


!or* 'f*-*v-**\ 


* &y 




2. Alas for me! There is a continuous inaudible wail in my mind for my 
Beloved. Its ardour has scorched my liver; and my kidneys have been burnt 
up. They emit a bad savour. You may come and verify my statement by 
having a look at me personally if you do not believe it otherwise. 

Note: Replaced 5 1 ^ 3 * M t as per 

Bombay edition. 

i tugSV 

1 U|/ • § m 

m y J * * & 

1 JSf 

3. I am helplessly roasting. The liver, lungs, and kidneys all are on spikes. 
They are set on highly combustible charcoal of Kandi and Babul wood. 
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I am beyond the treatment of physicians. I am now at the mercy of th e 
Beloved. 



4. The arrow, which was shot at me forcefully by the Beloved based on 
his elbow, has pierced along with its feathers my spine, liver, lungs, 
kidneys and all ribs on both sides. I am beyond the treatment of physicians. 
I am now entirely at the mercy of the Beloved. 

Note: The “feathers” may mean the ‘iron rings’ in the frame of an 
arrow. 



5. The arrow, which the Beloved shot forcefully from the bow, pierced 
through my system with a rattle. Some one may kindly make it convenient 
to enquire from the Beloved if He is satisfied with His marksmanship and 
feels appeased. 

Note: This is one of the very subtle verses expressing the lover’s 
anxiety to make sacrifice for the Beloved’s pleasure. 


x I <JA 


Since you seem keen to kill me, please release me for a moment so that I 
may kiss your feet, and that longing may not remain unsatisfied in mind. 
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6. The arrow which the Beloved shot so forcefully for the second time, 
flew at me jingling and vibrating with velocity and rattle. It has penetrated 
my liver, lungs, and kidneys and get embedded deep in my body, so much 
so that with all the force at my command, I could not pull it out. 


< < 



7. The piercing (or the ringing) arrow which the Beloved shot at me from 
His horned bow, passed through my system, and flew outside. The Beloved 
had it seems, used allHjs skill in shooting it. 

Note: Here ^ yj may imply what bores a hole i. 
may mean a bow that is curved like a horn. 





8. (O Beloved) kindle in my heart the flame (of love). Intensify it and 
then roast me in it. You should fan it to maintain its high intensity. A 
new spike of love has passed through my body. A view of the Beloved is 
responsible for it, and it has put me in the midst of the blaze.. 

* </>' ifi^bs. ok 


(Roomi) 



The mind of the moth exclaims: 'I wish I had a million wings to sacrifice' 

i ' ' ' ' / . > 






9. Enquire from the moths as to what it means to burn. They simply rush 
and hurtle themselves in the fire. Obviously they have been hit by the 

spears of love. 
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(Hazrat Bu-Ali Qalandaf) 




So long you do not burn your feathers (body) in the fire of love, how can 
you be completely one with fire? 


! O.P ‘Vi'-ff 


10. If you call yourself a moth, come and extinguish the fire (of love that 
has been kindled in you) by complete self-annihilation. This fire has actually 
roasted many persons. Now you should try to burn out the fire itself. 
(As suggested by Vaughan: 'walk upon the same and be more bright’). 
Get duly initiated in the higher mysteries and intensity of love first. You 
should then control the fire by means of them. But under no circumstances 
you should give out the love secrets to others. 


(Iqbal) 


Burn yourself once for all 
in your own flame; 

How long this fluttering round the 
stranger’s fire? 



V;/ 






to p'^dto'ttfe 0 «~«^e , r t t r ,S * lf de ' iberately in fire ‘ Conti " Ue 
shed through death and reunion with'th^e'lZd ^Vr* * ets ex,i " gU '' 

sure that) it will soon terminate Till th,n^ d ' THe llfe is short and b 
to others. ‘‘""mate. Till then do not give out the secret of love 
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vi-%£«. is-f- cSi^r^* J?'-*** 

JL-altSv^cLj^T oyo^i 


12. If you call yourself a moth, do not retreat or fetter at the sight of the 
blaze- Take it as the Beloved's Aurore and enter it to be accepted by Him. 
What ? pity that you are still unbaked (i.e. immature) and you are not 
conversant with the tendencies of the oven! 


c 

< 






13. The moths resolved to proceed to the blaze, and they assembled there. 
They entered it resolutely. They did not flinch at the burning warmth of 
the blaze. Immediately they burnt themselves to death for the sake of the 
Reality. Poor creatures! They lost their necks (i.e. their lives) 

Note: This verse does not appear in Mr. Advani’s edition, appears in 



Wherever Allah kindled the lamp of test for the lovers, millions of the 
latter sacrificed themselves in it. _ ^ 

*• ^ - < 1 


14 The moths assembled and approached the blaze. All of them rushed 
in it. They discarded all considerations (of life) and burnt themselves in 

the furnace. # v ? 
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The union with you is a great treasure. People are very anxious for it. They 
are impatient to acquire this wealth. 

0* * ^ ** 


** /< k J 
8 

<- / 


15. The moths assembled determined under the (shade of) aurora. They 
will have the Beloved's view in the fire, and they shall enter it to meet Him. 



w ' ^ S' ^ 

* I 

16. The moths planned and met at the blaze. They felt its heat but they 
never wavered. They burnt themselves in it for the Reality. Poor moths! 
They lost their lives. 


" • to^ ^ •* 

• to 

17. The moths hover in the atmosphere to detect a blaze; and having sighted 
it they descend towards it. These lovers are very happy at its sight, and 
they become crazy like the yellow flowers of creepers. “You too like the 
latter, entangle yourself in the midst of the furnace (of Divini love).” 

** JTti) 1 

S'*. 


18. If your body gets heated oven-like cool it hw * 

r ^ ~ ss c 
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rously and secretly, through various spiritual exercises.) Latif says: "see 
that you do not betray the commotions of love within you to any person 
under any circumstances. Else it is likely that its betrayal to folks may 
checkmate your union with Allah”. 

OcXd.3 <3 j&so 

19. It was only yesterday that the Beloved had taken me out of the oven 
(of Divine love). But in order to enable me to complete the various phases 
of my journey to the ultimate goal, the Beloved raised the intensity of 
the fire, and again put me therein. The fact is that the fire never leaves 
the lovers. They always roast therein without respite. 

e ^ O-?" < 

20. They heated the stones (or the spurious metal) and made steel out of the 
same (i.e. the perfect man). They are the proper smiths (i.e. the Prophets), 
and they are well conversant with the requisite modus operandi. 



21. Today too the Smiths seem at work and the fire is being fanned and 
intensified. The usual rhythmical sound connected with that operation is 
quite audible. They have set up a blaze of love and they feed it regularly 
with charcoal. “O beginner! Do not be remiss Fn your duty to intensify the 
fire; else the cast iron i.e. the baser self would disintegrate into bits and not 
be converted into steel (i.e. the perfect man). 




' 3j»l 
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22. “0 you beginner! You do not fan and intensify the fire. In fact y 0u d 
not even approach it. Obviously you cannot bear the fire-sparks of | 0v ° 
Notwithstanding you readily claim that you are a smith (i.e. perfect insD't* 
of your rank immaturity). 1 e 



It requires yet a lot of experience for the immature to become mature 


23. First prepare to hold your head on as the anvil ready to receive strokes 
from the smith's hammer, and thus prepared, seek the abode of the smith. 
Possibly he might evolve you into pure steel (i.e. a perfect man) after sub¬ 
jecting you to hammer-strokes (i.e. tribulations). 


* * 3 \ ^ w *• • w " ’ 

• |g S ^ 


24. Place your head as an anvil and bear patiently but successfully like it 
the successive hammer-strokes. In fact get annihilated in the current of 
strokes (of love), so that even the handle of hammer, noticing your respon- 
siveness, may be spurred into quicker action. H 



25. Alas for the charcoal which burns twice - firstly j n th 
secondly when the fire is fanned and intensified! Notwithsta rnace an< * 
has collected and stocked them for yet another blaze! (Th ° sm,t ^ 

would be that in the course of self-effacement, the charcoa? r ^?. U,t ^ owcver 
and all its impurities shall be purged.) Wl ^e purified 


Note: Replaced > by ^ 


edition. 


"t* ** Per the Bombay 


t 


1 


W V >=* ^ V&-Z, ‘ T * L> 

\-r- ^ ’ 
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26. The Beloved (like the expert smith) puts me in the fire (for purification), 
and then alternately He puts out the fire (to cool me in order to improve my 
jtandard). I am patiently bearing the spark-emitting strokes of the smith on 
m y head which serves as the anvil. 



Love exhilerates you, and sometimes puts you beyond the mark. 



27. Today the expert sharpeners (of weapons) have arrived with their whet 
stones. They will sharpen the swords, improve their temper (and make them 
more effective). » 



(Roomi) 


(Tfie lover should be the mirror reflecting a beautiful face. He is the poli¬ 
sher of the soul and the purity of the heart.) 



28. Today the expert smiths have come, all good men and well experienced. 
They will work on the ore, remove all its impurities and bring to the fore 
the best metal in it. (they will remove all traces of pestilence and polytheism 

from the human heart.) 

u He sends down water from the sky so that streams flow according to 
their measure, and the flood leaves on its surface, the swelling foam. 
And from that which they heat in the fire, seeking to make ornaments 
or other valuables, comes out a foam similar to it. Thus does Allah 
illustrate truth and falsehood. Now as to the foam it goes away as 
rubbish, but as to that which benefits the man, it stays on the earth . 


(19, Al-Rad). 
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(Iqbal) 


It is the yearning that quickens the tempo of life, and endows it W j th 
wings to soar . h 




S->3i—•« 


29. When the blaze is fanned and intensified, the iron is heated and its rust 
is removed. The hammers spring into action and the anvils tremble under 
their strokes. Today there is assemblage of the smiths at the blaze. (Possibly 
the mass movement for purification of the sinners is on their agenda). 





n to ^ 


30. Those who know best how to use the anvil are quite at ease. Their 
swords will never be contaminated by rust. (It means that the Prophets 
are expert in their missions and they would never be affected by the sub¬ 
terfuges and controversies of the pagans. They are not likely to violate their 
mission in any respect). 


VAI 






/ / » V 
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«^^Vt»1oL-* ^jCi ) t Jo>« {J- ^yL-'SJ^ 

* * tat i# * * ^ 

-■»i , £WA^->?MK* 

/ *» / 

J ✓ 

< jjjU>j-y (J-y CiA*ji 03^-* 

^ ^ V 


bi v; u'^"(_>jl Ur oi*->' 

Pray enliven me! Enliven me! Do not cause me frustration. Indeed the 
rememberance of the Beloved and His kind interest have enlivened me. 

My Beloved gave me a deep drink from the unfathomable sea of bene¬ 
volence. He removed my ailment by a mere gesture. 

The mercy of the Compassionate steered me out of my difficulties. 

O Beloved with the Divine Light! kindly look straight at me (with 
kindness). 

"The Prophet is a luminous lamp”. {47, Al-Ahzab) 

t as you call up the supplicants and accommodate them, in the same 
way kindly interest yourself in the sinners too and get them salvation. 


* (j—S '(/j 
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(Abual Fazl) 


O Allah! you forgive the righteous persons because of their good deeds, 
and you extend your patronage to the sinners because your mercy demands 
it. 


Note: The famous ‘munajat’ of Abual Fazl, which is said to have been 
appreciated by the Prophet (in a dream), opens with the above 
couplet. 
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SUR YAMAN KALYAN 


Chapter - IV 

*C <s \-j yyjb (£—** tj> 

1. The cup (of wine) is one. The aspirants to drink from it (the Lover and 
the Beloved) are two. (That would imply dualism). That is not what love 
approves. How can those who dabble in the contest of figures maintain 
separate individuality of the Creator and the creatures and believe in multi¬ 
plicity, attain to union with Allah? Just see how this individualism has 
come in the way of their union with Allah. 



2 ) 


The story of the lover who came to his friend’s house and sought 
admittance is relevant. “Who is there’’ ”lt is I” ’’Then begone’’, after 
a year the lover returned and being asked the same question replied 
“it is thou that art at the door’’ whereupon his friend received him 

savinc “there is no room for two 'I'*' in one house . 

** y ^ (Diwan-e-Shams Tabrez). 


How can people think of union of the two when inherently they 
are one? Whoso through ignorance assigns them duality, he infact 
denies the other (i.e. Allah) . (Hazrat Zunoon of Egypt). 


3) The first stage of union with Allah is in self-abnegation. Similarly 
the first stage of separation from Him lies in cooperation with nafs . 

(Samnun) 


— 7 S.i» C/J >s. U>^> x 
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(Khayam) 


■>jr*s. jt 


Walk you to the place where duals cannot be. The twains you see, by plying 
further plea; You cannot be the Lord; but if you try, you reach where you 
are nought and all is He 


(Roomi) 





J) 



</ fcW 




The river water keeps afloat on itself a corpse. If it had him alive the water 
would have sunk it 

A ^ isb'\ 

•y£\ CaJU 

M ^ 

2. One cup and two aspirants! Love does not approve it. Those who are 
immersed and struck up in love get dissolved into it. (They recede in their 
Beloved). The dagger of love completes the process and removes the duality 
from them and merges them in the Beloved. 




(Roomi) 


■ L>>^ 

< !H he !!. t . he ^ Ue l0Ver ”* ,he B * loved ’ s da ** er tilted towards him, he con- 
sidered it obligatory to lay down his head before it.) 


wine 0 of L °, Ve d0CS n0t aim at hiding il ( j - c - the 

poet! That Dractice k fa** a ' i ? d0CS n0t countenan ce multiplicity.) "0 
with the singer." ^ Y y ° U because V 0lJ shar e (the cup of wine) 

wlne^th 165 2 ° r P0etica,| y mlnded man shares a cup of 
wine with a musician or wine server. 
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0 ■ , >£ v « ^ ^ B ^ w A ^ 

• *fcb U4^jv— X^X-^ < t/*^ 5 A -* 


4 (The Divine) Love gazes dotingly in the direction of those who annihi¬ 
late the multiplicity. (Such persons are approved by Allah), (or) the true 
lover always looks in the direction of (Allah), the Killer of millions with 
His love. Such true and approved lovers, who do not care for life, are in 
the quest of poison for a quick union with Allah. 

• fs K ~ yj 

What was the alternative to me but to take wine copiously from the goblet? 

* x * * j 'r St. * 

« <-T* ~ 


5. Love looks (approvingly) at those who have renounced all worldly 
connections (or, the true lover focusses his gaze always in the direction 
of the Killer, The Prime.) Such hermits do not evaluate their life as worth 
the smallest possible drink from the cup of the Beloved’s love. 



(Hafiz) 


To pass one moment in the travails of separation from Allah is better than 
the e“re world. Please barter my worldly possessions for a cup of wine 
because they are not worth more than that. 


C Th , r.nunciants labour hard in piety and abstinence and consider poison 
» hlney As^iate and share with them some cup-fulls of the wine. 

(Syed lanullah Shah). • (/O 0^> 
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By working against the natural course we have brightened our eyes. For 

purpose the poison works as the honey. 0gr 



7. Do not hide your stock of wine from its seekers. On the contrary offer 
plenty of it even to the casual seekers who may be passing by your shop 
Thereby possibly some one will benefit at your shop, O wine seller! (or your 
wine will possibly become famous. 


(Hazrat Jami) 



(That indeed is the best time when in a tavern a person fills his cup of wine 
direct from the jar and not from a goblet.) 


left's \2bi 


8. Do not conceal your stock of wine from its addicts. Give cupfulls thereof 
even to the passers by, and you will see that even the smallest measure of 
your wine will be worth a million to them to take (and they would pay it). 


(Roomi) 



If ctJi 



(My heart got a stran^ 


from this particular liquor). 


5r ' * ' I - , ^ ^ - 

^ x V / - t/ TV 

-Ci) LiaJ T 


t 
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9 . The true lovers eagerly buId Hr»u,n 

poison. "O cup bearer! start giving win^o^edM ° f 7 "' mi ** d Wi ' h 
the Divine union). They are not Ve^v o h , ( ': e ' of 

infact thev have fixed thlir « ?. * y t0 be content Wl *h small drinks. 

Infact they have fixed their eyes (longingly) on the jars of wine 


Goblet of silver would be filled with 
by them (i.e. in the inmates of Paradise). 


wine to a measure determined 
(16, Al-Dahar). 


(i Ip**' L« p*. -.Jl L») 

• JiL«.^'^1U ill j 


I am poisoned. I have near me neither the antidote nor the healer. Take 
care, O cup-bearer! Circulate the cup. 


(Hafiz) 


< b fir 9> 

•b & — b-.^r 


0 cup bearer! Please get up and circulate the cup and bury the worldly 
sorrows 


t 






I t «**> \ 


10. Coinciding with the northern wind the wine dealer has opened the wine 
jars for disposal. The stalwarts, by its (exhilerating) taste, come prepared 
to barter their life for it. 



11 In the form of the morning dew let wine from the tavern be sprinkled 
on the passers-by. The early dawn seekers shall approach your premises, 
(0 wine seller!) attracted by the wide spread news to the above effect, and 
there would he talk about your munificence. 

191 


Scanned with CamScanner 



(Khayam) 

Now march with shouts to the tavern for its door, then on to drink and 
drink and roll on floor 

/XU; r J 

The representatives from the holy Kaaba are visiting the tavern. 

Note: In the Bombay edition the last stanza reads as under: 



It is translated as under: 

" As soon as the addicts enter the premises, they would be served to 
their maximum capacity." 

In my opinion the Bombay edition’s version makes better sense, and it 
may be adopted. In that case the verse will be translated as under: 

" Like the morning dew let wine be sprinkled on the passers-by. When 
the seekers enter your premises, attracted by the wide spread news of 
your magnanimity, they shall take wine to their utmost capacity." 

v i-t (/ cO’LJ-' j, ^ J 

O cup bearer! please serve wine liberally on the pattern of Allah the 
Self-Sufficient, so that the wine takers may exclaim with one voice "the 
Self-Sufficient”. . 

Srr*i. (S-^ < gl 

12. When the stalwarts enter your premises, they will consume the entire 
stock of your wine. However, their thirst would not be quenched and they 
will persistently demand more wine. . 

Note: About the unquenchable thirst for the celestial wine, as referred 
to in this verse, I am reminded of the following incident in 1 e 
life of Moulana Jalaluddin Roomi: 
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One day Moulana Shamsuddin Tabrezi, then a stranger in Qunia, 
seized reins of Moulana Roomi’s mule and halted him. A diag- 
logue ensued between them on the following lines: 

M. Shams- O Imamul Musalmin! Please tell me who has higher spiritual 
status of the two - the Prophet of Islam or Hazrat Bayazid 
Bistami? 

M. Roomi- I am completely shocked at your question. Surely there can be 
no comparison between the Prophet and any muslim saint, 
Bayazid included. 

M. Shams- How is it then that the Prophet once exclaimed: "O Allah! I have 
not yet apprehended in full the Divine knowledge”, whereas 
Bayazid used to assert: “I am the Holy. My station is very high. 
Verily I am the King of Kings”. 

M. Roomi- Bayazid *s capacity to take the Divine wine was much too small. 

It was satisfied by a mere sip, and that was responsible for his 
extravagant ecstatic exuberance. On the other hand the Prophet 
had an immeasurable large capacity for it - "Have We not wi¬ 
dened for you your chest?” (1, Al-lnshira). Accordingly the 
Prophet could gulp down any quantity of the wine of Divine 
knowledge, and still he felt thirsty about if. Infact he always 


sought more of it. 


They shall be served with the quality wine sealed with ^ Th » 
greedy ones should be greedy of it. 




(Khayam) 



(. B. Bistami) 

I have gulped down ci 
is not quenched; nor is 
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«Cj)i (Jt-M 

W4«>w*^«o'5 Je i j 

13. A wine dealer can never be a good man. In fact his origin is low. (This 
is the Islamic view of a wine dealer). By giving excessive cup fulls of drinks 
he is responsible for the (Self)-annihilation of many stalwarts (in love) 

Tradition: Cursed is the person who vends liquor. 


Note: If the reference in the verse is to Allah, only a poet in ecstasy 
would express as above. 


«VWv r ^L)Lu 

14. The veterans have died (i.e. they are self-annihilated). But O wine ser¬ 


ver! May you live long! O gracious person. How can you pass your time 
without ; your patrons? 







* ^ n 


15. The stalwarts have died. O wine seller! You too should die. In their 
absence who would bear your outbursts of anger? 


ly— 

dL^r° r„°f th J* ‘'I* 5 * SU ' WartS died due ,0 th « wine served by the 

Itseemssome h«d “ U f \‘° S ° me repr0ach from th « wine d “ ler 

thereby caused their Zmu them *° * 

Note; Sometimes Allah or the Guide uses a hard measure to reform a 
seeker. 


Verse contd. 
194 
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(Roomi) 


• j t j i of 5 


The lover requested ^please tell me what is the origin of love?'The Beloved 
replied “It is the death and non-existence. You have done all else but not 
died yet. You are still alive. You must die if you want to live with your 
Beloved. 


Osfea cvJLvq t k— 5|\-o >1^ 

^ •• \ 


17. Still there are good many jars - small and big - of wine at the distillery. 
Hence O Vendor! Do not despair of fresh stalwart clients. (They are sure 
to contact you). 

Note: The verse means that the spiritual seekers, though reduced in 
number, are not yet completely extinct. 

ti\S\ ttjr*) cA* Mm 

18 It is a convention with these veterans to offer their head to the dagger 
in barter for a cup of wine. Once they receive it, they take mouthfulls of it 
voraciously. Serve them with more wine 0 vendor! when they are tipsy 

and in ecstacy. " x ^ 

' '' ^' 4 ^-* 


i o * A snake crawled towards the jar of wine of the Vendor and fell 
in it All that was the work of the fate. The Vendor is not to be blamed 

for it. ^ „ 'x ^ , /, r' 

-- ,y * 
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18—B. Thus there was poison in the wine jar of the Vendor. b u 
respectable (i.e. the mature) addicts did hot feel any change in the l ^ e 
while taking the wine. Infact they became tipsy due to intoxication 
ever one thing was definite. Whoso lost his head due to intoxication ° W 
sure to receive an additional cup of wine. Was 


(Hafiz) 




Please sit at my grave with wine and a flute so that at your fragrance | 
should come out dancing. 


Note: In this verse as well as those following it in this chapter the poet 

has progressively assessed the barter value of the Divine wine as 
under: 

a) A cup of wine for the seeker's head. 

b) A small cup of wine for his head; 

c) A single sip of wine for his head; 

d) A mere taste of wine for his head; 

e) Its mere discussion requires readiness for sacrifice of life- 

f) Yearning for it is worth martyrdom, 

g) Its single drop is inestimable; 


In (g) above the poet has reached the climax. 


One cup of that wine for which lovers are so ke^n 

for one thousand lives. * can not be had in barter 

(H. Bu Ali Qalandar) * Is** ■ ^ j\ ( l it >. Jf 

I am beside myself after taking the wine | 

between what is authorised or prohibited. not ab,e to distinguish 

U. „ w . u ^ V ^ 3 ’*- Q aJ 

«\ ^■^> / \ A \ ^ .. 

' y >3T Sft ' 

* j X J . ^ (J 
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^ 9 . The wine dealer does not wish to treat the stalwarts unbecomingly; 
n or are they adverse| y a ffected by the poisonous wine. The Sayad says: 
even far a S 'P w ' ne crowds °f customers are always there. Those of them 
who got too much immersed in the Divine secrets, went beyond themselves 
an d lost their lives. Their graves are in evidence beside the distilleries. 


(Roomi) 














In this town I do not find even one person in his senses. Each one is more 
turbulent and mad than the other. 


*• H 


S 



/ * 


19 « 19 

s-i —^ 

20 0 Seeker! Somehow settle it with the wine dealer to accept your head 
in barter for wine. Offer yourself for sacrifice alongwith a knife, dagger or 
a saw. O you who are prepared for death! Do not turn away and flag be¬ 
cause a cup of wine is definitely worth more than your life. 

Sj: 


i^l—a 

^ *• Jf ^ ^ 

. , Oils 







21 Everv cud has a different taste and every jar has a different variety of 
wine (to suit different grades of seekers). Those who habitually take it 
know well about its potency and appreciate it and its server. Inspite of 
the frenzy that is caused by it, the seekers go straight to the wine shop, 
offering their life for a cup of wine of this particular flavour. The Sayad 
says- 'They gladly surrender their life first and then taste the wine'. 


(Roomi) 
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There are different varieties of wine but the pitcher is one so that th er 
should be no doubt about its Divine nature . r * 




* w 



f 




22. Be reduced to cinders (i.e. complete annihilation) like or alongwith th e 
approved purchasers of wine (i.e. the true lovers). Then you will meet 
great personalities with whom you had cupfulls of wine (i.e. from whom 
you had benefited so much). 

23. My heart! You do not learn any lesson from the wine producers! just 
as they shed tears while distilling wine, (you too should do the same during 
the entire night). 

Note: A tearful prayer at night is appreciated by Allah. 


to r^. > « y/^ > x 

» ^ ^ 







24. O wine dealer! Stock big wine jars and keep your premises clean. Be sure 
that the veterans will come to you and drink cupfulls of your wine. 



25. The wine dealer kept open the big jars of wine earlu 

Abdul Latif asks: “Do you not feel fragrance of the ^nZ 

matter. That hardly makes any difference. Even for the -fthe 

stalwarts will barter their life for a cupfull thereof”. b tter sp,nt the 
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|ts strong flavour has pervaded the deserts and jungles NaV I, h,< , 

beyond the nine skies . i«ngies. ways it has passed 







26. With swinging heads under the effect of intoxication, the seekers stand 
lt the threshold of the shop and offer their heads for a cupfull of wine. 
Abdul Latif says: as for the superior wine their demand for it is greater. 
They are not content with a sip thereof. They look (longingly) at the jars”. 

tW-U ^Tl ^SyA 

i ■>*> ** ** ** 

-l_*) ig- >*<, < (ij— i\ t (_£X 


27. 0 Vendor! Please serve the superior wine, which you have kept apart 
on higher shelves. Please delay not the circulation of the cup while serving 
your patrons. They have contacted you at yours with their heads (ready for 
bartar with your wine. 


VAI 





>b ^ 1 si i 

*’* ' i «* 


J '* 


0* 

n -» i 


r yJ,\> U*> 



ytl, 
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The lord has stepped in. I have had an occasion to meet him. it j Sa f te 
many days that I am meeting him with the grace of Allah. 

Allah, the Unique, has done a good turn to me, and now separation 
has receded and given place to union. 

He who was said to be remote has today come close to me. Abdul 
Latif says: "the Unique Personality has himself done this great favour 
to me". 

Note: This vai impliedly refers to the poet's union with the Prophet. 
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SUR YAMAN KALYAN 


Chapter — V 


til* U^u. jl&») if, t L. ^ jJVl 

^ ^ ^ ^ M y ^ 

^✓V - L tJ^L 

^ y 

- Liajjl—O 

“ m ** f / y 

1. Those sufis, who did not subscribe to multiplicity, reached their goal 
safely. They are mature lovers and they stake everything in love. Their 
prize is unforgetable to them. Their apparent waywardness has taken them 
to the Lord and made them His associates. 

Note: The Sufis are alien to multiplicity. 


J P, * " .j . * 

/• ch,^ 


2 . Just as the soul pervades the human system as a symbol of life, similarly 
sufi symbolizes oneness in the universe. For him duality is non~existant. 
He does not disclose what is revealed to him in his reverie (as that would 
betray immaturity on his part). In fact it would be a sin for him to betray 


anything. j 

to • , * „ ^ ^ *5 . *. 


3. The sufis are annoyed if something is offered to them. But they are 
happy if nothing is offered to them. Only those persons are the correct 
type of sufis who renounce every thing of the world. They do not carry any 

material desire. 
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-)J-*b >*• ' J^- 5 U^L- ^1 

4. The sufi does not believe in sectarianism. No one knows his creed | n 
his mind he is ever busy with war with his baser-self. His activities are ab$o- 
lutely secret and unobtrusive. Besides he betrays nothing. He is friendly t 0 
those who are hostile to him. 


/ V > y/ > •« £ 9 * I J 

f i* Si*) Oj) s ( i-»L* [Jye 

* ~ "X 

5. The Sufi has clean washed the parchment of his existence. (He has 
purged from his heart all material affiliations and ambitions. Infact he has 
annihilated himself along with the ego and entity; and for all practical 
purposes he does not exist.) In that state he is qualified to have the Be¬ 
loved ’s manifestation during his life. 


(Roomi) ■JLsj-JiSjJ) (,* <_Jj 

J‘ he T Ct : B “* * he <" h ° *«« reached the 
JU ortran^ ^ " ,ndepend * nt ° f *«• He has passed the stage of 




0 ). 


.1 


Wr 

When you cleanse the mirror of your heart .. 

and you will then see Allah . * you Wl11 be *** unsullied Sufi 

6 . You call yourself a sufi and you are still 

That is unlike a true sufi. Put off y 0U r (Sufi’Th UP ln Wor,d, y desires! 
fire. (All external semblences should be liquidated )* dreSS and P ut il int0 

202 


Scanned with CamScanner 



(Roomi) 


<J > f-t') v > Jr 

V ^; J_?_ 


We have totally discarded the 
knowledge and all logic. 


niystic’s cloak, the scholar’s turban, all 


V u - * * Uri}'*}, 


✓ u ^ * *V 


7. But if you want to retain the head dress of a sufi, then prove your¬ 
self to be a true sufi by securing a brimful cup of poison and drinking it 
off. The proper place for those who have acquired ecstacy is the wine 
distillery, (where the above type of wine is available.) 


t» ^ ^ • * *• w * j 

' * »' v * • % n * 

V*?“ ^ V * ( ^- 1 ay 

j>Vi 

M * * ^ ^ / / 

8 . Pitch the tent of Allah, the Mighty, secretly in your system (so that 
your entire body should vibrate secretly with the remembrance of Allah 
during the night time.) However you may remember Him loudly at all times. 
Also find out and contemplate on the Great name of Allah as disclosed in 
the Quran. Abandon polytheism in all forms. If you achieve all this, you 
will surely obtain the priceless pearl (which for the true seeker is Allah. 
Infact according to Roomi, Allah has called Himself a treasure.) 


So remember the name of your Lord and devote yourself to Him with 
full devotion . „ (8-AI-Muzammil). 

(Roomi) I 

Allah said to him: "O temporal manl I was a hidden treasure” 



c(±>L~* o>>T >iiu 
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9. The universe seems to rotate manifestly pivoted on individual* 
(Every person seems conscious of his individuality as distinct and detak^ 
from that of Allah, being oblivious of his originality). Personally | h ave C 6(1 
the requisite knowledge. I cannot fathom or solve this enigma. Hum 01 
intelligence is not helpful at all. The whole scene appears unreal as a maoj^ 
illusion, particularly to the one who is void of the Divine knowledge. 

“And the worldly life is a matter of deception”. (185, AMmran). 

TRADITION: “Immerse your finger in a river and see what quantity of 
water it bears”. (That signifies the meagreness of human knowledge 
visavis the Divine knowledge) 8 


“Out, out brief candle! Life is but a walking shadow, a poor player that 
struts are frets his hour on the stage, and then is heard no more”. 

(Shakespeare, Macbeth). 

ju. 

1 £ OH, r Cj} >vU 

10. Moulana Roomi is of the view that Allah is the fountain head of ,h. 
beauty. All of it emanates from Hi. (He sought publicitv for it a., j* i 
He created multiplicity as against His unity')SJ.'* Accordl "8'V 
to from where the human beings have originated Hn * enqulr,n * “ 
through this magical fea, set up by *m3 R. AH,™' "° ne ** 

Note: In the verses No. 10 to 15 the woids ki* hSC IlL 

be translated as: Allah sought multww^'T. • V * mJy 
the human beings to publicist and adore Him b * CaUS * H * W> " ,ed 


J ~ ~ 


x-chS , * j, t •.'/ 


*r * 

11. According to Moulana Roomi, and that k 7 ' 

the entire mankind seek Him. The fountain u * fundamcn ^l with him, 
the Unique. Those who have attained to that **** *** b «*uty is Allah, 

of the Prime keep mum. 1 sta * e *nd reached the realm 


(Roomi) 


’o* <si 
T 
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0 human being! you came to this world. Do 
the way you came here? . 


you find therein any clue to 


' ttlL 4 j > 


12 . According to Moulana Roomi the mankind seek Allah who is the foun¬ 
tain head of all beauty. (He sought multiplicity.) If people lay aside the 

veil of ignorance or materialism, they would find His manifestation within 
themselves. 

Note. According to Moulana Roomi Allah displayed a mirror whose 
face was the human heart and whose back was the world. The 
heart is the citadil of spiritualism, and the world implies ma¬ 
terialism, which acts as a veil against union with Allah. 



(Roomi) 


I displayed the mirror, its face was the heart and its back the world. Its 
back seems better if you fail to know its face (i.e. the heart which can 
receive the Divine manifestation . 

• ) 9 > 

(Roomi) 

Even as a multi-coloured garment, if you get into the jar of transparence, 
you will come out very plain and colourless like light. 

cirUy 4J> 

*" > 

13. It is stated by Moulana Roomi that the mankind seek Allah who is the 
fountain head of all beauty. He sought multiplicity as against His Unity. 
It is necessary to annihilate the human identity completely before expecting 
to see Allah. 
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(Roomi) 

The nearness to Allah is not attained by soaring high or diving low. it j s 
attained by releasing from (or annihilating) the phenomenal existence 

ts I cijQ, 

k* 1 U / j * ^ ^ . y k - 

£_ .AC > - I*.', il\ • ' 

(jrJ i (jAa 



44 


■UUZ,s^ 

• ( i) ( ^ A ^ ^ 

■ • ^ 


14. It is a matter of exhileration for (Moulana) Roomi to say that mankind 
sought Allah who is the fountain head of all beauty. Those who have wit¬ 
nessed the truth (Allah) have kept mum (having been overwhelmed by it) 


(Roomi) 


It will be gratuitous and reprehensible to describe Him to all and sundry 
Like the love - secret it should be cherished in mind. Y ‘ 

ouo i y- *'}L 4J(i, 

.J^L <jC>d 

w ! ti » ' 


15 
who 


. It is widely preached by (Moulana) Roomi that 

io is the fountain head of all beauty. If only oeonlp h ^ S ° Ught Allah 

of separation (i.e. discard identity and multmlicitvt *u FCak ° pen the door 
within themselves. ^uitiphcty), they will witness Allah 

(J y —^ 

(Mir Sangi) , 

When the Unity absorbs the particles, all trar*. r 
in Unity. aces of multiplicity 




•/t *■)■-oy J* ^ ^ 
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16. To a || appearances they seemed debauchis; but the fact is that they 
were completely lost in meditation. They were hit by the dart of Divine 
knowledge in their heart. They were constantly reciting the name of Allah. 

"It is from these two (Harut and Marut, the two fallen angles) that they 
learnt that by which they might separate a man from his wife.” 

(102, Al-Baqarah). 


Note: It is possible that the poet may not be referring here to any 
specific individuals. He may be referring to the sect of ‘mala- 
matyan’ whose policy is to conceal their devotion and piety to 
avoid to parade their good deeds and to hide nothing bad. 
Through ignorance people generally misjudge and reproach 
them. The latter draw inspiration from Hazrat Bayazid Bistami. 

to y ✓ I 11 X • 

17. Those persons who suffer from constant pain of separation, console 
themselves by reciting the relevant convenant (with Allah). They bear the 
tablet (of the enquiry of Allah from their souls and the latter’s reply to 
Him) in their mind and they ponder over it in silence. They are busy read¬ 
ing only that page or part of it which leads them to union with Allah. 

(Roomi) •sJU-'W AZS U 


The beauty or the sight of the Beloved gave the necessary tuition to the 
lover . , ^ 

*-f u>i 


18 They always recited that sentence which commenced with Alif. (They 
reminded themselves of their concern with Allah). They also reiterated the 
tradition that " they had no other ambition in both worlds except to meet 
Allah They had prepared themselves to travel along the narrow (and more 
difficult) path of Tariqat. (They have met the Lord) and they are happy 

Note: (1) The verses No. 2 and 3, Anzal are relevant. 

(2) According to the poet the aim of education should be to know 
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Allah, to dissipate polytheistic thoughts and to be firmly po 
on the road to Allah without sophistication. led 

(3) In reply to a question by Hazrat Shibli as to what was the p r j m 
of all knowledges, Hazrat Junaid of Baghdad replied as under 

(Begham) 

Divine Essence is the Prime of all knowledges and not the grammar, medi¬ 
cine or astronomy. 





It,-? 


(J3^l 

19. Those who prefer the above difficult path have joined Allah. They have 
received the good news and are highly satisfied about their union with Him. 

"Then those who believe in Allah and hold fast to Him, He will soon 
admit them to His mercy and grace, and will guide them to Himself 
by the straight path." (176, Al-Nisa). 

'4 ^ Cjl-U- 

* - z 

pages. That would certainly no, help ,h, m for un * 

(Sanai) y 

Ignorance is far better than the knowledge whiz-k -j 

from your self . ,Ch docs not take you away 


TRADITION: "O Allah! Verily I seek your nrnt* *• 

ahip iparnina ur Protection 


able learning. 

* j 


against unprofit- 
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21 0 y° u , fortune ™ n! How can you be Kazi merely because of the 
theoretical knowledge? You seem to be extremely presumptuous because 
you are lost in wayward thinking and egoism. That surely is not the way 
to proceed along the path of love. (You will have to discard both). Inci¬ 
dentally you may consult Azazil (or Satan) about the taste of the sip that 
he had taken. 


a) And whoso do not believe in the Book, they are those who are 

the losers. (121, Al-Baqarah). 

b) Knowledge should not be acquired in order to impress others or 

to indulge in controvertial debates (Ghazali) 

Note: (1) It is a great pleasure to note that the poet has not supported 
the quietism of some of the sufis who have tried to establish the 
supermacy of love over legal precept, and they tried to rehabili¬ 
tate Iblis as the lover of Allah. 

(2) Azazil’s devotion and service to Allah were graciously apprecia¬ 
ted by Allah and he was raised to the status of angels. But even¬ 
tually that developed ego in him. Due to a misconception he 
misjudged his position visavis the man and vehemently criticised 
Allah’s order to him to prostrate before Adam; and he disobeyed 
it. That accounted for his downfall. In this verse the poet has 
found fault with his arrogance to sit in judgement over Allah’s 
order. In this connection the following extract from the “Wis¬ 
dom of Quran is relevant: 

'* Man whom the Quran defines as the representative on earth of Imma¬ 
nent Divinity, possesses the faculties necessary for guiding and acting on 
his own account. Many are the verses which treat of this subject and the 
Quran frequently returns to the scene of the creation of man in order to 
make quite clear his supreme rank in the creation scheme. The Quran tea¬ 
ches that God first created man from terrestrial matter and then completed 
and perfected him and breathed His own spirit in him. God thus opened the 
way for him to attainment of understanding, feeling and judgement. A 
distinct human personality complete and independant was to be born. 
This superior being is defined by the Quran as the vicar of God on earth. 
As such the angles were commanded to prostrate themselves before him. 
One of them, satan, disobeyed this order of God, alleging that man was a 
mere product of the earth and thus only a simple animal endowed with 
intelligence, while he himself had a superior origin as the issue of smokeless 
fire. It was this misconception regarding the Divine origin of man which 
was to give rise to what we call Evil. 

Note(3): Replaced by (J^as per Mr. Trumpp’s edition. 
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The knowledge suitable to the heart is an asset. But if it suits material ism, 
it acts like an enemy. 

.'3—4 Oi) oUtU 

22. Azazil was an examplary lover. (He was the symbol of love and devo¬ 
tion.) The others claiming to be lovers are merely poseurs. But in the wake 
of his extreme love and yearning for Allah, the fellow became argumentative 
and arrogant, (i.e. he developed amour propre and arrogance;) and he, who 
was so eminent, became accursed. 

Angels are bright still, though the brightest fall; (Shakespeare, Macbeth). 

Note: The word JD used by the poet is synonym ^yf 
of used by Moulana Roomi as under: ^ ' 

' >/ Ai-f y*) ctJL 

(Roomi) . 1 ^ ^ / 

Then Satan became argumentative and he said: “You were cognizant of ' 
my devotion to you, and you had honoured me in view thereof and now 
by this controvertial test you have dishonoured and cursed me!" ’ 

Note: By referring to Satan as an ideal lover of Allah Th. . t. 

Reason or argument is from Satan and love from Adam 

q;^ 1 ^£ 

• ' c ^‘^VwUT 

23. It is tragic that I have forgotten the conven 

of fact even its first line (or its context), which*| W h h H A " ah ' a matter 
of Allah’s contact with my soul and His add re" s t( ? ad rati «ed on the day 

210 ° '*' The P'*y is that I 
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have not even cared to read the relevant tablet. (This reflects supercilious 
. norance and indifference on the part of man), (or) I have had no time to 
read fully the page of union with Allah. 

24. Eventually when I read the tablet of my union with Allah I found there¬ 
in absolutely nothing else except Him. 

-■ rr. ** 3 ^ 


25. When I read for my benefit the earliest convenant itself, I came to 
know, for the first time, the precious affiliations of my soul, (as a dweller 
of Paradise). There the souls, (without physical encumbrance,) daily used 
to remember and know Allah personally. Then came the page referring 
to my separation from Allah. But that page too was turned over, and (by my 
repentance attracting the Divine mercy) I bridged up the gulf (between 

Allah and myself.) , 

(Hafiz) • (> t f ^ i 

I was an angel and the upper paradise was my abode. It was Adam who 
brought us to this barren land and settled us here. ^ 

, ± ^ ^ lit 

26. To understand this simple story one word is enough. But they refuse 
to understand it even when elaborated. (Obviously they are given to dis¬ 
belief and they engage in unnecessary controversies). It ,s no use narrating 

to them the whole story in extenso. 

. i_without knowledge say!" Why does not Allah 

sp A e n , d k toTs or'a £-me to us ? " Likewise said those before them 
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30 By merely turning over pages without studying or understanding th t . 
contents, or without implementing them in action, you commit more $j ns 
Of what avail are your professions, when by acts you alienate the Beloved, 
i.e. Allah? (The professions and actions should go hand in hand). 

Note: Hazral Abdul Qadir Jilani has observed: "we should seek pro . 
tcction of Allah from being blind after receiving sight, from 
being separated after being united, from being evicted after 
being admitted to His nearness’. (Fatuhul Ghaib). 

vliJ) 

31. "O Scribe! Just as by joining V_(Alif) with (Lam) you make 

|)(La), similarly my beloved is joined to me in my heart indessolutely. 


(Roomi) 

Set fire to hundreds of books and pages. You should merely set your heart 
towards the beloved. 


'—r'Lf (jjj 


32. Why this manuscript writing? Why this wastage of ink? Seek directly 
your way to Allah, the Originator and the primary Compositor! 

tf S V ✓ * K / ? « ✓ “ W 


yy 


-3 j&r* t '(yji 

S ^ it 


33. Not are the forty days of abstinent detachment, even when added to 
by another forty, worth a meeting with the Beloved. (If you get it thus, 
it would be a good bargain.) Accordingly O scribe! why are you writing 
pages after pages of manuscript? If you were to go through twenty page* 

you will find only one letter "A" (of Allah) as the fountain head and main- 
stay of everything. 

Note: The reference here may possibly be to the command of Allah to 
Hazrat Moosa to observe fast for forty days to qualify himself 
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fora meeting with Him. In Islam there are only thirty compul¬ 
sory fasts of Ramazan. 

IS 

j i w* ^ ^ 7 ' • 

34 . please assume your body as the mosque and your heart as the retiring 
chamber for contemplation of Allah. But that should not be for the conven¬ 
tional abstinence and meditation for forty days only. That is meaningless. 
Better take to adoring the Invisible (Allah) at all times. If you look within 
yourself introspectively, you will know your identity or self and you will 
find Allah. He is surely in front of every person. 

0 you who believe! Remember Allah with much remembrance; and 
glorify Him (every) morning and evening . (41,42, Al-Ahzab) 

TRADITION: He who recognizes his heart properly will be able to find 
Allah in it and recognize him. Knowledge of human heart is the key 
to ‘Maarfat’. 

Note: According to Moulana Roomi a human heart is the door to 
Allah. 

e \ C \of> CS*\j >-1 

. y^\ (Sr« 

35. Verily He (Allah) is in front of every person as He is Immanent. No 
place is void of Him. Of what use are those imbeciles who are not cogni¬ 
zant of Allah, the Unique? As an unsophisticated person I discovered the 

Beloved within myself. 

He is the Manifest . A, ' Had »d) 

TRADITION' None can encompass Me (i.e. Allah) - neither My sky nor 
My earth! But my slave Momin’s heart is capable of encompassing 

Me . 
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36. If you draw the figure of ‘Alif’ in your mind, it will enlighten you as 
much as innumerable books would do, (nay, even more than that). 



■ <_s^ ^ i'-£= s r > P 

37. Regardless of the number of books only one word (that of Allah) counts. 
If your vision is clear, ‘Bismillah’ is enough for you. 

TRADITION: Bismillah is the key to the Quran. 

Bismillah is the creed of those who seek protection, and the motto 
of those who want refuge . Hazrat Ali (Sahifa-i-Kamilab) 

* j 

t&kL* U 03 ^vS \ &&&£} \ 

"jS x kf—* 

* t- * ** J « 

M ^ 3-^ e i 3\o\—» 

-*■ '\ ■» " e ' j ». j „ 

**’ / - 

38. The priests bore and cfenfuse by their demagogic dialogues which have 
no correct bearing on the Beloved. Infact by their tedious discussions they 
get further away from Allah. The latter is closer than our jagular vein but 
they are unable to locate Him. They do not know well their hearts or the 

very breath of life is charged with Him. and they just cry like wretched 
persons. 



Search for the fountain head within yourself so that you may need nothing 
from an undeserving person. 




39. 0 mother ! the priests (the pseudo learned men) act as self destructively 

well and a v« h n r T* inSide the abdomen - They know 

well and yet they wallow in dust (in unprofitable controversies). 
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M ^ t* 

40. Ahad (Allah) and Ahmed are identical, with the only distinction of 
“Mim’* (m) letter between the two. The people are, however, groping in 
darkness in that connection. 

Note: This verse is based on a tradition which is disclaimed as such 
by the non-sufi muslims. 


VAI NO. 1 


- -A3 

-L^p' -^3 

«'J 4 » Wk '” 4 f ^ 

- U>LjjU> ^ 




- v 



;r. 


My Lord is being taken away. I try to restrain myself (against demons¬ 
tration of grief), but my heart fights against it. 

, *k,t i chould not be unacceptable to my Lord to 
I very much desire that I should n P ' attentjon 

whom I belong. Avaunt more tnan on 
paid to me by others! 

death (at His hands.) Let Him kill me and shatter me to 


I welcome 
pieces. 

No matter 


if I die. Only that I should meet the Beloved. 
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VAI NO. 2: 

\£ u 3 tV>i=»>> o*“* 

h« ^ ^ 

tp -f uj^ 

t (*£_-. | JL_l->} Jd* »' d*”' 

. h* * *% *• J S 

-l^*> (^WU** 

*• 

<t*)d 't-i * >V‘id-* (^'. 

-J {jf>f 

I# 


M ' •» 

^ ^ ^ JJ ^ 

Cjy(JV'«L^^ia( s 5- i \ l1»)^ l£j T 

/ X * ^ ^ ^ ii ^ 

i j ,• *[ > " 

*• M 

Do not forget my warning that the youth hardly lasts for 2 or 3 days. 
(Hence remain upright and spiritually alert,particularly during night). 

The sinner women bear reproaches of public at dawn time (for their 
misdeeds of the night). 

The Beloveds of the really indifferent women abandon them while they 
are asleep. My friends! follow my advice and do not accustom your eyes 
to sleep. 

I would like to have as my relatives those who keep vigil at night. 

You should get up at mid night and break away from sleep. 

Prostrate before Allah for a part of night . (26, Al-Dahar) 
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SUR YAMAN KALYAN 


Chapter — VI 

(J>J i lS*£ I > 

' <J-* u£i^V 

1. The Beloved is demonstrating His wonderful horsemanship like that of 
(Prophet) Daud against we ineffective weak persons in the background. 
Like one possessed He tramples His fore running bondmen under the 
hoofs of His horse. 

(Amir Khusro) 


The sovereign of the beautiful has come out. He would mercilessly deal 
with the crowd of His lovers, the equestrains on one side and the poor folk 
on the other. 



* 


2 The Beloved is displaying His horsemanship like that of Daud. The poor 
people in the background have already their entity absolutely annihilated. 
(Hence they are not conscious of the harm to be caused to them.) Like an 
autocrat He tramples under His horse’s hoofs these fore running bondmen 
w“still in their senses (so as to obliterate them in totality.) 

'6>l- Ooj 


(Roomi) 
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When the murderous love (i.e. Beloved) mounts the bow with an arrow 
millions of lives are sacrificed in a moment on the gibbet. ’ 

' U 

y +• . * b 

'.0^3^\c:u 

3. “O Kabil (like killer)! You have heavy and irresistible darts in your 
eyes. You are ever aggressive, and you hit the reckless (lovers) at their 
places. My Beloved! Verily you cause so much havoc with your eyes!” 
Note: Kabil was a son of Adam. He had killed his brother Habil. 

( Vide 27—32, Al-Maidah). 







You have already a pair of black eyes. Then why did you use antimonv? 
You have thereby maintained one reptile within another to slay your lovers. 




* s* 



t ^ " - H 9 <* ^ tw 

Li r^CLuo 




4. ”0 Kabil! (like killer) you carry piercinc dart* in 

You have wounded many a poor man with (darts fromt * * y ?' My Beloved! 

Do not take aim for the second time. Your 

: • * 
j 

You have caused a latent wound in my heart. I am bewild 2 * 
of the arrow, which does not seem to have been shot from Ybo** th * nature 

*1 ^ 
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«0 Kabil! you have sharp (pointed) arrows in your eyes. My Beloved! 
^ one else knows the pain (caused by your arrow) to me”. Latif says: 
‘‘indeed you take aim at me with an arrow, whose point is mounted with 

£ 3 ^ may signify arrow. It may also mean the iron-mounted 


iron 


Note: 


dart. 


6 . "0 Kabil! You have shot the arrow from your eyes. In case you have 
missed the aim for the first time, try it again.” 

t lSJ y* 03^-? Zj V V* & 

1 ^ ^ • 





7 . ”0 Lover! if the Beloved sets the arrow in the bow, hold your chest 
like a shield, ready to receive it. You should receive and relish the cuts 
on your face from Him. If you are a true lover, stand firm and entertain 
no doubt about the gallows to be the terminus (and also the means for 
re-union with the Beloved). You shall thereby attain to glory. 

8 If He sets the arrow in the bow, preparatory to shooting it, hold ready 
your chest like a shield to receive it. Also be firm to receive the arrows of 
the Beloved on your face (and enjoy the wounds thereby caused.) Never 
contemplate retreat. Stand firm as a true lover, and you would be success- 

ful and honoured. 


r .(Jr 

w W . r' J ' ' 

~ ^ t *. a WL. 





9. If He sets the arrow in the bow to shoot it, offer your chest in all humi¬ 
lity. It is not becoming to display mggardl.ness (or weakmindedness) at the 

door step of the Beloved. 
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Let them fight in the cause of Allah who would barter the worldi 
life for the Hereafter. And whoso fights in the cause of Allah, be ^ 
slain or victorious, We shall soon give him a great reward . ’ *** 

(74, Al-Nisa) 

to * M *• 

10. O Lord! Do not aim at me the arrow in your bow so as to kill me. 
You are (citadeled) within me. Hence your arrow may strike you (rather 
than me alone, as we both are one). 


(Roomi) 


' >?S. *\) 

* M a a «» * 


Allah knows that He used the sword against Himself. The fact is that I am 
He and He is me. 


C If 






11. The pseudo lovers do not offer themselves as targets for the Beloved's 
arrow. Actually they avoid doing it. On the other hand those who offer 
themselves as the target, get the first arrow and are finished off by it. 


12. (Personally) I stand firm at the site where I r ^- L ' 

My Beloved is chivalrous. Possibly He may be kind ,VC ^ arr ? w ‘ 

me again. (That is my hope.) V 6 kmd enou * h to aim against 


13. On the arena of love, O Lover! offer yourself k ^ ^ 

says: “you should receive the arrows from your fr ** tar ® et * The Sayed 
ive of you. Do not utter a word lest it maw ,?* nt anc * they would make 

ay a ,enat ® you from the Be- 


a seive 
loved”. 
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The beloved does all this but the lover does not sigh, because the former’s 
face is like a mirror and a sigh would spoil its quality. 



^ \ »ti)j 3 ✓IS >« uo SS 


I* 


-A 

■v- 


A ' • ' 




14. The true lovers have set their foot on the arena of love. It is decorative 
for them to be beheaded and dismembered there. I saw them actually 
offering themselves in sacrifice to the Beloved. 


-J . > 


«>• o'^—• yj- C-J 

j ^ ^ ^ 5 « 



* • ^ ^ 




O-^r 


15. On the arena of love neutralize the echo by your absolute silence! 
just as there is no echo on a plane, similarly offer ungrudgingly and quietly 
your life. Let your head be on the gallows and trunk on battlements. Verily 
love is a terrible snake. Only those, who are bitten by it, realize its poisonous 


effects. 


>j—*-> Cy* (2- l 

• ^ ' i/ •* . 

y> -^ ( 3 ^ 


16. Do not care for your life on the arena of love. Latif says: “better if you 
cut off your head and place it before the Beloved. Love is a terrible snake. 
Only those bitten by it, are conscious of its poisonous effects.” 


And if We had prescribed for them to slay themselves or to go forth 
from their homes, they would not have complied, except a few of them 
and if they do what they are exhorted to do, it would be better for 
them, and it would reinforce their faith . (66, A |. Nisa j 
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(Roomi) 



I have been duly requited with regard to my price and blood monev 
Accordingly I have hastened to surrender my life. 





U Aj-f- < 

-S£afic#*<S> > ^ c 

17. Do not have any concern for your life on the field of love. Mount the 
Beloved’s gallows so that you may be approved as a brave lover. Verily love 
is a snake. Only those bitten by ^realize its poisonous effects. 


l&Lt jU 
cJLx,*(y^. 


18. Rush precipitately to the arena of love. O ideal lovers' Discard all 
worldly ambitions and attachments. Verily love k a !°,t of ,s 
bitten by idealize its poisonous effects. Snake ' ° n ' y ,h0 “ 

Note: There are 4 spiritual stages for a seeker C1 _. _ . 

Maarfat and Hakikat. ^ ** Undcr: Shar,at > Tar, ^ at ’ 

Shariat is co-extensive with the other stac^c .. * 

these stages there are 4 spiritual reeion«- m * Corres P ondm 8 t0 
and Lahut. Hakikat and Lahut mean tot . u k ;^ ,aharut » Ma,akut 
assimilation in the Prime. This staw ^effacement and 
Prophets and selected saints. S * enera Hy achieved by 



•• • .. 


"i*. 

w >* 

rV 


(J-e -1 evXoV, 


19. Love is definitely not a pastime wherein the imm 
It will disunite and break up the body, and soul and th ma ^ ' ndu i8 c ‘ 
head on the spear-point of the gibbet, so that it may br V'^ e * ^ row your 

eak U P «n two there¬ 


on. 
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— 'oj O'I 

(Khayam) . o a^VL^I? 

this r° ad ' s 11163,11 ^ or loft y hearted persons. Beware lest you enter this 
risky land un,ess you are so m,nded - 


VAI 

j / * 

M ^ ^ ^ 

t 3 \ —> e tji " 4 

i^yju ed-« 

*• #* 

/ / ^ 

i£>4W’0'r’V 

^ M v* x 

l^>5jl» !->.9 

*• 

My friendly folks! I have immense love for the Beloved, but simultan¬ 
eously I am subjected to proportionate travails of separation, with the 
result that I am utterly wretched. 


I am lying on a bridal couch but sleep is absolutely denied to my eyes. 


To keep vigil during nights and look for and remember the Lord is the 
job of poor seekers. 


They are 
night . 


the bondmen of Rahman. They offer prayer to Allah during 

(64, Al-lmran). 


Where intelligence is 


(Roomi) 


baffled, love steps in as the guide. 

<\j <j^*> cPY->yv r 

OUlA-si 


I Vied the far-seeing reason, but it availed me not. Then I made myself 
mad (with love). 
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SUR YAMAN KALYAN 



Chapter — VII 

j t (>»^L 

*>s 


1. The lovers entertain love of Allah in their mind. Even vocally they 
remember the Beloved. 


i a— 

- < £r' , 4~ > 0^ *l±>£- fV^j\_ 


- r com - 

ii 1 i 5 ,L A s , ' Ba ‘ ,arah> ' They know no respi,e - Th ^ I^TSKT-’ 


TRADITION: The best performance, which 
of your Creator, is His remembrance. 


•s very holy in the sight 


-- -5 ,-iiu 

t v * . *t £ ^ 

if 



3. The lovers constantly remember Allah. Someday th 
the soul while sighing in its wake. W| ii surrender 


Those who believe and whose hearts find comfort in tk 
of Allah . he 
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4 The true lovers know no rest. One single reproach of the Beloved has 
finished them off. (It has deprived them of rest and sleep.) 

Note: The reproach is possibly what is contained in the couplet 
reproduced under the verse No. 14 of chapter iv. 

8 ^ J % ^ 'C J t 

- ca— «o>i -» 


5 . Unlike you the lovers do not possess sound body, because they are at 
the Beloved’s door daily, shedding torrents of tears (and praying for re¬ 
union). They think of nothing else. They are wholly absorbed in the Beloved, 
(or) they would not be approved by the Beloved if they adopt any other 


course. 





6 So long the 'Lover' is in sound health with full blood, he can not make 
pretension for love. For a title to the latter a pale face, absence of hand- 
someliness and presence of yearning are pre-requ.s^ Since he has no 
money in his loin cloth to make transactions, he offers his life in barter. 


(Roomi) 


Lh (Jl'jUifi);*! jfiJ 


Pale face has the best colour because It is due to the anxiety for meeting 

Allah . j . T' « , ^ 

e >jI>1 
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7. At present you bleed when a thorn pricks you. How would y ou 
bear the stabs from the Beloved in your face? Why then do you aspj re / f en 
the love of the) Beloved? (This means that the seeker should be pren ° f 
to bear severe tests before he expects to meet Allah). e 


(Sarmad) 


'CrW. ; . 

- —f A ' b b>? J> j- 


O Sarmad! The anguish caused by love does not go to the lot of an immature 
person. The heart burning of a moth is not assigned to a fly. 


t ^ J -V t s % 

T* S? J.W liP < > - 


8 . To love and yearn for the Beloved is not an easy job. Measure your step 
in that behalf carefully. Who can yearn for and love the Beloved unless he is 
prepared to sacrifice his life? (Cautious consistency is prerequisite for 
loving Allah). 

x&i uv* \ dPr* 

JLl, ^ i 

9. To peep stealthily at the Beloved is not the way to" love Him Why'do 

you not cut yourself in two in the premises of the Beloved? It would be a 
false pretension to love if you indulge in pleasure, food and sleep (This 
means that so long as you entertain the claims of the self v eep ‘ 

yourself for loving Allah). * S * lf - you can 9 uallfy 

/. ^ , -s> “V w 

->8 . £ . >,!/ " ^ ^ 
^ * *** * vf 

10. Solicitude and scaffold both commence with the same lett 

tial for a lover to wait for the Beloved on His different routes^th * S ,^ SSen 
however, being the sacrifice of life in both cases, (you should*be prepared 

Note: Replaced (i>^\£=a by * Per the Bombav 

Bulri and Mr. Trumpp’s editions respectively. 
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* 1 > «. Cf^r* V 

11 Either learn the modus operandi of love and yearning or go personally 
and watch the true lovers. Do not, however, associate with those who know 

not what the real love is. x ^ 

"4iA ^ 1 

«^ ^ t 

\ u#: * s£r* p o'—' 

12 0 Lover! Go and squat in the lane of the Beloved. Never turn away from 
His door under any circumstances. He would be pleased to give you t 
requisite medicine of grace, and thereby make V»u completehr happy and 
cured of your wounds. Since we can not remain apathetic to you, how 
you; 0 Beloved (who are all compassion) be so towardsjis.^ 

>1 

iiciial route of the Beloved. He will walk upto 
13.0 Lover! Squat on ^ Qf solicitude. He is definitely the fountain 
you and enquire ro on thc way ( t0 Him), 

head of all kindness and He win g 

/ a * hv (iX/ *- *** as per the Bhit and the 

Note: Replaced J Dy 

Bulri editions respectively. ^ 

M i * 1 


J * " <\ c.\* 





w ** 

c t at the Beloved’s door step. (He is the Omni-potent.) He 
14.0 Lover! Squat ^ of He js the nuc | eus Q f a || kindness 

He q wi» guTae y y ou on the way ( ‘o nim). 
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(Roomi) 



Come! Come! you shall not find another friend like Me. Where indeed is a 
Beloved like me anywhere in this world? . 


c>> !o4?L 

Ljr*a & 

J % -/ / . W y I % r 


15. O Lover! squat at the shop of the Beloved. Surrender yourself to Him 
with a collar of submission fastened round your neck, so that you may then 
live with Him with honour. 



16.0 Lover! squat at the entrance to the street of the Beloved. Please see that 
you do not leave behind any wine in the wine-producer's jar due to satiation. 
(You must consume the entire stock thereof.) You must gulp down from it 
several cup-fulls (at a stretch) even at the cost of your life 

4 


Masaood) - j/J $ > fL? U > 

O Masaood! You would not have become so much • 

cupful of wine unless that cup of your Beloved is nf ,n . tox ' catc ^ one 

5 or the size of a pitcher . 

e WSv\a 

J to T *• m « 




17. O Lover! squat on the usual track of the Beloved H 

you wine from His tavern. Do not say "No” to Him himself offer 

Get cl °se to Him. 
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The cup bearer Lord serves wine to all from the same pitcher. In his com¬ 
pany every one is intoxicated with the same wine . 


VAI 


«<J-r? lfi - 



e I CH 1 -* 


« t 5 


The tales about the beauty of the Beloved are always current every¬ 
where. They can not be forgotten. The lover should better be at His door 
to put himself on the scaffold. The bonafide lovers would naturally do so 
vis-a-vis the others (i.e. poselurs), who would get scared of it. Keep ready 
your head first before you talk of love. The intellectuals are completely 
baffled by the mysteries of the Divine love, which can not be probed by 

them. 
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SUR YAMAN KALYAN 


Chapter — VIII 


4 


*iS 


si^ 

'4v-rJ<c2U)Lf > ^ 

To visit door of the Beloved now, and again would certainly reflect 

immaturity and impropriety. O ignorant man! it would not befit you at all 

the , Be ' oved ' s l0 “ Mt V aimlessly. Do not, like the immature lovers, 

ZSTS! ,° PaS , SerS ; by ,h * Divine love secre,s or consult them with 
egard to the travails of separation. According to Abdul Latif, "the Be- 

lo V u 1 Yolr 1 U noir t,C h V u C< ir Vert V ° Ur SOrrOWS int0 ha PP in «s (after testing 
you.) Your policy should be to talk to Him secretly and have mutual ex¬ 
change of love with Him within yourself 


La i/w 

* ✓ /i 


. —/ 
i 



(Roomi) 

Tears are prelude to iov. and a f ar 

’ y * tar-sighted person is indeed auspicious. 

NOU: Su„g^, h frltr Pr0dUCed *" ~ Si " dhi *»"<>• 1 - 

^ uk oU" e aUoLoU 

*£>3 >> Ls f jyta 
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2 So long there is no need, the physician is not called for. But when there 
is malady, a physician may have to be requisitioned. 

Note: In the case of the Divine love a guide is sine qua non. 



3. Those persons who have been affected by the shooting pains have 
infact got health. It is, therefore, that a mishap is always welcome to the 
lovers: 



(Due to love even bitter things taste sweet). 


c i/t* - 


4. Those very pains which affected the system and betrayed my sufferings, 
became the healer (from sins etc.) Abdul Latif says: ‘'Allah puts into effect 
what He has already ordained in the Loh Mahfuz. The medicine cures only 
those patients whom their (predestined) luck favours”. (Guidance and 
reformation are in the hands of Allah). 

Note: Replaced * b V as per Mr. Trumpp's 

edition. 

Allah guides whom He places to the right path . (46, Al-Noor) 

5. When He (Allah) Himself offers you the drink, avail of it copiously like 
a camel. No one dares approach the cistern without H,s prior permission. 
(None can take liberties with Him or anticipate Him). 
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6. So long the Divine mystery is not communicated, it remains a 


and when it is divulged, it is not understood properly by any person^* 1 ’ 
fact is that it is genuine like gold, but people fail to appreciate it. 


m ^ ^ 


7. What is not stated remains undisclosed, and when it is stated, it is not 
followed properly. The gold-like genuine enunciation (of Divine Love) 
will guide those alone who are so destined (by Allah). 


. a 



«D^ IS" 


8. Whatever He gave to me I took it as an unalloyed favour. Infact He had 
sounded me already about mv favourable reaction in that respect. 

Note: Replaced A by as per the Bombay edition. 



9. My heart! Bear humbly even if it requires sacrifice of life. Never say that 
He has detached Himself from you (or ceased to be kind). Infact consider 
it from Him as an approach to union. (This means that tests ordered by 
Allah should be considered as favours because eventually they bring you 
nearer to Him). 


(Roomi) 


ij L,^> ^y 


Do not say that you have no contact with 
and the dealings with Him are not difficult 


the King. He is extremely kind 
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Whatever is given by Him in all health (or blessing) to you. Never refer 
^ it as a harassment or misfortune. If the Beloved wants to kill you, con* 
Tder it as union with Him. Generally, He beckons the seekers that way. 

Note: Replaced byas per Mr. Kazi’s edition. 


(Roomi) 



I am harsh for your good, and not due to rancour and spite . 


TRADITION: When Allah desires to befriend a person, He subjects him to 
calamities. If he bears them patiently, He selects him ( as his favou¬ 
rite). 



11. If He snaps the relations with you, reunite the thread (of connection) 
and restore the relations with Him. If He causes any unpleasantness, O 
ignorant person! take it as a favour from Him. You should hold the beg- 
ger's bowl for alms, when you arc in His august company. 

And for the sake of your Lord do endure patiently (7, Al-Mudasir). 


TRADITION: Whoso breaks off with you, restore the connection with 
him with love and give him who does not give you. 

• i/r« 

12. Look (at others) with humility and restraint. Loss of temper eventually 
ends in considerable remorse and regrets. On the other hand restrain and 
patience yield happiness. Only if you - on the right track - were to under¬ 
stand it. 

<e>L» > 

(Roomi) 
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A person enquired (from Hazrat Issa) how to be secure from Allah’s wrath. 
The latter said! “abstain from ventilating your anger and suppress it within 
yourself.” 

»J J * * , * «v 

± ^-->• * « V— 




13. Adopt humility and restraint because passions cause mental disturbance. 
You will definitely acquire wisdom and maturity, and proceed along the 
scheduled path discreetly, if you stand on the above principles. 


j 

n 


• w «juiu-Sr 


14. Anger is an ally of remorse. On the other hand patience and forbear¬ 
ance are akin to musk in beneficience. The Lord has said (in the Quran) 
Allah is with the patients . 


0 You who believe! Seek help through patience and prayer. Verily 
Allah is with the patient. (153, Al-Baqarah) 

°> j > L-?^ cr,—< 

(Roomi) 

- ^ 

Every prophet brought the document from Him to the effect that we should 
seek His help through patience and prayer.) 

1 >?* >-* e ^ 

15. Observe patience! because the patients have won and the obstinates 
have lost. The controvertists or the aggressors deny themselves the happiness 
which the patients invariably enjoy. 


Those who suppress their anger and are forbearing with people, Allah 
loves such righteous persons . (134, Al-lmran) 
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Anger gradually erodes respectability. The more you heat water, the more it 
w0 uld be reduced in quantity. 

L&. 

** / *? 

16. Felicity reigns in the houses of the patients whereas the aggressors (or 
critics) are not well off. Criticism invariably ends in loss of cordiality, and 
surely nothing is achieved thereby. 

Note: Replaced by as per Mr. Kazi’s edition. 

e 

t 

17. If they insinuate anything against you, do not retort. He who starts 
aggression, will come to grief. The cynic invariably achieves nothing. 




s 




Repel evil with what is best. We are well acquainted with what they 
allege. (96, Al-Mominun) 


(Faizi) 


jfji 

• b Uj t 


Faizi! When you hear somebody insulting you, never return the abuse 
to him. 

M p , * . | “ I > X / - & % * J 

i <iXP^4r^ ^ y* u 



18. Even when they reproach you, do not return the reproach. Sayed says: 
“be very humble and soft like wax with every person. Whereas self-res¬ 
traint is a very good treat, malice yields nothing”. 


Repel evil with what is best. (96, Al-Mumnun) 

So turn away from them in a comely manner. (55, Al-Hijr) 
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TRADITION: Be the friend of him who desires you, give to him, who 
has deprived you, and forgive him who has wronged you. 

/1/VcA^cr^ J* 

(Roomi) • 

Do not excessively expect your return from any person, nor be inflated. 
Be like antidote and wax and not like a hatchet. 



19. None has ever benefited from malice. If they overstrain the bow-string, 
the danger of the chord being snapped is always there. 

A# A Cs-^T « xj :* 

r • u ft* ^ ** S * ^ 

-(jUlLLo o* 

20. Even if you hear filthy language addressed to you, do not return 
it. That is the crux of the Guide’s admonition. Those who annihilate the 
self (by observing restraint) would be rewarded (by Allah) with a complete 
set of ornaments, (in Paradise). 


And say to My bondmen that they should speak what is best . 


S3, Bani Israii). 

If you do a good act openly or secretly, or forgive an evil (done to 
you), Allah is certainly the Forgiver of sins and is All Powerful . 


And do not revile those whom 


(149, Al-Nisa) 
they invoke beside Allah . 


(108, Al-Anam). 


J-** j-5-> 


21. Do not return cynicism of the cynics. In fact each day you should give 
a precious advice to your temper to this effect. In order to have felicitous 
time in all respects one should not use sarcasm even in return. 
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And speak kindly to the mankind . (83, Al-Baqarah) 

TRADITION: Speak good words and solve difficulties. 


(Roomi) 


*>*-*//■^ gjj c$y 

• U* (r** y“ fj y> 


If you want that no evil may come to you from any person, do not talk 
evil, teach evil and think evil. 

Jr^£> *,—>■ ' ^(i 


I) m / 




V\ 


' > 


22. Egoism and Allah can not be housed in one and the same mind, (as 
both will work against each other,) on the analogy that two swords can not 
be contained in one sheath, (as both will obstruct each other). 



(Roomi) 


>? 


The ego and pomp of the man mean nothing vis-a-vis the Divine light. 

-c&y ^ * *£'-*•£ ■*•?*&* 

23 Do not be aggressive with tho “ who have 001 Said a word *° you - 
Simultaneously forget what some aggressors have expressed against you. 
Adopt this policy of respectful restraint for all times. Live unpretentiously 
with your face placed low between your knees (so as not to be interested 
in worldly affairs). Consult your mufti (i.e. your conscience or soul) and 
obey his mandates. You will then not have to receive a reproach for any¬ 
thing from the Kazi (i.e. Allah). 

Pardon others for excesses against yourself . 

C„ 1 , r . fuse with Allah if Satan makes evil suggestions to you . 

* (199-200, Al-Airaf) 
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TRADITION - “Do you want from me guidance about distinction 
between good and bad? Consult your conscience for a verdict. 
If it is satisfied with your act, then it is a good act. But if it is dis¬ 
satisfied with it, assume that there is something wrong with y 0U r 

act”. 



24. Better go to those who always reply meekly in affirmative despite 

various taunts that they receive; and put up a hut near theirs for your 
residence. . g j 

Note: (1) Substituted for ^"^J^"^as per the Bombay edition. 

(2) Shouting at others to make them obey you would be like 
steering your car with a horse which means a failure. 

25. When association with certain persons causes you mental distress, you 
must quit that society, even if you are likely to receive considerable mater¬ 
ial benefit from them. 


And it has (already) been revealed to you in the Book that when you 
hear the revelations of Allah being disbelieved and mocked at, do not 
sit with them until they change the discourse, (else) you would certainly 
be like them . (140, Al-Nisa) 


(Roomi) 


oj. Jj yryf 

• cK— J) 'S. )J 

• 


Feed your heart from the like-minded people and associate with them. 
Go! seek fortune from the fortunate. 


04s- 

26. (On the other hand) if association with some persons alleviates vour 
suffering, you, O man! should go and live with them by putting up a cot¬ 
tage nearby. 
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Company of the righteous persons shall facilitate the journey to your 


goal 


(Imam Ghazali) 


According to Hazrat Khawaja Moinuddin Chishti association with 
righteous persons is even better than performance of a righteous deed . 

(Dara Shikooh) 

< ) I l (J { _ _ s mm X 

(Roomi) •{\J 


Association with saints for some time is better than sincere devotion for 
hundreds of years. 


VAI 


f O 





cj£aL> L? 

*• S J tf ** ** 


to -» 


*1 ^ ^ X ***** X 

^ 1 / >■« . ff w " > 




« 


O friends 1 I am suffering agony due to separation from the Beloved. 
U triends. bound to be hovering round the Be- 

Lots of love lorn persons HKe n.c 

loved’s abode to see Him. 

The Beloved is famous every where for His beauty and people talk 
about it. 
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£fC —w 4;/ 



(Maulana Muhammed Ali) 

Every day and night the Muslims refer to Kausar and Tasnim . 

Discriminate well and treat the Beloved's footprints’ dust as the special 
antimony for your eyes. 

Abdul Latif says: "My Beloved is always very beautiful”. 

And you do surely possess high moral excellences . (4, Al-Qalam) 

Note: Since the Quran is true for all time, the above praise of the 
Prophet naturally holds good permanently. 

This Vai refers to the Prophet of Islam. 
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SUR PIRBHATI 
OR 

THE MORNING HYMN 


INTRODUCTION 

of) g? Ji» 

(Hafiz) ) e\j 

The early morning supplications and the sighs during night serve as the key 
to the desired treasure. Go that way,and in that manner and you shall 
meet the Beloved. 


1 Malik Pahar Khan (alias Sapar Khan, as referred to by the poet in this 
Sur) was the founder of his dynasty in Las Bella. Originally a Rajput, he 
and ’his tribesmen migrated to Las Bella and were known as Nau Marya 
(or Nay Mards, meaning nine men). He wrested power from the local Baluchi 
chief He was known for his generosity and was popular among the masses. 
It was popularly known that he had given 100 hourses to a bard in charity. 
Possibly the poet had heard of his popularity during his peregrinations in 
Las Bella in the company of the nomad yogis. But there is no evidence to 
show that they were contemporaries, that he had ever met him, written to 
him or received any present from him. Under the circumstances it would 
be unfair to call the Sur, (a morning hymn) a panegyric composition. The 
fact is that Shah's poetry is primarily meant for the masses and the poet has 
treated and referrred to Pahar Khan as the hero of the masses. It « also 
important to note that the poet was not panegyrist by nature. If he had been 
so, he would have eulogised Miyan Moor Muhammad Kalhoro, the ruler of 
Sind, who was his spiritual follower. But he did not compose one single 

verse in his praise. 

,/i «>) / Ub > jKtCs L- 
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We have not read the story of Alexander and Darius. Do not ask us 
thing except about love and fidelity . 




2. Pirbhati means a hymn scheduled to be sung at dawn time. This Su • 
full of praise of Allah, more particularly of His munificence. His portals F * 
open at all times for all and sundry. The poet has advised that we should 
forsake the demi-gods and the worldly tin gods and adore Allah alone, Who 
strangely enough, is very much solicitous about our welfare, and who actu' 
ally wishes that we should communicate our desires to Him. But we should 
do it humbly and tearfully without posing to possess credentials, passport 
or cash balance. To Shah ego and sophistication are twin evils which retard 
the progress of a seeker. 



Whoso maintains respect he is favoured by luck. Whoso discards it 
hardly ever lucky . 


Jj l 

he is 


It is a short sur. It has one chapter and two Vais only. 

3. The allegories used in the Sur are explained as under: 


X - 


i 




= (The King of Lasbella) = AllahAThe Prophet of Nam. 
= (Morning Song = Eariy morning prayer. 

A human being, a seeker. 

= Prayers 

= Satan. 


= (Ministrel) 
= (Fiddle) 

= (Plaintiff) 


4. I have added to the Sur as under: 

a) six verses No. 3-A, 9-A, 9-B, 10-A, 19-A and 19 „ f 

edition. a 19 -B from Mr. Kazi’s 

b) One stanza in Vai No. 1 and one stanza in w . 

Advani’s edition. Vai No. 2 from Mr. 

5. I have amended body of the text in verses No. 2 and ?i 

, . of c h*pter No. 1. 

o. I have changed the order of practically all verses in 

priateness. ,h « S ur f or wro . 
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STATISTICS 


No . of verses No. of Vais No. of Quranic No.ofextran- 

* verses and eous verses 

traditions 
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SUR PIRBHATI 


Chapter — I 

j ^ B ^ » 

5>z*3 t-!rV-5 <>4j£3« utr* £\>r-^SF^ L-v>~* 

<>L& e oljl 5^^%, 

1. It is not conventional with bards to hang their instrument by a peg on 
a wall (and then to sit inert, nor does it behove them to do so). Obviously 
you have had an unfavourable conception of the auspicious morning and 
therefore ignored it. Who would address you as a bard when you play no 
instrument and give no music. 




(Sinat) 


•g 


V U ^ S' 


J) 



^ ^ OS* * 

M • / W 

" h “ h • 

^ w^ 

'A <o l » .a 

*• 

2. Wherefore do you lie down and sleep? Please get 

pass the night thus. ‘Tomorrow’ your musical instrum ^ Shed tearsand 

neglected on the ground, (and you will be no more a i entS S ^ a ** 

them). ,ve to kee P and use 

Note: Rewrotethe verse as under as per Mr. Kazi’s edition 

« 03 ^ 

•A JM—.,.s\ 

*0 
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>^X»y 

- «o^ ^ ^Ua>U 

M ^ ^ 

3 You sleep till morning with your instrument lying near your head! 
(This is hardly pardonable). The (well known) community of Jajkani minis* 
trels never behaved like that ere this. Is that not so? 

t ± (^)J \ is^} 

/ ✓ ^ y i 


3 -A. The musicians attached to this court were never given to the habit 
of sleeping relaxed with stretched legs for full night. 


^ * 


«* '- 2 -* crP>^ 

^ r 1 ^ ^ t 

e *<■£ * I 

* OSr£ ;i -> « CV?' 

•Uid)V 


4. You lie down stretched and sleep for the entire night! You do not 
hold any communion with Sapar at mid-night! Sapar, the Roonjho, had 
opened last night his boxes containing gems, and the bards had picked 
therefrom and filled jars with the gems. 


TRADITION: Allah says: If any person gets up at night and makes a 
request to Me, I became happy at it. 


. cJ'-V rjZsl > J) Jr-' 



(Hafiz) 

Heart burning, flowing tears, sighs at dawn and cries during night - I 
consider all of them as evidences of favour from You. 

- ^ -* "i , \. ^ 

C_>—• C£V> 




+ 3 


A 


V ^ 


\s-*t 


^ 3 


J 3 


^ w » S 

S Th v alone are entitled to be called ministrels who know no rest. They 

C L..t in wilderness with their instruments suspended from their 
roam aDoui 

shoulders and enquiring about pathways. 
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> J> &>JjT’ ci 1 * frl(/o?.Ls 

(Khayam) (J I—■y (_(/,)>> I f wy 6 

• fc 

O wind! Waft the fragrance of my friend to this afflicted person. Bring to 
my eyes the dust of his pathway as copper sulphate. Since I can not reach 
the ambition of my heart, O Allah! You kindly send to me the object of 
my heart . 

e) & <V-—’> 4 

6. (Like the old bards — your illustrious predecessors — ) you should plead 
before that symbol of generosity that the ministrel was a cripple, that the 
distance to be covered was long and tedious and as such the alms may 
kindly be bestowed on him here. 

Note: With signifying Allah, the verse may mean that the seeker 

was crippled by his sin 4 and the Divine commandments were of a 
Sizeable number. These facts had made his spiritual evolution 
well nigh impossible He should therefore repent of his sins and 

Ind c Zm / WhiCh may be * ran,ed before he dies 
and crosses the border. 

would mefe “ iT't “ T 

can, would not reach him to 

e >? 

-Te < ft 

7/7. If the experts were to know even partly what All k • 
to the pedestrians who are ignorant of their professions th ^ ** lves ,n secret 
it futile to maintain their musical instruments and \u ^ Wou ^ consider 
break them into bits. * Wo ^ld directly 

* * L -'" v ccioTubU* 

(Roomi) • Ji (—< (Jj ,x- ^ (JYjX) t % \) ^ 
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Allah grants livelihood to the ignorant to such an extent that it leaves the 

learned in amazement. 

‘^^■2 Jill 

3 ^ ^j\ _ 1 — >, L*L^. 'til 

S^l wi-cx? 

8/15. Seek alms as a blockhead. Forget all about your learning and profi¬ 
ciency. Last night Sapar, King of Las Bella had kept ready Arab steeds for 
you. He is particularly kind to these persons who know not how to sing. 


(Roomi) 


' b uI j>> (>?' I 

I tasted my intelligence and learning but found them unavailing. Then I 
took to madness . 

(&C S V* «• 

9/14 Even if you "were learned, assume ignorance as He particularly 
patronizes unsophisticated persons. Those persons who have divested them- 
selves of all ego" are approved by Him. The merciful Sovere.gn ,s pleased 

with the unsophisticated persons. . 

. j l* > J) X J I —^ JjS C/J* I 

. «-if and do not be conquetish about your status. Bring 
O Bilkis! Bestir yourself and ao n 

humility rather than vanity m 

^ Rilnuis of Yemen after being challenged byProphet 
Note: Queen Biiquis 

Suleman yielded to him. ^ 


-“SBC— 1 *'- * ^ 

^ ,_t .1 S \ 

not betray avarice before him. In that case he would 
9-A. O bar . throw you out. 

ust give you a gem ana m 
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Whoso desires the present life, We hasten for him there in what 
will.... Then have We appointed Hell for him. . ( 15 ^ g an j 1 **^* 



m • m 


9-B. The bard should declare himself a block head and a cripple. None 
has hoarded any (worldly ) property or taken it with himself after death 
In the case of destitute cripples, Sapar would call them and beseat them 
with Himself in the palanquine. 

Note: The destitute cripple possibly implies a renuncient or a thorough 
sinner. 





10/(13) I understand that He (i.e. Allah), the Sovereign of Las Bella 

(i.e. of the universe) is all compassion. He is the Omniscient. He knows the 
secrets of the ministrel’s mind. 


Your Lord knows best what is in your minds 

. •?. * J. " * 

e Ut >1 t 

^ 


1*5, bam Israil). 


* t ws 


• — ^ — 

10—A. Do not be unduly outspoken with Him nartir 1 

and understands everything, major or minor. How k -t* u y when He knowS 

before such a Personality? 1 then that y° u prattle 


- ' ** w ^ S’ I \S* 

11/(10). Pedigree does not sway the grant of spiritual 
by merit based on hard work put in. However the Lord e , evat ‘° n - ^ 8 oes 
with the coquetry of the unsophisticated person in th a °* ten * ,mcs bears 

the f orm of unusual 


250 


Scanned with CamScanner 




behaviour on their part. He who passes the night with the Lord 
Him all night), shall encounter no peril or be caused harm. 


(i.e. worships 


Verily the most honourable among you in the sight of Allah is he who 
i, the most righteous among you . (13, Al-Hijarat). 

TRADITION: He who is slowed down by his actions, can not be qui¬ 
ckened by his pedigree. 

'(/If 

()ami) • C/I 

When you choose to become a slave of love, abandon your pedigree. O 
jami! On the road of love lineage does not count . 





(Iqbal) 

If you had integrated pedigree as a part of religion, it would have caused 
obstruction in the formation of brotherhood . 



• M 1 ' 



12/(111 The unsophisticated but enthusiastic seeker lies on one side 
on he ground and prays to Allah in his Lassi dialect (i.e in an unrestrained 
prattle) That he does till dawn while the people at large are locked in 
sleep ThI poor chap knows that way of approach only and none else. 

These folk remember Allah while sanding, sitting orlying on^sides 

* * 

/io C h a nerson expressed piteously his devotion to Allah in his native 
13/12. Sucn p on one sjde on thc groun( j. Luckily Allah became 

Lassi dialect wnne *y © 
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tremendously pleased with him, and giving him a lift in His palaquine H 
bore him away. The Sayed says: the Lord was happy with him and durin* 
the same night He elevated him. * 

Allah answers the distressed person who applies to Him, and He re¬ 
lieves him of his trouble . (62, Al-Naml). 



1^) is* l £ yye 

(l-5\ — * i\£=a d &i- * 

I ^ 6U t 


14/16. The ministrels were granted felicitous audience in the morning. They 
had sung to Him the early morning-hymn (i.e. they had offered the 
late midnight prayers to Allah), and expressed to Him: “Your grace entirely 
rests with You. We have no locus standi therein. Would that we were favou¬ 
red with union with You!” (Kindly entertain our prayer to that effect!) 


And wake up for it in the later part of the night as a supercrogatery 
serv.ce for you. Your Lord may possibly raise you to an exalted station. 

(79, Bani Israil). 


* b f 

■ f.u Ci-fe.- ij, Jjs^/ 


It is enough for me that the moon-faced beloved should kn 
one of his purchasers. ow 


that I too am 


O**-* 


u 






15/5. O bard! You seem to roam about aimlessly tn* 
where were you yesterday? Latif says: “O bard! aband^^’ By way 
the polytheistic) ways. Supplicate at the door of Sap ° n ^ noma< ^ ,c ( or 
may receive a costly article in charity. par * 50 that you too 
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'/* 



t 




•^UU,, I VVi ojA ;£- 

He is pleased to express: Submit your supplications to me. I am yours”. 
Go ahead to seek forgiveness of your Lord. 


(21. Al-Hadidl. 


TRADITION: The angles visit the universe at the fag end of each night 

and call out: is there a supplicant whose supplication may be 
accepted?” 

t Jj\Z 


17/27. The pre-morning star Venus has risen. Please get up and sing to 
Allah the morning hymn (i.e. offer prayers). The Lord Sapar is very punc¬ 
tilious. He particularly keeps in view the inner thoughts of a ministrel, 
(i.e. He gives main consideration to the intents of the devotee.) 


TRADITION: Allah says: I do not look at your outward forms, but 
at your hearts only. 

V ty * jf.j> iJb- 

(Hafiz) .jjff \/»>{-*> >S. IT 

0 Hafiz! Resort to seclusion and austerity; during dark nights you should 
offer prayer and recite the Quran. You will then have no need to worry. 



18/22. The Lord noticed the ministrels’ unclean and poor condition. 
Accordingly He called them. Those of them who were enlightened and 
evolved, heard the call and responded. The others, who were not so evolved, 
hoped to receive it (again). 
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And Allah calls you to the Abode of peace, and guides, whom He 
wills, to the straight road. (25, Younus) 

19.0 bard! Beg of Him who gives daily. O ministrel! Your worldly re¬ 
sources, on which you depend are unreal, or at the most rudimental. The 
fact is that your patrons of today will revile or discard you tomorrow. 

We see not with you your intercessors whom you used to assert as 
partners with Allah in your affairs! Now you have been cut off from 
one another and what presumed as helper has failed you. (94, Al-Anam) 

TRADITION: All of you should apply to Allah for satisfaction of your 
needs even to the extent of a shoe-lace. 


Note. This verse may mean that the deities and demi gods, whom the 

polytheists worship in this world, will not be with them on the 
Day of judgement. 


19-A. (But) where are the fiddlers who had pleased the Royalty’ Poor 
fellows! They left with the fiddles on their shoulders a long time ago. 

19-B. Today the warblings of the fiddlers are not there as before They 
seem to have closed their resorts and gone somewhere else 

Note: The above two verses refer to the mortality of the man 

t ZS\ ^\S)l 
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20 / 18 . As a matter of fact Allah the Munificent,Himself made a grievance 
against the supplicants. He was pleased to observe: “why do you forsake Me 
an d seek favours from others? Infact it is on that account that you have 
difficult days to face". 


Verily those whom you worship beside Allah are not the masters of 
sustenance for you, hence seek sustenance from Allah and worship and 
thank Him. (18, Ankabut). 


TRADITION: Allah becomes annoyed with him who does not apply 
to Him for satisfactio£oThis needs. 


«4js 





ul> 


21/20. You should weep bitterly and neutralize yourself daily at the door 
of Allah, the Generous. O bard! Never take off your lips from His thresh- 
hold even for a moment. Your only source of appeal to Him is through 
the musical performance. 

Note: This verse possibly is a personal advice to the poet. 


O you who believe! Fear Allah and seek nearness to Him . 

(35, Al-Maidah) 


Note: Replaced 5 la*- by as per Mr. Advani’s edition. 


22/21. O ministrel! please see that you do not forget Sapar (i.e. Allah) 
even for a moment. Remove the rusted and useless cords (of polytheism 
and materialism) from your fiddle and replace them with duly soldered 
silver cords (i.e. your mind should be firm and absolutely clean and pure). 
O bard! Approach Him and appeal to Him with atmost submission and 
tenderness. 


.J'lJ** jOrlix' 
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Do not remain indifferent to the King even for a moment. Possibly 
glance at you, and you may miss it. 



23/8. There are lots of expert ministrels (in the court of Allah). Hence 
where is the necessity of displaying or posing efficiency as a musician there? 
Besides what a human being does is never without a flaw because of his 
limitations. Hence we should better say: “O Allah! You are like the pro¬ 
verbial philosopher’s miraculous stone, and I am merely an iron core to 
benefit from its touch. If only You condescend to look at me, I would be 
transmuted into gold. 


Note: 


Replaced 




as per Mr. Kazi’s edition. 


(Hafiz) 


Lr (_» j 



O Hafiz! Even when we have no control 
and admit that you have sinned. 


over sinfulness, show reverence 


(Hafiz) 



ir^j l ju>. i' sj 


The beauty of Our beloved b independent of our imperfect 
ful face needs no cosmetics. 


love. A beauti- 



24/23. You are the Sapar (the King), I am the supplicant- Y 

Lord and I am your dog. After knowing your benevolence i *1* ° U ? rc * * 

with my fiddle on my shoulder. * 1 Set out for V ou 


And verily your Lord is gracious to the mankind . 
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“it J + 7 ' K-\ A ^ ^ J >> ^ 

^ . -# , > “■'* * 


t wX~> y*^b*> 


25/24.. You are the Sapar and I am a mere supplicant. You are the Donor 
and I a block head. (I do not know how to approach you for a dona* 
tion.) I heard your call and in response to it I set out for you with the 
fiddle on my shoulder. 


Note: 


There is a tradition that Allah manifests Himself on the first 
sky after every midnight and an angel proclaims: “Is there any 
supplicant for the Divine forgiveness or for livelihood, so that 
Allah may grant his request?” 


oyi > oyf i t 








26/25. You are the Sapar and I am a supplicant. You are the Donor and 
I am a sinner, (and therefore unworthy of your donation). You are the 
miraculous stone and I am an iron core. If you see me (i.e. touch me), I 
would be transmuted into gold. 

Note: The last stanza is the same as that of the previous verse No. 23. 


Verily my Lord is near and He is the Acceptor of supplications. 

(61, Hud). 


\ ul-p j w-t «■ wp - j u & 

tU J p \jS* *5 ^ 


27/26 (My Lord!) You alone are the (Self-Sufficient) Donor. All others 
are mere beggars (at your door). Rain is seasonal and its benefit too is 
occasional But you are munificent all the year round. If you condescend 
to visit my house, I would be honoured inspite of my dirtiness (i.e. if you 
graciously forgive my sins, I would be honoured as sinless). 

Verilv Allah is very kind and Compassionate to the mankind . 

(143, Al-Baqarah). 

Allah is Self-Sufficient and you are needy . (38, Muhamed). 
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VAI NO. 1 


(ill tcevij U*J 

^ 

jiV^-My t >)T 

U « ^ | ^ y ♦ 

"*$? «&» »u■ .os' J”u, u ;- ^ 

• uy i il f 

‘^V' ^ ! '^' ciiSi&Ubj^ 

* OULx „.>».lr' / .vi-' 


«U$ 0>a.5 ^'A ^ ->»-. -,*,. - " 

tt^iJLl ttfv. i, - 
(^tawJBauai,Jr 
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" " ~ r, - 



y / 'r< 




aii 


«ti>i4\j^o). {l 
\\Jl&ii>u^*Uc5y! 5) » 

! ^2* o^-^^-tJy l ^T 

^ i^f 


✓ 

t 


F JLi, t ^? > 


/r 


/ 


You would not go to another door anywhere else for what you 
should beg from the King, O bard! Do not turn your face or heart from 
Him. All your requirements shall be served here. 

The Lord of Las Bella would grant to you gems and other treasures. 


Do not be disgusted with and do not forsake the morning hymn due to 
frustration (or any other reason). O blind fellow! Go to the door of the 
Donor. O bard! stay there and beg from Him. 

O you the brave seeker! see that you do not foresake the unity of 
Allah, the Unique. (Do not attribute partners to Him. He is the sole Lord) 
in truth. 

TRADITION: The seeker of the world is frmale, the seeker of the 
Hereafter is eunuch and the seeker of Allah is male. 


259 


Scanned with CamScanner 


Abandon all the (deities etc) to others. For yourself yoush 0 
cling to the Lord, who is the Munificent. u ^ 

(According to a tradition:) ‘Allah is indeed the One and He|j|< 
Oneness’. He has prescribed the reins of Oneness, (i.e. He is define 
tely One and He has made belief in it mandatory.) 

All prayer and it should be sincere, is meant for Allah alone . 

(4, Al-Zumur). 

He calls all supplicants of His own accord. 

Discriminatingly He calls His impassioned and keen lovers and 
kills them. He subjects the other lovers to various forms of discom¬ 
forts as a test of their love. 

O minstrel! You should play the fiddle with love. Allah also 
will sustain you with love. 

(According to a tradition:) Allah has said: The man knows my 
secrets and I know his . 

He disclosed all secrets without reservation (to the Prophet). 

Just behold how He Himself puts alms in the bowls of the 
ministrels! 

Abdul Latif says: “O sisters! He showed great mercy to me”. 


VAI NO. 2 
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** S ^ ^ *0 • • 


He dispensed liberal gifts and donations. He undertook to lift them 
where withal of the unworthy persons. This may mean that Allah imparted 
knowledge to Adam and thereby maintained his superiority over the angels. 
It may also mean that the Prophet took over the load of sins from the 
sinners to got them salvation . 


The Lord gave golden (i.e. costly) gifts to them i.e. blockheads and 
thereby made them important. He proclaimed mass distribution of alms 
(i.e. amnesty). Accordingly the disabled persons (i.e. heinous sinners) also 

approached Him for it. ... . 

What 7 Would you not praise the Lord who has raised you fron nothing? 

H. haw!readyasserted (in the Quran) that 'He alone elevates and debases 

whom He wills’ The man inherently is nothing - a mere drop of semen 

and yet Allah has elevated him. 

He shattered completely the stratagems of the contenders (i.e. of the 
angels against Adam’s appointment as His vice regent). 

... . , n ,.t to frustration. So far the (Chief) plaintiff or opponent 

All rivals we P> Allah neutralized him personally, Abdul Latif 

(i.e. Satan) wasco d |jkes t0 do what pleases Him” (or) He likes 

says: T) sisters! ine 

Himself (and His praise). . _ fix • £ . 

. / • yO V*—^ by i * L» ■» wherever it 
Note- I have replaced uy ^ - 

occurs in the Vai as per Mr. Advani’s edition of the Risalo. 

TRADITION: Allah very much likes to hear His own praise. 


Note: 

a) 


Th- Vai briefly refers to the early history of the man, that: 
as a mould of 'ringing” clay or product of a 'despicable fluid’, 
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the man was 'nothing' — an absolutely insignificant object not 
worthy of any notice; 

b) Allah elevated him and appointed him as His vice regent on 
earth; 

c) the angels mildly protested against it, but Allah silenced them 
because He established the man’s suitability for the high office 
by imparting knowledge of earthly objects to him; 

d) Satan emphatically repudiated the man as having an inferior 
origin and he disobeyed the Divine command to prostrate 
before him; and finally 

e) Allah took swift action against this Chief Opponent. He cursed 
him for all time and expelled him from Paradise atonce. 
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SUR ASA 
OR 

TRANQUILITY 

INTRODUCTION 

The gist of the sur is contained in the following Persian poem: 



Who am I to measure the raiment of your love and the consequential 
fidelity in return, or to develop the eyes of a porter to size up your tests? 
But if you are pleased to make peace with me in barter for my body, heart 
and life, I would most readily sacrifice all the three for your love and for 
my tranquility. 

1. Now in the language of the poet: How to achieve the tranquility as 
envisaged in the Sur? The answer is contained in its opening verse. It is 
synonymous with the pleasure of Allah. Hence the seeker should strive 
hard to please Allah. For that the poet has particularly advised absolute 
negation of self-consciousness or ego and full faith in the Divine unity. 
His other admonitions are as under: 

a) Performance of righteous deeds without any publicity. 

b) Complete absence of hypocrisy, cynicism and anger. 

c) Ego or over-estimation of good performances should be eschewed. 
If the seeker counter-acts any of the above admonitions, he would 
b e wjlf* but not ( ^g ».and he would miss the tranquility 
of heart. 

The sur is full of high spiritual philosophy. It contains references to the 
Unity of Allah and the doctrine of monism. According to the poet belief in 
duality or plurality and maintenance of amour propre are obstructive to the 
correct appreciation of Allah. 
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‘The ego operates as a veil against me”, says he. And then he suggest* 
“better annihilate it in totality”. Allah is much too radiantly beautiful 
to look at. His attributes can not be encompassed. The human sense 
of comprehension is completely baffled, and it is not in a position to 
correctly appreciate Him. Accordingly all human theories about the form 
of Allah are fallacious. In this connection the poet exhorts complete 
abandonment of human individuality and total self-annihilation as 
guide lines for an approach to the proper appreciation of Allah. 

Envy disturbs transquility. To silence it the poet suggests that he wished 
he could put Allah as antimony in his eyes, so that none else could behold 
Him and he too should behold none else. The verses No. 13 to 15 of chapter 
3 display extremel subtility of thought and nicety of expression. Finally 
he condemns: 

a) hypocrisy in all forms in religion and demeanour, and 

b) effortless wishful thinking for union with Allah. Immobility and 
inertia are not what Islam preaches. 


2. The Sur bears the name of an Indian melody. It has four chapters and 
seven vais. Since the names of Prophet Moosa and Azar have been men¬ 
tioned in the Sur, I have attached their brief life sketches. 

3. I have added 18 new verses and 1 vai from other editions as under: 

Verses No. 12-A and 12-B in chapter 1, verses No. 3-A, 14-B, and 20 
and vai No. 2 in chapter 2. Verses No. 1 and 3 in chapter 3 Verses No. 
9-A, 9-B, in chapter 4.From Mr. Kazi’s edition 

Verse No. 24 in chapter 2, verses No. 4 to 7 in chapter 3 and verse 
No. 41-A in chapter 4. . Mr Advani . $ edition 

Verse No. 43-B in chapter 4.from Moulvi Din Muhammad’s edition 

Verse No. 14-A in chapter 2 From New zjndag j. s Lat jf 

.Number of May 1969. 

Verse No. 9-A in chapter 1. Fron) Sangj , $ L(jtfe u , jf . 

4. I have amended the text of the following verses for th® .. ♦ 

. . ,or reason given at 

each place. ® 

Verses No. 8 and 15 in chapter 1. 

Verses No. 4 and 5 in chapter 2. 

Verse No. 17 in chapter 3. 
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5 For better appreciation I have changed order of the following verses 

No. 3,15 to 26 in chapter 2. 

All verses in chapter 3. 

STATISTICS 

No. of verses No. of Vais No. of Quranic No. of extran- 

in the Sur verses and eous verses 

traditions 


131 7 55 74 
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A BRIEF LIFE SKETCH OF PROPHET MOOSA 


'oV/ £ y, ck> 

• Lf. If / '-f' ^ 

Allah's capacity to oblige may be ascertained from Prophet Moosa. He went 
out to fetch a burning charcoal but got apostelship instead 

His geneology is as under: 

Prophet Moosa—Imran—Kabir—Lavi—Yakoob—Ishaq—Ibrahim—who was 

ancestor of the Prophet of Islam too. 


ProphetMoosa’s date of birth can not be ascertained. But he died in 
1272 B.C. 


He was commissioned by Allah as apostle for the relief of Israelis from 

the oppression of F.raon thegod-kmg of Egypt and for their rehabilitation 

in the promised land of Patetme He did succeed in taking them out of 

Egypt, but he could not rehabilitate them as above due to their callous 

apathy. Allah had equipped him with two main miraculous signs to wi his 

staff which could change into a dragon and a hand which r ™?i a 1 hit* 

Allah had given him the Torat in the form of tableau for a. h Um W f hk 

followers.^rophet Harun, his brother, was his adviser and ° ' 

«ina later his successor. 


His birth in an Israeli family under depressing cirrumc*, . „ 

new born sons of Israels were being killed under Firaon’s ftr!! 0 * 5 * ,' l ! d,en . 
disposal in a chest that was left floating on Nile, his recover*/ ^ ^ U . ,C 

by Firaon’s pious Queen and his secret departure from the . adopt,on 
manhood because he had malhanded a copt, and his return pa * acc ' n 
apostle are matters treated in detail in the Quran. 10 E 8YPt as an 
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A BRIEF LIFE SKETCH OF AZAR 

(Iqbal) • U- Ji 

Sovereignty befits only that Unique Personality. He is the sole Sovereign. 
All others are (impotent) like Azar’s idols 

A master sculptor, custodian of the royal temple containing the most 
important idol of ‘Nanor’ or the god of Moon and the chief of the ecclesias¬ 
tical affairs of Nimrud, the King of Iraq, with his capital at the prosperous 
town of Ur. This was Tarikh. He is referred to in the Quran as Azar. He 
was father ofProphetlbrahim, who was born in 2100 B.C. Azar was highly 
annoyed with the latter when he secretly broke all the idols in the temple 
excepting that of ‘Nanor’. Since Prophet Ibrahim persisted in his repudia¬ 
tion ef the idols, Azar expelled him from his house and referred his case to 
the King, who ordered him to be burned alive. But Allah saved him gra¬ 
ciously and later commissioned him as an apostle. 
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SUR ASA 


Chapter - I 



1. I strive to search for Him in spacelessness where no space exists. The 
difficulty, however, is that the Guiding Lord’s station can not be particu¬ 
larized or fixed. (To fix Him would be to limit the illimitable.) The Beloved's 
beauty too cannot be contained. (It is indescribable. To describe His beauty 
would be to picture the unpicturable). (Strangely enough and as a matter of 
fact) at our end we yearn most for Him; but at His end He is remarkably 
unconcerned, nay, even apathetic. 

TRADITIONS: 

(a) We have not known You as We should know You. 

(b) Allah has 70,000 veils of light and darkness. Were He to with¬ 
draw them the splendour of His countenance would consume the 
universe. 


(Roomi) 



O my friend! The realm 
der is more free from space. 



comma/)* 
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(Khayam) 



No understanding can reach your height sublime, for thoughts can move 
only in space or time 


“ ^ ^ MV ^ 


2. None encumbered with ego has so far succeeded in transcending the 
human limitations to contact Allah. (There is the tradition:“Verily Allah 
is One and He likes Oneness.” Hence banish and burn duality in all forms. 
Let the ego flow out of you through the medium of tears at the alter of 
His Oneness). 


*y yt </ 1 

(Hazrat Bu-Ali) ,y ^ t 

So long you are self-centered, how can the Friend be your friend? When 
your 'self does not exist, He will be your friend. 


4sz^(j+j ib> >?yj* 

• jb >?> c/J> 


i f . * M t w |th the Sufis to think of themselves or to have 

It is not conventional with * , , f or the ego or the self-opiniona- 

their views on any matter. To them the sen $ 

tedness is tantamount to disbelief in Him.. 

U 





P ^PY* 


3. O Beloved! I banish the theory of plurality. Kindly keep me away from 
ego Prav see that it does not reach or affect me. The fact is that all pride 
is your prerogative and it should be with you alone. Kindly keep it away 

from me. 
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Allah, the One, the most Supreme 


(Ghalib) 




With all the signs manifesting Singleness there is no room for duality. Even 
the sea throws a carcass on shore. 



4. O Allah! All sublimity belongs to you. Indeed there can be no other 
opinion on this point. If only you were to abandon your doubts, 0 poly¬ 
theist, you too would feel similarly. 


(Roomi) 



The person, who has no misgivings in his mind, knows for certain that 
the Reality is One only 


*oy> Ja uyY 

5. O Allah, the Forbearer! kindly keep the ego awav fmm mP i have 

abandoned thinking in the terms of ‘self’. (| t j s a ^ c the 

Compassionate I have already passed a long oerinH f P ^.j hat V ! Sa !! • 

1 y lon 8 P«nod of my life in polytheism. 


(Roomi) 


In me are not T and ‘We’, I am naight withn..* i- 
sacrificed head and soul to gain the Beloved.* hea< l anc * ^ cet> * ^ ave 

t-\s\ ^ U* 


Scanned with CamScanner 



To think that you are free from polytheism is in itself a sort of poly- 
heisfli> (because it smells of ego). Neutralize the ‘self’ and detach yourself 
from it. The man does not constitut e a separate entity, (as he is a part of 
the Divinity) J and Allah too does not exist detached from the man. 

(Roomi) . (J* (J'l V— 

Allah is the life of the universe and the universe is His body. The spirit 
and the angels are the senses of this body 



Transform yourself in Him completely and that is unitarianism. Even sink 
the self-abandonment: That is unitarianism par excellence 



7. Allah is not detached from the man and the vice versa. There is a tradi¬ 
tion to the effect that the man is the bearer of the secrets of Allah and 
Allah is the bearer of human secrets. That should be borne in mind. In fact 
all gnostics and saints have always harped on it. 


(Hazrat Buali Qalandar) 


The Lover and the Beloved are infact one. You are the Beloved and the 
lover simultaneously. 

-"'(JL 

m m % 

(Bedil) ' - X I 

(When you heard about the tradition that the man is the bearer of Divine 
secrets, why did you not look for them within yourself?) 
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8. There is no beginning nor end to the man. Those persons who recognj. 
zed the oneness of Allah went a very long way forever. 

Note: (1) Removed ^ from the second stanza as per Mr. Advani’s 
edition. 

(2) in the verse may either mean ‘Nur-e-Muhammadi’ 

or the soul of the man. The former formed part of the Divine 
light. It was constituted before creation of the angels, pen and 
the universe. The exact time of its constitution can not there¬ 
fore be fixed. Since it is a part of the Divinity it has no begin¬ 
ning nor end. The following tradition is relevant: 

“Allah created my ‘nur’ before everything else”. 

But if “ ” is identified with the human soul, the following 

verse of the Quran seems relevant: 

Then He completed him (i.e. Adam) and breathed into him 
of His spirit (9, Al-Sajdah) 

Being part of Allah s spirit the human soul too is imperishable 
and co-extensive with Allah. 


^ % ****** 


9. They abondaned the formal obeisance and also forsook the prescribed 

pr . a . ye u rs a " d su PP''«*' ons - fac « th 'y have reached the Realm of Reality 
which is illimitable, where formalities do not exist. 

Note: (1) The verse No. 41-A of chapter iv nearly covers this verse. 

(2) The Prophet was received and treated informally by Allah 

on the night of his ascension. y y 

(3) It is a doctrine of faith with the sufk , .. . 

that at a particular stage of advancement th part . lcu,ar or 
do not apply. The men who have ,hu s b «n ' el ' g '° U * 

Divine knowledge, become immortal unlit mi, ' ated ln th 
He is free from identity and conventions Ha h* other P ersons ‘ 

Paradise and HelI. He does recognize 
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If the Shaikh takes wine there is no harm. O earthly bird! The sea can not 
polluted because of a carcase^ being in it. 


^Roomi) 




Strange is the prayer of your mad lover. Tell me, is that correct! Because 
he is oblivious of time and place. 









Namaz and fasts are indeed a good job to do. But in order to see the 

Beloved you havejto think of something else in addition. 

Note - * is an Arabic word adopted in Sindhi language. It means 
understanding or knowledge. The poet has possibly used it in 
the sense of modus operandi. He seems to suggest in the verse that 
mere cannonica! prayers, though satisfying the Divine mandate 
are not adequate to achieve the spiritual evolution. Briefly 
speaking they should be supplemented as under: 
a) Ablution is necessary for physical cleanliness as ordered by the 
Sharah. But along with it repentance for past sins should be 

h\ Prates should be offered with the assumption that Allah is 
present, and as such the prayers should be offered with absolute 
sincerity 2 nd devotion. 

Th# nlie for prayers should be cleansed. Simultaneously the 

*u uLrtchould be purged of all unwholesome thoughts. 

.. ? . .nnclion* i.e OiUU are authorized in Islam. A true 
d) Certain concessions «.«• 

devotee should abstain from availing of them. 


The above list is not exhaustive. Then there is another aspect of 
the question requiring attention. In addition to the duties of Allah, 
duties to self and fellow beings have to be performed with equal 
zeal They too are obligatory. Infact the Quran has described them 
in detail for our guidance and compliance. The following verse of 
the Quran and the traditions are attracted as relevant: 
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The man should fear Allah, believe and do good deeds 




(a) The Prophet asked: ‘may I tell you about such an act which is 
better than namaz, fasts and charity? That .s secunng am,cable 
settlement of disputes among different persons . 

(b) The Prophet said to Abu Ayub: Come. I would tell you agood 
business. It is to bring about amicable settlement among disputants." 

(c) “If vou love Allah’s creatures, Allah would love you . 



10. Verily I am your bondman and You alone are to be worshipped. Allah 
shall remain Allah and a human being despite his evolution shall remain 
His bond man. This position is uncontroverted. (It is the basis of faith). 
Remembrance of Allah or reference to Him is always a matter of exhilera- 
tion and propriety to His lovers. Whatever leads to the view of the Beloved 
is necessary and justified. 

Note: The first stanza repeats what the Prophet had expressed before 
Allah on the night of Ascension. 




11. So long your ego is with you, your namaz Is wasted First divest your¬ 
self of all worldly preoccupations, affiliations and them commence your 
prayers. 


And when they stand up for prayer they stand lazi,y and to be seen 
of men, and they remember Allah but little . Al-Nisa) 


(H. Buali Qalandar) • 







That namaz of yours 
shadow you soil 


is wasted wherein malafide worMi. 

w °ndly thoughts over 
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* 

12 . So long you are conscious of and interested in ‘self’, your prostration 
(prayer) to Allah is gratuitous. It would be better if you annihilate your ego 
before you commence your prayers. 


c v/ \£=L± »5 LLU»* S 3^0 

'-tf irf «I-5j^r* 

12—A. The daily supplementary worship has been forgotten. Even the 
compulsory daily prayer has been ignored. The fact is that my heart has been 
stealthily seized by the sea-falcon in his talous. (Kazi) 


. > 


u 





12—B. You prostrate your head alright, but you lack humility and sub¬ 
mission You do not joyfully remember the mind’s gem. O liar! You will 
have no benefit out of your faning the fire (i.e. observance of mere physical 

formalities.). 


• Call upon yourLord'in humility and in secret (55-AI-Airaf). 

A man who offers regular prayers but does not submit to strict ethical 
discipline is like a man who travels for two hours in one direction and for 
ten hours in the opposite direction. He must ever recede further and further 
from his destination . (Ideology of the Future). 



13. Self-annihilation contributes to the spiritual elevation of the human 
bondman. At that stage (of transformation) he and Allah inherently appear 
to have the same form though this resemblance is hidden from the physical 
eyes. It is indeed too difficult for me to describe the Divine mysteries. 
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(Khayam) 



The light has filled my heart with glee, 

No other face would I care to see, 

I glance at you and there I see my face. 

I look within myself and there I find thee . 


Note: In this verse Shah has relied on the important tradition that 
Allah created the man as per His own image. This tradition 
has a strange fascination for sufis in general. 

14. All facts about the Beloved (the Infinite Being or the Reality) are much 
too mysterious to be elucidated easily or in detail. Hence O heart! go ahead, 
do not get involved in this discussion lest you may drift away from the 
Beloved. 



(Roomi) 



Due to this reason the Prophet has directed us not to discuss the form of 
Allah . 


(J»>U 


15. Do not discuss the form of the Beloved. You seem interested in it. My 
advice to you in that connection is: “You would not call it conversation when 
one party is not face to face with you. On the same analogy when vou 
can not visualize Allah it would be preposterous to attempt to describe His 
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(or) according to the (Divine) word He can not be matched and is 
[ncomparab'e and indescribable. 

There is none like unto Him . (11, Al-Shura;4, Al-Akhlas) 

Mote: The person who feels confident that he knows Allah deceives 
himself. Thought is a creature and a creature canot be identified 
with the Creator. As such a lover of God loves a picture of his 
imagination. The fact is that Allah is Inconceivable and Unpictur- 
able. 


Replaced by Ky* as per Mr. Kazi and Mr. Advani’s 

editions respectively. 


(Hafiz) 



Those persons who try to describe the beauty of your face, as if, explain 
or interpret a dream which they have not dreamt . 

y ^ ^ y > ^ S J , I ** 

O-AuIyj-oc LfJ *-» y a ~‘ Vr- 

16 Allah can not be identified without conceiving His form. Simultaneously 
lou should not get into conjuring the latter. Annihilate the •self* first and 
then be as unsophisticated and ignorant as a child (You shall then know 

Allah). 






tl r«/\nc"who succeed in self abnegation become merged in Allah. 
17. Those pe- ^ prescrjbcd method of prayers of standing, genu- 
They do not o (for thcm thc r jgjdity of Sharah is relaxed). Since 

their°"self^ exists no more, they have met the Reality and attained the 

tter “ote fe Rewro b te f ° re '*^T ^ IS jU as and as per 

Mr. Kazi’s edition. 


277 


Scanned with CamScanner 



(Roomi) ft* I? *Jy — / U^ l*f t- 

Strange are these two rakats and stranger still the fourth one. How string, 
I recited a Sura without a tongue y 

<'*J>.SaS -V 9 

(Ghalib) 

We are here - I and my will to prostrate, no matter whether it is a mosque 
or temple. When in love it is indeed difficult to distinguish between a faith 
and disbelief 

VAI 

,(J|La 3 t ojr^ji 

• y 

- cfc^S-'b 

w / "V ^ 

r^ejui»L» ' •> L>3*?’ 

—> \ 1 Uf I 


f>. 





u&jtfjfcr* «oUi^ ti, ^ <J^ 
^>-5 


After the Beloved had left me I had no peace of mi 
Mighty! Why did you inflict separation on this poor beiuL 
climbed on high mountains and had no consideration Beloved 

1 or m y weakness). 
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n prophet! May you kindly get near me (to pull me up)! I belong to your 
£ r avan (or family). 

I am anxiously looking for you on the high way in the hope that you 
would be pleased to oblige me by your visit. Abdul Latif says: “O sisters! 
The Beloved would condescend to come and meet me soon”. 

Note: Madina, the resting place of the Prophet is situated in a large 
valley. 
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SUR ASA 


(Chapter — II) 


1. If your eyes do not behold the Beloved the first thing at sunrise, they 
deserve to be plucked out and served to crows. 

2. If my eyes do not behold the Beloved the first thing at sunrise, they 
should be taken out and served as morsels (or food) to crows. 

r < i/*- cjjrg-ft 

x x 


.(jU'S 


w “ 

3/4. If my eyes were to look at something other than the Beloved, I 
would take them out and serve them to crows as food 



3—A. My eyes have remained stationary where 

obedient and docile eyes do not shift their clanr/° U C ^ 1 t * )em * T* 1 * 5 * 

they to default in the least, I would pluck them out a ? ywhcre c,se - ^ cre 
to crows. ^nd serve them as food 

(Kazi) 

5J «. 

ft -w ".^>1 . a »,-j t *.y w X X - /- / 
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4 / 5 . Better offer your eyes to the Beloved before breakfast. As for me to 
se e the Beloved’s face isJoetter than to take seventy courses of meals. 

Note: Replaced by as per Messers Kazi and Advani’s 

edditions respectively. • 

r 


5 / 6 . If my eyes were to behold the Beloved in the early morning that 
would be tantamount to their having their breakfast. Nay, it would mean 
as if the entire body performed Haj with perceptible view of Allah. 

Note: (1) Replaced 4 by ^ as per Mr. Kazi’s 

edition. 

(2) Huzuri is a peculiar term of sufis. It means the manifesta¬ 
tion of Allah. This stage has several grades. 



? < - r>b ^ 




6/7 Earlv morning the eyes came to see (or they looked for) the Beloved. 
They could merely plead their case prayerfully and not express anything 
else Without being administered any dye, they would automatically become 
red (due to tears,) and then they would be accepted by the Beloved, who 

would get reconciled to them. 


(Roomi) 


. ■» { — * * 


The Divine mercy gets into commotion at the tears and entreaties of a sup¬ 
plicant. The latter k invited by Him due to his pathos. 


t U53> 

. e Wet ** 
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7/3. My eyes have infact laid me under a great obligation. When | 0p 
them, I see the Beloved alone even though some evil persons may be standi^ 
before me. ^ 

8. My eyes seem to have seen something somewhere. (They seem to be 
missing it now and) they are earnestly searching for it and straining them¬ 
selves for it automatically. 

(U5?Jtjrri t e ^ L 

' lA ^~ > t 

** ^ ^ ^ 

9. Now that my eyes have seen something somewhere, they have become 
frenzied inwardly due to the very intense love for it. As per Sayed the 
fact is that they never slept soundly afterwards. 


> f * J s o j “ ^ 



"b » 


10. My eyes went and beheld the Beloved todav tk . 

Z 1 '•>« 1,1 

f ()t -g L l_^_ . *\ < it JS " J fl 

^ oAi *'JU> ^ u4 " 

11. Yesterday my eyes seem to have gone and seen th. d , 

(dazzling) beauty, as per Latif, made them sparklin B ® oved * The latter ’ s 
happy after seeing the Darling. ng * The y became very 
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]2. » is * he dall> ! r ° Utm .® for ™ y eyes t0 wee P for the Beloved in His ab¬ 
sence, and to smite happily in H,s presence. The more they see the Beloved, 
* he m ore ecstatic they become with His love. 




X * 


s y 


".1* 





13. Daily my eyes shed tears to see the Beloved, and they smile at His 
sight. Even after seeing Him a number of times they still hanker after Him. 
They never get satiated with His view. 


^ • I. 

u ^ ^ 


14. Even though my eyes behold the Beloved daily, they long lingeringly 
for Him at all times. They have registered a thorough view of Him and 
recognized Him as the Beloved. 






14_A These rakish eyes say nothing but they do not stop weeping. The 
fact is that they are much too affected to keep normal without seeing the 

Beloved. 


- 1 > t y\\s \ ft 

« f " 

14-B. The eyes never had a wink of sleep. All the time the roasted ones 
were in the midst of a furnace veritably in fire. 


.oL4V uu t W jST y 

6-^—. < >S ^ 

.diSfyfr* ^ V 
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15/18. Howsoever much I restrain my eyes, but they break loose; and 
while the people are generally asleep (with closed eyes), they look for and 
succeed in ibeholding the Beloved. They become friendly with those of 
the Beloved, but I suffer in the bargain. 


J * 


«U (S)_i ✓ 5 vo I Sit 

4.1 < e i , t **. * . „ * 

. 

V' 

16/17. The eyes have lots of ways to carry on a scuffle. When they pick up 
a quarrel, they persist in it and are not in a mood to settle it soon. Like the 
clouds high above, they are laden with water. Just as the mansoon rains 
hardly cease at any time, my eyes too shed tears unintermittently. 

jij£- (j-4 it*. 

- ^ u4-» 

17/1S. My eyes and those of the Beloved sometimes exchange angry re- 
bukes. Since the former have already undergone hard training to long for 
the Beloved, they sometimes become impatient or presumptuous in their 
pretensions or demand, with the result that they laugh and fall out often 

with each other in turn. Sometimes they become cross but the next moment 
they get reconciled. 


(Ishrati) .)j\) J jj 

Sometimes I weep, sometimes I laugh, and sometimes I c i w wav to -If. 
consuming sighs. O Ishrati! The beloved complains of your inconsistencies 
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fl/16. These eyes have indeed strange habits. They purchase pains for 
sake of (or for association with) others. They entangle themselves in 
\ t t with those eyes which are Omnipotent and need no conventional 
Weapons to be effective in their operations. 

* Y ✓ • T» ✓ ' \ •* ^ .*• 

19/19. The eyes have personally chalked out this particular course of con¬ 
duct. (The never took me in confidence.) They have got entangled at a place 
which is very hazardous to life. This embroilment brooks no bargaining. 
Life has to be surrendered for its settlement. (Thpre is no alternative.) 

Note: Inserted Y between U and . - Y . 

* 

j-J ^ tJir^ 

20. My eyes suddenly got me entangled, and they made love to Him who 
brooks no argument. ^ ew ^ az ')- ^ 

> yU* uJjr*» J Oj' 


« nrinr consultation with me before making love. 
21/2° M y eyes had n^ P whefe there is no Kope for argument or 

S 1 TooT h «aTofti4l l« pines along the path of the Beloved (to 

.v/5 

22/21 Train the eyes to maintain an uncommon attitude; and you too 
conduct yourself in a manner different from the routine. If the people in 
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general go current wise, you should proceed current ward. Look for th e 
Beloved and proceed to Him reverentially. Have your eyes fixed on Him. 
Do not withdraw your gaze from Him. 


"/V x 


23/22. You should foster such eyes which may enable you to behold the 
Beloved alone. Never look at another object because the Darling is very 
envious in that respect. 

(Roomi) ■» /C 


Allah is very envious. He does not appreciate any person even smelling 
anything after seeing Him . 













24. Till the Beloved .urns His face to me, His backward posture is pleasing. 
(His irresponsiveness too is exhilerating). But when He turns His face to 
me (i.e. when He responds to my love), all my veins turn red (with quick 
circulation of blood) and my body acquires freshness. 


(Khayam) 


S'.r 


My friend has occupied all limbs of my body in totality. I have but name 
merely . 


VAI — 1 

. L>i— 


j *r 
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x x w - c ^7 —on^_, 

'^*^ 0 '-'-'—, (J*r« l£a 

^LaI&» (J-* j& ^ JLia 

•^r0 Oyi LSa 

eoU^ | >J^ oJl. 

\ < A . • “ " - 

—»Ci)^—• 

1 .'.r* */-».*«'«■•'< 


oiri^ S' 5 


'-*'*r?' O'I * OuWljwfi. 1 JCo) 

. 

My friends! Even my personal management does not rest with me. 0 
Allah! Kindly take care of me. Wherever my Beloved sets me, I shall set 
foot in that direction. 


(Roomi) 


)>;'> fir* <S>i;T 

• MJ i'/fly—X 6>';T (P^Lr 


.It is only the slave who longs for emancipation. The lover never craves 
for it. 


The pen is in the hands of the Writer (Allah). How can I lessen to the 
least extent, what He is pleased to prescribe for me? 


The reins arc held by my Master, Allah. Where can I drive my camel 
(i.e. direct my body?) 


I am constantly waiting for the Beloved. I send out crows to bring his 
tidings (i.e. I eagerly yearn for Him). 

Abdul Latif says: "the Beloved shall come to me. Hence I should not 
give way to despondency’" 


"The whole movement starts from an impersonal element and by a series 
of necessary steps ending in an action. But what is the role of the person in 
whom this drama'is enacted? Ghazali's reply is that he is only the stage, 
and the only Actor on the stage is God . 

(The Metaphysics of Roomi by Doctor Khalifa A.H.). 
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VAI-2 


New Kiri 

90 

- 0>j u- ‘>X1 oyv£»wV5 >*Ca. 

*0>i (3*^ 

ls^V e < /'^T > ' '^'-t 

c^S^ay. - > Oj*-^' f S^** CJ? 

I* y ■* * 

-0^(3^ a^0^*t 

My noble Beloved! How can my eyes retain normalcy in your absence? 
You are their award, You are their patron. 

I am humble and submissive like the earth. 

Even if you were beyond the sun rise and set, I must go to you, using 
my eyes as feet. 
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SUR ASA 


Chapter - III 


1 , With every breath that I take I identify the Beloved; and with every 
respiration I perceive Him. These are the too gins which are maintained by 
my heart for the purpose. (New Kazi). 


? J • ^ a* 




✓ 7 / 


2/1. Do not try to look for or behold (the Beloved) by means of the 
physical eyes, which are meant and used for seeing worldly objects, because 
that would be in vain. Even though they look for Him, they would simply 
not be able to comprehend Him. Such persons alone shall be able to behold 
Him who close their both eyes (against attractions of both worlds and then 
successfully peep within their heart). 


TRADITION: Allah knows the treachery of the eyes. 

(Hazrat Buali Qalandar). 



You require (particular) «y« » that they may behold the Beloved who b 
manifested in every thing . 



3 Materialism will way lay and deceive you some day. O Imbecile! Do not 
let go the falcon of the Reality from your hands. (New Kazi). 
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HgisSsL* ^ e 

to ^ 


4. Materialism will deceive and desert you some day. Your physical eyes 
are not to be relied on. 


e L-dlU (Wt- yri 1 —* 

5. O mother! These eyes which you consider as faithful are materialist. 
They shall not be helpful to see the Beloved who by no canons is unres¬ 
ponsive (to His seekers). 


(Iraqi) 



The fact is that you saw your beauty with your own eyes, but alleged that 
my blind eyes had done it . 




^ •• • 

*■ 8 a/ 


6. O imbecile! Do not develop too much attachment for the materialist 
eyes (as they are), nor bum them here and there. You should inquisitively 
be on the track of the Reality (with a fixed gaze). 


«. *La \s jL*. ,-jL* 

7. O mother! What the carder does to cotton, the materialism has done to 
me. My hands have been incapacitated to work, and my organs are devita¬ 
lized. 
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8/2. The aCqU ' Slt ;° n kn ° W,ed * e lnd «»«** has completely 

Ranged the one of my hfe. (It has made me absolutely ecstatic) To ut 
one breath without H.m ,s impossible. (I can not live for a moment wtehout 
Him). There is nothing else in my mind except Him and His remembrance. 


» > Or 

y Jj-> t a/u t .Vs i 


i yjy. i jy i 

Nothing but You enters my mind. Either it is You Yourself or Your flavour 
or Your attributes. 


(Hafiz) (J L-V C>t'U Jl_? J 

My heart has no inclination for any worldly object without the Beloved . 

*0 ^ 


-l£»*Uo*Tc 


9/3. The straight path (of Sharah) is a guide line for all, but I find it 
confounding and tedious. Longing for an acquisition of the Divine contact 
are a mere half way halt and I have left them behind. Actually I have fixed, 
as my goal, that station where Allah is found to be Nothing of Nothing 
(or where the contraries of this world do not exist Allah has no opposite 
to prove His existancej and now I am in direct contact with Him, (the 
phenomenal existance being only a negative reality. 

Note: There are two ways of contacting Allah. One is that of Shariat 
which is long and tedious, and the other is of Tariqat which is 
short but difficult. But Shariat must continue in Tariqat too. 

x •> / V * 

10/4 It is a mere human reasoning that in the Realm of Divinity Nothing 
, ' .. . te _ nf j ; t i s reached on the basis of the argument that since 

sstr£s s 1—- 

Allah te so Beautiful, that it b impossible to look at Him. 
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11/5. It is the human theory that at Divine level Nothing exists and Allah 
is Nothing of Nothing. This sort of theory has infact no basis. The fact is 
that He is Immanent and Transcendant and His form is inconceivable and 
incomprehensible. 

Eyes can not reach Him, but He reaches the eyes . (103, Al-lnam) 

Allah is the light of heavens and the earth . (35, Al-Nur). 

✓ 

(Roomi) 

O you who are beyond our imagination and discussion! Avaunt our 
contrasts and comparisons!* 


' *•/ S m • ^ 



f 'S'X-* ) L-u 

t 'O '^ 

t^is, e)li 

* 'A*-* & t ii 

J£ ^ ;-*■>- 

may be offered to Him in sacrifice”. I am prenarTt 7 f * rl 
including my heart for my Friend. My mind and » t0 my ‘f* 

(i.e. they have been sacrificed) for the sake of the Belov^d**^ 0 ° thC d 




13/7. Those persons, who do not contain the Bel 

not offer their heart (love) to Him, (i.e. they Coved in their eyes and do 
remembrance etc), lead an absolutely gratuitous7f C ° m ? ,Cte,y vo,d of His 
ment to their credit. ,fe » without any achieve- 


• n 
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ii/8. Thcsc stupld fel,ows do not apprehend Allah and His mysteries 
nC j yet they indulge in frivolous and purposeless talk about Him. How can 
persons with cataract in their eyes encompass or behold Allah? 

S' *• 1 y > 

15/9. So long you do not make your bodies more slender than the needle, 
how can you expect the Beloved to insert you in His eyes (as antimony)? 
Note: In this verse the poet advises the seeker to reduce himself to 
the form more slender than that of the needle, (i.e. annihilate 
his ‘self’ complete by through self abnegation) and then expect 
the Beloved to appreciate him and transform him in Himself. 

-j e "Xo Otx' 

16/10. O Beloved! Pray sit in my eyes so that I may close them and shut 
you up therein. The obvious result would be twofold and that is what I 
actually desire to wit, that the others shall not see you and I shall see none 
else. 

Note: In this verse Shah has aimed at the following three things: 

(a) He offers his eyes - the most precious part of the human system 

- for the Beloved’s "stay” with him. 

(b) He expresses his jealousy against another person seeing his 

(c) He expresses his anxiety not to be able to see any object other 
than the Beloved. 

• | 

(H. Nasiruddin Chiragh)* 

n *• * u 'waved by what you see! Why are you asking me about 
0 pietist who arc sw y ' fa£t b that He B within me and I am within 
my nearness (to Allah)? 1 
Him - like the fragrance in rose . 


(J I 

l/'J' £ <J>j> >! 


I am jealous of my own eyes. I do not want them to see you. 
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e 4^^ e>^\ 

17/11. Pray make your abode in my eye balls or in my pupils. O Beloved! 
Do enter my eyes so that I may make them leather bags for you. 

Note: Replaced ^ by 

according to Mr. Kazi’s edition. 



(Nawab Allahdad Khan) 


Due to separation from you my tears slowly formed a river. Pray come and 
sit in the boat of my eye and sail on the river. 


A e Ob 


, 18 . /1 . 2 u 0 K B !l 0Ved L D ° ,"?! Uke ‘ nt V° nfidenc e «he malevolent in my case 
lest the short period of the night of union may be unpleasantly absorbed 
by my elaborate amplifications and explanations. 



Do not disclose the mysteries of love and ecstarw ♦ 

By pass him. Let him die in his ego r to a controversialist. 


< i j si 

. 'cl», ,/l 


Your secrets should not be divulged to pious persons and • 
should be said about the Divine manifestation to blind he rnu ** as ’- Nothing 

earte d persons* 
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19/13. 0 Seeker! Since yearning is not an easy job, You must yearn with an 
intensified symbolic yearning. You must maintain secret of love even from 
the secrecy itself, so that the evil person may not know the least about it. 



20/14. But even if the evil persons were to know the secret of my love, 
what can they do to me? It is certainly no offence to look at and love the 
Beloved. The fact is that I am already pierced by the Cupid’s dart, and I 
generally weep bitterly on that account. 




21/15. The evil minded person had dug up a pit for the Beloved to fall in 
it. But the calumniator fell in it himself and perished therein, (or went 

to perdition). 

Note- (1) In this verse there is possibly a reference to Abu Jahal, the 
inveterate enemy of Islam, who forced a war on the muslims at 
Badr But instead of causing them any harm, he lost the battle 
and was also killed in it. Alternately the verse may refer to 
Satan’s manoeuvers to prove Adam to be inferior to him, and 
therefore not worthy of Divine favour. In the bargain he him¬ 
self was cursed and expelled from Paradise permanently. Allah 
ordered him “get down from here - You have no r, 8 ht t0 sta Y 
here and indulge in vanity ’. 

(2) Removed 5 in the third stanza as per Mr. Kazi and Mr. 

V Advani’s editions respectively. 
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22/16. 0 Allah! Let the evil persons live even though they bear me i||i 
Let them witness my union with the Beloved and thereafter die of the 
agony of that experience. 

" If good occurs to you it grieves them, but if a misfortune befalls 
you, they say: “we had indeed taken our precaution before hand: 
and they turn away rejoicing”. (49, Al-Tauba) 

Note:^>lr , should have been a better substitution for . 

The former means realized desires whereas the latter means 
desires at the expectancy stage. I am sure the poet meant 
03 ± ^because it is at that stage that envy seizes the mind 
of the curious corrected accordingly. 


* * j “ / ~ *• * 

-JjLOLi —-» 


23/17. The evil minded person (Satan) can seduce such persons alone whose 
love is shallow. But those persons, who are consumed by the latter’s inten¬ 
sity or flame, would crush him. 


Surely He to no power over those who believe and who put their 

™ * ** t° rd - H “ T" “ ° ve V hos * °"ly who make friends 
with him and who set up partners to HimC (99-100 Al-Nahl) 


Verily you (i.e. Satan) shall not be able to influence those of My 
bondmen who are on the straight path leading to Me^ 


(42 and 43, Al-Hijr). 



24/18. May the poisonous reptile or the highly v . n/ * 

out and bite the evil person! He has been ther» * . mous royal cobra come 
Beloved. ^ * tr V ,n 8 to eavesdrop on the 

Note: (1) Here „ may be translated as a 

(2) SaUn aiW evil spirits are said to eavesd° n ° US repti,c * 
of Allah as communicated angels. °n the decisions 
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S «U 

■/l '.'s' V£sa <^H>“» (Sty-Z* 

25/19. 0 evil person! May you come to an evil end! O sinful soul! You 
have put up obstructions on all sides against the Beloved to come out. O 
black faced fellow! May you perish in your agony (caused by your failure)! 

Note: Possibly the reference is (a) to the seige of the Prophet's house 
on the night of his migration to Madina. It was organised by 
Abu Jahal. It was, however, abortive; (or) (b) the allusion may be 
to Abu Lahab who used to harass the Prophet — his own nephew 
in a number of ways. His behaviour with the Prophet was so 
scandalously bad that even Allah cursed him: 

Perished be the two hands of Abu Lahab, and he will perished. 

(1, Al-Lahab). 


or (c) the reference may be to the expression of Satan as repro¬ 
duced in the following Quranic verse: 

Satan said: Since you (Allah) have adjudged me as lost, I hereby 
swear to you that I shall sit on the straight road against them 
(i e the human beings) and then I shall assail them from their 
front from their rear, from their right and from their left”. 

(16, and 17, Al-Siraf). 




26/20. The Beloved’s favours are often misconstrued as hitches or even as 
disfavours, it is, indeed, difficult to fathom (or scrutinise correctly) the 


w *Vs of the Bdeved ^ . 

Note: 5 =(3^-O means 


crookedness. 


Verily my Lord is subtle in respect of what He plans . 100-Yusuf) 


Much waste for the sake of a precious (ain seems to be a characteristic of 
Elution. Sometimes we misinterpret it as cruelty or parposelessness> in 
nature- but the fact is that In thb case the end lustrfies the means'. 

* (Ideology of the Future) 
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27/21. Sometimes an act of the Beloved may be extra ordinarily unusual 
and incomprehensible, and it may cause people to be at their wits’ end to 
understand its real import. 



28/22. Transcending all physical limitations like the length and breadth, 
and the human form with the face and frame, the Beloved is a paradox; 
and it is definitely impossible for the blind or uninitiated persons to com¬ 
prehend this phenomenon. 


- Oc r**&» £ 

(Roomi) . J . . /-» . / . . • 

mX --O 

He who has an impressionless and clear mind, becomes mirror to receive the 
Divine impressions. * i. • 

(lraqi) • 1 • t* 


ej« flnH" H|S ° W " beiUtV ’ ye * He bl " ned blind (human) 



C 







'A 


29/23. The human perceptive faculty is baffled u 
hend or encompass the Divinity. The blind or tli * ^ . u ” a ^* e to com P re ’ 
not be able to appreciate properly the Divine l >erson 

Note: In his maktubat Imam Rabbani _ . r !? ut ® an ^ potentialities, 
stages as under: * ' knowledge has three 
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According to him whoso did not go beyond the second stage of 
knowledge committed excesses in expression as Mansur did 
But those who reached the final stage, maintained normalcy! 





(Roomi) 


-- • oJj ^ 

So long a seeker does not annihilate himself, he can not get admission in 
the Divine court 

Note: (1) Logical knowledge of Allah is impossible to acquire because 
of the human limitations. 

(2) (a) What is ? In the ordinary parlance it means amaze¬ 

ment. The sufis interpret it as “comprehending and yet unable 
to comprehend, or having the Divine knowledge and yet be 
ignorant of it” A It is the Final Stage of evolution the primary 
stage being . 

{b) *Xx> c* Wha * is ' 4 ^' 

It means the comprehendig faculty which distinguishes the man 
from the animals. It is of to kinds as under: 

i) that by which the man distinguishes between belief and doubt or 
disbelief; and 

ii) that by which the man distinguishes between joy and sorrow, 
patience and passions etc. 


«3 >r* L 4 

•4 * 


30/24. The human sense of comprehension is helplessly torn to bits, and is 
ineffective to understand the scene. (It is merely reduced to bits of specu¬ 
lation.) The uninitiated persons can not follow the love signals or gestures. 






b tfY C'lyS' 


(I ami) 

The signs that are exchanged by the lover and the beloved are not under- 
handable even to the angels posted to record their deeds. 
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31/25. The human sense of understanding is baffled and is ashamed 0 f 
itself. Poor imbecile! Its potentiality has been affected by the immeasur¬ 
able vastness of the Divine Transcendance and Immanance. It is unable to 

stand its sight. . 

What is encompassed by reason can not be deemed limitless. What could 
be comprehended can never be Allah,* 

Note: The man does not apprehend correctly the attributes of Allah. 
Sometimes he erroneously thinks that he knows Allah. What¬ 
ever he can think about Him is of the worldly pattern and perish¬ 
able; and nothing perishable can be identified with Allah. The 
human thought is a creature and a creature is definitely different 
from the Creator who is Imperishable. 


/ | * . y y 

• ’■&=* ^ 

32/26. The fact is that a plebeian lacks the proper sense of understanding, 
and being uninitiated, he shall not be able to apprehend the mysteries of 
the Divine love. 


* 


•(^ w&sT'« 



i * (•></■)», 


» s 


33/27. Their case is analogous to that of the blind men who started a 
controversy on the carcass of an elephant. They could not see it with their 
eyes, (being blind). Hence they fumbled with their hands Dres«i„ dif¬ 
ferent parts of the skeleton. Candidly speaking, the person with ^ritual 
eyes only can identify the elephant’s parts. It is only their « . . , s ? j 

who can Improve their vision, (and then they shall be anir'I 11 ! 3 
objects correctly) — (The disbelievers are like blind men.) ° * now t " e 

300 


Scanned with CamScanner 




Reason examines only the parts of the whole that we feel, appreciate 
apprehend by direct vision but it can not grasp the whole, which is 
always more than the sum total of its parts examined by reason. 

They are deaf, dumb and blind, so they will not return* 

(18, Al-Baqarah). 

In the Quran there is allusion to the hands, eyes and face of Allah. The 
^mtazalite, J ah any as and Khawarij interpreted them in a queer manner. 
Imam Hambal, however, stated as under: We confess that Allah has two 
hands without asking how. ... We confess that Allah has two eyes without 
asking how. ... We confess that Allah has face without asking how. . . . 
We affirm hearing and sight and do not deny that as some others do. 

(Revelation and Reason by Averry). 

, V w.> U->t > c/'t vU-Xrr <(*>& t 

Be punctilious with regard to Sharah. You may be a rake with Allah. 
Be seasoned in love and indifferent to the intellectual subtilities. 


VAI NO. 1 




x . ■» 


\ .\; uu 4*-^ * t c *“* 

t{ S~ ' ^ j < w 4 „ ' 

j 1 “ 


, « >? 3 ^ \g*)* 
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r <<•>>-> f 


!*J 


You have the appearance of a saintly person like Prophet Ibrahim 
Friend of Allah, but in your heart you are an infidel like Azar, (father of 
the above said apostle). 


You are still (spiritually) sick. Do not claim to be healthy. 

Where the Exalted Lord is concerned, there is no room for controversy 
in favour of duality or disbelief. 

Exalted is Allah above all which they associate with Him, 

(43, Al-Tur). 

Say: He is Allah, the One, (1, Al-lkhlas). 


You look like a Muslim, but in your heart you are very little of it. 


You can not attain to union with Allah with your rootings in plurality. 

Abdul Latif says: "O Allah! Kindly safeguard my attachment and 
fedility (unto you)". 


c 


VAI NO. 2 


* 
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M 



A*4l* tO^ltfjiioyJu. 

• I v-i ' 


^~ / '“r^i ^-* 

-1A 



There is no particular season for death (to come). Be early repentant. 
Hurry up and offer repentence before death. Please delay it not. (That is 
what the tradition directs). 


Be quick and keep yourself prepared for meeting with the Beloved. 

TRADITION: Prepare your self for the Day of Judgement 

When (the Angel of) death comes, he uses a stick to take out those 
(souls) who are neglectful (of their eventual journey). He has already intro¬ 
duced the handle in the eye of his hatchet to cut you down. 

(Additional stanza Mr. Advani) 


He simplv demolishes (and dashes to ground) mansions (worldly plans) 
of those blind persons, (who did not think of the Hereafter.) 

And if you could see when the angels withdraw the souls of the dis¬ 
believers smiting their faces and their backs saying: "taste the punish¬ 
ment of the burning. (SO.Anfal). 

T . Anapl of death contacts you uninvited, unheralded and on schedule; 
and his visit is not far off; (the human life itself being short). Abdul Latif 
says: “you are then produced before the Lord naked (without coffin), 

you shall be clothed later . 

w . . . drawn for men their reckoning, but they turn away in heed- 

jrr (I.Anbiya). 
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Note: (1) According to a tradition all persons shall be resurrected lnd 

produced before Allah naked. ., 

(2) Added the following stanza as per Mr. Advam s edition: 



VAI NO. 3 

U*r^> ^' 

w ^ ^ ^ 

T (jUcJjr* 

ur* 

/ ta* 

hjaaU ur* u^T e 


JLi ,^0 ^'KsjcS 

M “ ii •••»•*•* • 


to M ♦ W «, * 

i31 

^ ^ ka 


O Allah, my Lord! would that I am not placed f ar <v L , . 

(the Prophet), since he alone is my mainstay. ° m my beloved 

Note: 'placed' may mean ‘buried’ or made to . l r. * 

Judgement" SUnd on th « Day of 

How can the residence of my Friend be far from me? 

O mother! My eyes have already been there (intros,.*- 
l him at his place). ^ ct,ve ly and have 


seen 


He who holds the pen in His hand is my kind Benef 
He may not write anything adverse on the tablet of fu- aC f° r ‘ Would that 
His! ,s bond woman of 
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(Saadi) 


• t 


V >? O-'A I_ _ - .j 

'j* *^>^1 v-^S l/S/ 

Allah has written our tablets personally H» u a 

would not write anything unseemly^ 50 "* ^ H « 
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SUR ASA 


Chapter - IV 




-Lol^^cjV* 1 «. (i- -0 l 

*• ^ - t/ * / T 



1. Even after seeing the Absolute Being, (or His manifestation) they have 
failed to realize that He alone exists to the absolute exclusion of the pheno¬ 
menal existance. (The human personality does not exist at all). While the 
pedigree horses are available in the stable, one has only to lift their covering 
and identify them. Their covering however, serves as an obstruction to their 
correct appreciation. (Similarly the phenomenal existance is only a covering, 
a sort of veil). (Poor fellows!) They were really the people of merit but their 
conventional calculations thwarted their progress in this behalf. 

Note." A philosopher is sometimes defined as a blind man searching in 
a dark room for a black cap which is not there. 

2. How could they, even after seeing His manifestation, fail to identify 
the One, the Absolute? It is tragic that they could not make any progress 
in that connection. In fact they got confused in their appreciation of the 
Beloved. They became frustrated persons. 



(Roomi) ‘ /y V: is—fJ <j y /eft 

O You whose reality is completely hMd«, from You, withstanding 
that you are more obvious than all that appears* 
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Vour existance in the Being of the Nourisher of all beings is like the base 
T ta| being transformed through alchemy. 


- oy g-£aJ t *V£aJ<±)l»e>l£n>i 

5 Cover the full stretch and reach the stage of complete self-annihilation 
and loss of identity in the Infinite Being. Do all this secretly, nay, with the 
utmost secrecy, not only from the public but even from the secrecy itself. 







(Mohammad Ali) % 

Totally release yourself from the fetters of 'self'. Conceal yourself from 
others like the fabulous 'Unka' bird which has no existence. — 





z* 


6 . Every body tries to hide his performances from the general public. But 
none does it from what is itself hidden (i.e. from Allah, and from your 
heart or conscience). Every person manifestly is worried every moment 
about the public exposure but not about his conscience. 

Verily Allah does not like such a person who is dishonest (and decei¬ 
ver) and a sinner. Such persons try to conceal their deeds from public 
but thev do not blush before Allah though He is with them at the 
timer , . . (108, Al-Ni$a). 

>u >>? 

(Saadi) ^ 

Be as circumspect in resp««of Allah as you are in respect of the Public 

False face must hide what the false heart doth know; 

(Shakespeare, Macbeth) 
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If the owls’ eye can not see the sun during the day time, none should 
find fault with the sun for it. 

-A 

3. The persons who did not conceive Allah to be everything and Nothing 
of Nothing, died not as experts but as frustrated persons. Like a sparrow 
they just picked up a few grains in their beak from a stack. (The knowledge 
acquired by them with regard to the Divine mysteries was inestimably 
rudimental and shallow). They were mere bubbles in the ocean of existance 
(and they soon blew up into nothingness). 


M " * * 


TRADITION: Hazrat Khizr had told Prophet Moosa that the aggre¬ 
gate knowledge of all persons on earth visavis that of Allah was 
like the drop of water picked up by a sparrow in her beak from 
a river. 


(Roomi) 


• ^oyy**--— y } y? *o J ) 


He was beside himself with ego, even though he had not taken wine, 
though a mere particle, he considered himself as the sun. 



4. Negate your individuality in totality and renounce the world to the 
stage of self-annihilation. At that stage identify yourself with Allah and 
die unto Him before death. These are the broad guide lines along which you 
should proceed and also guide others to follow suite. 






•Ji. 




I 
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By all means work with your hands, but simultaneously you should 
look f° r l ^ e ® e * ove< ^' w * 10 ' s rcadi, y available in your house (i.e. in vour 

^Note: (1) 1° this verse the poet stresses the desirability of work but 
simultaneously nc advises that even when we are busy with it, 
we should be mindful of Allah, who in fact is always with us. 

(2) Replaced ^ ^ by as per Mr. Kazi's edition. 

Aye! It is in the remembrance of Allah that hearts can find 
comforts (28, AIRaad). 

TRADITION: 

(a) ''When my servant remembers Me, I am present near him 

(b) Islam is synonymous with work and effort, vide the following 
tradition: 

''Earning of legitimate livelihood is a duly only next in importance 
to the duty (of prayer) . J) 

Let your hind be bu»y with tome work; but your mind should remember 
Allah. 

8 . I yearn for Him L T«" O doubt! Leave me now at I have recog. 
nized the Beloved. 


(Sachal) 





There h not the least distinction - not even to the extent of a hair. Allah 
is Allah, bondman and both.- _ - -r 

* * k 




•• 

o if i am He Himself for whom I yearn. Get unto Him (inside your 
mind) *who "neither begets nor is begotten". '*) connoisseur (or seeker)! 
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You shall find the Reality within your mind”. . p 

Note: Rewrite as ^3) & per Mr. 

Kazi’z edition. 

Allah, the Independent and Besought of all. He begets not nor is He 
begotten. (2,3, AMkhlas). 

Note: The Mystics think that Allah is nothing of nothing and that He 
has no separate existance particularly because He neither begets 
not is begotten. He is alligned with His creatures. Sachal’s poem, 
reproduced above, is relevant. 


1 

y , ( ' / | • * tf A 

^7 >' ' 



(Roomi) 

He shows Himself as one who is created and generated. The Reality does 
not beget and He is not born).* 



(Roomi) 

We said 'created' but Reality is not created. 

tfi) « Oy* 

t 

9—A. Drop T, ‘You’, ‘he’ and 'We* from your mind. The fire of Hell will 
not then touch you. 


(Roomi) 


- L w y 

SjajLs l: ^ / 

I, We, You and He are the One, because in Unity there h no distinction, 
t(j£* < 






9—B.Please keep quiet. Do not even move your li ps ( to utter an d) 
Cjose your eyes and cover up your ears. Drink water but do not fully satisfy 
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0 ur thirst. Leave the hunger half satisfied. If 
Witness the (Divine) manifestation in your mind. 


you do all this, you shall 


TRADITION: Do not overload your stomach. Fill 
1 /3rd with meals and leave 1/3rd empty. 


1 /3rd of it with water, 


(Roomi) 









S/ 



Close your eyes, cover up your ears and shut your mouth. Then If you 
fail to see the Divine manifestation, you may laugh at me 


^ x ^ ^ ^ ^ ✓ to 

er-*i 

•A t (JfA I 

>1 / i ^ ^ M 


10. If you could only see things in their correct perspective, (with the 
spiritual eyes and divest yourself of the obstructive prejudicial views,) you 
would directly acclaim that every thing in the universe is the Absolute 
Reality, (and that nothing else exists beside Him). O blind disbeliever! 
Abandon your doubts in this connection. - . 


(Sinai) 






/ 


No wonder that the only ’use that he makes of the Quran is to make amu¬ 
lets on the analogy that a blind fellow merely gets warmth from the Sun, 


11. Please look within! Do not wander in your gaze like an animal (Do not 
diverge it away from your mind). If your eyes really bear love, they would 
always feast on the Divine manifestation and you would find it repugnant to 
drift to the shore. (Allah is the limitless ocean and once you fix your loving 
gaze on it, you shall never want to see or reach the end of it). 


c y»-3 1 T 

I* 
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12. Eschew all doubts about Oneness of Allah. They would otherw' 
completely obstruct your views of the Reality. Also affirm that nothin* 
else exists beside Allah. There is nothing like the negation that nothi 8 
else exists but Him. ® 


) 


(Roomi) 


d> 1 . * ec*? r~< 

L ‘ 1 U—^ c'j? 


Similar is the case with the seeker of the Presence of Allah. When He 
appears, the seeker sinks into nothingness. 

Note: The following dialogue between Shaikh Najmuddin Al-Kabir 
and Imam Razi elucidates the verse: 

The first category of knowledge is to know the Almighty. How 
do you know Allah? 

By hundred proofs. 

Proof is adduced to remove doubt. Can there be any doubt 
concerning Allah, the Creator of the heavens and the earth? 
Allah has favoured His bondmen with a light which allows no 
doubt to affect their hearts, and they feel no need of proof. 

(Imam Razi’s Ibn Al-Akhlaq). 


Al-Kabir: 

Razi: 

Al-Kabir: 


<>9 



ft 






13. Duality is the greatest possible handicap in the . 

the Reality. Light is the opposite of darkness SlmM.H ? pprecla,lon of 

Infinite Being is the opposite of duality or pluralitv ar y ° neness of the 

the spiritually clear glasses to see every thine in th. haV * ° nly ,0 UX 

8 in the correct Dcrsocctive 

Wheretwith Allah guides those, who seek His good will to the oaths 

of safety and He leads them, by His will, out of darknl*. ? ht 

and guides them to the straight path’. ,nt0 

(16, Maida). 

All praise is due to Allah who has created the skiix a * 

well as the darkness and the light; and yet the infiH*u u" eart " 
for Allah .' V the ,nf,de ls boost up equa s 

, / (1, Al-Anam). 

i)» b y 

(Roomi) *47 i * y 

The personality of Allah brooks no duality. There I u/~ . 

exist. ' and y°u do not 
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14 . Faith does not mean mere recitation of the Kalima. Your mind is still 
polluted by hypocrisy, disbelief and Satan’s activities. You have no doubt 
the appearances of a muslim, but in your mind you are still Azar, (the 
idol worshipper). 

(H. Buali Qalandar) ^ ^ 

You worship idols and you make them too; your heart is as hard as the 
idols of Azar). 

In their hearts was a disease. (10» Al-Baqarah) 

Do these people think that they would be let off by a mere affirma¬ 
tion of the faith?*. ( 2 » Ankabut ). 


Note* In Islam moral and social evolution is as religious as the religion 
itself Notwithstanding it, no progressive pursuit divorced from 
the spiritual ends, is hardly worthwhile. The principles and the 
practice together must form a common connotation at bottom. 



icv, f -.hi^e even to your disbelief! You do not conform to it. 

15. You are fai vourse |f) you should not call yourself an infidel. 

Hence m fairn definitely not a Hindu (according to its religious 

Simultaneously y . do not deserve to wear the religious thread, 

conceptions,) an on | y those persons should bear the colour mark (on 

their forehead) who atleast are faithful to their disbelief (in the Oneness of 

** *• 

(Ishrati) . ^^ ji 
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Sometimes I break the idols and sometimes I set fire to the mosque Th# 
result is that the fire-worshippers (i.e. the non-muslims) and momins fj n( j 
fault with my religion . 


✓ x 


j * 





16. You have the face of Prophet Musa but the habits of Satan. Why do you 
not throw out such a crude rogue (from your mind)? 

cjlJj 1 (J > 1 

(Roomi) 

If face of a man alone had implied humanness, (Prophet) Ahmad and 
Abu Jahal would have been equal. 

• l+f, l ft f/y -<- 

Abandon hypocrisy and be straight. Either be wax or be stone. 

1c'' - 6 " 


t ? ^ . . 




t _■* ^4 jV 

17. You have the face of Prophet Musa but the' disposition of Satan Why do 

you not discard this meaningless friovolity or deceipt (and reconcile your 
demeanour to your appearance). 7 

“? You who believe! Accept Islam without any reservations (and 
observe all rts prov.s.ons) and do not follow in the foot steps of Satan. 
Venly he » your open enemy . (258; £ B aqarah). 

Note: The above four verses relate to hynocrkv tu . 

addressed to the Muslims, the verse No ic N °' ’V 

Hindus and the next two verses are general in th ? reSS *f. t0 . the 
The first two verses refer to the relil!' apph “"°"' 

other two verses refer to the general co^duct^nd'h'h'?" Alhh 
has condemned hypocrisy in the Quran anH habits. Allah 

heinous punishment to hypocrites. Promised to award 

Give to hypocrites the tidings that for : 
ment. s a grievous punish- 

(138, Al-Nisa). 
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Never be affiliated to that community which is out to decieve Allah by 
malafide prostrations and the Prophet by mere lip benedictions 

° A 4s3(j'^ 

18. He has a face more bright than a mirror but he has a black heart. In 
addition he has a pleasing glib tongue, but he maintains a very sinful mind. 
On that account the wretch can not get close to union with Allah. 

‘And there is the one amongst people whose discourse on the life of 
this world you admire, and he cites Allah as witness concerning what 

is in his heart. Yet he is the most contentious of adversaries,. 

sufficient for him is Hell. (204, Al-Baqarah). 

Note: (1) In the above Quranic verse reference is to a notorious hypo¬ 
crite named Akhnas, who had a very glib and fluent tongue and 
deceiving manners. 

(2) In the above verses reference has been made to a tarnished 
and ‘black’ heart and the desirability of keeping it clean. In this 
connection, the following brief note, based on Imam Ghazali’s 
“Tabaligh-i-din”, may be useful. 

The heart, as a sovereign, commands services of all limbs of the 
human body. But they too, in their turn, influence its healthi¬ 
ness and sublimity by their actions. It is, therefore, essential 
that they should work on correct lines and be obedient to the 

heart. 

The heart is like a mirror and like the latter it should be kept 
clean and polished. It is only in that condition that it may be 
favoured with the Divine light or manifestation. To achieve 
and maintain its purity the following steps seem necessary: 

a) All unwholesome desires should be purged from the heart to 
maintain its intrinsic cleanliness; 

b) Allah should always be remembered and feared in order to 
retain the heart’s receptivity; and 
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, The hodilv limbs should be controlled and made to function 
C ’ I obedience to the heart, so that its potenfahty may not be 

impaired. ^ . . «* 




'* - 

^ ^ s_T) 



19. You should pass the rod of union through your eyes, discard duality 
and stick to monism. You should befittingly try to have an untarnished 
Image of the Beloved which admits of no blot. For that you shall have 
to develop an inner eye of cooperative vision. If you do all this, you shall 
be muslim in the proper sense, because then you shall see Him with your 

eyes and heart. /. • * 

0*,lLL*~ . J) i 



(H. Buali Qalandar) 


»> J !> 








O Allah! Kindly give me the eyes with which I may see you. Also kindly 
infuse in my brain the craze of love for you. 

^ ^ ^ 

w 

20. Black antimony suits women. As a man you should not pass a rod there 
of through your eyes. On the contrary as the man you should apply to them 
the radiance of the Beloved. (This you shall acquire through deep contem¬ 
plation, love and ecstacy). 

Note: The seeker of the world is the woman. The seeker of Allah is 
the man. 

•» 



U)3-\ 


1 J 


LSjvrdr^ <s-?l e 


■* %0 


21. If and when they apply to their eyes the antimony of redness fecstasv) 
which is transmitted by the Beloved’s eyes, they shall see the entire universe 
as bright scarlet. 
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22 When they applied the antimony of whiteness (which was free from all 
joubts and prejudices), they could see the immaculateness of the universe 
(that nothing but the Infinite Reality existed), and the object bearing 
[nanifestation also disappears. 

Note: In verses No. 20—22 three phenomena are described. The first 
is about the application of black antimony i.e. materialism. 
The second is about the red antimony which means ecstacy 
as a result of love. The third is the white antimony which means 

>/ j » s» 



When I put away duality, I find the two worlds as one; One I seek, One I 
know, One I see and One I read,. 

As 






✓ 





1 


Hr?'- 4, ^ ! 

23. Even if a slave were to learn the Persian language, he would still remain 
a slave How can he claim to be a chieftan when he is pulled down by the 
two contraries (i.e. his scholarly acquirements and a slavish and retarded 
mentality 7 ) A thirsty person gets relieved if he gets water; similarly a hungry 
man is relieved by food. But this slave is definitely proletariat, and he can 

not be grouped with the patricians. 

Note* (1) There is another interpretation of the verse as under: 

These are two men. One of them is evolved and the other un¬ 
evolved. The latter is a slave of materialistic tendencies. He 
feels relieved only when he satisfies the bodily claims. How can 
he be grouped with the evolved man who is self abnegatious? 
Obviously both of them will remain in different categories. 

(2) The last sentence of the above verse reflects the deep learn¬ 
ing of the poet. He seems to have followed the thinking of Imam 
Ghazali who partitioned the mankind into^ (a) o^V^or the 
commoners (or the ignorants) (b) ^jplj^or partly evolved and 
( c ) U-or the elite, the well initiated. 
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And when they come to you, they say: “We believe , but the f act 
is that they came with disbelief and also went out with it. And Allah 
knows (well) what they have been concealing. (61, Maid*), 



I could conclude from the insignificance of thorns on a wall that a worth¬ 
less person can not become worthy merely because of his position,. 



-'**✓*- 


^ . 1 “ 

7/ * x “ 


24. Every body gets annoyed over bad performances. But the Beloved was 
annoyed at my seemingly good acts. How I wished that I had not performed 
the deeds which I had so far counted as good ones! Then I annihilated the 
ego and considered as worthless my self-esteemed good deeds. Simultan¬ 
eously I submitted to Him the respectful plea that my performances were 
actually a matter of shame to me (and that none of them was worth reckon¬ 
ing). My Beloved was reconciled to me only when I completely abondoned 
the ego (of good performances). 


Do not consider yourself sacred. , 32 Al-Najm) 

Do you not know of those who hold themselves to be pure? Nay, it 
is Allah who purifies Whomso He pleases. ^ Al-Nisa). 

Note: This verse is a typical instance of extreme condensation 

(2) Prayer is a means of approach to Allah. The Ouran states- "0 
you who believe! Seek help through patient L p“yer». 
Accordingiy the prayer is a virtue and an asset. It may be con- 
sidered as a dependable commodity for the Hereafter 

(3) Sometimes, however, the prayer creates in the devotee a sense 
of self^onsciousntss or ego of being a devout man. In that case 
it loses its high order. 
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The poet has referred in this verse to this sort of predicament. 
Obviously he had realized that prayers in such a case fail in their 
object. Accordingly he forthwith disowned and condemned 
them and apologetically submitted that he was really ashamed 
to have assumed them as worth consideration. 

(4) In this connection the following anecdote about Hazrat Ba Yazid 
Bistami is worth quoting: 


When he died and appeared before Allah, the following diaglogue 
is said to have occurred between them - 

Allah: Ba Yazid! What have you brought for me? 

Ba Yazid: 0 Allah! I have brought piety which I practised while I lived. 

Allah: I do not consider the world even as important as a mosquito’s 

wing. Of what value would your piety be on that account? 

Ba Yazid: I beg your pardon, Sir! I have brought reliance for you. 

Allah: When I had offered Myself as a trustee for you, was not that 

enough? 

Ba Yazid: I seek Forgiveness, my Creator! I have appeared before you 
as a destitute, worth nothing. I merely plead ^ f.if 

Allah: I am pleased to accept you as such. . * 


W uvvv r » J w- - • M 

* f j JW’’ 

. L- (jjf i fjj' fvK*' c/J 

The Sovereign asked the soul wfien it left the human body: You have come 
back as you had gone. Where are the traces of my benefaction?. 


(Roomi) 







25. All get offended at misdeeds but my Beloved got annoyed with me due 
to my seemingly good deeds. However, the fact which I had completely 
lost sight of was that in my infancy I had made lots of false statements; 
and it was on that account that I got more of sorrows than joys. 


S S' 




m S 


a» 90 % 
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26. What I suppressed from my heart I did not disclose even to the breath 
of my life. In fact I kept my love for the Beloved concealed from all p er . 
sons. Notwithstanding I lost the game and the secret got publicity due to 
my torrential tears originated by the continued absence of the Beloved 
Note: Replaced by ^Nfea^as per Messers Kazi and Advani'i 

editions respectively. 

U ^ I ^ t •• 


27. The fact is that I did my best to maintain the secret but my tears gave 
it away. The base creatures got a clue from the pallour (of my countenance). 
Accordingly my pallour became hostile to me and divulged the secret of my 
love. 


(Hafiz) 



I am afflicted. My sadness oozes out through parched mouth, thirsty lips 
and wet eyes. 


(Ghalib) 



The secret of lover is betrayed by the loss of his colour (i.e. by his pallour 


• $ < ut£, Cfjli 


28. The lover always wills that he should not discing *u 

to others. But how can it remain hidden when h th * SeCret of his ,0VC 

tears and his mind languishes. , ,s eyes constantly shed 

Note: Replaced yfi. by O^as per Mr. Kaai’s edition 

' > u a 

(Malkani) 




My 
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uncontrollable tears did not allow me to hide the %+r, ♦ * 

c secret of my love. 
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The story of the Beloved’s love can not be suppressed in one’s throat 
unarticulated). A lake can not remain within its confines (when its 


29 

feeder), the river, gets swollen in flood; (or a leather bag used as a float 
can not remain safe when the river is in spate). 

>^j> 

. (J — > J})*> y / 

My heart and lips are busy with your remembrance and all the time I look 
to the left and right whether any rival knows that you are my Beloved!. 

Note: may mean a lake. It may also mean a leather float. 

<L /l\ LSJ~> 

\ d v Ji 

30 Millions of rivers (of Divine love) have boiled and created commotion 
within me. Would that I were consumed by it without letting out a whisper 

or a sigh! 


// * . » 


, hM __ t hat the self or ego acts as a veil against you. 
31. Please note and bew union wit h Allah. . 

It is definitely an obstruction to your un / , 

, LtiL^di J J> 

(Janullah Shah) _ f v U—I 'J\ - 

The heart which was not ‘purged of ego and materialism would have no 
liaison with the Beloved. 

(U gr *! 4 V # V 
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32.0 seeker! please heed! Assertion of separate identity or ego is ( a sort 
of) veil (between you and the Beloved). Obviate all ego and argumenta¬ 
tion, and you will find that all veils are brushed aside. 

Note: When Hazrat Junaid had offered continuous prayers for 40 years, 
mostly in wilderness, he thought that he had attained a great 
spiritual status. Suddenly he heard a mysterious voice warning 
him that the time had come to declare him an infidel. Hazrat 
J unaid was flabbergasted at this warning, and he humbly solici¬ 
ted to know its back ground. Allah told him that in His view 
nothing was as grave a sin as the human ego, of which he had 
made a display. 

(Jami’s Tazkira-ul-Anbiya). 

>s (s~^ (j i; 

(Roomi > . J ^ j 

Whoever considers himself perfect does not get near Allah. 


0>-* (J t Ut*!* 

e£ La-L—» e CD y+ O 

*» ^ 

- J w" U OV) t £ u. 

33. The self consciousness and self sufficiency suit Him who is within 
me. I hey are exclusively H,s attributes. However, They are perceptible in 
those who have reached the stage of absorption. It is not for me to debate 
it. I really do not know where I may have to go nut in u;* . . . , 

when He is all pervarding and Self-Sufficient H ' S qUeSt partlcularl V 

Note: (1) Rewrote the last two stanzas as under as per Mr. Kaai's edition- 

‘?y 

(2) The door of the heart is the door of Allah 
manifests Himself. The human heart encompaTsefHTm^t^ 
necessary to know one’s self before knowin« P Aii/h H u J‘ 1 
will help him in the job. ng Allah - Hls heart 


(Abdul Wahab Sachal^^ j, ^ ^ 

Allah is manifested in all things. He is manifest and hiddo 
external. ' lm ' rnal a "d 
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e'lA-Itt ^T Lr^i e^OU i^To^u? 

W» • ** M » % 


34 . It is appropriate for Allah alone to use T for Himself. You should not 
use that term. Allah alone exists as the Origin and Prime of everything, 
just as meat can not be baked by being placed in husk , love can not ger¬ 
minate and flourish in an earthen silo. (It is the human heart and an un¬ 
tarnished and meak one, that generates love and receives the Divine mani¬ 
festation). 


(Roomi) 



What is human vanity before the permanent radiance (or light) of Allah? 


Note- (1) To be arrogant is tantamount to bear rivalry with Allah, 
who alone is competent to be proud. The man should, on the 

contrary, feel small and meek. , 

12 ) Allah has repeatedly stressed in the Quran that He knows 
secrets of the human mind. Hence it is imperative that the mind 

should be kept free from all pollutions. 



-> * • , / 
*•-’*>? -jr 


J- S 


or , , ho fnctered in an earthen silo nor can meat be baked 

k V m" "can one expect ,0 meet Allah by this inappropriate and 

on husk. How h Qne requ j res a humble and pure heart 

immature method? (To>"~^ may rece ive His manifestation), 
coupled with intense love wn y 


. .t //!« I «id)>— 1 tiJ—i 

* " X ’y " 


36. I can not bear to see Allah at close quarters for a moment even. In fact 
to behold Him is out of my bounds, because at a mere mention of His name 
I languish and melt away. 
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37. An addict is soothed when he gets what he is addicted to. O hypocrite! 
You have naturally failed to appreciate, nay even denied, the beauty and 
correct position of the Divine Truth. In fact you are a conglomeration of 
belief and disbelief. That implies that you are an infidel, (more so because 
due to the deep rooted hypocrisy you cannot discriminate between the truth 
and falsehood, (i.e. you are much too egoist and prejudiced to realize mono¬ 
theism and monism in the correct perspective). Accordingly your faith is 
soiled with disbelief and such a faith is tantamount to disbelief. 


a) (The hypocrites) waver between this and that, belonging neither to 
these (i.e. to the believers) nor to those (i.e. the non-believers.) 

(143, Al-Nisa). 

Note: Allah has referred to the Quran as 4 (3*“ ’ or the ‘Truth'vide 
verse No. 170, Al-Nisa, translated as under: 

0 mankind! The Apostle has indeed come to you with Truth’ from 
your Lord 


b) And among men there is he who serves Allah on the fence Then if 

good befall him, he is content therewith; and if there is a trial for him 
he returns to his former way. He loses in this world as well as in the 
Hereafter. That is a manifest loss. 1 ^ y^|.Ha|j) 

c) That is because they had believed, then disbelieved. So a seal was 
set on their minds, and consequently they understand not 

(3, Al-Munafeqeen). 


" It * '* V 

,(s « v —* V e£_>\U 

38. My Beloved bound me hand and foot and put me in tu 

those who were standing on the shore(. . . the Beloved Him* m P SCa .' 

to me to see that my clothes did not get wet. d H ' mse,f > claimed 


The man has been created weak. 
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Verily We have created the man for a struggle. ( 4 , Al-Balad). 

(The human-beings should) fear Allah, believe, and do good works 

(93, Al-Maida). 

TRADITION: 'The faith lies mid-way between compulsion and dis¬ 
cretion”. 


The above first two verses of the Quran, as translated state the inherent 
handicaps of the man. The third verse briefly refers to his duties to Allah, 
to self and to his fellow-beings, and their range is quite spacious. For per¬ 
formances of his duties his discretion is not unrestricted. Often times he has 
to obey the dictates of his fate or destiny. Finally due to no provocation 
on his part Satan is declared to be his inveterate enemy, and strangely 
enough he is authorised by Allah to work against the man. To facilitate his 
nefarious activities material desires have been implanted in the man and they 
are known as his 'nafs\ It is against all these odds in the background that 
the man has been created primarily to worship Allah as His humble bondman 
and to work his way towards reunion with Him. To attain to it he has 
to obey the Quranic orders in full inspite of his inherent weakness. The 
above verse under comment refers to this position of the man. Would it not 
be anything short of a miracle if the poor chap, "bound hand and foot”, 
as stated by the poet, succeeds in his mission? 


In the above note I have presented only one side of the picture which 
is relevant to the verse. 


(Roomi) 




v u * a blank and set it adrift in the sea. You have then 

You have Dut me on a man* ...... 

' T w ... r | 0 thes do not get drenched with water 

warned me to see that my ciotnesuu..^ * . ✓ / 

/ i I « « X l . lit / * ll 


(Mansur) 




He put him In sea with i£ nanas i.ed and tnen warned him that he should 
not get wet* 
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39. (But the question of questions is) how can one who is put j n ^ 
water escape getting wet? O Seeker! Please tell me the way out of this 
paradox. 



40. (The Seeker makes no reply. The poet then advises:) “Take guidance 
from the (fundamentals of) Sharah and then adopt Tariqat (or renuncia¬ 
tion from the world). Get initiated in the Divine knowledge and keep con¬ 
tact with Allah as your goal. If you act on the above advice with stability 

and conviction, you will escape getting drenched”. 

« • »• | • 

Note: Replaced by (^5^11 as per Messers Kazi and 

Advani’s edition^respectively. “ 


Then I put you on a specific course of religion (i.e. Shahrah). You 
stick to it. (18, Al-Jasiyah). 

Shun your low desires because there is nothing that contends with Me 
in My Kingdom save the carnal desire of the man 


And there is a famous incident related of Abu Yazid Bistami: that when 
he saw God the Almighty in his dream, he asked Him: ‘how is one to get to 
you*? God said: discard yourself and come to Me’. ‘Then” continues the 
saint, “I got out of myself as a snake gets out of its slough”. 

(Futuh-ul-Ghalib). 



41. (The advice continues:) “Do not do anything malafide. Consider it as a 
dead branch which bears no fruit. O worthy seeker! Like hermits bind your 
loin cloth carefully. (Exercise full control over the baser self and its impulses 
and be steadfast therein). If you do it you shall clear the stream of water 
with all the four sides of your head-cover quite dry”. 
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(H. Nasiruddin Chiragh) 

A regular river flows from my eyes and yet my lips have not become wet. 
just mark this wonderful sight that even when I have plenty of water within 
,ne, my lips do not get moist. 

41 -A. Allah is much too Superb and Sublime to be appropaiately praised 
and worshipped. None can reach Him and be with Him. Factually nothing 
exists where the Lord is. However those seekers alone shall reach Him and 
drink of His union whose love for Him is unfathomable. All formalities 
shall be waived for them. 



. ^ t ^ ^ s* - J 

-j uir* 5^ <£?**“* 

"V sr 

42. You wish to enjoy the bridal couch without making any effort or putting 
yourself to any hardship. Please see that unless you get the prior approval 
from the Beloved, you do not make yourself reprehensible or get frustra¬ 
ted in the bargain due to personal over-estimation. (The seeker must always 
struggle constantly to please Allah and receive His approbation. He should 

not over-estimate his worth.) ^ ^ J ^ 

,'ts^ ©“■* 

r Vt ul ^' 5 

43 . While reclining leisurely and without subjecting yourself to any hard¬ 
ship you wish to enjoy the bridal couch! Please beware lest by such pre¬ 
sumptuous conduct you become reprehensible for want of obtaining the 

Beloved, app^advance ^^r t ^ ^ 

w'—* '•^-r 4 4 <3*? ST"*' 
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43—A. The credit goes not to those who bear no hardship, but to tho 
who bear it well. Those who passed their time in ease or relaxation missed 
their companions. 0 bondman! Do not abandon pursuing the tracks ( 0 f 
your Beloved). Use your head as feet, and march on. You are sure to see 
Punhoo, O damsel! 



44. They alone shall enjoy the bridal couch who are at peace or with submis¬ 
sion to the Beloved and are approved by Him. Such persons “are steadfast 
in their belief and righteousness”. They shall be duly adorned for marriage 
ceremony (and accepted as spouses). 


Those who believed and kept to righteousness. 


(63, Yunus). 



(Saadi) 


If you have no intention (or faith) do not seek happiness. You can only 
carry the ball through service 



45. To those persons who are one with the Beloved, sleep is permissible, 
nay, it is a good act done by them. Actually they have trained their eyes to 
sleep and enjoyed good sleep, (but they keep conscious). In sleep too they 
are in communion with Allah, as per a tradition. Their minds are in fact 


relieved of all worldly worries and sorrows. 


On them shall come no fear, nor shall they grieve. 


(170, Al-lmran). 


Note: The tradition cited below the following verse is relevant 
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46 . They arc the persons whose body serves as the rosary, breath as the 
bead, and heart as the guitar; and whose chords vibrate the Oneness of 
AHah, the music from their veins is that "Allah is One and without part¬ 
ner”. Such persons are awake even when they are asleep and their sleep is 
tantamount to prayer. 


TRADITION: Sleep of the persons endowed with (Divine) knowledge 


is prayer. 


(Roomi) 




Their bodies are on the earth but their hearts (or souls) are on the realm 
of spacelessness. They baffle the imagination of the seekers. 


< j-o ^ jy> \ fyy* * m>->> J*/ 

,y£\£&Li 


17 0 Beloved' May this estrangement from you not be prolonged! It seems 
L'llZlJlV™ has prejudiced the Beloved against me and putou, 

ii$ love for me. 



4# TI,. n.i„v,d's love cannot be adjudged on the touch stone of his seem- 
8. The Bel .-conciliation. As a matter of fact it is not His policy to 

mg separation^ ^ q UCS tion of His reconciliation does not normally arise, 
e angry . Hen ^ p0 ij C y that the universe operates with perfect concord 

is indica iv - |ts various constituents (e.g. the solar system), 

and harmony oeiwcc 
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VAI 



T 4^0*1 


6l 


w # ^ 7/ • y ^ • 

IC...-V, -1 < ,. ' "i 


X- 


t 


•■‘^Li Czic 

» • « 7 K ^ M ^ ^ 



v 




X ^ 7 • w ^ 


ccJi-*c^-^, .% -. t .• 

«* ^ 

-luX 





V ^ X > ^ # 



There is definitely something in the background of what am* 
huts. The fact is that only the dwellers of these huts are ap CafS . at *^ c 0 ° 
even though they do not count with the general public. The fatter ^wh^*^ 
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nt initiated and evolved, consider them as no aliens of different folk. The 
[ a ct is that they consume their entity and are one with him (i.e. the Prophet). 



(Roomi) 


jf there had been mercy without sternness, how could real sovereignty 
have been achieved? 

Note: The poet seems to refer here to the Prophet’s companions and 
saints in general. 

There is a tradition that "all my proteges and friends are wrapped in 
my cloak", and he covers them up. (They arc extremely near him and he 
looks after them). Except Allah and his Prophet, the general public do not 
know their identity nor does He disclose it to them. Please discard your 
ego or self-opinionatedness and follow the guidance and advice of these 
persons in every matter. 

You should serve public very humbly and meekly. Abdul Latif says: 
"0 Sisters! There is definitely something in this public service (or) some¬ 
thing definitely can be acquired at these old places of humility." 

Note: I have given above the literal translation of the last stanza of 
the Vai. But it seems pregnant with a peculiar meaning, which 
the poet has considered fit to keep ambiguous. Possibly he may 
have meant what Moulana Roomi, his muse, had expressed in 
his following couplet: 



Strive In good service so that you may become a Prophet out of the fol- 


lowers. 
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SUR BARVO SINDHI 
OR 

THE RIGHTEOUS 
INTRODUCTION 



(Roomi) 

“Vex me no more”, you said conquetishly, “begone”. I yearn for that 
saying of yours: “Vex me no more". 


1. This sur has 3 chapters and 4 vais. It is a modified pattern of the Indian 
Sur Barvo. The word is possibly derived from , originally an 

Arabic word and later adopted by the Persian and Sindhi language. It means 
“righteous, devoted to Allah, and to parents, relatives, children, and friends”. 
The poet has given an idean of what he considers the righteous in the opening 
verse of the Sur. There is no doubt that he considers the Beloved coquetish 
and capricious, but still he is keen to serve Him exclusively That is like 
the true lover and the righteous person who believes in the Unseen and 
offers prayer and spends out of what We have provided for him 

(3, Al-Baqarah). 


Taken as a whole the sur is full of the poet’s nrak*. ->~a t r 

. „ . . . . j u - i * u- .. pra,sc and yearning for 

the Prophet of Islam and h.s appeal to him to kindly get salvation to sinners. 

At the same time he has preached: 


a) 

b) 

c) 

d) 


belief in monotheism and exclusive devotion to Allah* 
full time reliance on Allah; * 

constancy in love and remembrance of the Beloved* and 
Transitoriness of the world and desirability of th u . 

to be sincere in their friendship and symDath»H * j"? 30 beings 
in their dealings. V"Pathetic and beneficent 
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2 , I have added verses No. 3, 8 -A, 21 to 24 in chapter 1 


and verse No. 3 A in chapter 3 all from Mr. Kazi’s edition. 


3 . | have changed the order of verses No. 6 to 11 in chapter 2 and verses 
No. 3 to 10 in chapter 3. I have removed verses No. 6 and 7 from chapter 2 
and rewritten them as verses No. 19 and 20 in chapter 1.1 have also removed 
Vai No. 1 from chapter 3 and rewritten it as Vai No. 3 in chapter 6 of Sur 
Kohyari. I have expunged verse No. 3 from chapter 1, as it already forms 
part of Sur Yaman Kalyan as verse No. 1 of chapter 8 thereof. I have deleted 
one stanza in the Vai of chapter 1 as it already formed part of verse No. 19 
in the same chapter. 


No. of verses 
in the Sur 


STATISTICS 

No. of Vais No. of Quranic 


No. of extran¬ 
eous verses 


verses and 
traditions 


51 


4 


12 


17 
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SUR BARVO SINDHI 
OR 

THE RIGHTEOUS 
Chapter -1 

f * *£" Sr , " w -^ t^Lj' 

ty> 

+3$yZ* 

1. Wherefore do you want to be a servant of others (than Allah)? Hold 
the stirrup of Allah, the Gracious, who is the Lord of universe, with full 
devotion, and commit all your affairs to Him meekly. Verily he shall be 
happy whose love is meant for Allah. 

It is these (servants of the Gracious Allah) who would be awarded 
a high place in Paradise) . (75, ANFurqan). 


(Roomi) 



O Love! May you be happy as you are my very good companion. In fact 
you are the healer of all my troubles . 

. -_Lt 


2. A stalk of reed emits a peculiar sound when it is put to thocrwth a • • 
lar sound arising out of the separation from the BeloveH r *2 * ? iml ’ 

my body suddenly. O Physician! Why do you propose to hr* h ° Ut 
Actually the pain is (in front of you) in my heart ^ my arm? 

'<J> <j>b' )) sJL^/ 

(Roomi) .J, 

Love originates and is fostered due to heart's humility , ^ 
disease is like that of the heart . ty and Points. No 
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« (jA-_A <_S^» <J~»l>- 





w 

3 , Like the elephant s trunk which hangs downwards to the earth my 
head too hangs down before my Beloved. “Nay, my whole body", says 
Latif, "prostrates towards the Beloved”. That is the way to get near Him. 

** # 

f Uai> IQJ ^—xla J iu~» 

iCiUy cC ^-, JU. 

'5*'—* 

4. 0 Beloved! you have robbed me of my heart, and thereafter, O Friend! 
You have ignored me. Just see for yourself what mishap you have caused 
to this weak fellow. O Darling! You have taken away my heart and left 
behind my body. 

(Ghalib) 


He took away my heart and in fairness He may not be called the Beloved 
But tyranny should be endured and yet its perpitrators should not be called 

tyrant . 



(Roomi) 

. >ar “keep low"! “keep low”! It is better to be a prey 
of DivTro^Love than'to start love-making voluntarily. 


8 


-A v -r , V : ‘ & 


'J- 
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5. My life is not in my hands. It is under the control of the Beloved. (I am 
absolutely helpless in connection therewith). Latif says: “I wonder how the 
mountain ( i.e. the Divine love) struck against my chest! The fact is that 
the Beloved showed Himself to me in a dream and made me ecstatic”. 


Note: (1) Since Allah is the Omnipotent and the Omniscient and 
since the determinism is an ally of rationalism, there seems 
hardly much scope for freedom of the human will. 

(2) Inserted comma between 0*3 and l* in the first stanza as 
per Mr. Advani’s edition to make the sense clear. 


/ »•/ » • W 

6 . O Beloved! I remember you constantly. If you were to come to me 
once, I would place my eye-lashes under your feet to walk upon, and 
I would spready my hair to make your bedding to sleep on! My Darling! 
I would then like to serve you as your bondwoman for ever. 


«t±)LAi£- 


7. My Beloved! I always remember you. If you were to come to me now 
I would very much like to have a good tete-a-tete with your amidst the 
mountain passes (during the course of my journey to you) 



8 . According to Latif love cannot be described, expressed in words and 
talked about. It is the fate which asserts itself; and the eyes under its in¬ 
fluence automatically shed torrents of tears. O (bereaved) heart! Bear with 
fortitude the Beloved’s departure of yesterday. 


(Roomi) 
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Whenever I try to describe love, I feel ashamed to do it. It simply cannot 

w described . 


5L? <zZLjJ 


8 -A. n °bl e Beloved! I have accepted without demur whatever you 
have done to me. But I must say that I never expected that treatment from 
you. You have already enticed and captured my heart. Is it now for me to 
decide whether (and how) to offer it to you? Would it be possible for me 
to describe the yearning that I have for you in my heart? The fact is that 
it has actually made a home there! 




9. My August Beloved! whatever you did to me has been welcomed by me, 
though I must say that it was hardly fair to me. You made love to me, 
infatuated me there with and then you left me! My Darling! Even if you 
have no love for me, you may not have been so hard on me. 

Note: Changed >>■■*> as ,*■> ^ as per Mr. Kazi s edition. 

* «• C)li. ✓ >is 

9~a. My August Beloved! I welcome what you have done to me though I 
roust say that it hardly befitted you. You made love to me and then ignored 
roe completely. May Allah unite you to me, a poor man! 

/ Cr' 

(Saadi) . ^ L** j (J ^ V I t 

I did not know at the outset that you were cruel and disloyal. It is better 
not to make a covenant than to make it and break it at will. 
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10. Today too my eyes (wept and) remembered their Beloved. Drops of tears 
trickled down my cheeks in a chain. The yearning for the Beloved would 
not wean off or get abated due to my contact with fellow beings. 

‘j.jj'iSA L* f U—* 

v # 

(Roomi) M — -* J-r" 

When Allah wants to be friendly with us, He makes us inclined towards 
weeping. 


*.^>2 (illjJ (j£* 

** * * w ^ •« 
l \fy* i^=> t 

11. Some persons arc far off, though from actual distance point of view 
they may be near; and some beloveds despite their de jure remoteness, are 
close at hand. Some of them are hardly remembered at all, while some 
others never get off the memory. Just as a horned buffalo grows its curved 
horns similarly my Beloved increases the twists progressively round my 
heart, (and I submit to it willingly). 

Note: The feelings following a gaze at the portrait of a dear one, who 

has departed from the world, would perhaps interpret this 
verse better than any words. K 




(Ghalib) 






I am really ashamed in my heart, and as such tMt «.u_ , , 

killer. Why should I take precautions for my safety sine* pe ? sure ° 
done it? V srnce so far none has 
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cOJ^^cAr*i<3f 


u 

i - 





-o^-* *? ^ «oy> V *'-■ uA* 


12 The Beloved called me and killed me by means of His looks. He then 
distributed my flesh leaving behind a bare skeleton. He exhorted me to 
accept the fait accompli and be patient and steadfast! (The fact is that) He 
killed a miserable person like me, as I was already wounded by His smile. 

Except those who believe and do good deeds and exhort one another 
to accept the truth and exhort one another to be steadfast. 

(3, Al-Asr). 

.yA>iSr£& C *• U> o-i 

♦ rpnuest for wealth but I always pray for 
13. The public general V C0> J e indifferent to wealth that) I would forth- 
(union with) the Belove ’ * f the Beloved. The mere mention of His 
with give it away in'thenam definjtely be more blissful, 

name puts me in ecstasy. His view 

who sav: **Our Lord! grant us good things 
And of men there are some who say. (aoo> A |-Baqarah). 

in the world . 



ia xu D . ^ c^ired mv heart after having tamed it. He then fastened it 

to Himself by a weak thread. But He twisted the latter anf forcefully re- 

tained my heart. 


l> 


,-il 
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15. Ever since the Beloved left on His journey I have had no tranquility at 
night nor calmness during day. (I remain ill at ease and worried for all 
time). I am much too eager to sacrifice myself for the Beloved a million 
times and exert myself to the utmost to meet Him. But I am kept back by 
my anxeity for the pleasure of Allah — (lest He may not appreciate my 
impetuosity), (or) This separation is manifestly decreed by Him. Hence 
I have to bear it patiently. 




And Allah loves the steadfast . (146, AMmran). 

L (J£ 

IsjsS - J, - ^i <J£ 'ojy - 

(Jamal Shah) 

When the beloved is the Sovereign, all His orders are okay. None dare 
criticise them . 




jX>) 



16. Ever 
Him even 
heart. 


since I have been acquainted with the Darling i u , 

n for a minute. In fact He has firmlv estahr h Tl? 0t ^ orgotten 

miy “^Wished Himself in my 


__. 

t T ii * il 


17. Sometimes He closes the doors against me and so 
them open wide apart for me. Sometimes when I try t met ' mes He keeps 
denies interview to me. But on some occasions He u* a ^ roac h Him, He 

e H,r "*elf calls me and 
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m e in. Sometimes I long in vain for a call from Him. On other occa- 


||M — — --- 

c He (calls me Himself and) imparts to me certain secrets. That is what 
beloved Lord is! 

* *) > b liLj > 

ci£X~i (i)U 


s* 


17-A. Sometimes the Beloved keeps his doors wide open for me, but 
sometimes He closes them against me. Sometimes I wish to go to Him but 
I am disabled to do it; yet sometimes He calls me of His own accord. Some¬ 
times He is absolutely quiet and taciturn; but sometimes He is mercifully 
communicative. Sometimes He is very social, but sometimes He does not 
exchange one single word. 


Note: (a) Allah’s reaction to His seekers’ solicitude is not uniform. 
Sometimes they wander about in deserts and jungles for years 
reducing themselves to mere skeletons due to starvation, and still 
they are not nearer to Him than before. Sometimes He issues a 
curt order: “your request is rejected and the way to Me is clo¬ 
sed”. He had given a taste of it to Prophet Moosa when He bluntly 
told him. “you shall not see Me.” On the other hand He would 
call some others, sometimes even without their seeking it, and 
confer favour on them just as He did in the case of the Prophet 
of Islam He has admitted in the Quran that He Himself calls 
persons to ‘Darus Salam’ (or the place of Security). Hazrat 
Ba Yazid Bistami had roamed for about 40 years without reach- 
jn hjs g 0a |. When he returned home under the Prophet’s order 
and served his mother, he was favoured by Allah. 

(b) Shah Abdul Latif has also referred in the above two verses 
to the temperamental vaguaries of the Beloved which definitely 
are not purposeless. Allah knows the suitability of each occa¬ 
sion and acts accordingly. In the Quran Allah has detailed His 
favours to the mankind. Yet He punishes them when they 
transgress. This is the interplay between the Divine will and the 
human will. 


< tS*> * if 

.) L_i— I jf*) >j L o 



js 

> 
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He expels one from a monastery and brands him as an alien. On the other 
hand He brings out one from an idol-temple and calls him a favourite. 


✓ / 


vHoy' < Uoy 

r \£ uX-^ 

^ / I •* /» • 

^ ^ •# 

ds±y£ 1>j ) c< _$ <jri S-f 

• *• i w « ^ >»> 


18. Indeed you are my noble Beloved and I am merely your servant. I 
always do obeisance to you with full devotion, and I express my readiness 
to execute your orders. My (august) Friend! I shall not abandon your door 
even for a moment. O Beloved! I request you kindly not to withhold your 
graciousness from me! 


- ' 

(Moulana Jami) 


O Prophet! You are the King of universe. Out of graciousness do kindly 
look at me . 



O generous man! Be merciful to this mendicant of vo..r , 

no other door and he goes no other way . reet * * (nows 

f i/jL 1SM4 

j * 


u. / / 




19. When my Beloved moves out and struts conquetishlv th ^ 
utters (i.e. welcomes him with) the words: "in the nam * Ver ^ ^ roun< ^ 

plants its kisses on His foot prints. All ‘houries* (of Paradic C \ ^hah” and 

e l are reverently 
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transfix in amazement at his sublimity. I swear by Allah that my Beloved 

• s handsomest of all. 


Surely We have created the man in the best make . (4, Al-Tin). 

Nothing is like unto Him . (11, Al-Shura). 

TRADITION: The Prophet was more handsome than others. 

(Bukhari and Muslim) 


(Qudusi) 





Welcome to you O Lord of Mecca, Madina and Arabia! 


(Qudusi) 



•I Jl Jh J>i 


Allah! Allah! what beauty this marvellous person has! 


m[s S** 

20 My Beloved' I am your footman. I seek you at yours at all times but 
content myself by merely peeping in. My Darling! For your sake (or in 
Obedience to vour orders) I welcomed (or bore with) the malevolent persons. 

(17 of Chapter 2). 

Note: The malevolent person may be interpreted as the rival. In that 
case it would mean: “I welcomed him because he too loved you, 
and you would not like your lovers to be treated unbecomingly. 
(Or He may be identified as a cynic. Since his cynicism intensi- < 
fied my love for you, I bore with him. 


e 'p \i> U> C 
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21. He is very handsome but His conquetry is very bitter (i.e. exacting), |f 
any person is inclined towards Him and offers himself (for His love), he 
would get consumed in no time. 





22. My beloved (i.e. the Prophet) is beautiful and social. Allah has gifted 
him with eyes that are brilliant and bewitching. By merely conjuring his 
image I get into ecstasy. 


TRADITION: The pupils of the Prophet’s eyes were black, but they 
were surrounded by sparkling redness. 


VAI 

4 d> y* 




O Friends! My Beloved (i.e. Allah) is the idol of mv ev« n„„„ n 
friend! He is Immanant in the universe. I hardly need turn J! J 1•’ 
particular direction to have a view of Him. my head any 

You will see His hundred manifestation if you raise y OUr eye brQws 
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ing t0 


But I climb on different summits of mountains to locate the road lead- 
to Him. 


"0 Sisters! says Abdul Latif “Allah, the Independent, shall join me 
.with the Beloved”. , * v n .'i „ w 

Note: Changed ^ as ^5 JUA as per 

Mr. Advani’s etition. * - " 

(i.e. the Prophet) 
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SUR BARVO 


Chapter — II 




1. O Beloved! You are indeed possessor of so much wisdom and sublimity! 
I pray for grace consistant therewith. O Perfect Lord! Would it mean much 
to you if you kindly favour me with a single glance?' 


(Khayam) 



When He arrays His grace in full display, 

His single glance shall draw the sinners nigh. 


2. O Beloved! The yearning for you in my heart is always there At the 
moment my request to you primarily is to pick un a . j. . 

the limbs of my body without the least compunction. For me vouTTaxT 
mum favour would be just to glance at me unreservedly y r md 
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Beloved! It does not behove you to completely ignore me after 
3- | Z j ng me. You never enquire from me. Due to the all-absorbing 

neUtr - a for you there is a no drop of blood left in me. (Despite your 
difference) I continue to remember you and make enquiries about you 

secretly- 

‘>Ja ^ >A 

->A >//>/*->> r'i 

Who practised all this tyranny on my heart? My friend did it. Who be¬ 
came faithless to me after having loved me? My friend did it. 

I did not weigh well all pros and cons when I made love to you. It is sur¬ 
prising that while I glorify you, you become tyrant and conquetish . 

*’ S' V / 

4. Whenever I recollect your past associations, my heart suddenly takes to 
sighing and crying without end. 

. . .Cj C fll ' «->V ^ M 

5 lust as a smith intertwines links of a chain, similarly the Beloved has 
inter-wined my heart with Himself very forcefully. 

^ ) f 

j e 
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6. Never before did I know love. It was the Beloved Himself who entreated 
me and brought me in it and taught me the yearning. It was thereafter 
that the Beloved favoured me with His manifestation. 

y > I* 


7. O Beloved! If you kindly drop recalciterance and come to my abode 
and sit beside me, I would communicate to you full chapters of my heart’s 
secrets. 







& s * J * 


4. 

-Ji'—* 

****** 


8/11. Today too my limbs were broken up by my Beloved. The travails 
of His separation are doing to me what a club does to an ear of corn (at 
the time of thrashing). 


' * q?#- ^ 

. „ *" > , "“** 

. * k. A .i L i r k. ^ . * k.1 I 




w?u>- 


9/9. My Beloved’s eyes are like bright scimitars and His black brows are 
regular lances. The wounds caused by His separation have reopened and are 
fresh in my heart. O Allah! May you kindly unite me with that friend of 
mine for whom my heart yearns! 


Vi* t vj^U 
* u ^‘* ^ 

• vk&ir*'c-~‘ 

10/8. Everything is perishable, O (yes) destructible. In fact the universe 
is so transitory that its duration is hardly a moment. My dear! You are 
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ufl d to die and be buried in a mound-like grave, set up under arti¬ 
ficial pr& sure ' ^ aCt is that ever y creature is mortal, and some day he 
w j|| be dispose of by means of a spade (for digging his grave) and a reed 
(for measuring his dimensions and digging the grave accordingly). 


Verily you have to die and verily they too shall die . (30, Al-Zanur) 


It would appear to these persons that 
the world for a fraction of a day . 


they have seemingly stayed in 
(35, Al-Ahkaf). 


> H v * j * i 

(J > 





10—A. (new) What stories would you relate beside the earth spoils (i.e. the 
grave? The marriage invitees have left after uniting the husband with the bride. 
I do not know that they gave in dower. 

Note: Here the marriage means union with the grave; its invitees mean 
the coffin bearers and other mourners. 


11/10 I have been watching the road for the entire day for the Beloved, 
but he did not come. My heart remembers him and yearns for him very 
much. May Allah bring him to my abode to make it look bright and clean! 

< J fyO-V S? fJ>J U if 1 

.Jf A * ir I—^ <j 


Auspicious shall be the day when you visit my house with lots of blandish- 
ments. 
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12. Today my friend visited me in my abode and thus my (heartfelt) desires 
were realized. The joys firmly replaced the sorrows. The latter got the same 
treatment which a washerman accords to a bundle of clothes at a wash 
board. 


VAI NO. 1 


1 \/\-A U< *> C. 

c) yFSO 

lJ \—X>c£^-lCh f 


, it ^ 




>3 v/^3 V* 


l» \ b >u^i^. 

l*L. jjcLxiaif 


^ * 


*<?r sj=* 



t u£<-juk)s\jcS 

) ^ (d) I 

• / w 





The Lord shall help me; Allah shall aid me. 


My Guide! 
take the boat 

Note: Replaced 
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of all worthless creatures (i.e. sinners) to the ’ 
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lYly Lord! Kindly blast the fellow (Satan), who is hostile to our progress 
on the way (to union). 

With the grace of Allah, the Compassionate, all persons shall pass 
through the ordeal successfully (on the Day of Judgement). 

Note: may imply the merciful Prophet too. 

"0 Allah, the Beneficant! Kindly lead Abdul Latif to his place (the 
place where the Prophet is)” (New). 

Note: Added the present last stanza from Mr. Advani’s edition. 


VAI NO. 2 


y *• /» 

y3>~{ 

J_-»S f 

• * 



i $ i 






^ S' 


» 

3*> « 


* ox* l v —^ 





* s >/ s J/ 

>~t 1^1 
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I hope he will come now. 0 Allah! May my Beloved (i.e. the Prophet) 
come to me! (Inshallah) he will take the blind persons (i.e. the sinners 
by his finger and guide them to the habitable areas (Paradise). 

He will kindly provide a hut for this meek person near his own. 

He shall guide to safety the caravan (of his followers) over the hills. 

(Inshallah) he shall be the leader and the mankind shall proceed under 
his leadership! 

Abdul Latif says: ‘The Friend shall come and give the necessary exhor¬ 
tations to me”. 
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SUR BARVO 


Chapter — III 


" ~ r ' , J " . JLA 

w> ** 

1. Love is a paradox that baffles even the stalwarts. During day the lover 
roams about amidst mountains (i.e. he is in hardship) and later he passes 
The entire night in weeping. All the time, in whatever posture he is, he 

remembers the Beloved. 


Ls^U 

«JLaULAi JlJ(3L-> « 




« f m his Lord his life in this world is gratuitous. 
2. Whoever is detached fro ^ not look for this base woman while 

0 Commander of the u "| vers f e jous to return to this destitute woman, 

your caravan marched. Now 

rxw* 5 - ?* i' 

, . From where have you learnt the butcher’s job? At least 

3/10. O Belove • ^ slaughter me therewith. Pray do not use a blunt 

pick up a sharp ^ please move me in different directions and see for 
knife for the P“ and a(so the sta b es q UO ma de therein by the woes. 

yourself my v/ouii 
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t tj*-* r 

3—A. The pains of separation have bored holes in me — an infirm woman. 
I have been languishing unto death abandoned and forsaken. My Lord! 
May you unite me quickly to my Friends who are far off from me! 

4/3. Every body poses to call himself a lover vocally. That is quite easy. 
The test comes when he is commissioned to do something. 


tU - ^*^*** Pj v t 1 t i^)La 

6-? 

>£»to-U c,^^ 

5/4. People in general have cooled down in their sincerity. These days 
a person eats the flesh of another person (i.e. he is generally unsympathetic 
and calumniating). My dear friend! Nothing survives in this world except 
fragrance (of good deeds). The general experience regrettably is that, barring 
a negligible minority, people are given to hypocrisy. 

Do not calumniate. What? Would any of you like to eat the flesh of 
his dead brother? (12, Al-Hujurat) 


TRADITION: Do not say of your brother what may be distasteful 
to him. 

‘J'-’i'l r.> — 4 * 

(Hafiz) *<j ui—” ) CfL-iJJ (J- — J J) ^ I^V 


The ways of insincerity have shown themselves. There is no trace of friend¬ 
liness in any person . 
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(Iqbal) 


^ l_ > ) ij > 

^ (J>) jI (/ ->/ 


Humanity became but a legend; man became a stranger to man . 


6/5. 0 Beloved! 0 Friend! I am really happy to have met you in this life. 

Your association has imparted tranquility to millions of persons. O Allah! 
Kindly do not keep me away from such a Beloved’s vicinity! 


jll» <J~S i i^Ji^ 2 

✓ -* ^ • *•' j ^ ^ ^ ^ 

\ L l)V l&r* A Oy -0 


7/6. O Beloved! Kindly do not withdraw your eyes after having focussed 
them on me. In case you have withdrawn them already, kindly refix them 
on me. It is a normal habit of the eyes to look at an object. Let them main¬ 
tain that trait (and look at me). I admit that I am full of faults, but I appeal 
to you (not to haye cognizance of them but) to take stock of your own 

sublimity. 

Note: To look at may mean to show grace. 

8/7. It should be our basic policy to have only one Beloved rather than to 
have a bunch of them. (One .hould scrupulously believe in monotheism and 
discard polytheism). You must give your heart to that one only even though 
you are courted by many. Verily they are fickle minded persons who dabble 
•n love to all and sundry. 
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There are some of the people who boost up partners with Allah and 
whom they love as much as they should love Allah. On the other hand 
the believers dearly love Allah (alone). (165, Al-Baqarah). 

Note: The popular version of t|ie second sentence is as under: 


ui»j£ (>“ * 

5 *Li i L~> >£a 

<<£r~ wfL. 

9/8. The Beloved (the Prophet) became aware of my faults, but (he was 
so gracious that) he never lost temper or reproved me therefor. He very 
kindly condoned all of them. 

TRADITION: The Prophet never reproached a person. 






10/9. O Allah, the Generous! Kindly show me my Beloved in person. He 
has withdrawn his earlier remarks (at my faults) and he is inclined to be 
reconciled to me. The fact is that it is his prominent characteristic as a friend 
not to cut the ties asunder permanently. 


The Prophet is more concerned about his followers than they them¬ 
selves are. (6, Al-Ahzab). 


TRADITION: The Prophet always forgave a person who did him an 
evil turn. (Tirmizi) 
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VAI 


•I. w ^ ^ . . -/ t ^ ^ 


,o>- 


<j»-*>»S 



w 


•U»i l £r>“ e*!rS'i 1 




«*/ 


.o>* ^ <*5 oil 5 


',o^JS>^"lJj> 

^ __ ^ IV .. 

-C»““>* £.) (i)L> j 

<e)>^ yy^” * 


> (i t 

t (•' 


> ^ 


f ( > kSl 

’ Cfz* 1 


-oy^ >^ 5^3 

_ „ . . ,v Prav do not abandon me. You alone are mine. None else 

(0 Prophet.) r y QU have been accepted by me in my heart from 

vill heed or thin o *g e ^ j t became’ was pronounced (i.e. earlier 

iternity when the formula o 

han the beginning of the uni ^ 


mm 

» •« H 

Note: Replaced Lf^ ^ C, '* > 

UX> I 

« per Mr. Kazi's edition. 

(M Lord) Ahmad! (May Allah’s blessings be on you!) Kindly reach ...v 
, ' l^am in difficulties! The grave (or) the narrow strip of land (i.e. the 
idge over Hell) is indeed much too precarious. 


me 
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(My Lord) Muhammad! (May peace of Allah be on you!) The universe 
was made for your sake. Kindly reach me when I am in the noiseless void 
(i.e. in the grave)! 

You alone are the mainstay of this nation (of Muslims). 

Latif prays: “Kindly do give me some of the celestial wine”. 


\ 
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SUR KAPAITI 
OR 

THE SPINNERS 
INTRODUCTION 


(Roomi) 



</y" 

if, (s — Zj 


The wail about ones deficiencies and incompetance is a good capital. Allah’s 
mercy is a fosters well, the persons who have no ego. 


During the life time of the poet, cotton was cultivated in Hyderabad dis¬ 
trict on an extensive scale; and the cotton indigenous industry also was very 
much established in the region. IN each house generally there was a spinning 
wheel Besides there were community and professional artisans too for pat¬ 
ronizing this small scale industry. In Nasarpur, not quite far from the poet’s 
village there were thousands of artisans engaged on a large scale un-mechanised 
cotton-cloth-manufacturing industry. No wonder then that Shah, being a 
Doet for the masses, selected the spinner for his spiritual theme and address 
inthis sur The seeker fits in as a spinner. The progress of both lies in their 

effort. 


0 tka c„p k full of sufistic and spiritual references. The poet has brought 
' , f , crkmp Q f the Islamic principles as under: 

° l at 7 must treat it as a favour of Allah if He approves our good perfor- 
3 mances in this world. His appreciation would be more pronounced 
on the Day of judgement. 

. T secure His Grace we must combine faith with good deeds. The 
farmer is sine qua non. Without faith good deeds are gratuitous. 
They are directly rejected. 

. c t h should be based on humble submission to / 

• C the least vanity in a person, he would be held ineligi 

in Paradise. 


Allah. If there is 
ineligible for admission 
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d) The world is rudimental and our life s short. Wc should not succuml 
to the worldly fascinations. We should concentrate on our |jf c ^ 
mission. We should not proc rastinate execution of Divine Command 
ments. Besides we should quickly repent of our lapses and make 
amends therefor. 

3. The Sur is very short. It has one chapter and one vai only. The poet has 

exhorted the spinner or the seeker to: 

a) Work hard and continuously and abandon lethargy and undue rela¬ 
xation. 

b) disburden himself of all ego and self-consciousness; 

c) avoid procrastination as the life is short and fleeting and death is 
waiting round the corner; 

d) be humble and meek before Allah,; and 

e) bear in mind the inevitability of the Day of judgement when Allah 
shall be the sole Judge of your performances. He may approve or 
reject them as He pleases. 

4. The poet seems to have used the following allegories: 





= Festival, (Day of Judgement) 

= Spinner (Human being, a seeker) 

= Spinning wheel. (The means to do good acts) 
= Connoisseur (Allah) 



= Husband (Allah) 







To spin (to do good acts including prayers) 
= Yard (World or prayer house) 

= Morrow (Day of Judgement) 

= Cotton tufts (The worldly wherewithal) 


5. I have added 3 verses No. 20-A, B and C from Messers Kazi and Ad- 
vani's editions of the Risalo respectively. Kazl and A 


No. of verses 
in the Sur 


STATISTICS 


No. of Vais No. of Quranic 

verses and 
traditions 


No. of extran¬ 
eous verses 
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SUR KAPAITI 
Chapter - | 


■A .Ci»^«<ls'3\s.^-S 

1. Even if you are an adept spinner, do not assume ego and try to spin 
cotton without a guide. The latter is necessary because in the other case 
the connoisseur, Allah, is likely to find fault with your work. 


(Roomi) 



If you start your journey without a guide, you will fall into a well, even if 
you are a lion-hearted person . 



o£r* ‘4 




1 

- , . .. ♦u„ l cninnere who carded the strands well and spun out 

. Notwithstanding jth o mother! I must admit that personally 

very fin. yarn, accum« in my spinning yard. (This implies 

in 'TXSZTSt £seldom performed an ac, of singular merit in 

h,S U l* ] ' ,, x o- i. thread varn may imply monotheism or sharah. 

0tC: 1 Thi sS contemplated in this verse, are an exception 
2 ,J h !«neral rule. They seem to work directly under the Divine 
guidance and as such their product is excellent. 

tC Py*i V-* 


, ^ lnnB the opportunity (T.e. life) lasts, though it is to expire at any time, 

concentrate on spinning. Of course, there are lots of spinners in the yard, 
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but she alone counts whose product is approved. Those of them, who had 
the spiritual insight, never dropped the cotton ball from their hands. (This 
means that the spiritually evolved persons are always occupied with prayers). 

M ^ U / 11 ** 


4. The life is fast ebbing away. (Today is gone). You should forget about 
the past and try to make it up. 0 negligent woman! Get to your spinning 
wheel. Do not sit inert. Beware in case your produce is not satisfactory, 
your product is likely to be discarded and rejected by (Allah) the connois- 

Note: I have rewritten ^ as • ^ as per Mr. Advani’s 

edition. 

M ^ ^ ft* 

5-5 

5. The life is fleeting. (Today is passed). Continue spinning so long it is 
possible. Please turn out, for your own gain, what is really a commendable 
yarn. The apprehension is that on the Day of Judgement you may have to 
weep bitterly in the midst of your companions (for rejection of your per¬ 
formance). 


Before your account is taken on the Day of Judgement, scrutinize it 
yourself now . # # (Hazrat Umar). 

•</l/<S>urf's^ „ 

(Roomi) <J> c>\r 

In the way of Allah leave no stone unturned. Do not cease your efforts, 
even momentarily, till death . 

(VS* fc* txLi& 
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6. < Even "°" ) y ° U , d ° n0t Seem incli "«i to spin. What is worse, you are 
given to undue relaxation and lethargy. Note that the Day of judge- 

«*", wil ' da T T YOU SUdden ' y ' and V° u will have to join the congrega- 
tion of the naked persons. When your companions will greet you, you will 
rU e your lack of adornments (i.e. good deeds). 


The garment of piety, that is the best dress . (26, Al-Airaf). 

Note. According to a tradition all human beings shall be resurrected 
naked. 

t(j>J >;b 

(Room!) . ^ DySS. / 

The Lord likes the restlessness and worry on your part. Even a useless 
effort is better than sleep . 


Note: 


The word ‘Eid’ is used by the poet for the Day of Judgement 
because on both occasions there is a congregation. 

'•§sj=» ± ^' v** sr’V 

y i a. | . y 8 1 e ^ 


7. You hoax! Why do you not insert thread in the spinning wheel and spin 
cotton, particularly when you are getting ready to attend the marriage 
function? I wonder how a woman with a load (of lapses) on her head can 
afford to neglect spinning (i.e. offering prayers)! ,, 

Note: (1) I have inserted sigh^of exclamation (!) after I have 

rewritten ^ * 

(2) Here marriage may imply death. According to a tradition 
a believer considers death as a bridge to meet Allah; and he 
welcomes it. 


m 


8 Y Hid no spinning yesterday and today too you do not seem serious 
n imbecile! How long do you expect the Lord to continue His 
lavours to you (in condonation of your indifference to work?) 
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tL> ^ t t ^*>-» 

! <i> 


9. You did not spin any cotton yesterday. Today too you are not inclined 
to do it as you are ready to go out. The frame of the spinning wheel has in 
the meantime been damaged and its cord loosened. Alas for the spinners 
who amassed nothing out of their spinning operations! 

Note: The damage to the spinning wheel may mean — impaired phy¬ 
sique or health. 

Opinion of Imam Ghazali: 


The fallacy of expecting Allah automatically to forgive sins creates: 

a) a tendency to develope covetousness in connection with the worldly 
benefits; and 

b) ... an urge to be preoccupied with the worldly programme to the 
complete detachment and indifference to the Hereafter. 


to ✓ ^ 



* • 


10. You deliberately wasted your youth when you were fit for spinning. 
O stupid woman! During those days you did not approach the spinning 
wheel even for a short while. How can you present your self before the 
Wondrous Lord? 

Note: (1) Youth is the ideal time for worship of Allah 

(2) I have rewritten _ " as ^ \asin the verse No. 4 

above. r - J 5 

11. Even if you are aged and short sighted now, bestir yourself and go to 
the spinning yard. Sit in a corner close to the other spinners to the exclu¬ 
sion of other pursuits. It Is quite likely that (Allah) the Connoisseur may 
call you on the Day of Judgement alongwith the spinners. 
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. M) There is a tradition that he who adopts the customs and 
N conventions of a particular class of persons, shall be resurrected 
and grouped with them. 

(2) Association with good persons pays a good dividend. 




„ You have such gold like valuable hands. Why do you then persist in 
lot spinning cotton (on one pretext or the other)? Drop ^ c,trance, O 
obstinate woman! and take to spinning atonce in a corner of the y 
“ha, you may respond to the Divine call (on the Day of Reckon.ng) wrth 

some reassurance for recompense of your work. ✓ ✓ 

(Roomi) 'iyAtS d*' > W* 

oTth^rtn £ l zst i 

was created . 

%» ^ 


L..-I till it is overhauled (or replaced). O imbecile! 
13. Ply the broken habjt of jndo lence. One does not know if you 

Do not pick up the vi w hen jt . |$ availab | e and then spin 

would be here to use the new wne 

cotton by it with all nu may » 'as p er Mr. Advani’s edition. 

Note: Replaced 

VjVj V* * c£~> ^ 0-> 1 

f*/--* Y - - v V “ . ' *•</ 

. p ^ sW“! ^' y* * * 2*+* -* 
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14. You have annoyed the Lord by your waywardness and vanity. (Now 
you must make amends, and) humbly wrap your neck with a scarf of repen¬ 
tance, so that your yarn though of poor quality, may not be rejected as 
unacceptable. 


Verily those who are too arrogant to pray to Me, »« enter 

(30, Al-Najm). 


Hell disgraced . 

“Do not claim purity for yourselves 

_ j ^ i 

• 

M / * 


& * * c '% s 'Cv 

|>L-1 


15. Please see that due to the above vices your good luck is not eroded or 
impaired. Accordingly I advise you to spin uninterruptedly and fearfully 
(lest your yarn may be condemned.) O mother! It is therefore that the 
spinners are always at their wheel, (because they are ever mindful of the 
Hereafter). 

Note: Replaced by as per the editions of Messers Kazi and 
Advani. ' “ 


16. When with conceit in their minds they spun a really fine yarn, it was 
rejected wholesale by (Allah), the connoisseur. 


Verily Allah does not befriend a proud boaster . (is, Luqman). 


TRADITION: If a person has in his mind a particle of vanity, he shall 
not be admitted in Paradise. 


it ’ '< 


17. When with love in their hearts they spun yarn of poor quality, Allah 
accepted it (unexamined and) un-weighed. 


Verse contd. 
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(Khayam) 


> JLJ- u X> c/j 1 


That ruby hails from other mines of old, 

This pearl unique would other rays unfold, 
Though I and you may guess for this and that, 
A tale of love in other words, is told . 


•I 


J < wfcS-s* & 

.Cj> ^ uif 




18. These spinners seem to be influenced by certain emotions because 
they tremble while the spin. They come to the spinning yard at early 
morning for personal gain (or evolution). According to the Sayed, even Allah 
is moved by their worship and He solicits it. Their yarn was directly accep¬ 
ted. It was never weighed. 

Note: This verse means that the true believers always fear Allah and 
their prayers are influenced by that emotion. This fear is blended 
with love for Allah. They are very disciplined and they attend 
their prayers before time. They also attend early dawn prayers. 
It is such persons whom Allah is keen to befriend. 

And they invoke their Lord in fear and hope 
But Allah is the friend of the righteous . (19, Al-Jathiyah). 

19 Their yarn is carded in secret and is prized more on that account. They 
spin it so quietly and unobtrusively that even the sound of the spinning 
wheel is inaudible and lost on their mind. (Their prayers are secret and 
sincere and are never disturbed by extraneous thoughts and happenings 
and their mind is always at one with Allah). Latif says: these spinners 
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spin in seclusion. Their yarn is more precious than rubies, which could b e 
rejected if offered in exchange . 

J4 s*? 






20. Latif says: "Those spinners, who carded the cotton carefully, though 
in small quantity, and then spun yarn, the latter, as it came out o their 
hands, looked particularly smooth.” O mother! those of them, who spun 
yarn fine for muslin cloth, did have a golden harvest. 

Note: Very fine thread is always required for muslin cloth. It is prized 

on that account. 


/ ft# 



*• IM 


20—A. Some prepare cotton balls in Arabia and some do spinning in Kabul. 
His yarn is the best which gets pearls in exchange. Would that Allah, the 
connoisseur, does not spurn those spinners whose yarn is incongruously 
thick. 

Note: (1) Muslims are spread all over the world and in each country, 
there are devouts among them in different grades 
(2) Prayers count qualitatively rather than quantitatively 




20—B. Taking tufts of cotton they roam about from dnn r a 

ing that they are spinners and requesting for utilization of ?h ^ announC ' 
Note: The Prophets and reformers o’ften 

guidance. 0 *" ° Pp0rtuni *y *° benefit from their 

1 (iA- 4 \ (O-^ la . , u 

S * ~ ^ ^ * -£ 

Ijle Jjt 
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lO-C. You are an egoist and vou have . 

eeo in you. Your vanity shall be resDonsfhl °f * N . eutral,ze at once the 
your yarn (or good deeds). O imbecile 1 Prod^r^ 1 6 Wh ° lesale re i ection of 

one thousand times better than th*» mi .n na , . weir yam is 

• j , ine rou tine, are stil apprehensive about its 

rejection and thus tremble on that account 

Note: The verse No. 14 ante also is on the same point. 

e>L_£,T » 


21. The spindle is damaged. The yarn is densely twisted! These are my 
handicaps. Is spinning possible under the circumstances? What loan can I 
raise on my defective spinning turn out? My relief lies only in the hope that 
if Allah takes kindly to me and improves my lot, I shall be able to hold my 
head among my companions. 

Note: The above are the general handicaps and feelings of a true belie¬ 
ver. He is never proud of his actions. 




t\l>y oLisbl 



22 The spinning wheels seem deserted. Where indeed are the spinners? 
The cotton bundles of the elite and respectable persons lie abandoned on 
the ground, and they are covered up by dust. 




TiS * 






n Th.v Hid soin yesterday. But today they have not turned up. (What 
* Y Q f t hcir absence?) And their wheels are dismantled and 

their^cord disjoined. Besides their huts too are shut (and deserts). 

Note: Replaced ( N \C— > b Y ^JV»as per Mr. Advani’s edition. 

, j U& Jl vi-U ' S i/y 

(Kamaidin Ismail) C - - 'J\ (J I (jf j 
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Where are you, my son? I am 
returned from journey like others! 


beside myself with worry. You have not 


( o-o cs—’-j 




24. Neither are seen cotton pods on the plants nor are the spinners avail, 
able. The commercial centre is deserted. My heart melts at its eso ate sight. 
Note: The above three verses portray frailty of life on one hand and 
paucity of spiritualists on the other. 




f 





s - - c 


M ^ • M / < 


25. The spinners have done their job, and brought head-loads of yarn (to 
the market). That particular yarn is very much in demand which has been 
approved by the Beloved (Allah). The fortunate spinner would indeed 
receive tranquility as a result of his labour (i.e. he would be immune from 
all worries about the Day of Judgement). 

Note: This verse refers to the post-mortem appreciation of a righteous 
seeker. 


The entrants in Paradise would say “He has out of His mercy settled 

us in the abode of Eternity, where no toil will touch us nor weariness 
effect us therein”. ^5 p atr \ 

Surely those who believe and do good deeds, on them shall’ come no 
fear, nor shall they grieve . (69> A| . MiWah) 


y OiA^ y-: 

** B J B/ , A. - 1 * > 





26. Whoso does not know how to spin fine yarn let her strive and no matter 
turn out qualitatively poor stuff. (She should not burn her heart •*/ 
Eventually her inferior yarn was accepted and duly weighed. The unsoDhis- 
ticated woman was liberally treated, though her yarn was meagre and rough 

And the weigh-out on that Day would be certain; then whoso’s scales 
are heavy, it is they who shall have prospered . (8, Al-Airaf) 
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(Roomi) 


O 




I did not exist then and I made no request. But you are so Gracious that 
you hear and grant unuttered requests . 


ST* *■ 


27. Those spinners, who had done spinning yesterday, are,however in diffi¬ 
culties (due to their ego and over-conficence). On the other hand those of 
the class, who are inadequately equipped with spinning paraphernalia, seem 
happy at Allah’s graciousness, (because of their humility and apprehension 
of rejection of their poor stuff). 



What is separation or union? Seek the friend s pleasure. It is definitely 
reprehensible to wish from him anything other than Himself . 


„ w . . took up the cotton in my skirt and went to the spinning yard, 
I w» di Jayed to find all my companions inert. Obviously they had gone 

to sleep (or died). 


/ 




to 


who had plied their wheels with their mind (i.e. devo- 
29. Those spmnc ^ who sincerely remembered Allah inwardly), He 

wolw befriend*them ’even if they did no actual spinning. 


<(JsV'j —'* (S —* (S'? “f 
• If of— j> >J? s. (X't f 
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How fine is the time and happy that occasion when a friend enjoys union 
with a friend . 







m y I* • 


30. When the texture of yarn was examined and weighed many faults were 
detected therein. The spinners were called up and asked individually in 
confidence to account for them. Let each of them apologetically reply: 

I am really at fault. I am sorry, I could not smoothen the intricacies in 
the cotton yam”. 

Note: Arguments before Allah do not avail at all. 


Our Lord! we have (indeed) been hard on our souls . (23, Al- Airaf). 

VAI 


Xs=>\Z 

• V ^ ^ • 

■z* ly*-* ty£r£l£=» 


it * . s 

> is *1 - 

c £ L—A (jjP 


^ t 


J ^ ^ 


* » ✓ 




ui-* 


r 


Verse contd. 


*» M / ^ w f 
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fa JiJt4f 'htfiSA t^s >T" 

O*— (Sj# 


0 foolish girl! Heed what I tell you! and I repeat the admonition. There 
were spinners who sedulously carded cotton, though they spun out yarn 
weighing quarter of a seer only. Latif says: "their yarn too was indeed 
smooth and fine. (But their cotton balls were damaged by sparrows. Then 
the wind came and blew them off.” (That happened because the spinners 
were carefree and proud of their work and they did not appeal to Allah for 
grace). In addition you are given to sleep; and when you approach the 
wheel you feel drowsy. 


Accordingly Abdul Latif suggests: the only commendable course for 
you under the circumstances is to appeal tearfully to the King (Allah) at 
mid night for His (mercy and) reconciliation. 

Note: (1) Replaced } by £(^j> as per Mr. Advani's edi¬ 


tion. 

(2) Read verse No. 20 as well. 







Allah has created you from dust. Hence O bondman! Be submissive and 
fallen like dust . 
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SUR DAHAR 
OR 

THE VALLEY 
INTRODUCTION 


— btfj (jt/jL (s/f/ 

(Roomi) if,/»jC 

Read sometimes this ancient document if you want to keep the wounds of 
your mind fresh . 


1. In olden times the river Indus, which was not restrained then by the 
present elaborate bund system, often threw out branches in the form of bis 
ratural canals which, in some cases, flowed over long distances, passing 
through desert areas and drschargmg mto marshes. It seems one such branch, 
whose identity is enveloped in obscurity, had failed to function or had 
changed its course before or during the life time of Shah Abdul Latif with 
the result that the canals taking off from it had remained dry and water*^ 
and the lands dependant on them had become barren it « •* waieriess, 

the past history of such a branch may have evok** “~ ,ura 
he used i, in this sur to depict undependability o" 

2. Another presumption is that the poet may have referred t« *u 

Hakro river, which took off from the Indus river somewhere in n ® gen ary 

and flowed through the eastern desert area of Sind some cent * awa, P^ r 

area on its banks was fertile and there were quite a few nmc nCS eg °* ' " C 

dotted here and there. It seems some phenomenal upheavafYf^Vd*? 5 

course, almost obliterating its traces except in its tail reaches wh^ C ' S 

depressions survived, converting the once fertile area into an arYd 50 *** 

Subsequently the ‘Rani Nai’ taking off from the Indus river, adopt d ***1 * 

the same course, but that too remained without water after <« e p ^ rt y 

lcr some time. 
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According to Mr. Habibullah Bhuttojthe Hakro was also the "Wahandal- 
which dried up dunng the Kalhora rule. It flowed by the South of Di^o"own 
in Tharparkar district It fed the Purani 1 or the old Dhoro. Thereafter it 
discharged in the Kutch desert marshes. 


According to Mr. Muhammad Soomar Shaikh, Patihal dhoro, a big 
natural out let from Indus river in Badin district, was a very successful 
branch in the remote past. Later due to some reason, which Mr. Shaikh 
has not been able to ascertain, the branch dried up, and the whole tract 
became desolate. Jasudans were the rich mercantile community of the 
tract. 


Mr. Kalyan Advani wrote in his note on this sur in his edition of the 
Risalo that while passing through the sandy mounds of the Tharparkar 
district Shah entertained the thoughts expressed in the sur. 

I cannot say with certainty if the poet has referred to Hakro river or 
Rani Nai or to this Patihal or some other natural branch which subsequently 
ceased to function. Allah knows best! 


3. In Sura Saba the Quran has referred to the Sabians in Yemen having 
one of the best irrigational systems of antiquaty. It irrigated considerable 
area and converted it into gardens in continuity. It was known as the Para¬ 
dise in Arabia. Later due to the peoples’ arrogance and polytheism a deluge 
came, the dam burst and the people fled for their life. They never returned 
to Saba as the dam was never repaired and the distributaries remained high 
and dry. What were once the famous gardens of Yemen had instead some 
berries and Kandi trees of wild growth. This havoc occurred about four 
centuries before the birth of Islam. 

In this Sur the poet has referred to the general desolation prevailing in 
the once fertile region. Due to non-avaiability of water supply the inhabi¬ 
tants of the area migrated to other places and the commerce of the region 
came to a complete stand still. All vegetation in the course of time withered, 
except perhaps some wild growth. The solitary Kandi tree or the solitary 
crane or the dried up Phatul-wah canal which the poet has addressed in the 
Sur symbolized disolation. The poet had displayed extreme sublimity of 
thought and fertility of expression in his address to them. 

4 It seems there were some deep pools formed in the branch-river bed 
and in one such pool a typically big fish had settled down feeling immune 
from all external dangers. Due to short sightedness he did not swim back to 
the main river when the water in the branch had started falling. Soon he 
found himself in serious difficulties. Peril to his life loomed large. But the 
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retreat then was impossible. It is certain that the fishermen attacked and 
killed him. 


5. This sur has four chapters and each chapter has one Vai. It deals with 
the following subjects: 

(OLD)CHAPTER (1): related to the frailty of this world and the unexpected 
adversity following in the wake of general prosperity. It also reflects the 
unconcern of mankind to these important aspects of life. They feel 
secure in their circumstances and environments. In this connection the 
following Quranic verse is relevant: 


The likeness of the present life is only as water which We send down 
from the clouds, then there mingles with it the produce of the earth of 
which men and cattle eat, till when the earth receives its ornature and 
looks beautiful and the owners think that they have power over it, 
there comes to it Our command by night or by day and We render it 
a field that is mown down, as if nothing had existed there the day 
before. Thus do We expound the signs for a people who reflect 

(24, Yunus). 

The other point which this chapter stresses is the desirability 
for an expeditious submission of repentance. In this behalf the 
following Quranic verses are reproduced: 


Verily Allah undertakes to accept the repentance of only those who 
do evil ignorantly and then repent soon after. These are they to whom 
Allah turns with mercy; and Allah is the All-Knowing the Wise " 
There is no acceptance of repentance for those who 
evil, until when death faces one of them, and he says: I do re^m now 

(17 and 18, Al-Nisa). 

(OLD) CHAPTER (2): relates to the praise of Allah and the Pronhet and 
contains supplications to them. ophet and 


(OLD) CHAPTER (3): relates to the praise of Allah and the Prophet It l 
contains admonitions to the mankind to observe viosi * . . 1 , 

remember Allah. at m * ht 


(OLD) CHAPTER (4): relates to: 

(a) The transitoriness of life and the wail of the survivors to ' * 
dear ones who have left the world earlier. * om 


the 
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amc"'-- ' - - «■'' "aiurai tendency of the 



oility of better 
seekers to avail 


of them. 


CO Ru ‘ hl f ne “ ° f death L and surrender of all err 
Invertebrate of Satan and his desparadees also is depicted. 


created life to it. 


Note: Allegorically this chantpr . 



6. Since the praise of Allah should take precedence over all other things, I 
have changed the order of the chapters as under: 


Old 


New 


Chapter 2 as Chapter 1 
Chapter 3 as Chapter 2 
Chapter 4 as Chapter 3 
Chapter 1 as Chapter 4. 

7. I have also bifurcated the revised chapters 1 and 2 each in two parts 
and the revised chapter 4 in three parts as per the subjects treated in them. 
There are more subjects than one treated in the above chapters. 

8. I have changed the order of most of the verses in the Sur as per their 
appropriateness. 

9. I have added new verses as under: 

3 verses in the old chapter 1. i.e. in chapter 4. 

1 verse in the old chapter 2. i «- in chapter 1. 

7 verses in the old chapter 4. i.e. in chapter . 

AH additional verses except No. 12 of chapter 4 are from Mr. Kazi’s edition 
of the Risalo The verse No. 12 is from Latifa Tahrik. I have added one 
stanza to the Vai in the old chapter 2 (chapter 1) from Mr. Advani’s edition. 

1 0. The allegories used in the Sur are explained as under: 

^ = (Big fish) - Materialist person. 

= (jo return) - To repent. 
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L* 


= (King Punhoo of Kech) - The Prophet. 


= (Lord) — Allah. 


JCJ = (Consort) - Allah/Prophet. 


= (Evil Person) — Satan. 




= (Crane) - Human being. 




= (Hunter) — Death, or Satan. 



= (Herdsman) - Spiritual leader or guide/the 
Prophet. 

= (A community of persons) — Infidels. 

= (Name of a notorious dacoit) — Satan, The 
Angel of death. 

= (Names of Lakhors’ men) —* Nafs amarah’ 
which Satan uses as a mount. 

— (Herd) — A group of persons or followers. 


(The intercessor) — Prophet of Islam. 


= The word symbolizes the illiterate working 
classes, the laity, it may also mean meek 
believers. 


Note: Lakho Bavejo of Tharparker district will possibly remain contro¬ 
versial personality for all time. Some eulogize him as a kind 
person out to oblige the poorfolk. Others brand him as a terrible 
dacoit. It is however certain that good or bad, he was a resource¬ 
ful man. One of his sons, Dost Muhamad became a saint. 


STATISTICS 

No. of verses No. of Vais No. of Quranic No. ofextran- 

in the Sur verses and eous verses 

traditions 


125 4 
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SUR DAHAR 


Chapter -1 
(Old Chapter - 2) 
PART - 1 (VERSES 1 - 8 ) 


/ 


^ ^ ^ - m \0 ^ 

e-V— ) 3 S 3 UV* e&L« “W 51 

js/4* 

/V V _ ^ ^ ^ Vl * 

* A X-+J 




■4 66 


*• ✓ 


1/18 (old) O Allah! Your very name inspires in me growing confidence and 
hope. 0 Creator! Your forbearance is inestimable. 0 Allah, the Lord Fos¬ 
terer! Your name alone pervades my mind. 

* MS *1' J > - v\ * > % v 

•jis-* I 3 .S3 03-*C 

J-S La (J>-* t ^yr>; ^L ,/i 

2/22 (old) (O Allah 1 ) Your name is indeed sweet and I have complete 
reliance on you. I have been to many other 'doors', but there is none to 

rival yours. 

r JVJji t'LiL *JL> J ' 

^ j \"u s ^ ''j ** * 

? 3 V s Lt£a 



, m , ... M.tiirallv my prayer for your mercy is consistent with your 
/23 (old) Na Y repuU tion). You need no pillars or prop. You 
verv illustrious name \° r ^ , ... 0 

area shade and a shed. What need I tell you since you know everything? 


> I • ^ ^ ^ I , y | 

te)>— 

4>*e *>fl ti's'- i£jy x cl* 

^ • • w ^ I • 
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4/19. (old) O King! Your sovereignty is indeed amazing. Sometimes V 
drown leaves and keep stones floating! (i.e. sometimes persons with 1^ 
record of good deeds are approved by You visavis those with a heavy record 
of the same If you condescend to come to me, I would be honoured insoit 
of my dirtiness — (or sins). e 

The following instance taken from the v-and translated 

y me will, I hope, illustrate the import of the above verse: 

A saint had said: Once I observed a young woman peregrinating round 
t e Qaaba and saying: “O Merciful Allah! I remember your past favours”! 

e bore a child on her shoulder. I enquired from her as to what had trans¬ 
pired between her and Allah which she referred to during the peregrination 
brie related her story as under: 


. , ^°/ Tle t ' n ) e baek, my husband and my child and I had boarded a boat on 

the high sea. Unfortunately the boat struck against a rock and foundered, 
t sank alongwith the crew and the passengers. Miraculously I found myself 
on a plank of the boat holding fast my child. I also observed a Negro sitting 
on another plank. We three were the only survivors of the tragedy After 
»me tune the negro managed to bring his plank near to mine and goi on it 
Soon afterwards he moved towards me and made carnal overtures 
I appealed to him in the name of Allah to realize our precarious position 
and remember Allah instead. But he did not relent. He seized my child and 
threw him in the sea. I fell on my knees and prayed to Allah to intervene 
and save me from the monster. Suddenly a whale appeared and seized the 
negro. He made a morsel of him. I thanked Allah for the r«r... u„ i , 
drifted for a couple of days and eventually reached a shady island Im! n 
the shore but remained there due to fear of the man and^ tas 8 A fte 
some time I saw a boat sailing at some distance. I woved to it and the crew 
observed me. They took me on the boat. There was no end to my delight 
when I saw my child lying asleep in the boat. I madly took him up and 
hugged and kissed him. The crew thought that I was a mad woman ith,n 
related my sad story to therm On their part they told me that a couple of 
days back a whale approached their boat with a child sittine on hi* k ar ir 
They sensed a warning to take over the child or their boat would be sunk 
by the whale. Accordingly they took over the child and the whale left them 
in peace. The crew were so impressed by the miraculous reunion of the 
mother and the child that they repented of their past sins and nrav/oH tn 
Allah for Forgiveness.” P ye 


This instance shows the working of Allah how He saved a little child 
and killed a monstrous negro! He makes possible what normally is impossible 

380 


Scanned with CamScanner 













5/20 (old) My Lord! Your sovereignty is simply incomprehensible. In brief 
you are the Almighty, the Omnipotent. 

* b4 Y* 

({ . ' V . . *• J S’ fc l x ^ IM > 

■ ^ y ^ ✓ / 

6/21 (old) But inspite of your Almightyness, you are full of compassion. 
Pray do not forsake me. I am your own bond woman. 


) 


u 


r' fc 






Allah befriends those who commit themselves to Him .(159, Al-lmran). 
And Allah is very gracious to His bondmen . (30, Al-lmran). 



7/24 (old) O Beloved! Pray do not abate your interest in this wretched 
woman. She has no other anchorage excepting you. She remembers you 

alone and none else. 



gi.c n Com nassionate Allah! Pray observe -pariah' from me and 
° , jL naked (i.e. sinful). You are the One to offer raiment, 

cover me up, as mark of protection (implying forgive- 

Kindly cover me up wim 

ness). 

••r\ uim of Adam! We have indeed sent dowh to you raiment to 
O children an elegant dress; but the raiment of right- 

cover your shame, (26. Al-Airaf). 

eousness is the oesi 
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Chapter I - Part II 
(Old Chapter 2)(VERSES 9—26) 


9/1 (old) O Prophet, Mir of Madina! Kindly attend to my calls. I have 
entered the midstream, relying on you as my mainstay. O beloved! May 
you help those in the predicament to cross the (surf laden) current. 



O Prophet! I have no other pilot excepting you to steer my boat to safety . 


<*. s * ^ 


J \<J*> 




10/2 (old) O Prophet, the Lord of Madina! Kindly heed my calls. I rely 
solely on your aid. I know of no other shelter or support. 



11/3. (old) O Prophet, the bridegroom of Madina! Kindly heed my^calls. 
I request you kindly to stage a come back as I am a sinner and I rely on 
you as my mainstay. 



12/4. (old) O Prophet, the sovereign of Madina! Kindly attend to my 
prayer. In the name of Allah, O beloved! Kindly reach me at your earliest 
convenience. 1 
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13. (" cW ) 0 ^ C m00n 0 Madina! Kindly attend to my calls. 

L ct me tel1 y0U that haVC 00 0ther anc ^orage, and I entirely depend on 
y our patronage. 

U K S *5 " \ * * 9 * ' it * ^ V 

C' </“ wX —** (W—1 y\—V>* ^ 

/, / W »**• I / ^ X I ^ X *J 

•<£r*>1 c/^»Lc f ✓—> 


14/5. (old) O Prophet, the lion of Madina! Kindly attend to my calls. 
Kindly take your auspicious steps towards me as I, a sinner, rely on you 
alone. 


x » 


“s? Jir—i 

15/6. (old) O Prophet, the king of Madina! Kindly attend to my calls. 
You alone are my sole shelter. Kindly reach me in the current, (wherein I am 
caught), at your earliest convenience. 

>2—2 > ✓ v -r- " w 

✓ * * * +* .Mi 


• i^OJ 5r* 4 

1 ,,,, o mendicant! Proceed to Madina, using your eyes (out of 

16/17. (old) of (he p r0 p he f s eye glitters and sheds 

;r H a : «« thole who stand in his presence.) His followers behold his 
light. (He sees /q seeker!) You should proceed there to stand 

re sr„ rssA - - «—>- -**- 


6 

, o Allah! Kindly blow that breeze which may facilitate my 

• with the dear One. When I sit on the high way and gaze (in the direc- 
tion n of Madina,) I do not 8 et dejected or become pessimistic at his non- 

appearance. 
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U ^ * O-* O'—* (jLlgj 

18/9. (old). I looked over all the pathways (leading to Madina) in the 
hope that in case the Prophet condescended to come that way, mv ev« 
should be able to see him. 

(£)v/‘\£3 

“ 3 ^0LJ1X01 

19/10. (old) Yesterday I gazed strenuously for the Ketchi Lord. Would 

that I were to see the camelmen of King Punhoo reversing their course 
towards me! 


t C^V£=»Oii3l 

*S#C >Zi t )>l> yli*” 


20/11. (old). Today I gazed for the beloved’s camelmen out in vain. 0 
King Punhoo! Kindly reach me so that the thirst of my eyes may be quen¬ 
ched. 

21/12 (old) Today the camelmen did not turn up though my eyes had 
looked for them in their direction. My eyes are so much afflicted due to the 
separation from King Punhoo, that they do not shed the (normal) watery 
tears. 

•WH&V 

22/13 (old). But instead they shed blood while they gaze. If Punhoo 
had been kind to me he would have taken with himself this bondwoman. 



Let me become water, (I.e. shed tears profusely) in prostration so that I 
may go to the garden i.e. Paradise . 
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r m r * a ^ 

• (J^^ToUt^-tv^t-l.^ Oj-*Ol!Li 

23/14 (old). My eyes were so much strained by pathetically looking for 
punhoo that they shed bloody tears. If my beloved, who had departed after 
union with me, were to come back I would be relieved of all depressions 
an d would be healthy. 


^ I ^ y l % ^ % / # 

C^s -*3 l/* V-a 1> 

^ /< w y • »• ' 

„ / v t ^ //'n 

• J&y** \ ^—* 1 1 ■* 


24/15. (old) My eyes gazed long and fixedly and in that process they 
shed bloody tears. Virtually I am like a wooden ladle in the hands of the 
strangers (or) the stranger holds the ladle and distributes sorrow therewith 
among his votaries. 

t oW>-> 1 «• 5 J 

25/17 (old) Today I am cleansing my premises in the hope of my be¬ 
loved’s visit. He has been among the mountains for a very long time. May 

he return to me soon! 

• « 6 ^ Sr 




26/17 (oldl May my beloved soon return .to me! He has been away 
«>/l7. (old) May rny mother! The love for the 

among the mountains for a veiy & 

Baluchi has made me miserable. 


VAI 


Or£ ~ J i 

tcA £ »C2^*" ,: ^ 3 - ,3oU 
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s J ✓ 


/ / J 





■Ji gM 

v^> oy? 

c c£^ot^3Jhjc^a> < j> ot^u^ 


u - 


J ^./ ^1 ^ 


te£*-»cg&-oyoL-l v~*i|f \2)) 


I have been amidst the mounuins since yesterday, and I have had 
»l,t eP - ° m °* her! PraV retUm h0me 50 « h « V- may not su^r 


wink 
my account. 


no 

on 


The fact is that my relatives do not want to take me with ,h 1 
but I do desire to go to them. Wl “’ themselves, 

Since yesterday I have languished and weakened. 

All other women are united with their husbands h.,t i 
taunts (for abandonment by my husband.) am e ntwined to 

Just as the pomegranate yields red juice, similarly mv h 
tears through the eyes and is red like the pomegranate flowe?* b, °° dy 

Abdul Latif says O Allah! May you join me to my Beloved” 

Note: Replaced Cl)>> by (J$—ion the basis of ^ 

The Vai expresses the poet’s deep vearn. n p P ro Pnateness. 
of Islam. Y m,ng for the Prophet 
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SUR DAHAR 


Chapter — II 
(Old Chapter — 3) 


j ' r J C 

ol3^o 


z •• w • » •* / 

1 /3. (old) Other women too have consorts but mine is a veritable 
treasure for me, in as much as he is not only conscious of my faults, but he 
has actually covered them up by his hand. 

The Prophet is more interested in his followers than they themselves 
arc (6, Al-Ahzab). 

y 


f/\ W* 

2 /4 ( 0 |(jl Other women too have consorts, but mine has no peer in 
liberality of outlook. The fact is that even if he were to see me sinning, he 
would not betray me to others. ^ 

3/5 (old'l Other women too have consorts, but mine possesses unique 
forbearance. When he notices my being at fault, he quietly covers it by his 

shirt. y 

(/»■> ^ 

4/6. (old) Other women too have consorts, but mine has supreme 

grandeur. The fact is that if he were to behold me sinning, he will not 
give publicity to it. 
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TRADITION: The Prophet did not lose temper . He never slandered 
or gave publicity to a person’s faults. He never reproached a p er . 
son^(Nashar-al-Tayab). 



5/7. (old) You developed differences with your consort and preferred 
to flirt with a worthless rival. O stupid ignorant woman! You ignored the 
grain in favour of the chaff. 


•oL£|^ij£=»J t Jcj \£=» 

6/18. (old) May the beloved not withdraw from me his arm (of patro¬ 
nage) or lift from me his shift (of cover) (particularly at early dawn time!) 
I may in that case get my consort reconciled to myself secretly from others. 


I jL»\ 


HI: „ My consort! Pray visit me, a humble woman, in my cottage. 

O Darling! Your shirt has given me the necessary cover (of protection ) 

Note: Here the ‘shirt' seems to be symbolic of the shirt of Hazrat 

Yusuf who had sent it to his father for restoration of his eye 
sight. 






8/2. (old) O Consort! So long you are with me, I would not feel for¬ 
lorn. The rafters are broken and the roof of my cottage has given way. 
None else (except you) knows how to repair it. (j. e . | am broken up by 
the vicissitudes of life and you alone can help me out.) 
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9/8. (old) 0 V° u who are asleep! Awake. It is not desirable to indulge 
in excessive sleep. One does not attain to union with the Sovereign through 

catalepsy- 



Awake from this heavy sleep. 

• (^L—Li 

(Roomi) * 2* • 

0 you guard! Awake. It does not behoove a guard to sleep . 







10/9. (old) You may certainly sleep for some time; but you must keep 
awake for some time too. On the whole you must avoid excessive sleep. 
This world is a temporary phase - just to pass your afternoon. Please do not 
consider it as a permanent dwelling place. 


Stand up in prayer at night, except a small portion thereof - half of it, 
or make it a little less than it, or make it a little more than it. 

(264, Al-Mozammil). 


g, / ✓ ^ ^ / 




11/10 (old) Those persons who have the credit to keep awake (at night) 
would, according to Latif, get the rust removed from their hearts. Sayed 
says: "o young man! Get up at dawn time and make efforts (to please 

Allah)”. 

Note' The word^JL^y mean ‘young man*. The above translation 
° is based on this interpretation. But it also means 'in the other 
case’. The stanza would then be translated as: The Sayed says: 
in the other case do your best in the morning, i.e. offer the 
morning prayer. If we adopt the first interpretation, the sign of 
exclamation shall be inserted after * I prefer the first 

interpretation. 
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Verily getting up at night is the most potent means of subduing the 
self . (6, Al-Muzammii). 


e 

u 




12/11. (old) You will gain nothing through sleep. Better keep awake and 
remember the beloved. In the other case your life will soon come to an end, 
and then you will rue its wastage. 




13/12. (old) O stupid woman! The nights that you pass in this world are 
in fact few. Do not make an error in that connection. The other nights that 
you shall have to pass alone (in grave) would be numerically very many 
more. 


» A. 




****S€?*& \ ^ j u- u) liv^ 

e 3\s- V (Jf vr* 






14/13. (old) O friends! I have indeed suffered immensely due to sleep. 
It is this (wretched) sleep that has alienated me from my beloved’s closeness 
or union. 

uy* e Jj\_a r ,_£>j -* 

15/14. (old) O friends! I have indeed suffered considerably due to sleep. 
My beloved has crossed Harho mountain and I am yet swaying and nodding 
drowsily! „ 

Note: Replaced byCJ^-^for appropriateness. 


e L 2 t (J^> ityi 

16/15. (old) The night has passed. The constellations are dimmed in 
brightness. The dawn has set in. O imbecile! You have lost valuable oppor¬ 
tunity and you shall certainly rue it. 
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\ 's' 

’<s^^y ^ L $~2* > t Cj )<✓■ ^ l 


17 / 16 . (old) O people! Do not misjudge as dew what drops at dawn time 
The fact is that these drops are the tears which the night sheds, being moved 
at the sight of the afflicted persons. 



♦ *» 



(Hafiz) 






Each drop of dew that drops on the road of love constitutes a hundred 
oceans of fire. It is a pity that this riddle cannot be explained in detail . 


« 


* ' 


'~c~* 

M 

18/17 (old) You slept for full nights and you dropped remembrance of 
the the beloved too. Possibly you thought that he would be with you in 

your house all your life. 







19 Those with beautiful faces (i.e with good performances) are in 

, • a pvil minded persons laugh and enjoy life. They have 
fo^ottw“the"j!.b with which they have been commissioned in this world. 

Benefit yourself with your disbelief a little while; you are surely of the 
inmates of fire . ( 8 , Al-Zumar). 

dA* Wj-* 
,\—^ 1 ^-5 e S 

M ^ ^ ^ ^ It ^ 


20 They saw the foam and went astray at its sight. They did not 

th* milk beneath it. They bartered their religion for (the attractions 
^eWorld and certainly they were the losers in the bargain. 
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These are they who have taken work in exchange for guidance. But th • 
Naffis has brought them no gain, nor are they rightly guided. e ' r 

(6, Al-Baqarah). 


VAI 


* e (^j^cr*!-$ s£-W 

i* * •• •* 

e<^2ioi-> «(i)Alhr > $£3( i ^O^a3 

ill 


// 

£ 




M ^ 


3 ✓ 


I pray and hope that my beloved would not do it - that h* would 
abandon me amidst mountains. My mother! I verv m..rh k~ . e . 
A.,ah too in that behalf! , yearn for union 
time. 

My love for the Baluchi Lord has neutralized me and made me beside 
myself. Hence I am roaming about amidst mountains. 


Hot winds blow and the days on that account are extremely hot here 

(O Allah!) May you join me to my Beloved in the same way as You 
satisfy the yearning of the white footed antelope for rain! y 

(O Allah!) the Hearer of my requests! Kindly unite me with the Beloved 
“Verily You are the Hearer of requests". ( 33 ^ Al-lmran) 
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SUR DAHAR 


Chapter - III 
(Old Chapter — 4) 
PARTI, VERSES NO. 1-21 


^ ^ c 
. C A J *\\S“ c. 

1. The cranes that are to go away today, created a furore in 

the mountains. In fact last night too there was a great commotion in the 
mountains on account of their departure. 

Note: The crane is a large size monogamous migratory bird from 
Russia. It is red in colour with the back ground of white. It 
flies in flocks, and never moves about except in pairs. It generally 
lands near some reservoir, pool or small lake. It has a beautiful 
long neck. It is definitely a spectacular bird. It used to visit 
Sind in a sizeable number in the days of Shah Abdul Latif. It is 
a rare sight in Sind at present. It is reported to be landing in 
Dera Ismail Khan tract instead. The hunters generally used 
decoys to trap or kill these birds near the place of their land¬ 
ing. 







j e 


*• ^ 


* 


7n7 The cranes coo and cry alternately. Perhaps they are about 

J'a rt They have left their young ones behind in their native hills and 

depa ,t ir account that they yell, 
it IS on their acw 
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1 - 0-5 cjyT 

«&&<<*• *^«>>ft^ 


3/13. They had landed in the Darhi valley as per the ancestral 

invention. But the soil happened, to be hard and rough for their wings; and 
their feet suffered on that account. 


•jfJp w-y-'— 1 cr^-> e ^S=» O'— 

4/14. The cranes, as usual, landed at the same place where their 

predecessors had done. (They hoped that some day they shall return to their 
original place.) But the pity is that I do not find a trace of the dear ones 
any where. Obviously they have left earlier. 

Note: In the above two verses there seems a tacit reference to the 
Divine assurance to Adam contained in the Quranic verses to the 
effect that those of his progeny, who maintained faith and 
performed good deeds, shall come to no harm or grief, and 
that they shall be readmitted into Paradise. 


(Vide 25, Al-Baqarah). 

4—A. The (isolated) crane refuses to pick a grain. She merely stands 

and weeps in the memory of her dear ones. In extreme anguish she expresses 
pathetically that she yearns for the departed cranes. (Kazi) 

Note: It is a habit of the crane that, when isolated, she refuses to 
take food. 



5/2. This particular crane that had detached from the flock, 

remembered her associates, recalled the lake, (where they collectively 
swam), and was depressed on account of these memories. She pined and 
languished due to their absence, and she sent them messages. H 
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Xf 


6/3. O Crane! How is it that you have forgotten the flock and 

remained quiet in their absence? Could not sweet memories of the dear 

ones kill you? 

<) ) Sjl 0.)f fy•ZS 

• Xptjl — S’»> 

(Kamaluddin Ismail of Iran) 


It is a matter of shame that in his absence too the thoughts — good and 
bad — should again enter my mind . 



7/4. (old) O crane! Yesterday your flocks passed away. What will you 
do in the lake without the dear ones? 

4>u 



8/5 (oldI The cranes move about in a flock. They do not disrupt 
community bonds. )ust mark! The birds have better values of social associa- 

tion than human beings. 



9/6. (old). The iso,at ® d crane belonged to a big flock. (The others 
have gone away and she is left alone). She refuses to pick up grain in the 
company of other birds. (Poor creature!) She called repeatedly (her past 
associates but in vain). In the meantime the night too wrapped itself. 
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10/7. (old) The cranes originally hailed from the mountains. It is the 
destiny that brought them to this place. None of them is to blame for this 
forced migration and none can move against it. The subsistence is in the 
hands of the Providence who obviously had wished it that way. 

“We provide you with subsistance”. (182, Taha). 


* v~> 

5U>4 t A> > 


Note: (1) This verse may also mean that the man originally lived in 
Paradise. Later, not by his fault nor by his consent but in pur¬ 
suance of the Divine decree, he was forcibly transplanted on 
earth. After all Allah is the provider of the livelihood wherever 
He wills and He willed it that way. 

(2) It may also refer to the migration of the poet’s ancestors 
from the mountaneous Arabia. 


' & Lf c/jv-V op \j (j L* _ yj 

(Roomi) 

Mankind, like the water fowls, are sprung from the cm c- * . 

risen from thatSea, why should the bird make here her hoii*? ’ 


t '-L 





11/8. (old) O crane! Keep silent. Do not warble and th. k r u 
the heart’s wounds. How long can they remain at home k Creby refr ® sh 
the wounds caused by separation from their dear ones? * W ° Smart Under 
Note: The last portion as a sort of soliloquy on the part of the poet. 

12/9. (old) O crane! Keep silent. Do not warble and th#»r k 

pores already made in your heart. Please see that you do * 6 

feelings by allowing tears to trickle down your cheeks at dawn time^^ 
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,3/10. (old) The crane and that made me remember my dear ones war¬ 
ded yesterday. The fact is that without him I pass miserable days here. 


</ ^ ^ M 


14/11 (old) Since yesterday the crane has been sending out affectionate 
strains in the northern direction. Possibly she has seen her beloved in a 
dream and is sending out strains in pursuance of it. 




15. (new) O crane! Why did you not go to the mountain (in company 
or pursuit, of the other cranes) last night? Why did you not even warble 
then? just mark the difference! They themselves have came to the pond 
to see you. 

'i 

Iqbal) 

The individual takes significance through the community which in its turn 
secures its organization through individuals . 




• J * * ** • 


16/15 (old) O crane! Yesterday there was talk about you in the flock. 
Your brothers and sisters in the pond remembered you very much. I hope 
and pray that you do not fall in the trap as projected by the huntsman 

(i.e. Satan). 
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17/16 (old) 0 crane! Do not fail to distinguish the straw which the 
hunter uses to camouflage the trap beneath it. The fact is that he has dis¬ 
integrated lots of flocks through his deceitful murderous trap. 


(Satan said) “Then will I surely come upon them from before them 
and from behind them and from their right and from their left” 

(17, Al-Airaf). 

18/17. (old) The crane had not noticed the arrow which the hunter had 
planned to use against her. He took the aim and shot it suddenly but fatally. 
Thus had he liquidated flocks of cranes earlier and affected their ranks. 



(Khayam) 


^ o) 


» (J J 


The poor creature did not know that death lay in ambush for her and was 
after her life . 


3T • •• • 

«• &.1 



y > 


j* (vHU 


19/20. (old) O crane! Pick yp your grains circumspectly in the Badamani 
waste land! Beware! Better do not go to sleep because countless huntsmen 
have got in the mountains with evil designs. 

Note: These huntsmen may imply the huntsman Satan. 


S'cl' — * Jr 7 ^jlSiJ I 

• t—^ "V *- * _ S 

O struting partridge! You strut about conquetishly. Do not be misled by 
the fact that the cat has become pious and taken to prayer . 
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t J=>Aji o,A-» 

** ' “'M ^ / 


20 / 18 . (old) The hunter wears dirty clothes and he carries a gun in his 
armpit- He goes on killing all and sundry including royal personages till 
he reaches the mountain passes and completes his peregrination of the 

world. 

Note: (1) The angel of death is ever busy with his mission to liqui¬ 
date those whose term of life had expired. 

(2) The mountain passes near mean the end of the end of the 
universe. 

(3) The above five verses may also refer to Satan, who is busy 
all the time with his nefarious programme to way lay and mislead 
human beings. 

-* ^ ^ ^ ^ ^ . "It • ^ ^ , v 


21/19. (old) O you poacher! May you die and your secret traps be blas¬ 
ted! Yesterday you poached among lovers and caused them asunder (thr¬ 
ough a deliberate design). > ^ 

Note: Replaced by as per Mr. Advani’s edition. 

t0 

to AniTinN- The Prophet of Islam referred to death as the destroyer of 
all worldly pleasures, affiliations and programs. 
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SUR DAHAR 


Chapter — III 
(Old Chapter — 4) 
PART-2,15 VERSES 


.(JV«A1»3^ (^-4^ ^ li U c * 9 Ci)>^ 

1/23. (old) They (i.e. my relatives) seem to have moved towards the 
catchment area at the foot of mountains. Is it a fact that they have really 
migrated there? In that case they have made me wretched and full of grief. 


^ ^ x »• T < v 




* *• ® 


2/24. (old) There is commotion in the moimtsm^ 

Could it really mean that the herdsmen have migrated^ 3 * 0 ?^"* *h*i 
it seems these elegant persons crossed the tract during the last rainf 

t £ La JL- - ^ \c- 

/ . A ' a w - “ -T- 3 * 

f L c y v jf 


3/25 (old). The rocks, mountains and their catchm»«* „ 

the halting places of these herdsmen. (O woman!) Whv ht?* *** genera . y 
your wherewithal on your head and leave along with them? ' ^° U 001 ^ 6 

Note: If is interpreted as(3^“*i( then th« c « 

be translated as: Why did you not disburden J° n stanza ma ^ 
the worldly affiliateness and leave without them?^^ ^ ^ ^ ° 
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♦ t»/ 





> - * 
*1 







T \s% f‘ 1 oS?^ 


/ 0 l<j) I wish long life to the herdsmen under whose patronage I 

4 • this world, so that they may take care of me when I am in difficul- 

live in lfM * 

ties here. 



* * 


Xj& 


» 


c /21 (old) O friend! Please contact each individual herdsman and 
S to him my message - that I am living in isolation on the valleys 

bank at the foot of the mountains. 

^ \df, <s 

' <-«*■**■ 

. I u/h« ran afford to vie with the herdsmen who 
Am O mother! Who can anoru w *>« 

have fixed Friday nights for distribution of milk in chanty. 

a herd of animals and to live separate from other 
7/27. (old) To keep . tent w j t | 1 their professional code. Sometimes 
herdsmen would be inc ° ctjon ) they take their animals to an isolated pen 
however (out of the £° r the poet himself who had settled on a mound), 
(in a jungle valley »*? jf y QU( . re | at j ves be strong persons, do not remain 
But let me warn you. none can aff()rd t0 jgnore him in any circums- 

off the guard ( agal "* it ’ t h e cattle lifters be your relatives, then too feel 
tances) (or) if the dacoits o 

apprehensive from them. 





__, _ * t o 

"''1' -> ^ \ ' 
. i/y j4- z sfc «w ^ is 
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8/31. (old) (Wherever they are) their jars are noisy with the churning 0 f 
curd. The way farer are attracted to their camps and they benefitted 
thereat. In fact their dwelling place revives and enlivens weak and miserable 
persons. 





' s £ 




9/32. (old) The fair brownish buffaloes seem to have waded through the 
sheet of water, because water still drips in drops from their bodies. Obvi¬ 
ously they have had enough of seasonal rains in the catchment area of 
the foot of the hills. 


10. (new) The herdsmen’s women do very good service. They serve 
their guests first and then they take their meals. 


!cji U £-».S 

•s« '£-S tfJLS 


11/28. (new) O mother! I see the deserted place where the herdsmen had 
encamped for a short while. They used to serve others liberally with pure 
(water or milk) from jars. It is a tragedy that all of them have left us 





12. (new) I wem to the Persian wheel (fixed on the agricultural land) 
to revive friendship with the herdsmen. (Alas! They were not there.) Possibly 
they had left for some other land providing grass. 


* V* * o*) JLi, 

<>A» s* * 


402 


Scanned with CamScanner 





have the herdsmen gone who used to reside at these places; 
13- e n |ore both sides of the forest (i.e. the world) for them,0 friends! 
iet useXP (Kazi) 



14/29 (o^) These days their settlements are deserted and quiet; nor 
re the herds visible anywhere near about them. O mother! Possibly the 
herdsmen have migrated permanently and settled at Chitand (i.e. they have 
died and departed. 





✓ 

> 




15/30 (old) If you want to graze your cattle on a green meadow, (he. 
in,he evergreen gardens of Paradise), then go alongwUhtoHoNow) the 
other herdsmen (and remain in their association^ £ a ‘ ca “ Y ° u 
have no occasion at any time to hear a groan of suffering or loss. 


"No feary shall come 


to them, nor shall they greive". (112, Al-Magareb). 


TRADITION: On the Day of Judgement a person shall be among those 
whom he loved in this world. 






(Roomi) 




He who seeks proximity with All 


associates with spiritual leaders . 
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SUR DAHAR 


Chapter - III 
(Old Chapter - 4) 

PART - 3, 22 VERSES 

^ ^ ^ * ■■ 

1/33. (old). The Jarejas had rebelled against the king that was indeed a 
bad performance on their part. How would they, under the circumstances, 
be entitled to enjoy the royal meadow with multiple path-ways? 

Note: This verse may also be interpreted as under: 

The infidel modeist who deny the existance of Allah or His Oneness 
and disobey His commandments, shall not be forgiven nor admitted 
in Paradise, which has vast gardens and multiple doors and roads. 

• y? of 

2/34. (old) O jareja Samas! Keep awake. You should not indulge in a care 
free sleep, (particularly when you have forfieted the royal patronage by 
your refractoriness). Beware of Lakho, who is committing depredations 
in your region. 

Sr> (_r* 
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3 (new) Lakho commits dacoities in all directions with the aid nf 
his accomplice. In act.onw.th those brave men who resist him he Uk J 
away their cattle so sw.ftly and so far off that they are never ’recome“ 
by their owners. 

1 > x 







4/36. (old) Lakho and his accomplices are generally busy with cleaning 
their mounts and settling their saddles (i.e. they keep their mounts clean and 
saddled ready to go out at any moment). These are their symptoms. O 
Kutchi(the prosperous capital!) They will tighten the belts of their mounts 
and cause havoc in you. 


5/35. (old) The Raja heard of Lakho’s crimes. He became extremely 
panicky. He mounted a steed and left Kutch Bhuj. The prospect was that 
none could stay in Kutch with Lakho and his accomplices harassing all. 

6 . (new) The Raja mounted his steed and left Bhuj in panic at Lakh- 
ano’s activities. (There was another reason for his panic or flight to wit). 
Jasso and Jasraj the two local chiefs, had developed differences with the 
public and In view thereof they took no action against Lakho. The may 
even be in collusion with him. The concensus of opinion there was that 
none was prepared to stay in Kutch in view of Lakho’s crimes. 

i vs'£!»>» i±\i M 
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7/37. (old) It is indeed Allah’s mercy that Lakho and his steed Lakhi - 
both are dead. O sisters! Thus Allah has removed a great cause of worry 
from the people of Kutch. It was generally expressed by isolated dwellers 
that their cattle were safe after Lakho’s liquidation. 

Note: The following verses quote instances of Lakho’s depodchom 
(or the havocs of death.) 




8/38. (old) O herdswomen! You should have tried to move Lakho 
by entreaties. Perhaps that brave horseman might amend his policy (or 
conduct) in your case (and may not have taken away your herd). 


^ ^ fc* ^ ^ 


9/39. (old) The herdswoman wept when she put the young ones of the 
animals in the pen, because Lakho had taken away all her grown up animals 
with himself. 


! *-0{OtL* 


10/40. (old) The herdswoman wept while standing by the side of the 
enclosing fence. Her numerous pedigree buffaloes had been taken awav bv 
Lakho and his confederates. " * en away oy 



11/41. (old) The herdswoman wept while standing near the Pn ri n «, re 
She wailed tearfully that her entire herd was taken away bv som* 
dacoits. The fact is that on both sides of the catchment area cnn 
prevailed about Lakho’s ruthless excesses. consternation 
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• wi - "*' i^yV/'3 - ^ < £j£» —> ^s .5 ^ 3 ^3 

12 / 42 - (old) The herdswoman wept and wailed while she enclosed the 
younger stock in the pen. She cursed Lakho by name amidst hysterics. She 
said: “Let none keep the younger animals in pen, because Lakho moves 
about with his confederates and he would take them away.” 



* J ' “ 





13/43. (old) There are millions of Lakhas (in the world) but Lakho 
Phulani was of different pattern. Even the kings quaked in their forts at 
the mention of his name. So far Jarejas were concerned, they used to have 

nightmare about him in their sleep. 

I* 

'v ^ v - '"** . . 

“ 

,, liA . M V There are millions of Lakhas (in the world) but Lakho 
pJiuni wa of different kind. Members of the Od community entertained 
no i * they though, that they enjoyed h,s patronage 

. Idl Lakho used to mount the mare by name Lakhi. He used to 
15/45. to b damsc | s and then mightily resisted their restoration. He would 

rudilessW treat all of them on the morrow (i.e. soon afterwards). 


p Z S V ■* f >- 

'U « Ur 


, 


- \\ 
w * 

s 


✓ * _ 
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16/46. (old) Let not the structures put up by the Odes weaken! Let them 
may sit in them and settle labour charges with Lakho (who often engaged 
them on construction works)! 


ry J > 5 ) (jV—> j e 


17/47. (old) The Ode woman used to express with confidence that 
Lakho had undertaken to protect them; and that he would never deceive 

them as they themselves were unsophisticated persons. 

Note: Lakho the dacoit had perhaps married an Od woman and that 
had given the community a sense of security against his dep¬ 
redations. ^ 

c.ut—>7 ^ 

18/48. (old) O Lakha! We are your proteges — the dirty and reproach- 
able Odes. Our cottages are at your sufference. In fact we have been sitting 
under protection. (This is what the Od woman always pleaded). 

to ^ m to y 

» < J* o\ZZjS'J 


19/49. (old) When they put up their dwelling cottages, they never thought 
of migrating from them. But Lakho swooped on them all of a sudden. 

Note: The man does not think of his guilt when he constructs a 
house for himself but time will make him wiser. 


j y 






-A 

it 


.<• 


" * 


* s> 

20/50. (old) While they were busy with the construction of houses (Lakho 
attacked them and) they were forced to abandon those very same houses. 
Their dwellings and their house-effects are lying there unattended. 

. *i 




t " 


Verse contd. 


\ is\ 


t a 
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21/51. (old) (The poor) Odes used to get up early in the morning and take 
up their old and worn out winnowers in hands and spades on their shoulders 
for doing labour. They were very mindful of their daily routine (i.e. pra¬ 
yers). 0 Lakho! Even those poor Odes are migrating due to your depreda¬ 
tion. (Death does not spare any person — righteous or unrighteous). 

Y\ U 

22/52. (old) One day a man is a proud bridegroom; but some other day 
his corpse lies in a grave yard. Why then and how long can one build a fort 
on a sandy waste? 

Note: I have altered order of the verse on the ground of appropriation. 


(Khayam) 



What hope has this deadly Inn for the wise? 

And why does he hanker after annas and p.es? 

For, when he hoards and wants to settle down. 

His hand is pulled by death and asked He. arise . 


(Iraqi) 




< 0> J> 




lust mark the infedility of the life! In barely two days time the rose sprout, 
buds, blossoms (and decay) and sheds its petals. 
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'x* is*” 

"b\f j- cSy* '^uif 

^ Utyrr* ^*»^=3>AX*3 U »£» 




<.\>\£*' 4 >t ] *> L </oe- 

C*A j£aO%XJb ✓ (J ^ 






c.b^J.LS^i tO>4^ (^*^(3^ 


33 


C JiM^Ld^kj J C5j-i 

1 U^br*‘^-£}£=O.AiAj o^a 


tvi^-^jolLUlJux * i)f " 


*0 \ 

K X “ ' 


/ X 


O friends! All these persons in the universe shall depart some day. 
None shall stay here permanently. All these attractive buildings of theirs 
shall survive them. 


Even the kings with vast dominions - the poor chaps - left the world. 
“Every person shall taste death”. This is a Divine admonition, and it should 
be understood and borne in mind. 


The intercessor (i.e. the Prophet) will, Insha allah, intercede for sinners 
and get them the Divine pardon. 

Abdul Latif says prayerfully: O Compassionate Allah! Pray put a veil 
on my misdeeds on that occasion (i.e. on the Day of Judgement), do not 
take into account and expose my misdeeds, kindly forgive them directly. 
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SUR DAHAR 


Chapter - IV 
(Old Chapter 1) 
VERSES NO. 1-10 


\ A'4 U&ji ^ « o>#L> 

• > • *» S *0 

1 . 0 Kandi tree! Please do relate to me some reminiscences of the old 
beneficiaries from this irrigational branch. How did you pass your nights 
and days in the good old days (when the branch flowed fully and the trade 
prospered happily?) ^ „ y' 

Note: Replaced e£- > 3 b v e/*-* > as per Messers Kazi and Advani’s 
editions respectively. 


2 o Kandi tree! Please do narrate to me some anecdotes of 

the past beneificiaries of this branch. It is a pity to see you so depressed 
these hard days! 





3 O Kandi tree! Please do tell me if the dear patrons have 

really abondoned you. It is strange that your fruit is so full, that it drops in 
bunches from your branches inspite of your bereavement! 

Note: normally means relatives. Here I have interpreted the 

word patrons. 




■UtJ* 


4 »-+ «. ■>> 
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4 . O Kandi tree! If you really felt so much bereaved on account 

of the absence of the old beneficiary traders, you should never have blos¬ 
somed on your branches with an unruffled non-chalance. 



5. O Kandi tree! If you really felt so forlorn due to separation 

from the dear ones, you should not have borne yourself so unconcernedly 
as to allow flowers on your branches to bear fruit. 


‘A - * — &J> Wji 

) tfUUgiJ,-/ 

(Kamaluddin Ismail) 


With a broken heart and a frustrated life, 
how can I bear separation from your face? 

\\xLa, 

5-A. (new) O Kandi tree! Why do you still stand isolated in the green 
belt depending on rain water. Why did you not wither after departure of 
the dear ones? 



6 . 0 Kandi tree! How old (or tall) were you when the branch 

flowed to its full capacity? Do you happen to meet any pedestrians like 
the old Jasudas these days? 



7. Could it be time, (it is almost unbelievable) that the branch 

has really dried up and that Ak fibre plants have sprung up widely and 
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blossomed on its banks. It is also true that such local inhabitants have lost 
t b C financial capacity, the branch has dried and the tax collectors have 

withdrawn? 


8 . When the Dagi canal (possibly an off shoot of Patihal) and 

the branch itself flowed by the side of Balyar, then the Jassuda businessmen 
had a good stock of thorough bred Arab horses. 

Note: ‘ s a better substitution for 

• 

9 At present the branch has practically dried up with a little 

water streaking along its bed. Sar grass has grown on its banks. Patihal 
canal too had not received the same old water supply. Accordingly these 
days there was a thin concourse of people in the canal areas. 

tjyf/t y '• <>c*e 


9-A (new^ O Patihal! You do not carry the same discharge of water 
as before! What particular worry could have dried you to such an extent 
that the sand deposited on your bed? 

-> t) * • 

q_r \ Patihal replied: “lhave dried up due to the sad memories 
B. ussudas. I am disconsolate about them”, 

of my friends, s hows thal p at ihal had dried up very much before 

NOte ' cKdh’s days. It is obvious that he did not know the cause of 
the canal’s desolation. 
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!>JU i '- , 3 J^-S >vAr^ •>>-?• 


v ^ 


10 - The branch did not flow at the old discharge level. (There 

was an appreciable fall in it.) The boatmen had already taken cognizance 
of the fall in water level and diverted their boats to other canals. In view 
of these circumstances even the carefree and friendly Jassuda tradesmen 
were very much worried due to the fall in the level of water. 

Note: Verses No. 1 to 10 depict fraility of life and of the material 
prosperity. 
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PART 


SUR DAHAR 
Chapter IV 
(Old Chapter 1) 

— 2, VERSES NO. 11-18 


0*0^<A3 >» 3 t)U 


J ✓ 


• I % 




11 . So long there flowed a stream of water in the branch, O fish! 

you did not swim back to the river, (but you sought refuge in ‘Sar’ grass.) 
Why do you think of retreat now when there is no way of escape and no 
water in the branch? You will have to bear the onslaught of the fishermen 
on your head. 

Note: The verse may mean that the repentance offered by a delinquent 
when he is face to face with death, is unacceptable; and he will 
have to receive punishment for his transgressions, (vide verse 
No. 18, Al-Nisa). 




12 . 


When water was in abundance in the branch, O fish! you 
did not swim back to the river. Today or tomorrow the.fishermen will 

catch you in their nets. 

- « I** * J J ' . 

.^'uS^ '->7 

when t he water level in the branch was high, it did not occur 

„ . . * rdtrpat to the main river. Now the fishermen have impoun- 
to you. O fish! to retreat «■« 

ded V you by pitching poles on all sides. 


£ ^jjCa 3-^ * Or* y-* 
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14. O fish! Your present predicament is due to your obsession 

for over development. You have become an aggressor. The fact is that you 
were deluded by immensity of water in the branch at one time. But it is 
no more there now. 



15. From a distance you could see the cord of the hook (and not 

the hook itself.) If you had not pulled at it with force, O fish! Possibly you 
would have been spared the sad consequences. 

(Roomi) .^I JLI 

The hunter imitates the sound of sea and the stupid bird hears it and takes 
it as genuine. He flies in that direction (to his death.). 



16. O fish! Strangely enough you swallowed the hook and it 

got fixed in your gill. The result was the same that occurred in a lot of 
similar cases, when the hooked fish were dragged out on the bank struggling 
for their very existance. 

Note: The verses No. 11 to 16 depict the initial apathy, nay, the 
sense of false security that a human being feels in his environ* 
ments, his persistent waywardness and indifference to repen¬ 
tance, and his later struggle to offer repentance when he is face 
to face with death. At that time the curtain is about to be dropped 
on him, and his repentance shall not avail him. 


TRADITION: Allah accepts repentance till the time the prospetive 
panitent gets into throes of death. 
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Love exhilcratcs you and then puts you beyond the mark. 



18. When my Beloved fixed the hook in my tonsils He neither 

extricated it nor did He put me to instantaneous death, but he just allowed 
it to remain there with the painful cord dangling (so that He may pull it 
again at any time.) 


(Hazrat Buali Qalandar) 


' s. jJk j> 

i f S 



So long you do not burn your feathers (i.e. body) in the fire of love, how 
can you be one with fire in totality? 


VAI 


* 

^ ^ 



cc&* 
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0 Beloved! (i.e. the Prophet of Islam): Kindly allow to me what you 
had granted to the other shapely persons (i.e. kindly grant me, a sinner, the 
same favours which you had granted to the righteous people); (or you have 
adorned yourself for my sake. What a pleasure to note it!) 


O mother! Some day I shall die while yearning for my Beloved. 


He struts on toes like the ‘Pabiho’ and the peacock. 

He has immense sandal fragrance and perfume. (He liberally smells of 
them.) 


In fact by his contact the mountain is full of the flavour of musk and the 
fragrance of flowers. 


Abdul Latif says: “O Allah! Kindly join me to my adorned Beloved” 

Note: The above vai clearly seems to have been written in praise of the 
Prophet, who according to traditions, always smelled of perfume. 


418 


Scanned with CamScanner 




SUR RIPP 
OR 

THE CALAMITY 
INTRODUCTION 


(Hafiz) 



/U 

'>•> / c/ >J> t 


0 cup bearer come! Allah has conveyed to me the happy news to bear 
patiently my pain, and He was going to send to me medicine for it . 


1. Could any calamity be more grievous for a lover than that of separation 
from his Beloved? Certainly Not. It is this calamity that the poet has lamen* 
vatedin this sur, whose name is consistant with its theme. It has been aggri- 
evated by the fact that the Beloved is not easy to meet. 

There are two chapters with three vais. All of them are full of 
pathos. In the first chapter the poet laments his separation from the Pro¬ 
phet, whom he remembers at all times and for whom he pines and sheds 
tears. The more he remembers him, the more he suffers mentally; and yet 
he would not cease remembering him. In fact he is most keen to remem¬ 
ber him whatever his suffering may be. In the second chapter, which con¬ 
tains some highly philosophical verses, the poet has advised the seeker to 
scrupulously contain his love within himself like a Potter’s kiln, and not 
allow it to leak out. He sheds tears which ofcourse he cannot control and he 
entreats the Prophet to show mercy to him and meet him while he lived. 

2. I have added the Vai No. 2 in chapter 2 from Mr. Advani’s edition of 
the Risalo. 
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3. I have corrected text of the following verses: 
Verses No. 17 and 25 and Vai 2 of chapter 1, and 
Verse No. 3 of chapter 2. 


STATISTICS 

No. of verses No. of Vais No. of Quranic No. of extran- 

in the Sur verses and eous verses 

traditions 


47 3 


10 


13 
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SUR RIPP 


Chapter — I 



1 . 0 mother! My heart is extremely sad with grief. But then it surely 
befits the love afflicted persons to pursue their journey i.e. course of con¬ 
duct unflinchingly. 





2. When woes overtook me, my Beloved (the cause thereof) deprived me 
of my health. O mother! It is the travails of separation from the Beloved 

which are killing me. 





3 p h h o hands or feet (to move about or catch hold of its vie- 
tii„x ^causes it and permeates it and it narrates it and then flows through 
the body. Its pains originate and assemble in the region of the heart and then 
travel in various directions. Who else like me can pass life alone without 

the Beloved. 


C>* 
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4. Just as the grass grows naturally in barren lands after a rain-f a || 
similarly the travails have a wild growth in me as soon as the Beloved 
separates from me. 


t e ^ y?- {jr 1 il 


5. What had been kindled within me (by my Beloved) on his departure 
has now developed into a conflagration. How can it be put out when it 
is being fanned by the Beloved Himself? 



6. It would reflect immaturity on my part if I divulge my painful condition 
Simultaneously it is very difficult to suppress it. At present too my body is 
feeling the pains and the consequential discomfort, O mother! 




c/r?; 


-- f_ .1 k ' ' , s / 

Ju+JS 

7. Just as when a frying pan is placed on fire, its bottom, is scalded due to 
contact with ,t. Similarly my Beloved has created the same situation for me 
by serving me a s,p of H,s love, which keeps the fire of love always burning 
within me . Even then welcome indeed is the slow'fever it caused, only 
that the Beloved should not separate from me. 



/ j 


ysQ t ^ \S 



J 


8. While I lay asleep, I felt the pains of separation growing within me like 
vines encircling upwards, I writhed with them and suffered them to the 
point of restless wakefulness and then helplessly | left the bed 
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<\, v* “,'. v- J '^ °->—» 


9- You may then give vent to your woes in secret but try not to betray 

■“' “ ■*« >■“»' 

>S. f „c a t 

(Khayam) J t* if (Jy^ f J/ _"* 

That is not love if you wail like a nightingale. A lover may die but not 
moan. That is love . 

ri^ 4*-5 j/j4 I '**''^ 





10. You may even shed tears due to the anguish, but that should be done 
strictly unobtrusively. Never betray anguish during the Beloved’s absence. 
Just as the roots of the lotus plant in deep water become strong, similarly 
you should develop fortitude to bear the ever-increasing pains of separation. 

A- . % s-c 




11 Do not cease remembering the Beloved (even though it may aggravate 
the anguish,) nor enjoy sound sleep in complete oblivision. You should so 
adjust yourself that each succeeding day should add to your pains. 


/ " J 

^ “ * i %• 4 - 



12. My heart constantly bewails and weeps for the beloved. It knows no 
rest My heart would remember him for whom it is trained in that behalf. 


j * 


. e J rj£>\ I 
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13. I can never cease remembering him, missing him and pining in his 
sence. 0 mother! Do not think for a moment that I can live without him * 

^ J *« ^ x 

<o*r> 

■ t O V rt Oii 

14. Just as a herd of grazing camels does not remain stationary at one place 
but strays here and there, similarly my heart too knows no peace, but is 
always restlessly on the look-out for the beloved. In fact when I fell j n 

love with him, it was not with a view to forget him or fall out with him 
later. 

* s * * 

\*jb\ v.5 -T 

15. O Allah! May he not forget me! I always remember him. My heart is 
inwardly intertwined with him. V „ 

Note: Replaced j by <QJ} as per Mr. Kazi’s edition. 


"Z J ^ ^ or> WA dj Ji 

, 16 '!. 7 , t0 M res,rain m T V heart T V m0ment not to Anguish for the Be- 
loved, but all in vain. The more I try to restrain it, the more it demons- 
trates. 


yi 

It is possible that He may approve of my tears on the analogy that a drop 
of rain becomes a pearl . 

< . >• b * ' -. " " ^ ✓ 

—V ^ Oi; 

Vs -w t yf 
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,7 There are clouds in my head and rain does not stop from my eyes (in 
the form of tears) The fog banks are always there. Last night my heart 
remembered he Beloved very much, (and it was restless on that account) 

0 Daf ' ng 7 , k C ° m f e 3nd aUend t0 b 'cause I am completely 
overtaken and beset by grief. H y 

Note: I have rewritten the second stanza ass 


and changed (J^j by j as per Mr. 

Kazi's edition. 


(Ghalib) ^0 >* \ 

i was pulled down by the travails on two fronts, to wit, the eyes and the 
heart; and they manifested through internal sadness on the one hand and 
open restlessness on the other . 


..li Zi «t> jjL-v 


18. The rain originates and is formed within me. Why should I think of (and 
wish for) clouds? For the entire day my Beloved’s clouds (recollection) 
do not leave me for a moment. 






19 While lying ( on ' seem to have recollected some attribute ( or 
favour) of the Beloved. Immediately tears flowed from my eyes and my 
pillow and hand (under my head) became wet. Thereafter I remembered 
Him more and then I realized O Friends! that my existance without Him 

is gratuitous (or out of question). 
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t r •? 




6t- 


-* *,£ ♦ l - ^w ^ . " 

<. > L-vju^L 


* ^ 


20. I remembered the Beloved. It was a mental recollection first occurred 
to my brain whatever may be my physical condition (it seems certain that) 
I shall not forget Him. Tears flow from my eyes, and my hands (in wiping 
them) get damp. 


- Jr 1 -* U'Slr* 


21. O Beloved! I merely live on the memory of certain bits about you. It is 
impossible to count your favours, they being innumerable. 


Which, then, of the favours of your Lord will you deny? 

(13, Al-Rahman). 

“If you to count the favours of Allah, you shall not be able to do it.” 

(34, Ibrahim). 


ui- ori^ <4^ «. JjL ^ X 


22. As I recollect things about you, I refresh my love and share it with 
them and repeat them lovingly). All my veins throb with your love beneath 
my bodily hair like the chords of a violin. 

(Roomi) . j 

Do you know any bit of what the violin says? It conveys to you the 
significance of tears and a roasted heart . 

' < * -» . . > x 
Xr>l> 

JJ&S* ^ Jj yt+S) 
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3 My mind knows no rest. Even the endless public reproaches have influ¬ 
ence on it- Miserable me! I am as much enveloped in sorrows as road 
side tree is covered up by the dust blown against it. 


t 





j . 

' 3 ~ 

j*-^ 

1 


24. My mind feels most uneasy and impatient due to travails of separation. 
It remembers the Beloved and straightaway it moans in extreme sadness. 


Jl 



A hundred volumes cannot contain the story of love. 



V-^-t ** ' V 


25. I console the heart for the entire night, and just as at dawn time I feel 
to have succeeded in diverting it, my love again puts it on the same rails. 

Note- (1) Replaced by I? as per Mr. Advani's edition. 

(2 After offering the late night optional prayers and seeking 
forgiveness of Allah at dawn, as referred to in verses No. 17 and 
18 of chapter Al-Zaryat, translated below, the seeker just 
thought it fit to attend to his worldly commitments, when 
CIlHr u n i v he heard the Muazzim’s call for early morning prayers 
and he was led back to the prayer mat. 

Verse No. 17: 

They used to sleep but “little of the night . 

Verse No. 18: 

And at dawn of the day they sought forgiveness . 

( 
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26. When I remember him, the wounds reopen and I am overwhelmed by 
sadness and anguish. Inspite of it I do remember H.m so much that the 
Beloved’s image is ever present in my mind. 


> j 


— 1 9 t 


27. When I remember him, his recollections overwhelm me. Even when I 
strive to forget Him, I fail in the attempt. Like a fractured bone, my Be¬ 
loved’s separation causes me pain constantly. 


eL ^>U!» (^>LL-« 


28. (Often times) I recollect all these things and propose to remind the 
Beloved about them. But (the pity is that) when I meet him I forget all my 
grievances. 

ocT 

(Hafiz) ,^J 0 y\ > _> y t 

It is not the principle of the true lovers to make complaints. Else I had a 
lot to talk to you about. 


(Mir Janali Shah) 


y b*’/" *y — ^ 


Union with you purges from my mind all memories of travails. The fact 
is that within the holy precincts (of Kaaba) none remembers the pricks of 
the roadside thorns . 


VAI 

s ***** * 

>• 1 I * ^ V ^ 

tJ—J c ± 
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S ^ I 



\, X 

f S^> 


W X 




l . / ^,*a_^c. / •% l _ >| 




^ / *t -f *' ** Jj^ * \J\ 1\J " U y i * * 

M • 


n j nair of aid from Him who patronizes block heads. O mendi- 
canU unpack your goods and sit (imploring) at the Lord’s door. 

He is extremely near you, (nearer than those who are near you.) Why 
do you then bawl out to Him? 


. -f hc a bove verse is based on a tradition that the Prophet had 
° C asked his followers not to invoke Allah loudly as, according to 
him, He was nearer to them than their camel’s neck. 


We are nearer to him (i.e. the man) than even his jugular vein. 

(16,Qaf). 
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He (the Prophet) sits near the ugly persons and He collects to himself 
those who are dirty (i.e. the sinners). 

Note: Substituted J.S 


(yjilas per Mr. Advani’s edition. 





Thousands came as apostles to the world. But our Prophet also was apostle 
plus a merciful person. 


O blockhead! What sins of yours would you eliminate or deny before 
the generous Lord? 


It is useless to resort to unavailing floats (i.e. pretexts or intermediaries) 
in the presence of the Wonderful Lord. 


Just recollect that Adam was created from what was dug out of a pit 
(i.e. earth). (That means that the man basically is nothing, and as such he 
should be submissive rather than argumentative.) 

Note: Substituted 5 I ^ for . jasper Mr. Kazi'sedition. 


- * 


Abdul Latif says: “the Friend shall certainly respond to my call (and 
come to my relief) when I am beset by difficulties'’. 




I / 



(Hafiz) 


’■>s — U -,■>-<• , 

O caravan-incharge! Help me in the name of Allah, as my has 

fallen down. I joined this caravan and the litter simply relying on your 
grace . 
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SUR RIP 


Chapter — II 


ftj*- S^j ± o'— 


1. I have had no exclusive meeting with the Beloved. To whom should 
I relate His love secrets? Thus His secrets (or matters) have germinated in 
my mind like grass on the riverian fertile land. 


« <a> rrft S? £3 tjf 

M ^ V “ 


2. His love secrets have now developed into a veritable tree. I have not 
divulged them to others. The Beloved, too, has not met me in secret, so 
that I could have confided them in Him. 

3. The Darling has gone far off and I am passing the (wintry) night in 
chill. O mother! Please do not prick me lest I may disclose my love for the 
Beloved in His absence (through tears). 

Note: Replaced LS-* by Cl) I—#for better appreciation. 



4. My Lord left me after haying put my body on the gibbet (of love). 

I wept and wept till the adjoining trees which were in a pitiable condition 
became green on account of the water so supplied (or they became red 
being stained by my bloody tears.) 
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5. There are no clouds on the sky but my body inwardly feels like a rain¬ 
laden cloud. The lightening will flash and there would be a downpour for 
those who entertain the (spiritual) love. The eyes, wherein the sweetheart 
dwells, shall not feel drowsy. 




6. My Beloved! Do not dissipate clouds (or mercy) from your eyes towards 
me. Kindly cause a downpour to wash off all my misgivings. When I see you 
ofcourse all my sorrows weighing on my mind for several days disappear. 
Note: Hazrat Abu Bakr’s mind was often assailed by certain depressing 
misgivings when he was away from the Prophet. He complained 
of it to the Prophet and sought his blessing for their dissipation 




7. My eyes do not go to sleep. In fact they have shaken off ,n a 
When I remember you, they are just ablaze (with the light of love)^ 0 * 5 " 1 ** 1 

V/ 


(Nawab Sufi) 


J) >/,—J 


f —f a!) > 

• ^r -^ 1 f '•>)>>—<>> l* >U' 

I have lost peace of mind. My eyes have lost sleep. | do L l 
the matter with my head tonight . know what is 
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8. What appears as untoward, from the Beloved is, in reality, not so, be- 
cause it is not His policy to do any thing untoward. Despite His reproof 
you must seek Him as you cannot afford to bear His separation. 



I am sometimes harsh but that is but for your good not out of spite. 


9. My Beloved is multi-coloured and soft like a silken bodice. How can 
He, who makes mind ecstatic, be forgotten? 


• 

10 Just as an oar, when in operation, creates manyfold swirls in water, 
similarly the separation from the Beloved and the craving for union with 
Him constantly raise the endless propositions in my mind as to how to meet 
the Beloved. (My mind is constantly in a wail.) 

11. Just as a temporary (shallow) well, when operated by means of a Persian 
wheel yields water that is mixed up with sand, which cannot be separated 
from it, similarly my heart is inseparably charged with the beloved’s remem¬ 
brance (or image), and it cannot be detached from it howsoever much I 

may try. ^ j j s s 

j • *• i 

. I \ 

12. It is extremely chilly now and I am without a quilt or mattress. It 
is a pity that I have no consort (here) nor vitality (to help me bear the cold). 
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My youthfulness too is a matter of the past. The condition of those who 

pass winter in improvised and tottering huts may better be imagined than 
described. n 


J JL'\ 

^ M 

* ''pis-** 

13. The northern wind is fiercely blowing, and I have no quilt or mat¬ 
tress. The terrific cold will blast those whose abodes are in a weak and 
tottering condition. 



t Dp *-> f Cjj) i '^Lt\ 

^ ^ ^ • lITy ♦ W -X ? 

14. The northern wind is unrelenting (tonight), and (unfortunately) I have 
no quilt , or mattress. For the entire night I had been pulling at the four 
corners of my head cover to wrap up myself. Thus did I pass the night. 



15. Why do you not cover up and keep secret your love as the potters shut 
up (their pots) in a kiln? If the fire lost its heat, how can the pots be baked’ 
Take the tip carefully from the potters and keep the flame aglow without 
any leakage or exposure. 




16. Why do you not cover up and keep secret your love as a potter’s kiln? 
If the fire (in the kiln) were to lose its intensity, how can the pots in it be 
baked? You too should follow the instance of the potters in this behalf 
and not leak out the secret of love. 
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| (jrUi —c 

.lSyJaj^iS\{ j^*\j nj&!> jjk—* S fJ-** 

17 My dear f r ' cn< ^ Learn love-making from the potter’s kiln. It burns 
w ithin itself for the entire day and yet not a vapour comes out of it (to 
betray its internal plight). 

tOS 



18 When people go to sleep I try to shut my eyes and stifle my tears like 
J he po^er^ kiln. But (no sooner I succeed therein,) the flame (of love) 
gets rekindled on my remembering you, O my Darling! 




c ^ 





_ c ojl&aji? 

^ ^ ^ y ' ^ 

* u 

,. . nnwn what the potter (i.e. Allah) mixed with clay and 

19. It is not exactly know i But He did mix something with 

kneaded it (for making u h|s con f aerates) were to know about 

II; LH’n'woulddiTof the Shock and his people would raise a wail of .amen- 
tationforhim in this world. 

•X) Satan! what checked you from prostrating to him (i.e. Adam) when 

formed with My ^°*^ n * e ? poet seems to have relied on two Quranic 
Note. (1) In ^ ^ on (he fjrst t han on the second. Both verses are 

verse * h below According to the sufistic conception of the 
imi'Jv of soul it is connected with the first Quranic verse, wherein 
• U h an said that the mankind has been produced from one 
(t . cLah has always stressed this unity in the Ground and 
p Cmg of all souls. According to him there is no plurality in the 
Reality and as such all human souls In their plurality are One. 

.. verse Shah seems to have implied mixture of the Divine 
‘ n I"’ w ith clay for production of human beings. By (evil 
person) he obviously refers to Satan and his confiderates, and 
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more remotely to those persons who do not subscribe to the 
doctrine of Wahdatul Wujudor monism. 

QURANIC VERSES: 

a) And He it is who had produced you from a Single ‘nafs’ or (self). 

(98, Al-Anam). 

b) Your creation and your resurrection are only like the creation and 

resurrection of a single soul . (28, Luqman). 

(2) The verse is capable of another interpretation as under:“Allah 
had entrusted the make up of Adam’s mould to the angels” (This 
is what Hafiz supports in his poem reproduced below). The 
angels mixed something with the clay. Possibly it was the Divine 
essence, or the sacred wine. If Satan had the least insight in it, 
he would have died of jealousy, because he himself was made of 
smokeless fire. If that information had leaked out to the uni¬ 
verse, it would have been burnt to cinders because of the mo¬ 
mentous nature of the information. 


The verse No. 5, chapter V of Sur Kohyari may also be read 
alongwith the present verse. 



(Roomi) 


The noumenal self of man is the substance and the heavens are His attri¬ 


buted . 



(Hafiz) 


Yesterday I saw that the angels opened the door of the tavern, mixed with 
Adam's clay the (Divine) wine, kneaded it and made out the mould . 


VAI . 1 


Verse contd. 
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c (j_>-o,05 



“/ ?/ * 


^ ‘ VV^~* 



t a££ji «**£*&>' * 


* 

v" ) 



j 

«^>r*T 'ri - > 

»j*—* 

1 U'< Jf^'-VM^" 




. , U« relatives! I am watching the path of my beloved to 
My friends. My confi dential matters. O Darling! Such matters 

whom I have to (he size (and mass ) 0 f a tree. 

have increased witn me 

j Ai a not meet me in private, and I avoided relating my secrets 

My Beloved dia nu 

to the fool. 
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In the village of the Lalaai (i.e. the beloved) there is the feast of vermi¬ 
celli for the entire night. . x 

*>\ 1 5) 

Note: Replaced by * 

pota (vide ‘Mukalas’) and Mirza Kalich Beg. 


as per Dr. Daud- 


I really repent of what I did in the past (i.e. of my past misdeeds). 


I hope and pray that He should not confront and embrass me with my 
past sins. 

And do not cause embarrassment to me on the Day when all creatures 
shall be resurrected . (87, Al-Shura). 


My eyes have developed the habit of shedding blood-red tears. 

a *:> J (J — 

^ y 1 • » 

(Ahmed Jami) J S -> OJ 

My heart has become wounded, but strangely enough blood trickles from 
my eyes. Obviously this would has been caused by means of an unusual 
bow . 


I have committed all my affairs to Allah, the Compassionate. Others 
adopt other methods. 


Note: 



may also imply the merciful Prophet. 


So commit yourself to Allah , 

Put your trust in Allah because He 


(79, Al-Naml). 
is adequate as guardian . 

(48, Al-Ahzabl 



I am proud of the fact that I am the Prophet’s follower. Indeed I am a 
sinner but rather a lucky sinner . 
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Abdul Latif says. O Allah! Kindly rectify my position as a sinner 


Except those who repent and believe, and do good deeds, for as to 
these, Allah would change their evil deeds into good deeds, and Allah 
is the Forgiver, the Merciful . (70, Al-Furqan). 


VAl 

* ** / V 


• ^ ^ 7 

« VjJ v >» ^>**>1 


I very much wish to see the beloved during my life time! 


My effective beloved! Pray do not deny me your full patronage. 

^V 1 £ <~Jdd »|& 



We too are suppliants for a look of mercy 

O Allah! Kindly join me to the party of my beloved. 

(In case I do meet Him), I would touch his feet and cleanse them with 
my eye lashes. 

From a distance I saw the beloved for whom I was yearning so much. 

Abdul Latif says: "O Sisters! He has kindly granted my request ( to 
meet me)" 
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SUR KARAYAL 
OR 

THE PEACOCK 


INTRODUCTION 


(Roomi) 



I have claimed to be a water fowl. How can I then complain of a violent 
storm? 

1. It is a short Sur. It has 2 chapters, with one vai in each. 

The first chapter of the Sur deals with the true believers including 
the Prophets. They are all interested in acquiring the Divine knowledge and 
pleasure, as distinguished from the materialists, who pursue the common 
place worldly attractions. 

The second chapter depicts character of the desert-dwellers of Arabia 
of the early Islamic period. The poet likens them with the venomous cobras 
who, if and when they bite a victim, kill him on the spot or disable him 
for life. 

2. The allegories used by the poet are explained as under: 



= Swans — Prophet of Islam. It includes the 
true seeker or believers. 



= gales - Disturbances in the world 



e 

✓ 


Hunter — Satan. 
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= Kinjhar lake -The world. 



= The Prophet of Islam. 




= Peacock -The true believer. 

= Pond or Reservoir in a valley --Mecca 
or the Kaaba in it which is in the middle of 
the valley. 

= Attractive, but deceitful venomous snake 
_ Satan. 

= Snake charmers — Evolved true seekers. 



= Burnt Jhunagadh - Created commotion in Paradise 
(i.e. mankind). 




- pearls — Divine guidance/knowledge. 


^ = Courteir - Favourite true believers. 

3. I have amended the text of verses No. 5 and 13 of chapter 1. 

. ^faarrpd the opening two verses of the second chapter to 
4(a) I have tran and 32 thereof. They are more appropriate to 

the first chapter as Nos. 

that position. chapter 2 one verse from Allama Kazi’s edition 

(b) I have ad e verses from^itiU)ij>\iby Mr. Din 

of the Risalo as Na 4 £ 9>10 and11. & -• 

Muhammad Wafai as verses mo * 


(c) 


I have split up chater 2 in two sections as under: 
cation -1 verses No. 1 to 7. 

c firm —2 verses No. 8 to 11. 

Section l STATISTICS 

No. of Vais No. of Quranic 

No. of verses verses and 

in the Sur traditions 


No. of extra¬ 
neous verses 
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SUR KARAYAL 
OR 

THE PEACOCK 


Chapter — I 


^ w •} to 

i LwC vlT ✓ l_> 

- f - 



1. “Allah Is Unique”. With these words he (i.e. the swan) flew off. He 
had successfully steered through the difficult storm, the test zone for birds. 


Say . .. 'He is the Unique, the most Supreme . 


(16, Al-Rad). 



2. He discarded and abandoned the cranes and flew skyward. His goal was 
the reservoir, where his beloved lived. 

So leave them alone. Verily they are an abomination . (94, Al-Touba) 

Note: The verse may mean that the seeker took to self-abnegation and 
worship of Allah. It may also mean that the Prophet discarded 
the beliefs, affiliations and society of the local pagans and took 
to the worship of Allah, the Unique, (vide Sura Toubah). 



* “ V 


3. With eyes fixed on the deep sea the swan gazed penetratingly and scan¬ 
ned the area — particularly its bottom — for the pearls, as he is used to them 
only for his nourishment. 
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* •• ". . . .. '±,*1.1 


^ V 


4 - - / 

M > 


4 0 swan ! Why do you hesitate and not plunge into the deep sea for the 
nourishing pearls? What is to detain you on the shore, dear swan? 

1 ^y-^6 f<Jr° ^ ^ 

•»JTs — ** J> 

• / * 

So long you confine yourself to the shore only, you will get the trash. 
Better dive deep to the bottom of the sea and secure the priceless gems . 

< - J ' i c I - _ . 

<*>-* c >>voi 

1 ** 1 

. llH be wh cre the water is deep. It is for ‘Kanero’ variety 
5. The swan should be wnere u»* 

of birds to wallow in the mire. 

Note: I have rewritten the first stanza as. 
as per Mr. Kazi’s edition. 


" k— 8 


toss about in all directions like a wave? Make your 
How long would you toss 

foot firm like a vortex . ^ , j # 

< t ifi}*?** « & ^ 

^ ^ *t* s?^ 

been initiated as the courtier. He has also been imparted 
6. He has "° w |edge about the reservoir. This bird — very secretive by 
the D»^ n *covered a mine (of gems) in the deep sea. 

nature y\ t xc the reference is possibly to the Prophet of Islam who was 
N ote ’ the last apostle and yet he was most favoured by Allah). 
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(Sarmad) 


/ S. S.> 1 

■ i y 'tjf /-*(> ^>" i/0>i 

You came after Yusuf on the analogy that the yellow flower appears 
first in the garden and then comes the red rose . 



1 < Tt* t 


7. The pure and transparent water of the reservoir was made muddy and 
dirty by the herons. Seeing its uninviting condition, the swan deemed 
it ignominous to approach it. 


O 


you who believe! Verily the idolators are unclean . (27, Al-Touba). 


n / 




U>S-*Wb>yl 


8. As you meditate, never get surprised (at what is manifested to you). 
Suppress all talks (or traces) of hypocrisy or half truths. Do not associate 
with those who are egoists. You should certainly mix with the true seekers, 
because thereby alone you will be nearing union with Allah. 

(a) And when it is said to them: 'come, so that the Apostle of Allah 
may ask forgiveness for you' they turn aside their heads, and you will 
find them keeping back, as they are full of pride. (5, Al-Munafiqun). 

(b) The believers should not take disbelievers for friends in preference 
to the believers. 

* 'c~ ^i I 

,y». {t ^£<ZS£ 
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g During your meditation do not get amazed (at what is manifested to 
0 u). Get ' nto the ^ ee P water w ^ich is clear of impurities and search for the 
pearls therein. Do not explore the shores. Fie on the dust of disbelief rising 
from the paths running parallel to it (i.e. the straight path)! 

Note: The poet advises the seeker to pursue the straight road, to be 
firm in his faith and discard all doubts and misgivings. Instead 
of the dusty and misleading by-paths he should directly resort 
to self-abnegation and complege submission to Allah. According 
to him that would cut short the distance between the seeker 
and his goal. 


And say: This is My road — the straight. Hence follow it; and follow 

not the other ways lest they may deviate you from His path. 

(153, Al-Anam). 

' s * 

Is-* ^rif- 5 ^ «• 9 ^* 

10 . As you 

H° U ' rfl^nmassociate with them. (It is good that) the goose (took the 
advice and) dissociated with the herons with the result that he met the 

And We have not made you a keeper over them, 
dian over them. 



t S & 





•0 

11 u.„. c U Ac i p «^ekers lived and dyed their wings. Later they 
. Millions of i • * f 00 t-holds and thereby landed from the boats 

used the wooden p |j ve d and uset j the conventional method 

on shore. This means that they ^ ^ and ^ mere|y dyc(J thejr 

isr.i cm. *. ^otr 1 ioined ,he Beioved (ie - 

di l::rThe n v.t hin s?gnt«Th: achievement-of various true believers 
N in different ways. Some became distinguished saints, while 
others had a little distinction. 
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12. If once you deliberately lived with the geese, and develop a similar 
outlook, you would never again associate with the herons. 



13. O you half-witted goose! Why do you associate with the herons? You 
must immediately abandon the dirty (water) for what is pure and clean. 
Beware lest in the company of the herons you are caught in the dirty vortex 
at an odd hour (i.e. you die as an associate of the unbelievers). 


f 



Note: Replaced 
edition. 


as per Mr. Kazi’s 


Let not the believers take disbelievers for friends in preference to 
the believers; and whosoever does it, he has no connection with 


Allah . 

O You who believe! verily the idolators are unclean 


(28, Al-lmran) 
(27, Al-Touba). 



(Roomi) 


Get away from the bitter stream to the elixir, the war* of life Return 
from the vestibule to the high seat of the soul . 



14.0 white and clean bird! If yofc drink pure water, you would cross the 
sea. It would not become you like herons to be inactive or chicken hearted 
against a vortex. One should better sacrifice his life in a good cause (or at a 
good place) than have an ignoble burial like herons. 

Those who believe, migrate and strive in the cause of Allah have the 
highest rank with Allah. And it is they who shall truimph. 


(9, Al- Touba). 
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V?U 









' £>J-^ (if'-* 


15 .You should live a chaste life (and in good company). It is for the herons 
to lead a bad life and have an ignoble burial. O Goose! Whatever is Divinely 
communicated to you, it should not be disclosed to the herons (or ordinary 
persons). When you return after your union (with the Beloved), do not 
disclose the secret to a short sighted person (i.e. disbeliever) (as he will not 
appreciate it). 

Note: Abu Jahal had persistantly refused to believe in the ascention 
of the Prophet. 




^ / 


16 It is years that the reservoir has dried up but the foot prints of the goose 
are still fresh. (It means that even now centuries after the demise of the 
Prophet, the true believer gets inspiration from the Sunnah, as during the 
Prophet’s life). Such an unusual felicity is not possible for a heron. 

_. nn this side. You are being remembered at the 

I/.U t>oose hunters may conS p ire against you and 

reservoir. Please oewarc 

kill you. 

Note: | h " ,s ' S ^ jgad^true believer to a living fellow believer to die 
hf re°his death so that he may not be a victim of Satan viles; or 
(b) From a true believer to a hypocrite to lead a chaste life and 
beware of Satanic schemes. 



I) ' 

18. The fact is that for every single bird in the reservoir there are about fifty 
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hunters lurking against him. O Allah! He sways in the surf depending on 
Your grace all the time. 

Note: The above verse illustrates the defacto position of the man in 
the world wherein he is beset by multifarious seductions; and it 
becomes a problem for him to lead an irreproachable life. In 
this connection the following extract (translated) from Moulana 
Azad’s "Sarmad” is relevant and interesting; 


“To me the world seemed an idol temple of love and adoration. There 
was nothing in it except the idols. Each of them expected my submission 
and surrender. Each of them was disastrous for the heart and the senses. 
Their each manifestation was a fire for the honour and self-control. 
Their each look was killer of the patience and peace. 


• (J ^ > /~-r^ ^ 1 ^ 

'&>>— ^ •&.>> 

Wherever I moved I was welcomed with chains and nooses. In what¬ 
ever corner I sought shelter, it proved to be a dungeon for my senses. 
If there were one chain, its links could be counted. I had only one 
heart but I could see hundred hunters arrayed against me, each ready 
with a quiver-full of arrows. I could focus only one look but the world 
was full of manifestations. Each of them threw an arrow at me Each 
of the robbers threw a noose at me. Each magician practised his magic 
on me. Each of them spread a snare of love to catch me therein after 
paralyzing my senses and rendering me beside myself by his looks.” 

^ ^ ^ t 

Alas for the victim to be one and the hunters being many! 



And in the like manner have We made for every Prophet as enem 
the evil doers from amongst the men and the jinn . (112 Al Anamj^ 


I i 


-V=*V5T 4*1 —* a \ ^ 3 


19. The poor birds have come to the river, being victims of 
practised on them through a decoy. They were tricked into th h f?*' 0 " 
the decoy was a genuine living bird, with the above result. C 6 le ' l ^ at 

T/ * 
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« (J-£» LS""* 0 

l^-—• » 2>\—*£.5 U'/^ei 

20 . The decoy used for deception and later for the neutralization of the 
birds has neither life nor flesh. It is a mere wooden frame with grass placed 
over it to mean its feathers. It is this grass which actually deceived the 

birds. 


Verily he has no power over those who believe and put their trust in 
Allah . (99, Al-Nahl). 

And when the matter is derided, Satan will say:.“And I had 

no power over you except that I called you and you obeyed me. 

(22, Al-lbrahim). 

Verily Satan’s strategy is weak . (T6, Al-Nisa). 



21 What a pity O Goose! that inspite of knowing the relevant orders you 
are addicted to'satisfying the stomach only? You will have to account for 
your covenant (with Allah), which binds you. Instead you should feed on 
five specific pearls of the sea. Please note that (life is short, and) either 
today or tomorrow you shall be trapped into death. 

Note- The five specific pearls referred to in the above verse may mean 
the five fundamentals of Islam to wit, Oneness of Allah and 
apostleship of Prophet Muhammad (may peace of Allah be on 
him) Five times prayers, fasts during the month of Ramazan, 

Zakat and Hajj. 

^ ’ ; -J „ 


22. The lotus plant has its roots deep in water. The large black fly flies 
in air. Allah, the Fosteror, satisfies the craze of both for each other. Their 
mutual love deserves credit as it satisfied the individual yearning of both 
the parties and united them. 
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< Tt*} **& ‘ °^t 

->* & V *feN ^ ° 

23. The lotus plant has its roots deep in water. The Bumble Bee moves 
about in wilderness. The references to them serves as an illustration 
of love. Though both of them drink water (of love) as much as they can, 
yet their thirst (i.e. yearning) is not quenched. Their love is not satiable. 

% ^ ^ y ^ ^ ^ ^ / / 

ly£te>il£ «. 





tl£V 

on -S 

^ ^ ^ - -j- ** 


24. What are you busy with on the shores? Do not 


waste your time by 


moving along the trodden paths. Get into the meadow of the fWn.I 
of Allah and dwell there without any fuss. Find ou^ the fl,„damen, 
of Sharah and observe them fully. Pass through the stage of Hakikar iJ 
Divine knowledge) with the geese and adopt self-abnegation in addUioa 

i I • • • » f • i , fid sustain yourself on 

and keep in view the guides admonitions. If you do as above < h .u 

not encounter the hunter (Satan). ’ ^ sha 


' O-uT /,y 


(Iqbal) 



a r a his 

/> <j f *j J >j 

f J i pL> ty> 
^ • 
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Feast not on the shore, for there 
softly breathes the tune of life. 
Grapple with the waves and dare! 
Immorality lies in strife. 


' v •: > y 







25. The geese fly off only when people are asleep (i.e. the seekers take to 
prayers generally after people go to sleep.) They discriminate^ pick out 
pearls only from the deep water. What harm can hunters cause to them 
even after they conspire and collude among themselves. 

Note: These pious seekers are immune from the Satanic influence 
even when collusion with those of the Nafs. 



ThiK* aeese are the courtiers in the real sense who feed on pearls. They 
never insert their beaks in mire to pick out a fish. Since they move about 
with herons people are not aware of them in particular. 

Note In thi^ verse the poet has said that the true believers or seekers 
never stoop low to adrift the customs and conventions of the 
pedestrians. At the same time it is difficult to spot them out as 
they mix freely with all and sundry. 



27 All tteese (i e the Prophets) are alike. None of them is dirty or reprehen- 
sibie. They make fragrant the reservoir where they pass a night. 

Note: (D There is no distinction between prophets. All are equally 
holy. They have left good manners in whatever region they 
lived and pursued their mission. :* 
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(The Prophet and the believers say:)" we make no distinction between 
any of His apostles.” (285, Al-baqarah). 


* 


(2)^->-^ is a Persian word. Its dictionary meaning is "rich 
land or middle of a valley". In Sindhi language it generally 
means wild grass - Here it means the reservoir. 

doLjy—(U'— % 

•^ ^ n ^0 n ^ ~ ^ 

y ir^li^ 

' /• T 



28. The reservoir is the same, only that different birds are using it now. 

hose birds, who used to sway on tree branches and chirp - the poor 
creatures - are gone for ever. They were all generous, with doors open for 

every person, and they have gone over to the other bank of the Kinjhar 
lake (i.e. the next world). 1 



29. A peacock and geese are dead. Not one single goose survives now 
(i.e. all prophets have departed from the world). The world is now inhabited 
by malafide Kanero birds (i.e. by the hundrum type of irreligious persons). 


> J 


■\j £* ( ^3 ^3^ li 


J 

\s 


30. These malafide birds (the disbelievers) spoiled and defiled the fra,™, 
reservoir. The geese migrated to the mountains due to some weakn 8 1 

Note: In this verse the poet seems to have referred to the L ri i,„ 

committed by the pagans of pre-lslamic Arabia by housinv 360 
idols in the House of Allah at Mecca and to the , llK g 360 

migration of the true believers to Madina under orders ofAMah' 
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31 (new). He is the bird; He is the cage; He is the reservoir and He is the 
oose. This is what I learnt after looking within myself and knowing my own 
secret. He who causes pain in the body that hunter, actually lives and cir¬ 
culates in my system. (Verse 1 of chapter 2) 

Note: Here may mean death, Satan or the baser self. 

C h 'Sr'*’ tS 

,Roomi) C ^ *-' 

You are yourself the bird, the prey and the trap. You are yourself the 
chair, the floor and the balcony . 

rJebife 






32 Due to my love for the goose I looked for him all over the Kinjhar but 
in vain The Lalas, well known for their swaying gait, never returned to 
their resting places. Obviously all the geese, whom I loved so dearly have 

left for good. ( Verse No - 2 of cha P ter 2 )* 


VAI 


. oyT ^ 


My friends! It is good for me and I am happy to belong to the Baluchi 
Lord I am a bondwoman of the Kechi Lord and I bear the name of Natir. 
I would like to lift the footwear of Punhoo with my eyes. Bravo, O friends! 
I would like to bear it on my eyes. 
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SUR KARAYAL 


Chapter — 11 
Section - 1 


t l iJj \s-*2: <jr? (vr*»- 

• T/ ; ^ iT> 


1. Do not misjudge young ones of the cobras as lean or ineffective. Their 
one single bite would immediately kill an elephant on the very spot. 

Note: It is said that one Ajanshah, a desciple of Makhdum of Hala, 
had criticised the poet for having annoyed the then Makhdum' 
whom he compared to an elephant and a dragon and the poet to 
a small lean snake. The poet then composed the verses No.1 and 
2 and passed them on to the detractor. 








✓ / 





2. Do not misjudge the snakes which are lean with scrags 
bite would constitute a formidable danger even to the stalwarts 


J ucuy. 






A, 


Though none dies unless it is so decreed, yet do not throw vour^lf in 
the mouth of a snake. 


- «!•>' 






\ i 

i 


< ~ 
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3 They live ' n deserts — these extremely venomous snakes. In appearance 
t hey resemble angels, i.e. they are handsome in appearance but their bite is 
fatal. Whoso falls out with them, he has no chance of survival at all. 

* " y C s s s s s * 

* 1# / * w 

4 . They live in desert areas, and their venom has a peculiar trait. If some 
one happens to put his foot on a cobra, a mere graze would be fatal y 
effective against him. The pedigree of these snakes is well known all over 
the world. They are universally recognisable, who dares face these particular 
snakes when once they are engaged in a combat? 

ecpYJLS - ?" <*-5 1 1 Ui”** 

4 _ A This particular variety of the black cobras have venom in their 
hands, feet and mouth. Even peacocks avoid them. 


5 Even the peacocks avoid coming in clash with some of these black 
varieties (of cobra). If they bite adroitly, they can turn back herds of pea- 
cocks. In that exigency the peacocks consider them mverterate and they 

migrate (to another region). 
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6 . Rarely would one, unless the fate is against him, approach and teas 
a cobra. If it bits after taking an aim, the victim shall not approach it again 6 
Either he shall die on the spot or lose health for all time. 

j ^ M y S y 

• *»• t ji > yr or*-* 

7. 0 Khapur 1 snake! You have openly fallen out with the snake charmers. 

ave, however, put my foot over your hole and you are disabled to come 

out. Note that this is the dwelling place of those who had set fire to luna- 
gadh and burnt it. 

Note. (1) The verse suggests that by means of prayers we can curb 
and control Satan's designs against us. Here ^ f implies 


Satan or the baser-self, though literallv ir . 

venomous snake. 8 “rally it means a deceitful 

fa!' 0 t u\ VerS ! the P ° el seems t0 a,i * n h 'mself with Bilal the 
famous bard, who had conquerred Rai Diach, the King of luna- 

gadh, by means of his musical performance. The snake^harmers 
also use music as their weapon. S 

(3) Here Junagadh implies worldly affiliations. 
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SUR KARAYAL 


Chapter — II 
Section — 2 

S^" 

fJ\3 X-±Jr 5 tUj^aO^ \rf^‘ 

8 . Those vipers that discharge unrestrained venom from the mouth are the 
intensely black cobras. If you tread on them, they would atonce jump 
at you and fight to the finish. The snakes with these traits kill even the 
snakecharmers/killer ascetics. 

Note: Sometimes Satan and his accomplices really become pervicious 
even to pious man. 

9 At nieht fall the peacocks camped at the reservoir. They attacked the 
snakes successively, killed a considerable number of them and drank cup- 

fU "N 0 otI he The'hiRhly evolved persons, however, subjugate the evil spirits 
Ind crush them after a great fight as per the following verse. 

■\<s 
^ •• 

^ ^ « ^r* * -5 tytr* 5 

10. The peacocks (at the sight of snakes) would consider it derogatory to 
retreat. The snakes too would not think of yielding to the peacocks. In the 
fight that ensues, the latter assault the snakes and devour them piece meal. 
They then drink cup-fulls of their poison, because mere sips thereof would 
not quench their thirst. 
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11. The snakes and the peacocks would be locked in a decisive fight because 
the snakes would not yield and the peacocks would think it derogatory to 
retreat from the encounter. 

Note: (1) In case of encounter both parties determinedly struggle for 
survival. 

(2) The world has often witnessed encounters, and some of them 
were very gruelling, between the champions of faith — the 
friends of Allah — and those of disbelief — the friends of Satan. 
Whenever Allah found the faith under pressure of the false 
'deals, He reinforced it through teachings of Prophets or 
reformers. Satan too has always been busy in inciting Firaons 
Qaroon, Abu Jahal and Abu Lahab. This encounter has nevei^ 
ended. Both parties still live, ready for an encounter wherever 
it appears unavoidable. 


The poet has possibly referred to the above type of encounter between 
the forces of the good and those of the evil in the last few verses. 



'J 


> ✓✓ 


VAI 

w V 


s j s 






* 



All this flattery and fawning is for a short time Th*» . 

dependable pastime which is not worth the candle. It* B r*.*° r< ! ,s an . un “ 
the-wisp. O Peacock! You sway on tree boughs in a swarr^ ' a 
all the time. Have you not heard of the swoop of the falco^?' n ° ,SI y chirping 
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SUR BILAWAL 


INTRODUCTION 


< 





(Room!) 

The attribute of holiness b considerably related with the light of the moon, 
though it is shedded on impure objects too . 


1. A tradition of the Prophet of Islam states as under: 

u K _: na contradicts Me when he disbelieves in the 

(ultimate ^univer»l) resurrection and he vilifies Me when he says that 
Prophet Issa is My son. 

It is clear from the above tradition that imputing to Allah what is pal¬ 
pably false is tantamount to His vilification. 

thoueh on a human level, Shah Abdul Latif would 

On the same an * hj vilification if some one dubs him as a pane- 

be justified to consider it as ms viim 

gyrist or a humourist, which de mi e y 


2. It is generally alleged by commentators on the Shah’s Risalo that in Sur 
Pirbhati the poet has sung the praises of King Sappar of Lasbella, and in Sur 
Bilawal he has done the same in favour of Jadam Jakhro, a widely popular 
Person in Lower Sind. They have even gone to the extent of considering 
the poet as a pioneer of panegyric poetry in Sind. 

Considering the personality and status of Shah Abdul Latif, a spiritual 
saint of high calibre, who has generally preached self abnegation, the allega¬ 
tion is absolutely obnoxious and it deserves to be ignored rather than dis- 
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cussed. I advise my friends to study both the Surs in the context of my 
translation and decide for themselves whether their view could be correct. 

^t/ 

(Roomi) 

Do not judge the holy man according to your standards. No matter of 
‘Sher’ (i.e. Lion) or 'Shir’ (i.e. milk) are written alike . 

3. The dramatis personae engaged by the poet in his Surs are meant to 
serve an academic and representative purpose only. Sur Pirbhati, an early 
morning hymn, is full of praise of Allah's munificence. King Sapar is 
mentioned therein only for sustenance of the popular interest in him. 
In fact wherever he is mentioned, the poet mean Allah. 

In Sur Bilawal the poet has praised the generosity and kindness of the 
Prophet of Islam. In fact it is not only Jam Jakhro who is mentioned as the 
hero but Abro, Samo, Jam, Doonger Rai, Rai Rahu, master of the mound, 
master of Kutch etc: have also been similarly mentioned. They all mean the 
Prophet by different names coined for the occasion. 

There is no evidence on record to show that the poet had on any occa¬ 
sion contacted personally or through a letter any of these persons or their 
successors, or received any present from any of them. The panegyric poetry 
has always some temporal purpose to serve. Since the latter is not estab¬ 
lished, it is indiscreet to suggest the former. 

If Shah had the mind to be a panegyrist, he would have composed 
poems eulogising Mian Noor Muhammad Kalhoro, the Ruler of Sind who 

■ • l| • a V/ I mj III U | Wl I V 

was his disciple. 

4. The other suggestion of the commentators that Sur Bilawal or more 
particularly its chapter 4 is humorous is simply preposterous. Personally I 
do not see any tinge of fun in it. Briefly stating it relates to a person who 
has several vices. He is dirty and ugly. He smells horribly. He is a glutton. 
He is not given to prayers; and on the top of all this, he has bad spiritual 
record. But he has repented and is smitten by love for the Prophet. He 
sits persistently at his door. He is not prepared to leave it for any other 
door. He has even assumed the duties of a scavenger. He cleanses the Pro¬ 
phet’s stables and he is happy with it. He is crazy about the fragrance which 
he attributes to the perfume seller — the Prophet. 
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'0 s^> 

• (J ^ c> f> J 


If wc are drunkards and tipsy it is the cup bearer and his cup who are 
responsible for it . 

He has secured a leather stocking of the Prophet and preserved it as a sacred 
relic. He is not prepared to part with it under any circumstances. In fact 
he feels it fragrant like a rose and addresses it as under: 

.dJ>i-jSJ 4 J J1 

0 rose! I am happy with you, for you have the fragrance of some person . 


Ultimately he gave up his life in the Prophet’s service. Can this presentation 
of the poet be considered as a humorous story by any standards? 


e 


->* 

% 


LS 

90 



(Ghulam Farid) 

I am a slave of your slaves. I have respect for your dogs. 


5 The Sur has four chapters and each chapter has one Vai. Like Sur Ram- 
kali it is a feminine concept of Sur Hamdib of India. It is full of praise for 
, ’ 1 . miin jf j C ence of the Prophet. In two verses of chapter 3 to wit 

‘ he sutus and mun^cencjio^ ^ ^ ajd Qf Ha2ra , A|| _ the 

Lion of Allah - to suppress his baser self, which he alleged, was harassing 
him. 

I have c hanged the order of 17 verses in aggregate in all chapters 

... ° f h ‘ h * ^’de Vai of chapter 1 to change place with that of chapter 4 
Mr Kazi too has done the same. 

. v , / m:iHpthe following additions to the verses in various chapters: 

(C) ' ha one verse in Chapter 1 from Mr. Kazi’s edition. 

Five verses in chapter 2 from Mr. Kazi's edition. 

One verse in chapter 3 from Mr. Advani's edition. 
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7. The various epithets used by the poet are explained as under: 

i) Sappar Sultan may mean Allah/Prophet. 

ii) Samo, Doonger Rai, Gangajal Rai, Rahu, Raj Rahu, Halar Dhani, 
Bhit Dhani, Kutch Dhani, Hote, Kuran Jam, Manafi Muni, jadam 
Jakhro, Attar, Hadi Hashmi and Rahamatul-il-Alamin — all of them 
mean the Prophet of Islam. 

iii) means fire worshipper or a disbeliever. It may also 

the 


signify the refractory ‘Nafs’ (i.e. nafs ammarah). 

'V) -L- means one who is obedient or suppressed. It may signify 




v) 

vi) 


vii) 

viii) 


obedient ‘Nafs’ (i.e. nafs mutuamanah). 

means accursed. It implies Satan. 

f. 

'S** * ^ 3 was a disciple of the poet. He is one of the chief 

characters in Sur. At first he was an irreligious reprobate. But he 
reformed later. 

Alaudin (King of Hindustan) may mean Hazrat Ali. 



may refer to the Jew’s fort of 


Khaibar for whose conquest Hazrat Ali had played a valiant part. 


No. of verses 
in the Sur 


80 


STATISTICS 

No. of Vais No. of Quranic 


verses and 
traditions 


No. of extran¬ 
eous verses 


4 


36 


17 
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CHARITY IN THE CONTEXT 
OF SUR BILAWAL 


1 . In this Sur the poet has briefly described as under the following promi¬ 
nent features of the munificence of the Prophet of Islam, for whom he has 
adopted different aliases of Rahu, Samo and Jakhro: 


a) He fills with alms the bowl of each supplicant to its capacity. 

b) He gives away millions of rupees to supplicants. 

c) He attends immediately to supplicants. 

d) He gives away costly gifts like pedigree horses, despite the supplicant s 

common-place request. ( 

e) He does not avoid supplicants. On the contrary he calls them and wel¬ 
comes them. , , 

f) He does not enquire into their bonafides, nor does he ask them for 

details of their requests. He is ever ready to accommodate them to the 
maximum. 


2 The basic principle of charity is that Allah wants thereby to test the man 
in his pretension that he loves Him. Wealth is a very covetable possession 
in this world It is a means to prosperity, honour and happiness. According 
to Iman Razi wealth is the cause of Power which is a perfection and perfec¬ 
tion is loved per se; and that which leads to the beloved is loved; wealth is 
accordingly loved. It is a natural human trait to amass it Conversely to 
spend it liberally in the name of Allah is indeed a clear proof of the man's 
love for Him It was in this light that Allah fixed charity as a fundamental 
of the faith. It is likely to receive better appreciation if it is given secretly 

and unobligingly. 


3 It would be appropriate to reproduce hereunder a few relevant Quranic 
verses and traditions, which I assume the poet had in his mind: 


a) Allah befriends those who oblige (139, Al-lmran). 

b) O you who believe! Give away a good thing which you have (lawfully) 

acquired. .. . (267, Al-Baqarah). 

c) You cannot attain to the ideal goodness unless you spend in charity 

what you love. (92, Al-lmran). 
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d) And spend of that, where with We have provided you before death 
comes to one of you. ( 10 ’ A| - Mu ™fiqun). 


TRADITIONS 

a) Give charity with both hands. That will save you from destruction. 

b) Give something to a supplicant even though he may be mounted 
on a horse. 

c) Give good and wholesome articles in charity. 

d) Give charity smilingly and ungrudgingly. If one rupee is so given, 
it exceeds in value a hundred thousand of rupees given grudgingly. 
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SUR BILAWAL 


Chapter — I 





1 . You must believe in the statement of facts made by the munificent (i.e. 
the Prophet) for your guidance. Rinse your mouth well (i.e. make yourself 
fittingly receptive), so that he (i.e. the Prophet) may pour it down your 
throat (as a gesture of grace). 

4 Ji/ j*} 

(Qudusi) 

If I were to rinse my mouth with musk and rose water a thousand times, 
then too to utter your name would be unreverential . 


JL. ^ ^ 




2. Purge all malafide urges and prejudices from your mind and make 
peace (in the form of complete submission) with th King (i.e. the Prophet). 
In that case you shall receive alms from him daily. ^ 


J t " < 

<Vj>) 

-e A " 


' e 

S 


3 Hanker not after the celestial wine, much less taste it. You should by 

pass it on your way to the goal (he. union with Allah). Ignore completely 

whatever benefits (including Paradise) are available on your way to the 
natever oe rd for your approved actions in this world. They 

constitute ^impediment to your union with the Beloved. You can obtain 
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all of them from (or through the intervention of) Samo (i.e. the Prophet) 
Note: Hazrat Rabia Basri once took a jug of water to quench the fj re 
of Hell, and a lamp to set fire to Paradise. “That way”, she 
said;“would the people get rid of these institutions.” 


V iU-a 

« ! ? 8 ^ ^ * 

4 »■ isi o? 

^ / y / *V 7 M ^ 


4. O Sama! You alone bear the Crown, although there are so many tur- 
baned (i.e. illustrious) chiefs. 0 You munificent! Numerous persons come 
to your door seeking bounty. Each one of them receives alms as per the 
capacity of his bowl. 


ij-i. 


5. The drums are hollow from within. Break them because all hollow 
articles are undependable. It would be better for you if you do not approach 

any other door for anything except that of the Hashimi Sardar (i e the 
Prophet). 




6 . Samo calls those who are heavily burdened (with sins.) If only he were 
to get up and get in saddle for me, I shall be absolved. Who else except him 
is there to bear the burdens of those who seek his patronage (i.e. of his 
followers)? 




*1^3-5 A?*£ t (J- A* U>-“*U. 
•3^^ Tfi * - ' =; ‘ - 

• M 


s 


7. He bears the commitments of his followers - he being the mainstay of 
the helpless people. Latif says: “my beloved would not get nervous in the 
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presence of huge crowds. In situations when millions would find themselves 
inarticulate, the Prophet would remain composed and he would be distin¬ 
guished by a smile on his face. 

'iS — "*■»> 

(Shaikh Jamali) 

Moosa lost consciousness when he witnessed one single Divine manifesta¬ 
tion. On the other hand you actually behold Allah and still smile. 


Note: On the Day of Judgement no other Prophet would muster 
courage to plead for the salvation of his followers except the 
Prophet of Islam. 


He is ardently desirous of your welfare; and to the believers he is 
compassionate, merciful . (127, Al-Touba). 

« / • V* 

b «« ^ i a ^ ^ ^ C * ^ V ^ ^ 

. (j? .> «'—*■?* Sf -1 i —* 

8 He never wavered or retreated in the face of heavy odds against him; 
nay: he accelerated his pace with firmness Latif says: he never faltered or 
wavered in the least in the presence of millions of persons. He never re¬ 
traced his steps but always marched forward with alacrity in difficult situa¬ 
tions This master of the Halar range of mountains (i.e. the Prophet) would 
reassur™ is followers (on the Day of Judgement) with one exclamation. 

H» Hid not withdraw his eyes (out of terror) or dilate them (out of 
amazement). (17, Al-Najm). 


Note- (1) The Prophet remained composed in the battle of Uhud 

inspite of a setback., 

(2) Replaced by*^>* as per Messers Kazi and Advani’s 

editions. 
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Verse contd. 



u 


9. Do not stop at each ford (or pool). Look for a full pond. Latif says: 
"If you contact Raj Rahu (i.e. the Prophet) at his place, he would grant 
you millions (of benefits). Go and witness his head wear (the crown) (i.e. 
contact him), who has enriched numerous destitutes. If he were to raise 
his face and talk (with interest) he would remove rust from the minds of 
millions of persons (and elevate them spiritually)". 

Note: ^ y a 1^. ^ mcans 8 u| dc of mankind i.e. the Prophet. 

0 you who believe! Respond to Allah and the Apostle when he calls 
you so that he may give you life. (24, Al-Anfal). 

e ~ 


cJlfi lA^)S j 

•V* W ^ ls 'v&jl j” 


* * %n s T 

v '' 


10. Resolutely he engaged the enemy (of infidels) and caused them con¬ 
sternation. Lat,f says: "he has relieved the mankind of numerous discom¬ 
forts (i.e. he has introduced many reforms and removed distress ) All those 

persons who sought shelter of the Abro (i.e. the Prophet) h.n.f£.L!™ a 
became happy”. rrophet), benefitted and 

1 * ^ 


11. He engaged the enemy with determination and cr M ^ • . 

The Samo (i.e. the Prophet) always helped his followers^m'r'V^u* 
would raise his arms and offer them to the Sultan! i* h sr ™ ,ln gly- He 

vely express his unstinted readiness to obey all orders r»f am^ subm,ssi ‘ 
in His cause.) 0r ders of Allah and fight 


Verse contd. 
468 


f < <_». >. . " y. 




s OTtt 









Scanned with CamScanner 






• i m Cai | nc on l ^ c sccnc - His elephant trumpeted. The fort of 
the infidels cracked and collapsed, and people in Kach Bhuj got panic 

strikcn (i.e. the infidels who had not believed in the apostlcship of the 
Prophet were demoralized at his sight and majesty). The Abro Sardar took 
up arms (for defence of Dodo.) Swords flashed in the wilderness. Few 
could stand their impact. At that time the Jam (i c. the Prophet) set out 
with the words of prayer: "My Lord! Kindly (absolve and) deliver my 
followers to me . Since Samo had undertaken the responsibility to obtain 
the Divine pardon for them his followers were tranquilized and later bene¬ 
fit ted". 


Note: (1) The word Alauddin in verses No. 12 and 13 may appro¬ 
priately be interpreted in its literal sense to mean the 'one 
superior in faith (i.e. Hazrat Ali), who was known as the gate¬ 
way to the knowledge of faith. 

(2) Alauddin Khilji murdered his uncle and father-in-law King 
jalaluddin and ascended the throne at Delhi in 1296 A.D. He 
conquered practically the entire India. According to history 
Alauddin never came to Sind. But during his reign two Soomro 
princes of Sind - Dodo and Chanesar, struggled and clashed for 
the throne of Sind on the death of Khafif. Dodo was more 
popular than Chanesar, and he was eventually declared as the 
ruler. Chanesar went to Delhi and sought help of King Alauddin. 
The King sent with him a sizeable army under the command of 
Salar Khan. Dodo and his partisan Soomros learnt of the advance 
of the Khilji troops and they despatched their families with 
Satdar Abro Samo to Kach Bhuj. The Soomro fought bravely 
with the King’s troops but they were defeated. They escaped 
to Kach Bhuj. The royal troops, however, followed them there 
and defeated them again. Sardar Abro was killed in the fight. 
The Soomros capitulated and the King’s troops withdrew to 

Delhi. 


W'rse contd. 





* *£» UM *i 


* -X 

V 
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13. Allauddin, the King, came on the scene with an army. None dared to 
offer resistance to him. Who could offer himself to receive his arrows. The 
Soomro ladies sought patronage of the Abro. He accepted their request 
readily and informed them accordingly. (He escorted them to Kach Bhuj). 
He was indeed a brave noble man. He was moved by the ladies. (Actually 
he died in their defence.) 

Cr K< 



L £<J 

M M 1 

14. (On the same analogy) Samo (i.e. the Prophet) undertook the protec- 

,.nH V followers for their salvation. Those persons who sought to come 
under his banner, would not pay the taxes. 

Note: This verse may mean that due to the intercession of the Prophet 
his followers would not be punished on the Day of Judgement. 

sr,rz£: szsr - ■-j* ^ 

. , „ “ % •*/ ^ ^ ^ ^ i 

. * ib# A | * 1 z / / 

^ 3 sT (b\ 

15. Others surrendered their proteges but not th* n nn 
the other Prophets expressed their inability to plead with AMah^th 5 
of their followers and they left them to their fate, but the Pro D h*t n/u** 
accepted their request). He was the person who could defend * f S * m 
persons i.e. who were alien to him. How could he then ' foLT'l?™*' 
ones (i.e. his awe followers whom he knew well)? Their valent* !!*<***? 

vaged and saved millions of humble supplicants. C Ie ^ sa * 


i •s *\ j » « 

->* ^ S**« ^ Cs— 

^ M * < 
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The Abro is an inflexible patron among the Sardars. The Samo would 
j]ot take any respite while pursuing the case of supplicants; (or he would 
ftiake the supplicants forget their hunger i.e. he would feed them well). 
This jakhro, the Protector, would steer to safety all seekers of his help. 
I^ e would take particular interest in the feeble and resourceless persons, 
would call them and attend to them personally (on priority basis). 
Note:^jL> ^has two meanings: respite and hunger. Hence the above 

two interpretations. 





• ^ ^ ^ «</V -5 sr?* o? > 


17. Among the stalwarts the Abro is as firm and shady as a big forest tree. 
He covers those fields which none attempted to do (i.e. his activities are 
unrestricted) (The range of his mission is the entire universe). Like the 
monsoon rains the darling showers his favours in a very wide circle. 


uUi-byv*lxL ‘f)S 


At present the merciful cloud is raining pearls, and all pitchers and taverns 
bear evidence of his munificence . ^ , 

^ ' / / /• 


b. - 



/ J •* * 




18 The Abro is very magnificent. He is highly cultured. He is the hand- 
somest of all. All persons seek him and the 'Master of Kutch' (i.e. the Pro¬ 
phet) is so gracious that he does not turn away his face from any supply 

cant. 


Verily you have in the Prophet of Allah an excellent model. 

(21, Al-Ahzab). 


Verse contd. 




,V > s A A 


* 3*? 9^—4- OyT 

'3 <S~f" (jAr* 
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<; ir 'i e) J \ c 3*0 - 


• » •* MX 

not find any person like Jakhro (i.e. the Prophet). All the time th e 
rds, which he utters significantly, are ‘give’ and ‘give’. "0 bardi 


19. I do 

only words, .. .. 

why do you not then go and sit at his door for alms?” 


s «• 

• x 


✓ / 


g JU.fj\-- < ig U >j I 


/19. He would stand in the arena (on the Day of Judgement) and call 
IS followers. All of them shall, Insha Allah, get through the narrow moun¬ 
tainous pass through intervention of this nobleman. 

And if these persons come to you when they have committed a trans- 
gression and seek forgiveness of Allah, and if the Prophet too seeks 
forgiveness for them, verily they shall find Allah the Acceptor of 

tance and the Grantor of mercy. ( 64 ^ Al-Nisa) 

VAI 

< lit^T 

&V (J>b 

a a * * 11 t * •- - ' 

e .!>- * 

j > * I 1 > *4 

tix-i*** i oV^'^Ci^aW.oJa., 

./. " " 
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•i 

•*/ v v/ vZ^/ x 

-vv , /C, ^r _ < 

^ «v® tr* ' >r-» 

«_j_X_— ) e) C ^-> ' > 

. y ■*vv • J : J 

• ^Sr^r - * £)"'*♦ S^ 4 

f jj eJx iwAUv' £a-^-* i*r“* 

^ -»;\i J ^ 

vv * CT>» * / ✓ ,*••». ^ 

... 

<J Jki-X*?r ^>y~+ y? JikVM 

• — ' C?/ ‘G^ 


✓ 


- > 


My beloved, the remarkable intercessor (with Allah) will not forsake me. 
He will cover up my sins. 

He will take to safety all blind, disabled and crippled persons. 

He will himself administer medicine to the miscrablcs. 


He will steer the sinners through all difficult passes. 

The Prophet Muhammad (may peace of Allah be on him!) who is the 
light of Allah, will accede to our supplication. 

The Prophet is the luminous lamp. (47, A |. Ahzab ) 

Note* One of the names of the Prophet is Nur or the Light. 

In this world he is the supporter of the weak and resourceless persons 
In the Hereafter too he would strech out his hand (to the needy). 
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Note: The word (1)^ may refer to the poet as well. 

TRADITION: (Qudusi) Allah has sent me as the supporter of the j||j. 
terates. 

The chief would himself offer the holy wine to the rejected ones (i.e. the 
sinners) for a drink. Their souls were originally the residents of Paradise and 
they were expelled from it. 

The ideal person will show kindness to all due to his inherently good 
nature. 


He will provide tent for the sinners under the blazing sun (on the Day 
of Judgement which would be terribly hot). 

Note: Changed^- \JJfor^, LJas per Mr. Advani’s edition. 

The generous Prophet will intercede with Allah for those who are mar¬ 
ked for Hell and get their accounts of deeds settled to their advantage (i.e. 
he would get their punishment remitted). 

At the appropriate time for help he would kindly intercede and then 
annoint liberally each follower with musk. 


TRADITION: A good friend is like a dealer in musk. Either he would 
give you the musk as a present or you would purchase it from him. 
In any case you will enjoy the fragrance. 

The "mercy for the universe" will help all persons in the hardships. 
"Allah sent not the Prophet but as a Mercy for all mankind." 

. % . (107, Al-Anbiya). 

if 1 C^L 

• LAs) >y Ws* —<J)/ \ 

0 mercy for the universe! O intercessor for all sinners! I am sure no remor- 
seful heart (like mine) is hidden from you . 

(On the Day of Judgement) the guide (i.e. the Prophet) will hold Abdul 
Latifbyhand. 

fOlUvy 

(Roomi) • (j, 


(Saadi) 



My Lord, Prophet Muhammad ,(may peace of Allah be on him) is the light 
of our life. He is the best and the greatest intercessor for sinners 

474 


Scanned with CamScanner 


SUR BILAWAL 


Chapter — 11 


tijsj-* J^nF* 

* *0* 

1. Allah fashioned Jakhro Himself and then enlivened him. The latter has 
the (distinguished and awe inspiring) bearing of a lion with the curly whis¬ 
kers. After jakhro got on his mount (and propagated Islam), he put on tract 
those who had deviated from it. 

(Jr ^ | V 

2. O jakhro! I wish you long life! May my ears not hear anything prejudi¬ 
cial to you! It was only ‘yesterday’ that you patronized (and reformed) the 
undeserving persons due to personal goodness. 

Note: In this verse the poet possibly refers to the insinuations of the 
then non-muslims that the Prophet was a magician, or that 
magic was practised on him, and that he was a poet, or insane, 
or that he was tutored by others to say what he said. The poet 
wished that he may have no occasion to hear any thing dero¬ 
gatory to the Prophet. 

cOliJL' \ Cz. 

3. (new) O jakhro! May you live long, and would that I hear nothing 
Prejudicial to you! My eyes and heart depend on you alone for solace. 

•* y 

/ «•' 



+ m fir 
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4/3 (old) There are other brave persons too but Jakhro Is absolutely 
a m r b e. None knows exactly about the time of Same, s good f or , Une 
(he. about his appointment as the Apostle). The clay selected for h,s mould 
was peculiar and it sufficed for him alone. There was no residue left there- 

Note: (1) Replaced ^ i ^ by to maintain the rhyme as per Mr. 

Advani’s edition. 

(2) Noor-e-Mumammadi was created very much before Loh 

Mahfuz and as such its date of creation cannot be determined. 

It was created from the ‘Ahdiat’ or Oneness of Allah. 

L-> « 

" v “V 

t\ _ _ \ < 

• J3 ^3) ^ tPU 

5/4. The Jakhro alone deserves all praise. The other chiefs were ineffec¬ 
tive and prone to utilize the services of others as Raja Ani Rai had done 
against Rai Diach. At the place where Jakhro’s mould was fashioned no 
other chief was moulded. That was mainly because there was no more 
clay of this special quality available for making other moulds. 



.OU .U. 


6 - W rl he , ,akhr ° fr iS . 'l Udable - The other chiefs are mere Khans or 
noUbles^The clay avadable at that particular place was merely sufficient 
(for the Prophet s mould only). 1 


s- S 


L-* 

<3-^ w > 

7. (new) The Jakhro alone is creditable. All other apostles are Kinglets. 
The clay at that particular place barely sufficed. 












8. (new) The Jakhro alone is praiseworthy. The others are mere Mirs or 
knights. They cannot reach or keep pace with the former. The kneaded 
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clay at that particular place was not enough for more than the Prophet’s 

mould. , » _ j 

cOLi- 

to^ Y\ Y\ ^ \i b&>” 


9/10. (The jakhro is peerless). I do not see any person like him in the 
universe. He is the leader of all apostles and consequently his status is higher 
than theirs. In fact he became "as it were, one chord to two bows or closer 
still to Allah.” That was the highest station in nearness to Allah which 
he obtained. Verily it was a favour of Allah that I had the good fortune to 
have got a guide of his type. 



So that he became, as it were, one chord to two bows, or closer still . 

(9, Al-Najm) 

Verily it was a favour of Allah onto muslims that He appointed one 
from amongst them as His apostle. (164, Al-lmran). 

[ >> ^ uk ? 

• V " V * ^ ** 

e c? Oy*~* 

• <S-?" erf — 1 ^ J >^~ A ^ls-* V 

10 (newl When ’you see |adam jakhro, (you feel sure about realizing 
10. (new) y completely forget other apostles. Samo 

you objectives and “ V ° ho liable and resourceless. He is 

attends to all those P^ ; » h ° he ^ care of a|| persons , wfthout 
definitely brave in all aspec , 

distinction). ✓ . ^ ^ , * 

e ^ ST* i 

11/5 (new) When you seek Jakhro (you feel sure of support). Accordingly 
vou simolv forget other chiefs on the analogy that when you come upon a 
Tnd 3 with water, you would not think of sinking a well there. 

c V ^ 

/> ^ ^ *• V 
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12/6.(old) There does not occur any delay or obstruction to the cup ( 0 f 
holy wine) reaching them from the hand of Jadam Jakhro. Whoso hap¬ 
pened to be beside this Hatim of the cup bearer (i.e. generous like Hatim) 
would drink the wine and libitum to his full capacity. Would that none 
may live in the world without enjoying the wine! 


(Nawab Wali Muhammad) 

O Cup bearer! Resort not to discretion . Do fill to brim the cup with wine, 

because each one of the rationality already is beside himself with intoxi¬ 
cation tonight. 


'I j L->ry fWV sjJ'o-'/ 


^ * KS tii 

’A ^ &T )>?'" 

13/7.(°!d) The wine served in a cup by Jadam Jakhro is neither delayed nor 

demed. It s a prominant trait of the Samo that he always welcomes his 
seekers exuberantly 




Il 


W-iL. 


C-'> La 

14/8. (old) I have borne in mind the messages so kindly sent to me bv thif 
Rahu. In view of them and more particularly after contacting him I ateolu- 
tely forgot about other persons. 6 * 

Note: (1) The ‘messages’ possibly imply the Quranic guidance and 
Sunnah. 

(2) Rahu implies the Prophet. 

vLtf 


15/9.(old) O Rahu! Your modus operandi is very well known all 
universe. You provided mounts to many a person, who for want f^d | 
ling place, had sought shelter in mosques as pedestrian travellers Y * WC 
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remarkable trait is that no enquiry or interrogation precedes your alms, 
gvery supplicant is accommodated. 

‘di/h 

(Jj *—^ 

(Qasida-i-Simtul Muhammad) 


He gives bounty before he hears a petition or before a trembling petitioner 
opens his lips . 

<v— 4\ s u 

'#■'^ 1(^*0 */? ^ 

16/11 (old). The Samo is very much more active and effective than his 
colleagues. This is what everybody says in the court of Allah, the Wise. 
He is a genuine ornament. When he speaks he bewitches everybody. 

Note- ^may be translated as ornament or soft talk (with his 

’ CirH 

soft talk or expressive gestures). 

< 5 ^ U \ > w^S 

17/12 (oldlThere is none like him now in India, Sind or Surat or as a matter 
of fact in the whole universe. O mendicant! You had better beg at the door 
of this eenerous person. Do not approach or undergo favour of any other 
person He is munificent and has an open door. He observes the condition 
of each supplicant and offers him reljef accordmgly. 

t( J> ^ l<\* t U1 L/Tt/v^a 



. , . .x H is a veritable ocean which is not contained or bounded by a 

u 1 u annroach him with full quiver of requests. This Jakhro’s mercy 
shore. Hence PP ^ jnc | U ding Lasbello and Girnar (i.e. his mercy is uni¬ 
versal^ like the riotous water of the Ganges (in India) which overflows its 
banks. 
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. % 4jXj } » £'^1? \ CJ^» 


19/14 (old) (But do not assume Ganges, inspite of its many benevolences, 
to convey adequately to you the munificence of the Jakhro.) For that 
purpose you must delve deep, deeper than the Bed of Ganges, to reach its 
fountain head, where (not a colleague of the river, but) as its master, the 
king of its waters, he dwells, and he is not exposed to pollution at will by 
any person, but he lives in a formidable fort. It is from this master mind - 
the Jakhro — that you should beg for alms. To start with, you must abandon 
all temporal resources and influences and contact him alone. Remember 
Allah all the time and get near Him through prayers. You should feed 
yourself on what He is pleased to provide you (i.e. take 

lawful food.) If you do as above, you shall enjoy spiritual prosperity and 
you shall forget all about your present troubles. 


Offer namaz and get near Allah . 


(20, Alaq). 


' ** o-'L. cr-^0^ £ i 

, *>J / ' tjy. "fj ^ 

t / 

•>V '—(JOj L“ 


(Khayam) 


Allah assigned to you all the riches and kinedomc *u 
the Emperean, the sky and «he Kaaba as Zr r«id/„ c ' T ”* m3de 
made leader of all in regard to guidance, all objects in th '"*? y °“ **'* 
placed at your service. 1 the un,versc were 

c C5^- > 

20/15.(old)(This veteran Jakhro has wonderful traits). He is od 

at both ends. Even when he is annoyed, he gives (i. e . he blesses'lis^he^id 
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jn Taif, where he w * s ver Y much harassed even injured by the local non- 
Muslims). And to those supplicants with whom he is pleased (i.e. with 
his companions in particular and with those who sene him well), he is 
remarkably generous. 

He (i.e. the Prophet) is ardently desirous of your welfare; and to the 

believers he is compassionate, merciful . (127, Al-Touba ). 

VAI 


5c—~*T 

U <L» ^ i si oV-oV - 

- / a _ r 


✓ " 



L> ^ \ e 

tf - X 


•? - 


*•/ 






1 rely fully on my beloved Punhoo (i.e. the Prophet). Whenever I get 
near the camels of Punhoo he drives them away. (Hence I cannot over¬ 
take him). 

My dear Lord! Kindly return to me by reversing the course of your 
mounts. 
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There is not the least doubt in the Prophet’s intercession for his f 0 |. 
lowers. 

Lord Muhammad (may peace of Allah be on him) shall obtain release 
(i.e. salvation) of those who are charged with and detained due to sins 

TRADITION: Due to their sins the sinner muslims shall be detained by 
Allah on the Day of Judgement. Later Allah will extend mercy to 
them and admit them into Paradise. 

It is only this generous personage who shall steer to safety the disabled 
habitants (i.e. heinous sinners). 

Note: Replaced 1 \ makes no sense. 

Latif says: “he is generous enough to meet and look after the dullards 
(i.e. the sinners) who shall all be confused on the Day of Judgement). 

And those on whom they call beside Him possess no power of inter¬ 
cession, but he who bears witness to the truth and they know him. 

(86, Al-Zukhruf). 
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SUR BILAWAL 
Chapter - III 



1. The deceitful and the accursed (Satan) who is extremely mischievous — 
the blind fellow — is keen to harass me — an infirm man. O Hazrat Ali! 
kindly come to my aid and attack the infidel and behead him —the Fire 
worshipper (or the infidel). 

Fight you therefore against the friends of Satan; Verily Satan's stra¬ 
tegy is weak . (76, Al-Nisa). 

(Ayub exclaimed to Allah: “Satan has afflicted me with toil and 
torments . (41, Sad). 

And say: My Lord! I seek refuge with you, lest Satan may come to 


(98, Al-Mominun). 


me . 


Note: (1) Imam Ahmed did not include the Fire worshippers among 
the people of the Book. 

(2) Hazrat Ali was ancestor of the poet. Due to his proverbial 
bravery he was titled “the lion of Allah”. His sincerity of action 
is equally famous. 



Learn from Hazrat Ali the eincerrty of action 
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Note: (1) The 'nafs’ has three stages, to wit, nafs ammarah or the 
refractory self, nafs 'lawama' or the rebuking self, and nafs 
'mutmaina’ or the obedient self. The first stage is the beastly 
and the third stage is the ideal stage.^ 

(2) Replaced ^ Ibyf^k^as per Mr. Advam s edition. 


✓ 
• % 


U ^ ^ 4* / 


3. There is no particular advantage in indulging in minor skirmishes. Do not 
forget the major battle. You should kill the Fire worshipper (i.e. the infidel). 
Then take the major battle (against your baser self). 

4 > 


AT * 


(Roomi) 


Of l 

Verily we have returned from the minor warfare (against the non-Muslims). 
We have now turned alongwith the Prophet to the major war . 

5. C ‘'sXLa ^ 


4. There are lots of other persons who are occupied with the minor encoun¬ 
ters against sinfulness. You should turn to the great battle. Please see that 
you never cease your action against the infidel (Nafs). Better fight under 
the banner of Hazrat Ali, so that you may be able to liquidate your enemy. 

* r m M • « 

ti^ «</?• 

•Wc j'lA-* os JL jb -i - X 


5. I would not equate hundreds of chiefs with the leader. His b 

and personal interest are continuous and universal like rains. His ° neros ! ^ 

has eclipsed 18000 persons like Hatim. generosity 
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• / \J Q/J J. 

• > ' , 

(Roomi) 3 )jS^ 

He is the seal mark because in his generosity he stands unrivalled for all 
times . 



6. His generosity has put in shade thousands of Hatims. The fact is that 
none except this ideal man would attend to the requests of ugly persons 
(i.e. sinners). 

- " _ / - 
. ('yi >✓ L>» ^ e ^ 


7 If you are a supplicant for something, you should go to the Jakhro. Do 
not put yourself at a disadvantage by supplicating and seeking aid at other 
doors After adolescence of the Samo all worries of the bards have ended. 
Note: Here adolescence may mean appointment as the Prophet of 

Islam. . , 



0 4 &> L> i3\ 

-- ^ m — - ^ W ms* 

i 0 

. A . .. frtr afW thine you should not seek any other threshhold 

8. As applicant ^ any thjng ^ ^ ^ ^ ^ 

(except that o will find the Iraqi horses in plenty there, 

Kumait horse* *h®re. In ^ of them The prophet , s q(j . |t » qujte ' 

spacious, "and supplicants can cover themselves up under it and still be 
comfortable. ^ 

by 





M ^ 


and 

y* l^a^asperMr. Kazi’sedition. 

485 


Scanned with CamScanner 






. . . 

• is~~S —V| * '*' i sM 


- / 


9. The Samo merely wants to know how he can benefit a supplicant with 
his generosity. He calls in the destitutes (i.e. who have no record of good 
performances), and consoles them encouragingly. This generous person is 
very kind to poor people and helps them each day. 

^rLr %js-\ —« LL 




10. Why do you not approach the Jakhro for charity since he has satisfied 
people of various countries? Those persons, who used to shiver in tatters, 
have received woollen shawls from him to keep them warm. The Samo has 
fully satisfied all supplicants. 



I 






- “ V 


l*f 


<S#yr*4 Z 


11.0 Allah! May the veteran live long under whose patronage I am living! 
May the well not dry up from which he draws his drinking water! O you 
with charming eyes! Every time that I see you I get tranquility 

Note: Put sign of exclamation after /. o * C* nA • , 

vw \ and 1 nserted the word 

v—between and 

May the spring of your garden remain perannial! 

• ^ 

12. As soon as I arrived at your door my thirst was quen h 
of my feet felt normal (i.e. all symptoms of fatigue disapp^ 
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• c ; n desert you tranquilize the desert travellers and help them to cross 
oasi* 

t he wilderness. 

»l_Tuj y ^ j oy* 

•^roiK^r T ^ o (J» i (jSi ^ s^"' J 

13 . You are the refuge, the shade, the shelter and the leader. You are our 
mainstay in this world and in the next too you are our goal. The estitute 
women who had secured patronage of the Abro, were remitted a * taxes ' 
(This means that all resourceless followers of the Prophet, who a no 
bank balance of good performances, were granted pardon by Allah). 




y-W 

C 

•S» Utsy*-* < S? 'f V S: 

14 (new) He is strong among the beams (i.e. other prophets). He is a 
formidable supporter. This Samo knows no rest when he is engaged in 
accommodating supplicants. He is deeply mterested m those of his fol¬ 
lowers who are weakest among the weak. 

^ ‘ ws-K 

">•/ 7 •*/* 

15/14 Whatever I had heard (in praise) of Karan Samo (i.e. the Prophet) 
I found him absolutely conforming therewith. O mother! My heart was 
satisfied directly when I saw the King. 


y . 


< (i>-» 



^ | ^ ^ W t ^ 


I s > A . ' ^ 

f 


^ I 3 


ifi/ie The bards became satisfied at the first sight of the Jakhro. He gave 
the mendicants a sip Of the celestial wine and quenched their thirst of 

yearning completely. They were then united with him ( with Allah). 
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wXi-«» 3 ^ ^ ^ \ ^SN-_A. 

vi^ts-Xo. J|> 

17/16. If he is ardently moved on any day, he rains golden grains. This 
brave person will surely satisfy many persons. Verily the jakhro will satisfy 
the entire universe. 

And we have sent you not but as a mercy for all people . 

(107, Al-Anbiya). 

VAI 

^ Lij; 

. *• - ? - 

VT 

, ' \ ^ ' v i, 'T 

srr^ 

«^V^' 5 b f yidsj- lij 


<" / 


- J 


Wherever he went, and whenever he came across, then, Hazrat Ali, the 
lion of Allah, broke the forts of heathens. 

> V—** \(y\ —V—• ) 

^ v_• \ 

(Qasida-i-SimtuI Muhamed) 
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pid he not trample upon the Ions of death and destruction when he went 
out? Did he not accommodate an opponent when he cried out in the name 

of Allah? 

When the Prophet kindly came to my abode all the pathways were 
glistening. 

Whatever place the Prophet condenscended to visit, all sorrows of the 
populace there were changed into joys and the occasion led to the exchange 
of felicitations. 

Latif says: “My Lord! Who else except you would be so merciful?’ 


Note: Replaced 3 by 

[•} ^ ^ in the vai as per Mr. Advani’s edition. 



by 
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SUR BILAWAL 
Chapter - IV 


e*S§=» < yi T L*y j jc3"i 

g ^ x r 

lS\-< L_. jcif 


1. Wagand has come back. His resort to other quarters (sources) has failed. 
It did not profit him. But despite his past waywardness he has been assured 
a bedding, meals and a dwelling place at the Pir’s abode. (This means that 

t e penitent is on the rails again and his worldly requirements are graciously 
served at the instance of the Prophet). 


(Roomi) 


'dr-fV+J U_J> Jl 


The donkey runs away from his master beca.,** k . 
however goes after him because of his auspiciousness h “ Cupidity. His master 


'A‘> 


2. Wagand has come back after roamine hith 
mendicant. He was badly treated wherever he w^nt ??, d thithcr ,lke a 
in him). Even his 'wife' threw him over board tu N ° ne took lnterest 
I do not wish to be far from my Pir”. ^ en started saying: 

Note: (1) Here the ‘wife 1 may imply the world or th 

or the materialist self. 

j L J, 

Half the life is wasted in waywardness. The other half k 

spent in regrets . 
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(2) Messers Shahwani and Advani have translated Ulrj as ‘from 
feet’. I have however translated It as 'from the Pir’, because in 
case of accepting their interpretation the ‘feet’ would imply 
feet of the wife, who is mentioned in the preceding stanza, and 
that could not be the poet’s object. 



m 



S J S 

V I 


X J M / *S ✓ / 1 / 


3 , Wagand is sitting immobile in the expectation of dawn meals. He would 
not budge from the place, particularly because he is getting fragrance of 
spring there (from the Prophet’s place). 


(Hafiz) 


1 J? ^ 

♦ >/-? j a> v • *'> <S 


] > (j A > * 


0 generous person! Be gracious in the name of Allah to this beggar in your 
street. He knows no other door and goes no where else . 



4. Wagand has a great expectation of a good dawn meal. Physically he is 
weak. But my good God! He is a glutton. He is ever ready for meals. 



• fy J>/\^ 
r -~^/i ifjis.V 


I hive sought seclusion not for the sake of abstinence as self-nourishment 
his become a part of my nature • 

So, . ^ ^ rln.med But he is very uncouth, and he has a horrible 
■ ) Vagand has . nravs . *o Allah! O Beloved! Kindly impart to me frag- 

Unc. (i e° me«y and guidance) so that I may, in turn, become fragrant” 
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£ I 3— 0 /O <5 s\i 


6 . Wagand has come back. He is definitely dirty and ugly. He does not 
forsake or part with the leather stocking (of the Prophet). Obviously he is 
in love with the perfume (i.e. the Prophet). 


TRADITION: The Prophet used to wear stockings of black leather 
sometimes. (Mishqat). t 

3^* •>*! 

(H. Buali Qalandar) 

You get the wine of love from the goblet of the Beloved. He alone would 
take it who is oblivious of himself. 

(X/i? is-S^ if 

O rose! I am happy with you. You bear the fragrance of somebody 


Lb 


7. 0 munificent Lord (i.e. Prophet)! Kindly attend to W«and who as 
you see, is sitting at your door. No doubt he is infected with some per- 
manent ailment. It is, however, for you alone to remedy it 

Note: I have put sign of exclamation after i-, j and replaced 

. by «,.!•-, ° >> - - 



(Room!) 


<;>vr 

• >? tftsj 


The fugitive slave has come to your door. His honour is in totters due to 
Sins. 
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g The poor fellow — Wagand — is always at the door (of the perfume 
keeper.) He is obviously in love with the scented fragrance which he feels 
while he cleanses his stables and removes dirt of animals therefrom. 
He is happy with the job. 



(Roomi) 


The Beloved's fragrance reaches me here. 


J m ~ fl • 


9 Wagand is sitting at the Lord’s door as tenaciously as Jetho does beside 
his stock of onions in the market. He has entered the premises through a 
door where ingratitude, including disbelief, is inadmissible. 


Note: Replaced 


bv 


PK 



as per Mr. Kazi’s edition. 

u ;«„c like Hell; has come back. However, the Sayed’s 
10. Wagand obnox atjon makes fragrant and radiant even those who 

(i.e. the Prophets) Wagand! Adhere to and use the perfume so 

are dirty and unseemly, u wag 

that you become fragrant for all ti ^ ^ , 





hark He is that uncouth fellow who does not offer 

11. Wagand has co • perfume of the Prophet as a falcon is for 

prayers. But he is as crazy toi 

a partridge. 
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12. Wagand has come back from Kotri. He is without grace. Strike this 
hellish person with a strong stick (to reform him.) 


s J s 


y ^ i ■ 
• ^ ^ 


5.' -J v- 3 t JwAJj'L 

. •* < U x - I . -# 

. J ^rr- ^L-VJ— 

13. Wagand — the loafer — did not last long as a companion. He left today 

(i.e. died today). The glutton is on his way to the holy Sayed (i.e. the 
Prophet. 

VAI 

(Originally of Chapter 1) 


j. 

S> ^ * I o' 


J *v |« t || j * ^ v* 




L>- $ 



y 

< J^> (j-j 








<s-**~** u C)^ 9 ^ ^ 

*s*±y?'b ls^ 3 C s $ v r a rt 

. u>t£* Vt l> T 

* 

JjV-CaW- 

LU ^ u>5 r 
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t K* ^ M M • **/ ^ m r 

• (^^4* oV^T t* ^ V" o/* T 

✓ ^ 

I eagerly want you inspite of my numerous faults. I concede that know¬ 
ingly I have wasted my entire life in idleness and apathy. 

But then, my forbearer Lord! You know my condition very well. 

(Let me directly admit that) I did not act in conformity with what you 

had ordered, and I did not desist from what you had forbidden. 

- ** 

) 


Note: Compare from I 



i.e. enjoin good and forbid evil (41, Al-Haj). 
You are the Omniscient. You know what passes in my mind. 





The season these days is simply captivating. The constellations have 
appeared and the roses have blossomed. 

Accordingly the Sayed says: "(On the same analogy) let me realize my 
ambition to visit the excellent Madina. 

‘i‘(C?~~ <cr-' 

.<£**> ***■> 

* 

U of faults. You saw them and still you purchased me! 

I am an embod efective merchandise and how excellent is the grace 

How excellent is the aeic^ 

of the purchaser! 


495 


Scanned with CamScanner 


SUR SARANG 
OR 

THE MONSOON 


INTRODUCTION 


) CjL* ) c/'*? >Cs 



(Be happy, relieved and secure because I do to you what the rain does to a 
garden). 

and surely they used to say: 

if we had with us a Book like that of the people of old, 

We would certainly have been Allah’s chosen bondmen”; 

Yet when it has come to them, they disbelieve therein, but they will 


soon come to know. 


167,168,169, (Al-Saffat). 


The above verses of the Quran clearly portray the pagan mentality in 
Arabia before the Prophet of Islam began his mission there. Later on in view 
of the stubbern opposition of the Meccan non-muslims, the Prophet migra¬ 
ted to Madina with his followers. They were welcomed there; and he pro- 
ceded apace with the spread of the Islamic guidance. Shah’Abdul Latif 
linked it to the rain starting from Madina. In Arabic language rain is synony¬ 
mous with beneficience.The Quran calls it the mercy of Allah (vide verse 
No. 48, Al-Furqan). The Quran also says that the Prophet was sent as mercy 
for all people. (107, Al-Anbiya). Soon by the grace of Allah, Islam spread 
eastward, westward, northward 1 and southward, vide verses No 3 5 to 7 
and 12 of chapter 4 in the Sur. Thus Islam is synonymous with the Divine 
mercy, and its adherents receive its blessings. Soon those very Arabs who 
could start a tribal feud at the slightest rub, were mellowed down and thev 
became as congenial as brothers. The women and orphans, referred to bv 
the poet in this sur as widows and spinisters, were particularly benefitted 
by Islam. 
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(Sannat) 



OZ y > <4 ) 


When you dropped water of mercy on earth, the garden of Islam got rid 
from the tyrany of non-muslims . 


Since the Islamic guidance is a continuing process. Shah has reminded 
the Muslims in verse No. 32 of chapter 1 not to think that the guidance an 
its blessings have stopped. Like the rains they continue all the year roun 
In view of the successful spread of Islam, the infidels and the hypocrites, 
who never wished it success, later wrung their hands in dismay. The poet 
has referred to them in verse No. 16 of chapter 4 in the Sur. 



Before concluding the Sur the poet has wished the people of Sind in 
particular and the entire mankind in general to receive benefits o t e 
spiritual rainfall and be prosperous in its wake. 

(Saadi) _ M j\> 

Would it make any different if some poor persons go to Paradise in view 
of your intercession? 

2. In addition to the reference to wide spread propagation of Islam, the 

Sur a J” “ n “‘7 s Umic en cu e stom of hoarding food grains for an indefinite 
a) the un-ls ^ ^ |aMr at a high price to , he misery of people 

hTgeneral The poet has condemned and even cursed these black- 

marketeers. look. |nJ jte of his marked solid- 

b > £fc people he has wished prosperity to all 

mankind. 

and receptive minds there is a lot of material in 

“And it is He who sends winds as glad tidings before His mercy, and We 
send down pure . life to a dead land and give it for drink to 

- « h “ ** on m 7attk 

O-'T have explained it to them in various ways that they may heed, 
And We h reiect everything but disbelief. 

but most of the men reject . * 
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4-a. From the primative times the yearning for a cloud burst has been there 
particularly during a famine. Even otherwise crops depend on rain in non- 
irrigated areas. Most of the ancient people had a ritual, a ceremonial dance 
or a mass prayer to supplicate Allah for some rain. Personally Shah is always 
optimistic of Allah’s mercy. This Sur too he has commenced with a note of 
optimisen as under: 

i) You are unduly worried. Look! The clouds have formed on the 
horizon. 

ii) At some places it is actually raining in a downpour. 

iii) Prepare to shift to the inundated planes. 

iv) Do not despair of Allah’s mercy at any time. 

4-b. Since rain is solicited and welcomed by men, animals and birds, all 
alike, Shah has dilated on its mercies as well as the ecstacies of its reci¬ 
pients. This is a favourite theme for the mystic poets. 

5. The Sur has four chapters with one vai attached to each of them. It is 
an off-shoot of the Indian Sur Megh Raag. If sung by an expert it has a 
miraculous effect; and the clouds appear on the sky heralding rainfall. In 
this Sur the poet has generally referred to the appointment of the holy 
Prophet as Apostle of Allah, his mission to spread Islam, the religion finally 
perfected and approved by Allah, among all mankind, its quick success, 
and to its guidance being a mercy and healing for the believers. Sarang 
may well be interpreted as the Prophet, lightening too as the Prophet or the 
Quran, and rain as the mercy or guidance. The following Quranic verses 
will be found relevant: 

a) Quran is a cure for the maladies of heart, and a guidance (and) mercy 

to the believer . (57, Yunus). 

b) There has indeed come to you from Allah a light, and a clear Book. 

(15, Al-Maida). 

c) The Prophet is a luminous lamp . ( 4 ^ Al-Ahzab). 

In addition to the references to the Prophet and the Quran, the Sur 
contains references to certain local conventions which have evoked public 
interest e.g. the necessity of a woman for her absent concert. 

6 . I have added verse No. 34 in chapter 1 and verse No. 1 in chapter 3 
from Mr. Advani’s edition. I have also added verses No. 18—A and B in 
chapter 1 and verses No. 8 —A and 9—A in chapter 4 from Alama Kazi's 
edition. 

7. I have deleted verse No. 2 of chapter 4 as it is already available in chap¬ 
ter 1 as verse No. 14. The other verses have been renumbered accordingly. 
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g | have amended verse No. 31 of chapter 1 and verse No. 1 of chapter 3. 

9 , It may be of general interest to know how the clouds are formed. In that 
connection the following extract of a note contributed by Mr. Azim Kidwai 
to the Science column in ‘Dawn’ may be useful: 

“The cloud formation is not the same in character in all situations and 
regions, nor is the complexion of the cloud the same everywhere. Invari¬ 
ably though the way the clouds get formed is not much different. The 
air down when gets warmed, expands, gets lighter and rises up. It also 
gets cooled in the process. The water vapour content in it thus condenses 
into tiny liquid droplets. This appears as something hazy and cloudy, 
which we observe as clouds”. 


No. of verses 
in the Sur 


STATISTICS 

No. of Vais No. of Quranic 


No. of extran¬ 
eous verses 


verses and 
traditions 


78 


4 


33 


12 
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SUR SARANG 
OR 

THE MONSOON 
Chapter — I 


JcA—^ ^ 3 O-^ iV 0 3^M 


* 1. ' v \ * * \ * 't\ r * "?-r 

s-5^-r^ I t <• £ ' 3 ^ 3 -^ ' 


» 


^ M > 

^ Mi -*%• 





1. Shah Latif says (to herdsmen): “It is cloudy. Look at the rainy clouds 
that have gathered in a mass against the silvery sky. Nay, it is actually 
raining in big drops. You had (better) take out your herds of cattle, and 
leave the sheds for open plains. Hurry up to fill your panniers thoughtfully 
and carry them with yourselves. This is no occasion at all for pessimism in 
Allah’s favour (for a good harvest).’’ 


a) Though before that - before rain was sent down upon them - they 

were in despair. ( 49> A ,. Rum) 

b) And He it is who sends down rain after they have despaired and spreads 

out His mercy . (28, A |-Shura). 

c) And despair not of the mercy of Allah; for none despairs of the mercy 

of Allah save the unbelieving people . |g -j Yusuf) 

L 

• MX * w ^ 







P A k 1 ✓ ^ # 

• ^ — '** L> t\ \ , 
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2 Latif says:“see the heavy and dense clouds with which Allah has made 
the sphe re 50 c l° u ^y- Later due to the excessive rainfall the plains have been 
inundated. Allah, the Unique, has made verdant with the luscious grass 
the entire area including the pathways. Consequently the nomad herdsmen 
are very happy at the torrential downpour, which would cause them a 
great relief. 

And He raises the heavy clouds. (12, Al-Rad). 


_ ✓ 



i 


“•A 1<• ; (i 

II r km 


// 


Jf 


3. But the clouds lack the trait to delight as much as a view of the Beloved 
does. The Sayed says: "In the absence of the relative i.e. the beloved, the 
hearts do not feel happy. (But luckily) the beloved has appeared on the 
scene and that has brought in its wake widespread joy and happinesses if 
hundred of mansoons have set in." 








4 The beloved has come on the site and tranquilized all minds. All sorrows 
disappeared immediately after he manifested himself clearly. 



5. Clouds as dense vapour seem to take form on the northern hemisphere. 
Subseouentlv they enveloped the entire sky in a thick fog and made it 
el™£ The c ouds have come timely in their usual schedule. According 
m lltif they veHlV cause wholesale relief to mankind. They supply rain 
w»t« in a large quantity to those who are thirsty (needy). 
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And Allah it is, Who sends the winds which raise the clouds; then do 
We drive them to a lifeless tract of land, and thereby quicken the earth 


(9, Al-Fatir). 


after its death . 


Note: Madina, the resting place of the Prophet of Islam is in the north 
of Arabia. 



6 . Today too it is cloudy towards the north. Allah the Creator has sent 
a downpour even on roads and deluged the country therewith. I hope and 
pray that my beloved would not leave my side on account of any engage¬ 
ment. 



7. Today too there is the cuckoo chirping towards the north (heralding 
rain). The cultivators have minded their ploughs and the herdsmen are in 
glee. Today too my friend is in the form to rain (i.e. He is mercifully in¬ 
clined). 

Note: The cuckoo bird is traditionally anxious for rain. 



8 . Today too there appear sombre clouds towards the north. It is raining 
in big drops. The branches of trees have enjoyed the shower and they look 
fresh and smiling. Latif says: ‘The thirsty animals have completely quenched 
their thirst. The cattle (more particularly the buffaloes) are drenched with 
rain water and they are rushing back to their pen.” 
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t l^=» i^£aia «ij 5 ^ I* ^ 

• M «| M V 

*• * 

^ -j <i>>^ <i^ e>v-r* iJ^5' 

•'cA**>i \?t}-4 « <£?y-* !<lP ^ ^ 

9 Today too the towering clouds are visible on the northern horizon. The 
lightning which as usual, is in the attendance, convincingly heralds the 
seasonal rain. "My darling! come back to me. Pray banish i.e. forget sulki¬ 
ness and the days when it existed. 




J J * 


i V — > ^ ax 
<s-?~ ax. 

+ W 


10 Today too the jet-black clouds have gathered on the northern horizon. 
The lightning flashing red is amidst them, heralding rain.My friend who 
lives in a remote place, has been joined to me due to rain, i.e. my love has 
been so much intensified that I feel that my beloved has almostly joined me. 
Note- This may also refer to the Meccan immigrants at Madina rejoin¬ 
ing their relatives and friends at Mecca after its conquest. 




^ 







l STv 

.us v-* 

** x ^ 

t«„ ».« ~~s?£szi r:“;“rrs 

asassrss - *•> - 

the rain to fall on whom He pleases of His bonds- 
And when He cau*s Al-Rum). 

men, beholdl they rejoice 

tJk <k & 

Li-iy* 

it*°^ T ^4 V — , T 


cur 
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12. Today too it is hoped that the sky would be overcast with clouds and 
that the land would soon be flooded with rain water. O Friends! Perceiving 
the monsoon I remembered the beloved. (O darling! would that you were 
to flood all the land! As a matter of fact I need you alone in my abode 
during the entire rainy season. 



*<■ « T ^ ^ 




t 0^-5 




13. Today too the clouds are being formed on the northern horizon. It is 
raining over the mausoleum of the Prophet and inundating the surrounding 
plateau. Would that the clouds were to come here along with the lightning 
and give a good downpour so that the nomads may become happy! 


,1^3 £ L. Z^->\ (*£. 

•• * t y, ^ ^ 


14. Today too clouds are being formed on the northern horizon. Later it 

rained and filled up depressions and creeks which had remained absolutely 
high and dry for a long time. 


He it is who sends down water from the sky in proportion and en- 
livenes the parched land therewith to that extent. (11 ( A|-Zukhruf). 






^ ‘ AS ^ 

'*£*****>+ -£ 

* * 2 > 

15. The clouds came from the north accompanied bv ^ .• u * 

ing. The later downpour inundated pits and depressions and it formedlntH 
regular stream. Due to the influence of the rainfall the entire ar h th 
fragrance of musk. The lightening came directly from the PronL^L.! 
soleum and brought rain to us. ” 

He sends down water from the sky, so that streams flow according 

to their capacity. M co ^ d,ng 

(17, A 1-Rad). 
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«^w as- ^ ,'&>*_, ^* 4 . 

U jLl> (^-A c (^«4 > LA 

T ^ w * -* Sry • T ^ 

■y^iy^— c^*v—» (vUo 6 -^v-^ 

• w ^ ^ ii X 1 


16. The lightning-flashes originated from the Prophet’s mausoleum and in 
a short while due to the incessant downpour the Nara stream was filled with 
rain water. O my Lord Guide! Kindly order this parched watering place to 
be filled with rain water. The beloved manifested his sacred self to me. 
(That was indeed very gracious of him). 


^ T. 


e^lfU 

A «- z)* *4 


X * - • » v 

17. All of a sudden the beloved manifested himself to me. It cleared rust 
from my mind, which became happy at the relief. I realized all my heart’s 
desires in pursuance of beholding the beloved. 

t l/* ■*** a LJ3 1 ti)"'** 3 5 


C£VLo c'—& L_^-| 

^ V fc* • 10 ^ M M ' 




(*)» 

•» / K 


18. The lightning was there to bring rain and it decorated the monsoon sky 
(by its flashes). Latif says: “it served water to millions of thirsty persons. 
Later it turned its course to Kaaba (at Mecca) and started raining there”. 
Note: This refers to the conquest of Mecca and the wholesale accep¬ 
tance of Islam there. 


t (s* ^ ^ ^ 15 s 

✓ ^ w y ^ / ^ ^ a* 

<ovti)>'s £ =* *»/: o 

18—A. From Mecca it turned towards the place of Arafat and rained there 
During night time it gave a heavy downpour on the mausoleum of the 
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Prophet (at Madina). At dawn time it flashed and passed towards Egypt* 
Note: The plain of Arafat has to be visited by pilgrims on the 9th of 
Zil Hajj. 


WllUyO (■ 0>j- fj> 



18—B. The lightning flashed at jilan (in Iraq) and paid homage to Haz- 
rat Miran Shah there. Then it went to Multan where Ghous Bahauddin 
lies buried and flashed merrily there. It went to Khurasan and flashed 
there and then came to Sind where it rained without restraint and caused 
happiness. 

Note: In the above verse the poet has referred to two important mus¬ 
lin 1 Sufi saints. I think it is worthwhile giving below a brief note 
about each of them. 


i) Hazrat Miran Shah alias Shah Mohiuddin alias Shah Abdul Kadir Jilani: 

He was a Sayed descended from Hazrat Imam Hassan through his father 
and from Hazrat Imam Hussain through his mother. He was born in 
Jilan near Baghdad in 470 A.H. He died in 561 A.H. His mausoleum is 
in Baghdad. He is reputed to be one of the greatest saint in Islam. Many 
miracles are attributed to him. 

•cb $+——'j f u —-Ti/ 

(You reached the stage which no other saint had reached). 

ii) Hazrat Ghous Bahauddin Zakariya. 


His paternal and maternal grand fathers had migrated from Mecca to 
Multan. He was born in 1182 A.D. He was a disciple of Hazrat Shahabud- 
din Suhurwardi. He was founder of the Suhurwardi School of thought 
m India. He went to Madina and stayed there for 5 years. Many non¬ 
believers of the Punjab and Sind were converted to Islam under the 
influence of his guidance. Hazrat Lai Shahbaz Qalandar of Sind was his 
disciple. He died in 771 A.H. His mausoleum is in Multan. 
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pride of the muslim community and precious asset of faith! His holy self 
w as fountain of truth and belief . 

4 (Jj $ > C5-~* 3 

^ ^ s? i * i •• ^ ^ 

cc\-> w^>- ^ ^ 

^ T xr • - ^ r - *"✓ 

% ^ M 

19. The season is monsoonish (i.e. cloudy and rainy). To give rain or not 
to give it entirely exists with Him. If He so wills He would give rain. The 
cattle, which formerly resisted being milked, have abandoned their sulki¬ 
ness. Their calves too would be well fed, and would no more appear lean 
while moving about on the pathways. 

Verily you are the great Bestower . (35, Sad). 

And Allah guides whomso He pleases to the right path (46, Al-Nur). 


Note: The Arab pagans who were hostile to the Prophet and his mission 
at first, were eventually reconciled to them. Due to Allah’s 
mercy prosperity prevailed in Arabia, and the Arabs abandoned 
their internecine quarrels. 

•=> 

** / 

20. O rain! If you are to learn your job from my eyes, you would never 
stop dropping at any time. 

Verily the steadfast shall have their reqard without measure. ^ 

(Malkani) . (jY> C/ c a 

■ v l .u« and the spring clouds in the sky both shed tears. 

My tear shedding ey® 5 . j 

Ye? what a difference between them. 
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21. The clouds are formed in my head and they always influence my eyes. 
My beloved is (munificent) like monsoon clouds. O friend! just raise your 
eyes towards me and smile. All sorrows, pains would then vanish from me. 



< 


22. Whether there are clouds (in the sky) or not, my eyes are (constaltly over¬ 


cast with the rain laden clouds. With the recollection of the Beloved, tears 
trickle down my cheeks. Let them weep whose beloved is away on journey! 



My heart is like an orchard and my eyes are clouds. When the latter shed 
tears my garden looks fresh and happy . 



23. In pursuance of the (lightning) flash among clouds (and the consequen¬ 
tial rains) the village silos would soon be full with grain. Due to the favour¬ 
able mood of the beloved all worries have ended. Would that the rain (of 
grace) soon fall in big drops on the lover too! (May Allah be gracious to 
the seekers!). 



24. Rain is pouring on the lover today. Avaunt O You, the patron of famine! 
the rain is within sight, (nay, it is actually pouring). 
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25 . With the Arab horse tethered in the yard and horned buffaloes outside 
jt, the huts built on spacious plains look very attractive. Let there be rains 
when my Beloved is by my side on a fragrant bedstead! Would that my 
beloved and I may have such happy days as these to pass? 

Note: ✓7*1* 



may be interpreted as | such as phase. 

"L j \ s u ^ ^ 5 \i " 

C <jj>^e •* y* 

M * X M * 

26. It has rained all over the places including the desert and barren tracts 
as well as the low lying valleys. Due to the excessive availability of milk, 
from early dawn one hears the churning sounds. The cattle owning women 
are well off and they have their hands full with butter. They punctiliously 
milk various buffaloes. The housewives and their maids (or the rich and 
poor folk alike) seem very happy in their abodes. 

• T^n/where even on deserts and barren areas and in (the 
71. It has ram^ jessalmere. The clouds, accompanied by lightning, 

traditionally dry j f the desert , and , as Latif says, they removed the 

visited the Pa eg and ma de the married well-to-do women quite 

Allah how He enlivenes the earth after its death . 

Behold the mercy of Alia (5 „ A| . Rum) 





\&} s* 

,(;>u ■» ^^ ^ 
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28. It has rained on waste and desert areas and along the Kutch border. 
Just see! The cultivators have set up persian wheels in the later part of the 
day to lift rain water on to the higher lands. Allah the Beneficen and the 
Compassionate, has graciously relieved the people of the region of all worries. 

<<£1t^^ ItJScA-a 

t>»~f 


29. O monsoon! In the name of Allah attend to the thirsty people, (i.e. 
those who need water). Make adequate water available on the planes so as 
to make grain cheap. Pour rain on my native land, so that the rustics (cul¬ 
tivators and cattle owners) may become happy. 

S' J 1 

,Lo 

^ ^ ^ M 

X • 

30. Human-beings, deer (wild animals) and buffaloes (i.e. domestic animals) 
remember and look for monsoon. The ducks look for clouds and quail 
chirp during rainy season. The oysters in ocean look for clouds (rain) on 
each day. O monsoon! make rain water available so that the nomads may 
utilize it and be comforted. 


>* > Jvjlia 


31.0 Consort! Please do not sell the buffaloes with curved horns Keep 
the entire herd intact. Maintain all your sheep too, whether they are 
fat or lean. Take your herds of animals from the higher lands to the lower 
areas, (where rain water has accumulated and fodder would be available in 
plenty). That way the cattle would be pleased to return to your abode 
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from outside, calling for you. (This means that when people are favoured 
w jth the Divine guidance, they become reponsive) . 

Note: is obviously a mistake. I have replaced it by 

as per Mr. Kazi's edition. 

✓ * • 


32. 0 Cultivators'. The monsoon has set in quite prepared to rain, but you 
do not seem ready to receive and utilize the water. It is being strops V 
expected that a downpour is imminent. The guide has taken steps facilitat¬ 
ing it for cultivators to plough all land. You should think for a moment that 
the rain has stopped completely. 

And the blessings of Allah have not been stopped (in any^ s, "8 ,e casc | • 

(17, Bam Israil). 

Note- The verse implies that the guide (i.e. the Prophet) had gone apace 
and succeeded in his mission. He had created favourable condi¬ 
tions for its reception. An appeal is made for its universal accep¬ 
tance. 



(Iqbal) yf K/C _ * ' * & ' 

O you builder of the Kaaba! Bestir yourself to build it again . ^ 


« Thp liohtnine has decorated the monsoon clouds and has brought rain. 
The rain-laden douds have rained and thereby filled with rain water the 
entire catchment area of the old river. 

5- < Sf** \^4 





: 
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34. The lightning decorated the monsoon clouds though it was hidden 
behind the black clouds. By its flashes it made me very happy. The clouds 
intermingled softly and thereby produced a lovely melodious sound. It has 
removed the rust from my mind. 


*» 


OaIo of tl+Z-f (&Z-\&a OV) 

• ^ ^ *\rf ' 

m 

4 ^ ^ '- 7 " ^ 3 

^ fc» 


s y+0 


/ f / -/ > * * J ft S 

•y* CW ‘*r*J VT <Ju>^ 



<AAii/Oi y/S Lili t u. 

'yf ><*T - 2' > I 

tm 

oJciLiif C>1 f ^>4 ovo> > 

u Z ^ ^ ✓ 


- 


I have all hope in Allah that the Sayed (the Prophet) wn..in , 

me (on the Day of Judgement) (As per a tradition) the holy PronhV 3 ^ m 

prostrate before Allah humbly and entreat Him very earnestlv k et . WO “ d 
amnesty for his followers. earnestly, begging for 

would simply be scorching eyes. ’ ' " g a * low altl ‘^e), 

Note: Replaced 3 by \ r - 

Mr. Advani’s edition. ** ~ 
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All true believers would collect under the banner of the Prophet, and 
he would be pleased to help them there. He will be able to get them salva¬ 
tion. 


Each individual will forsake others and would run for himself to the 
generous Prophet (or the Prophet would approach Allah). 


Allah would be pleased to oblige him. He would uphold his recom¬ 
mendation and pardon all sinners. 

,u>i f ; 1 

(SMdi) 

For the sake of salvation the great men of the world as well as the Pro¬ 
phets, all, shall hold the apron of the Prophet on the Day of Judgement . 

Note: This vai is a digest of an omnibus tradition of the Prophet regard¬ 
ing the Day of Judgement. 


And your 


Lord shall soon give you, and you 


shall be well satisfied. 

(5, Dhua). 


.. „ chihij Allah would accept the Prophet's prayer on the Day 
of Judgement Ind admit all his followers in Paradise to his utter satisfaction. 




1 

j 



Vfw HA 

•< -i 

. /lo-’ln) 
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SUR SARANG 


Chapter — 11 

s?} 

• VvC^i^£=u£^ ^ 4 ^S f “** V ^r* 

1. The monsoon phenomenon has assumed a crimson hue like that of the 
sealing wax. Just as a head-cover has the flowered print impressions, simi¬ 
larly vapours have caused different impressions on clouds in colour and 
form. It has rained around Bhit (i.e. the poet’s ‘mound’) and filled up the 
lake Kirar and its surrounding depressions. 

' r i > i' £> 

Note: Rewrote as J I in verses No. 1-3. It is a 

Persian word. It means “a sandy depression where water collects 
and filters”. 


cL^C-u, 

<UiPl ^5 <(J^- v Li * 


«\_^) i_ 

- I V J ,sy ^^ 

{jti U 


La 


/ • V ft 


4 . ^ 


2 . The monsoon clouds have boisterously returned to the Bhit The Itaht 
ning flashed brightly with the northern breeze like the Khatanhar flowers 
All vegetation has brightened up after rains. The ‘Daman’ grass everywhere 
is in plenty. After pouring on the plants the rains have filled un Kirar ui,* 
entirely. M ar ,aKe 


Have you not seen that Allah sends down water from the skv and th 
earth becomes green ? (63, Al-Hajj)* 
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t ^ v, ^’-r*J <5”*? > 



3. The rains have inundated Kirar lake and then they came in a downpour 
on the sandy tract. The seasonal lightning has made the monsoon very 
successful. It visited ‘Makani’ and then rained over the Pub valley. Allah, 
the Creator has grown ‘chiho’ grass in abundance along the banks of ‘Chukhi 
lake. ^ 

^ t'r* t &Z S V ,T * 

4 ‘Chiho’ grass has grown along the banks of ‘Chukhi? and flowers have 
sprout on^ng’ area. The rain has fallen on Hadia Kityan and inunda- 
ted the low lying tract. It has poured down plenty of water and the gardens 

look spring-like fresh. _ ^ : v - ~ .* ^ 


JO 




. clouds have appeared in various pleasing colours and are 
5. Today xn fortified mansions. Their action and movement have 

arrayed .IMnesy dwcj||ers to p | ay the musical instruments, more parti- 
inspired the fiddles and the violins. Last night the monsoon poured 

cularly the vio » rained torrc ntially) on the Padam tract (near the 

jar over |ar of water .j.^s > } 

poet’s Bhit). 

We have Indeed made mansions of stars in the S**U«--Cvfrl6, Al-Hijr). 

by Vi^V^-3 and t -> . 

as per Mr. Kazi’s edition. - n °3 Trartj rsd 

.;oj in I >>!uq bniw mertnon tl ly^l 
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<\ l^A <■ cA*-* 

- *• ^ ^ ^ 1 

^s^* ^ s ^ 

6 . The rain and love both signify the same thing, (and both have the same 
rhythm.) Whenever my Beloved is in mood to give a shower, the clouds 
rumble and become tearful. I too would like to stand forth as a cloud to 
rain water if he is pleased to come to me. 

If We had revealed this Quran on a mountain, you would certainly 
have seen It humbled . (21, Al-Hashr). 


(Roomi) 


( S a ij> L~^j> (S) 

(J aLs l_> L>" L " 


Would that my tears were to flow like a river so that I may present them to 
my beautiful beloved (in all humility . 



>< v O S C 

. U • 1 1 

^ ^ ^ v & z 






/ j j *>0 


/ J> 


7. O Cloud! You drop rain over places where people have collected 
Consequently their horses’ belts get drenched and their quivers are filled 
with water. My friends are mindful of it. 


^ J 


I ji s aiuolco ; jj 


C 7 * 


/ 


j < in . y _ • 

' • J ; . •' noo. 

‘iiiJ ]- ji i i 


. ^ j 



3v.»ri inom;>vo 
m 

&\ 




# / 


8. When widows see clouds they become worried and gloomy and remem¬ 
ber their consorts. May the huts, put up by them, not get drenched and 
leaky! If northern wind pulls them down (particularly during rainfall) to 
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vyhom would such resourceless women appeal for immediate aid? Would 
that their guardians were to look after them in emergencies! 



9 . When widows see clouds they get upset, and they remember their con¬ 
sorts. They hear the thunder’s roar and get panicky. Poor women! eir 
husbands being absent, they keep mum and uncomplaining. 

They put up their fingers in their ears because of the thunder claps 
for fear of death . (19, Al-Baqarah). 


TRADITIONS: 

(a) At the time of clouds or storm the Prophet used to express 

fear of Allah. , 

(b) When you hear the thunder’s roar, remember Allah, because 

thunder bolt never fall, on one who is so engaged. 


odJ 'o Ji 
«jri '•> * 


.‘T s 

\ . , ; In. • N , 1 ' 



ori r 11) ■ o .)/. 

( ; irl Ln,, mi 

v>irl ( (£) 

A 


* 


is > e 



'iij In noijH 


il’,1 ri iron-*•>«!"> 

Let mv enemy have enough of heart burning, but I shall surely go to 
mv friend He is certain to come to my (for my aid) the moment, my ene- 

mies (or Borrows) focus their gaze onme.^,,^ , £) 


^or DOIIUW3/ 

u lit the Prophet) is ardently desirous of your welfare; and to the 
believers he Is compassionate, merciful ; i Ji ii (127, Al-Toubah). 
(In case I got to him), I shall surely (and fittingly) dance at his auspi¬ 
cious door with anklets of love. i ,, ,ii L ,y njin r | ,V [,-,h n I 

Note; ' The vai refers to the Prophet of Islam. 
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SUR SARANG 


Chapter — III 



’ <^e- lt 1 iPr (J=^ 

•Um/ 



1. Even the elephants, out of envy, may learn and adopt the gait of the 
beloved (the Prophet). The rain-seeking red bugs are amazed to see his 
rubby-like red lips. To the delight of the separated lovers he sparkles like 
the full moon. According to Latif all are solicitous to see the beloved. At 
the (Fountain of) Kousar, the latter would collect the companions (i.e. the 
believers) and lead them (to Paradise on the Day of Judgement). 

Note: (1) The Prophets feets were rather flashy; his step was measu¬ 
red and his gait firm and steady. 

(2) This verse is not contained in Mr. Shahwani’s edition of the 
JRisalo. In the editions by Mr. Kazi and Mr. Advani respectively, 

the word a : has been used, which is obviously a serious 
mistake. Kousar is the proper word. It means the fountain (of 
milk and honey) presented by Allah to the Prophet, and it is 
there that the believers shall meet the Prophet to be led to 
•. > y rrt j Paradise. 

( 3 ) (^£-3 is difficult to translate. If it is an Urdu word, it 

>.ii oj bns . >« ■> t-i . ; <?uo ••• ; ’ 

.< ibduoT means ‘of’, if it is a Sindhi word, it should rather be 
- 1 >i I which means 'did’ or assumes. 


<rn 

irn 



Indeed! We have given you the Kousar . 

!orl(|oii jd 


)]} 


■ i 


(1, Al-Kousar). 
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TRADITION: The Prophet shall wait for his followers at the Kousar. 

«/• cJ*-?- ^ 

< < S*Xi*y*V> v v«co v (i>> 



jga £ ^ c c/ 

^ to 

1—A. The season is wonderful, musical and enthralling, with rain falling 
fast hither and thither. Lot of water has collected on low areas. T e grass 
has sprung up and the buffaloes have a good time grazing to their satisfac¬ 
tion. The village damsels out of sheer happiness make garlands (o owers 
and wear them round their necks. Due to rains gourds, cucumbers and 
mushrooms etc. have richly thriven. Ample foods is thus available. (O Allah.) 
May you remove all traces of hardship from mankind! 

Eat and pasture your cattle. Verily in this are signs for those who 
endued with reason. { ’ 

I 


to 


t*j ri 


\>;.i bni) 1 y 
-J jYIa b’)j> ob 

J on hand. The musical instruments are in full play. 
Th The thTc n uckoo shrieks happily. The cultivators are ready with their 
■ploughs^and the cattle owners are gay and joyous. Today too my friend 

has fittingiy array^tsein^rain.^ ^ of verse No 7 in chapter 1. | have. 
: N ote v. ^^ver, maintained the status quo.. „ n> ,, , mo3 

. j ~ j y i k '. \ 8. -r 

- , 1 js intringingly seductive with the violas playing and clouds 
3. The seaso jn quiclc succession. Consequently grain has become 

gathering in avai | a ble in plenty. In pursuance of this Divine mercyc* 

cheap and from my mind by reciting the Kalima. uoy K 3 I 


',V;r ‘)fl • 
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The Quran is a healing and mercy to the believers . (82, Bani Israil). 

(Roomi) . _ _/l L~ 

yk % ^ ^ M M 

• • 

Allah sends down rain from the sky to purge out pollution from the pol¬ 
luted persons . 

fe.^ <Je-> 

4. After inundating ‘Rauk’ the clouds turned to Lutri, Dalhi and Pal and 
gave a downpour to each of them and filled them with plenty of water. 
It seemed the monsoon had full permission to rain (and was in full swing). 

>Jj vi**\ *!> l 

^*1 4"T ^ 


A >T 


» t ;'~ 


■1 


S 



IJt vj«Xi ^ 


/ 5 S U 


T • 


— 


5. Dear Me! Do not unpack your goods to settle down here. I find sky 
overcast with clouds and lightning flashing in the northern side and affect¬ 
ing eyes by its glare. Pray abandon the low areas and shift to the higher 
plains and put up a cottage there. 

Note: The world is transitory. The human life has a short term. There 
is always an element of uncertainty about it. Besides the poet 
apprehends that in view of the lightning flashing so frighteningly 
and the presence of the clouds in sky, a gale or a downpur may 
come at any time and pull down the hut that a poor person 
may have put up (particularly in low areas). Hence he suggests 
( that it is no use fostering interest in this world life. 

•I tv ^ ^ y 




V V 


I V;Vj/v 


t. 

* 73/c - 5 * 

.is&dP*! _ 

*buob bn£ !!'••*? ** ** 'tT 

«*rl nr ',! vlir lupzsnoO .no' >biuo ni «t nj ; ni -.nii-ijj,•■>} 

6.,nMy darling! May Allah restore you to me! I remember you and pine 
for you. .srruIsM =*;!l < .d bnim /m m* ti . 






t <*» ^ 
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7. He, (The Prophet of Islam) came(to the world) last, but, he outstripped 
the earlier (Prophets). Allah decorated him above his colleagues. When all 
requested him for intervention, the Belevolent Lord gave a downpour of 
rain (mercy). (He intervened with Allah and got salvation to the suppli¬ 
cants). 

And We exalted some of the Prophets over the others (53, Bani lsra.il). 

^ £ r- - 

(Zafar) . -’ 

All persons will exclaim to the Prophet: “we are all thirsty and you are 
the elixir of life. Kindly show mercy without delay, as our thirst is now 
much too acute to be borne" . 

b-y) io brim lor ^ I ^ ^ 

_ j * \ * > / * . ^ < <i . \ 


H> * 


Si ^T-he Beloved is as full of mercy as the monsoon cloud is of rain. Like 
the latter He rains on areas which have vainly looked for water for ages. 
- Note?-The Arabs had requested Allah for a prophet and they got 
Prophet Muhammad, (may Allah’s blessings be on him). 


•biians 

,3^310 



£1 



^ ^ V - * * N V. > ^ . 

^ ^ I M _ ^ J ~ I f _ J > > V 


i'd uo^U' » **>'^0**% ^ • 

q ' cinr. mv hut cannot keep back cold I should need an appropriate 
ao^el and covering. Please Inform the virtuous LoVd^ibout my (forlorn) 
apP "i: D beloved I If only you were to come_to me, t would be in a 
condition. ®^te the realities of the sltUatldh> 

b "btote rm The poet suggest? that: thfe -£m 'jrjjid*s^ulji be taken into 
N into confidence about our frail spiritual condition. 


5£l’ 
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e ^ \1> ' l 3-^ \£a 

^ ^ " ✓ • * 

✓.$ (^5^ C U (l) 1 ^ 0 ^xFy 

^ i^/ ^ ^ 

10. 0 Consort! I can rely only on your cover (or patronage), and I shiver 
due to cold quite early, (i.e. I would die spiritually at an early stage of my 
life). 0 Ideal Lord! The fact is that I am feeling extremely cold even under 
the quilt. O Allah! I live only in the hope that You would rejoin my consort 
to me early at dawn. 


c->U>- if?-! t/i 

" * V > V * it T? T • " 

■ / V ** 


11.0 Consort! (I rely on your cover (or company) only.) Without you I 

suffer from cold for the entire night (life). O Ideal Lord! Even under a 

quilt I do not get sleep at all, (or tranquility against worldly seductions)r. 

If only I were sure of your arrival at dawn time, I would not mind or feel 
the cold. 

^ w ' » ) j 1 V ) J " i k ir ? • , * Cl 


S- « *Sr 

r„ £ w 1 i f , . .. ,fp 


'og v rlt h'S 

.(mid no *1 Mv>;ld/,^A /..n) ....gmiv, 

12. Due to rain my hair have become wet. intertwine . 

ing my head. A stream of Divine mercy has. however flowed "into* c'n'* 

in-as-much-as my beloved has rejoined me in my abod’e at early dawn t^e'.' 


V j / A. 


/ v 

S.T /-• A. - " /VAI .. . 

' ^-6 I V?. ‘r-O’ >*- <• c . 

olnnqoiqqsytt iduojk fcjo ✓ • j ^ ** 

V"- wjli* tfe* 

\t?\iL'l ! jbiLSi.CvA. -I' 

u^uour^rTTin<5 ?ST^i £0 ^ 
ulnln^s, ' 7 * 

-imj)i»iqe Irfflt tuo uiodifoTn >Li Inoi ,yjpi 


< Nd Sj > *<J Lj A V 0 
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J^JlLG.O - 


(Saadi) 


(0 Prophet!) Your eyes are full of mercy like the rain laden cloud. 

Your face has fascinated all mankind. 

•„ ,v 7 - / ‘.i::i > ' •' - 1 •'■ , ' ' 

1 The elephant (of Abrah of Yeman) immediately prostrated before Hazrat 
Abdul Muttalib (the grand father of the Prophet)/' when he noticed the 
Divine light on his forehead. At the time of your birth some of the battle¬ 
ments of the fori of an infidel (sovereign) had collapsed. 

(WL>> <**<*&* 

.;bi (Sy — Suu> J> 

When the good news (of his birth) got circulated in the world, upheaval 
took place in the palace of the Persian Emperor. 

aiiih the Compassionate, made you visit and see all the skies (and 
their contents). "And your Lord would soon grant you". This is what 
Allah has promised with you. 

Your Lord would soon give you, and you would be well pleased . 

(5, Al-Duha). 

Allah, the Mighty, has sworn by the dust of your feet. Immense are the 
favours of Allah, the gracious, on the Prophet. 

5 n 
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Those rustic persons (i.e. the Arabs), who were yearning for the cloud 
of mercy (i.e. the Prophet), are quite happy now, as the dear Friend (i.e. 
Allah) has permitted the cloud to rain (guidance or mercy). 


Note: In this vai there is reference to the elephant of Abraha, the 
Christian Abyssinian Governor of Yeman, who had constructed 
a magnificent Church there and ordered that all persons should 
visit it as the House of God vice Kaaba. But none obeyed him. 
He realized that so long the Kaaba was there his ambition would 
never be satisfied. Accordingly he marched with an army of 
brave soldiers to demolish the Kaaba. He was mounted on a 
huge elephant. He encamped at a distance of a few miles from 
Mecca and sent for its Chief Hazrat Abdul Muttalib, (the grand 
father of the Prophet). He told him that he merely wanted to 
destroy Kaaba, but if the Meccans offered resistance, he would 
fight with them and kill them. 


Hazrat Abdul Muttalib saw his elephant prominently standing 
there. He returned home and advised the Meccans to vacate the 
town and seek refuge among the mountains. On the next morn¬ 
ing the army got ready to march to Mecca but Abraha’s mam¬ 
moth refused to move forward. All goadings were ineffective. 


i oit 

bcoiion 
-olfJcd 9flJ 


IM 

orb 


In the meantime a swarm of birds came from the sea side and 

. . . , . 


they dropped stones on the men and animals of Abraha. All 
of them, including Abraha, perished. Kaaba was thus saved by 
Allah. This happened just about 50 days before the birth of 


the Prophet of Islam. 


* The Surah AI-FII of the Quran is relevant. 











(ib££<?) 


Iiwssdqu ,bhow oril ni bsJtluoiio Jog (rinio iiri to) gwsu bco;j vrlJ 

. ntiart Dri; to or^Eq 3f fi ni yji;|q ;]ool 


bre) oriJ Its bns Jieiv uoy abem ,sJsnoi?>Eqmo3 srlj ,rlsllA 
)£riw ai 2iriT .’'uoy inEia nooz bluow bioJ iuoy bnA" .(ajnsJnoo liorlJ 

uoy rlJiw bozimoiq efiri rF.IIA 


. boZEslq llsw ad bluow uoy bnfc , uoy ovig noo? bluow bioj hjoY 
.(sduG-IA ,£) 

oriJ 3 i£ twnomml .Jail <uoy to MJb 3dJ yd n'.owi 3 ,|j ,dsll/ 

srti no ,’l’oi j.,t) or |, (rtfi || A i 0e iuov 5 ) 
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SUR SARANG 
Chapter — IV 




" * 'i 4 . < 





^ W M M - ✓ 

* x . ** 5 ^ 

c -£»3^ 4 ?^ 


1 Like the monsoon rains the Beloved seems to be humming i.e. sheding 
mercy in the direction of ‘Jhok\ He would make that land verdant due to 
plenty of rain water. The Beloved serves the mankind with water (of guid¬ 
ance) that is supplied by the clouds of mercy in Hisses. J£(iC] 19rtA p 

And We have sen. you not but as a mercy for a.. 

• 

ll f ^ / j ^ I I IV J 

V ( I v V® I ... ^ I . * > 1 .. X ^ I. * ^ - 

1 ill o* • * 
y 


** j 4-V* .fr4>w 9^-ti .T-Cl 


■mo bonibi I 
gnome yUuoi 


..d 


.bnuoigibsd pii gniimof abuob >liBb ari) 

_ ■ * Ar „ hnrizon the lightning flashes (prominently) in the direc- 

2 > 0n r^L W m baT matTnguri ^11 hifi&Lrfa good downpour there), 
tion of Kha nut on t he highway their horned buffaloes and 
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> V ^ ^ *? M ^ 

3. The sun merely peeps through clouds. It is not fully visible at any time. 
But the lightning prominently transmits felicitous tidings of rain. My heart! 
Shake off all despondency. The Beloved would soon meet you. 

< (*) lJLo ^ 

^ / M M ^ M / U 4 * / *• / to 

■^—* v 

4. After having rained over Dhat region the lightning took its course to 
Parkar. All depressions there are now filled with rain water. 




. i* 1 . 0 * 1 _r ! ] * • / j .. ^ . • | . 1 1 i . • * 

5. After Dhat the lightning reached Umerkot and inundated with rain 
water all its surrounding parched areas. The monsoon clouds quickly covered 
Samaro and inundated it fully. 


^ 1 


tOi^Sr* ^ > 


6. Thereafter the lightning sped towards Kamaro tract and rained over 
‘Puran’ and Samaro areas. Behold! The lightning flashes glamorously among 
the dark clouds forming its background. 

■ !j m i 4tninnnai<fl c/vrt % inutd^i J ^ „ . „, u j 

t i jIm *•'- & . mW L ‘/v* 

luoq " 

' •v * 1 -^v*" x **ni , qd 1 ,-f jftnumBbl fo\v 
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7 . After raining over the desert the lightning flashed over the plains, and 
plenteous grass grew up there for cattle. Incidentally I would not consider 
the Sun and the Moon a match for the radiant face of my Beloved. The 
latter, who is always present in my heart, has now come to my abode. 


—j\ 



0 : / v. I 

/ J >w t- 

(Mir Masum Shah) 

‘Jill lo) 'J 1 U . ; , III-! » 1 • • i 

Your beauty is the manifestation of Divine secrets. Human understanding 
fails to comprehend or encompass your glory . 



I-' i ' 

'iff .1 : fv iub<3^ 

loa >lf q ( 2 ^!v bP: ' 

pw . 


'\ s ’ '».• A‘ ' 



> V 


✓ * 



8 . After raiiling over the desert area the lightning flashed over the plains 
and created a sort of musical sound. (O Damsel!) Put in order your (neg¬ 
lected) cottage, because the gracious beloved is coming to you at early 

'. Yiiitrl^ '•ol bncrl iuoy rlolou* bns 

dawn time. 


_ 

S, ^ ^ v •• \ s 

* • _ 1 I__ A /4 > Al> 


clouds gave an impressive oowm~™ i7|~”uorbm;:?/o'"7mVr«r, 

a 1 vefy good rainfall in all areas. ^ ( .rv/-T>b Jfi >lsaid & Juo 


oJu< 




bcXS=» . , „ 





C t r u — * 1 ’ 

. , v = * TT2 j 7/, O—s> 'j C i cr>> , KA ^\, <«_; «J NJ J 

o After raining over the desert' region the lightning turned to the planes 
w manifestly did Agreat favourt^jt.On the form^of do^npour). The 
Mnimie Lord^showerocT His blessings on t^e cattle, more particularly the 
S *** of the 

rustic cultivators. 
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4 (5-^cr 1 ^ clH*3 c/ * 


•* 

9—A. Please do not offer them coconut shell measures (of the capacity 
of half a seer). These people are used to the larger measure of a Kasa (of the 
capacity of about 15 seers). (The desert dwellers, being liberal people them¬ 
selves, do not deserve to be niggardly treated). They would feel ashamed to 
go to another place outside the desert tract and beg for alms during famine 
times. They are very well behaved and courteous and they speak softly. 
O Allah, the Mighty! Be gracious to give a good rainfall to these folk! 

* * w V • M * * 

<■ 



‘--7-' iv-t ’ r'^3^’*"^C^**/ » 
enifc (Iqbal) love boridsi! 

-gen) iuoy isbio ni luS (IbzmfiG Oj .bnJfo lEDieum 1o noa s beJfitno bns 

Do not:complain of hard times before a rich person and do not unfold 
and stretch your hand for charity . .emit nv/cb 







i* 1 "' 
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Lf~S 

X 
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7 1 * / ^ ^7 « ^ 

Jf>dG yrlJ ievo benim (ebuob /d byinr.qmo33§) gninJriail edT (wen) A-8 

M W>Wlf ir ^ ni * ht and ,hen stops f or 1 respite inWfflffW 

O Cloud!,|f ypy ; h«d y.earnmg for the Beloved, you would have laden with 
the rain of love, and you would have rained like a lover continuously with¬ 
out a break at da^. ^ ~ s N 

C<Z^ i\A s 

* s •» ^ N *v • jjp | > V, v M 

‘ 5 . 


edT .(luoqt^x^^jfcJk a&Mf ? JfriaV Mb ,ic & m dm 

aril yliBluoimq ^gnia^okr^ih bTf'V SSpi 

9 d) io iuw>o 

^ ^ ry ♦ rH • 4 I ■ ■ «~v • ♦ 
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.^„— 

S(^>uTv^i^iu i^tjJi li-' ! u-'^ 

too has accorrman' 8 ^ 5 ^ 6 ^ 3 come ^ ac ^ an£ l formed clouds. The lightning 
raroun^Tu f7t '\ c bfing rain t0 the earth W** ««s illumined 
some turneri V t^H Sh ?' S ° me ° f the li 8 h[nirl 8 left for Constantinople and 
Samarkand^ } 0war ^ s the »«»• It glittered over China also, and some covered 
Kandhar n.i^n^ '* went t0 Turkey and some operated in Kabul and 
c I- u* ^ hl ’ Deccan and Gimar also received showers and light bolts 
Some lightning glittered over Jassalmere,.Bikaner, and Bakar, and a heavy 
downpourto Bhuj and then, to borders of the desert. Some drenched Umer- 
kot and Walhar or low areas. My Lord! Keep Sind surplus and prosperous 

at all^imes! My dear Friend!! Pray extend your benevolence to the entire 
world! 

• 1 • -■ LI Drib 

* 

Note: Changed 11 c 

' „V for appropriateness. 


V 


•• 

— v 0 


/ 


V; 


(Mir Sobdar Khan). 


• <X«— ftf's—''s - '(J)> 

.. _ ; C.. -J 1 /& ?. 




Mir always prays hopefully aryour door that the stars may Vevdlve to thA f 
happiness of Sind . $ r!7 t: . 

• (Cj j °>2 U( I 


-Urn * ;1 < ii;>i • li.JlJUfu vV£ 

Lni /o| lr_» ;o mod A • 

May every step of yours be shadowed by spring 


.ytiiaq^oiq 


*" Note: This verse' refers ■'to the quidk spFead df^Islam , far and wide. 


4 



t iji*; 


•S'* “ fc'Tl* 




~ 7^^," S T ^ W v ' 

t M *£-> > ]*>•*^ 


526 ' 


Scanned with CamScanner 



^ ^ / 

12. The monsoon has returned with zest, inundated areas far and wide. 
The lightning, as usual, accompanies the clouds. The season is at its cli¬ 
max. It has, as if, doubled the usualy dowery for poor unmarried women 
(i.e. raised their status). The cultivators too are happy; and they have left 
with seed for the agricultural planes. They are more than satisfied with 
the rainfall inundation. In fact the entire country has the prospect to come 
under plough. 

Note: In an Islamic state there is no room for conflicting ideologies. 
There is only one class. That ensures absolute harmony in the 
social structure. It does not believe in class distinction or class 
struggle. The following statement of Doctor Muhammad Abdul- 
lah-ul-Araby is relevant: 

>.> r. ..v 'll: t ( 'If. if..'r.) bob nw ><j ,if f 1 * r> .ILn ,A 

“The economic precepts of Islam, when loyally adhered to, lead 
to the transformation of every! muslim community into a coope¬ 
rative association of self-help, bound to spare no effort to realize 
• its material progress by application of Islam’s doctrine on property 
and labour”. ; bh-s 



13-The monsoon ft has, retyrnecl. The clouds have ,yfittingly been formed 
to rain. The sky has been decorated. That is grand! In fact a deluge has been 
caused, pue^o its benevolence the country will have enough grain for mil¬ 
lions of silos. Ali shortage of grain will disappear. There is universal joy and 
prosperity. i^n* yd nuw to q >]> 


uT, L/ib 

, L :~: £i > ^ Of*- t ^- * J ~** \ {£ > 3 

** *~ « •> 
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S f v^>) 

" ~ — 1 /^ ^ ^ "my m 

. «$$£> g£u$ ^ 

To® monsoon has come back, (given a heavy downpour), and filled all 
despressions to their brim. The lightning too has been playing its part 
magnificently. In the wake of heavy rains and the plenteous grass sprouting 
in the desert area, the buffaloes go and graze there unattended. They have 
developed heavier udders; and they are accompanied by their (recently 
born) calves. The milch buffaloes yield fresh milk, and they come straight 
on schedule. The consorts, who were separated from their wives on any 
account, have rejoined them happiy. 


s 


I And you find in them (tie. in cattlje) beauty when you return them here 

s in the., evening and when you take them out in the morning for pasture . 

v * ?_ * "• “ 

• . '% i ** 


M V 


■^o 


(6, Al-Nahil). 

ylbifcwJuo - j -tftnr 1 *, t 

,ni&i bifiwni biuo> ^ptrigil - sat -ytvi 

odT .b3Vob8 tLry^r* AnW 



wc 

anilsshb zi li ooi ylbiswtuo bru> rtzinooznom gninifii llr> *i Ji ylbiewnl Af 

15 Allah' Issued orders to the clouds to observealbth^ monsoon ish; form a-- 
titles Accordingly) the lightning came-pndttwtwMzonHoifacilitate »dowi*i 
pour’and the latter soon came pattering on the earth. (Seeing the monsGorij 
in ft.li nlav ) those yho had. grain in the expectation that its price would 
rise are now Wringing..the ii' hands-ip / di$nfay,-Tfieir thought of having a 
auick profit duetto inflation has been shattered. They used to calculate 
and make sfoft Entries 1 ir£e*p>tta*<m^*.^ shortage 

and misers who generally are alien to human sympathy, perish! The cow- 
herdsi have again betn: discusslng.tbeln***(heavydowi?POU/,(and.ihe brightj 

prospects; of^a veryigood pastwejforrtb^icatfielfi.Sayed admits^njjal! 

kiryddepend\onvyDurfmero>rjiOiAiiftbr/i'ji I nisi oJ ouh .a.i) ol aub am 
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TRADITIONS: 

a) Save yourself from parsimony. It had contributed to the ruin of 
previous generations. 

b) May the slave of money be blasted! May there be none to take out 
a thorn from his foot if it gets pricked! 

c) That person is definitely reprehensible who hoards grain to sell it 
. at inflated rate. 

d) An honest and upright businessman will be in the ranks of Prophets, 
truthfuls, martyrs and the righteous persons. 

1 .«> Y 


I j O' 


Note: Allah appointed the Prophet of Islam as His apostle and put him 
on his mission. The Prophet discharged it successfully to the 
dismay of the pagans and people of the Book, who had adopted 

many reprehensible practices. , . . 

' r r y tqq*,rl fiwfit boniojo. > ut , inuo ^ 






■Jiorl modi 

. oiuietq lof gnifi torn orli ui luo rjpriJ e^f Boy ' ^ e ' fu ✓ 

.(lirlr.H-IA .it ^-S «. 5 

/ V S “ v ' 

1 Cowardly it isjike ttte dense-mOn^oorrcfeuds-raining, though outwardly 
there are nosigns of clouds. The lightning would facilitate the inward rain, 
provided Thi*person conterinBd J has"Bqv6-arKi yeafning-for the Beloved. The 
eyes.'qf that person never geUdrowsy or dry in^wfiose house (heart) the 
Beloved dwells^ (He remainsaWcike "aim'd- remembers Allah with internal 

4 ’ c -~ij x 

e 1 

V ^ \ M v ^ ^ ^ 

17. Inwardly it is all raining monsoonish and outwardly too it is drizzling 
welli >The>yesof<hat i)ehK)n never get drowsy or dry with whom the Friend 
is.present on.theirheartv (He haiidly goeatto^eepjtbut keeps weeping before 
the Lord)i oriJ gnioo?) .dnto odi no gniieJlcq omso nooa iom| <,hj bnt iuoo 

1.1.. * k i a _ ! a ^ ^ _L i 


WUJ D,M yiiLiono^ oriw^irn bru 

l 8 J<THfe PloiklS accompanied by-the lightning havegathered in the. northern 
sk^m i-great-W**. 'My‘-dartft«'wto. ^dU> W »l W <*.«*,, „ ^ jojned tCi 
me due to rains (i.e. due to rain I remember Jthe> beloved wery. intensely). 
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The monsoon season has come and I shall wear crimson coloured clothes. 
My friend again is in a form to rain. 

The herdswoman’s plaited hair got wet while she was adjusting bells 
around the calves necks. 

O Sayed (Prophet!) "Pray come to my abode and attend to me”. 
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